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Abstract

This thesis explores cultural discourse among Jews of Upper Nazareth in
Galilee. The discourse is provoked by the fact that they have to share their living
space, even their country -- the Jewich state - with Arabs who are also citizens of
this state. Although the discourse is ostensibly about Jewish-Arab relations, it is
conducted internally between the Jews and, the thesis will show, is even largely

about relations between Jews, not between Jew and Arab.

The construction of Upper Nazarcth was begun in 1956 its site was
deliberately chosen so as to be on a hill immediately overlooking the ancient Arab
city of Nazareth, Christian and Moslem, and the thesis first looks, in detail, at the
ideological issues that come to the fore among the pioneering Jews who build,

develop, and settle Upper Nazareth.

As political and economic relations between Jews and Arabs of the Lwo
Nazareths changed (with Arabs coming to live in Upper Nazareth), so, among the
Jews, the difference between Us (Jews) and Them (Arabs), instead of being self-
evident, became ambiguous. Here the thesis concentrates on the changing
constructions of cltural Self among the Jews of Upper Nazareth. Qur analysis
demonstrates how the constituting of Self is inextricably entwined with its
reciprocals -« the constituting Other (Arab) and alse with Jewish otherness in

Upper Nazareth.
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The analysis concludes by showing how questions about Selfl and Other are
seen, by the Jews of Upper Nazareth themselves, also to raise questions
eoncerning apparent contradictions between two founding principles of the State
of Isracl: Zionism and democracy. The questions are, in large part, intractable.
Yel in response to them, and to changing demographic profiles, the Jews of Upper
Nazareth, so aggressively secular in the early years of the town, increasingly make
use of the ancient Jewish religious tradition, although without necessarily any

concom,:ant religiosity.
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Chapter 1

Introduction

Today every sixth Israeli is Arab (Moslem, Christiun, or Druze), of whom
seventy-five percent were born and received their education in the State of Iseacl
(Hareven 1083:4). This thesis explores ethnic boundary processes pertaining to

the interface between Jews and Arabs in a community setting where Jewish and

Arab Israelis share a living-space, by attending to the percegtions and
experiences on the Jewish Isracli side of that interface. In short, the thesis is
concerned with the internal cultural discourse which these ethnic boundary

transactions provoke.

Upper Nazareth perches on top of the eastern plateau of the mountain
ridges which envelop and overlook the ancient city of Nazareth -- one of the three
holiest cities for Christianity and the larger of the only two all-Arab citics within
the Jewish state! — with its solid, brown stone structures, seemingly arranged at
random, submerged among a sea of domes and cupolas that crown a multitude of
churches and monasteries, its narrow streets and alleys alive and in motion with
crowds of merzhauts, shoppers, tourists and priesis. Nazareth itsell is
picturesquely cupped in the green troughs of the Lower Galilee mountains’

southern slope, its residential quarters sprawling up to the tops of the western and
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north-western ridges which enclose the city's centre — and partially also up the
eastern slopes, towards Upper Nazareth. The two Nazareths are both set apart
from and connected to each other in space by a wide national road running south-
north, *The Way of Zionism.® By ear it takes merely 5 minutes to get from one
1o the other. But unlike their geographical proximity and nominal affinity suggest,
!lpper Nazareth and Nagzareth constitute separate local authorities; the one

Jewish, the other Arab.

Viewed from the distance (say, from downtown Nazareth), the physical
appearance of Uyper Nazareth is dominated by modern and rather monotonous
white conerete blocks, impressing upon the viewer descriptive adjectives such as
*new® and "planned:* Upper Nazareth, built in the mid-1950s, was one of the
first in a chain of Israeli development towns in the Galilee region. By contrast
with its nominal counterpart through which one travels in order to get to the top
of the mountain and whieh, once one has reached it, lies spread out below, the
word *suburban® comes readily to mind: Wide and impeccably maintained
streets divided into lanes or hemmed in by floral arrangements and greenery
define town sections and neighbourhoods, and even at the busiest of times these
streets seem empty. Groomed green yards interspersed with children’s sandy
playgrounds fill in the generous space between apartment blocks which, in fact,
are off-white but appear to glare in white against the backdrop of green
surrounding them -- *City on a flowering mountain,* the local anthem proudly
proclaims. White and green contrast with different shades of brown. Quite

unusually, the town has no particular centre where commercial businesses are
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concentrated and which would thua serve as a sort of social nodal poiut for the
town residents. Instead, each of the town's main neighbonrchoods includes a small,
horseshoe-shaped shopping mall with at least a supermarket and a bank.
*Downtown,* in this sense, is the city of Nazareth, even in the coznitive maps of
the people of Upper Nazareth. The physical centre of Upper Nazareth is taken up
by one, the older, of two industrial parks. Industry constitutes the primary
economic base of the town, involving mainly food processing, Lextile, printing,
metal- and car-assembly plants, as well as, of late, high-tech and pharmaceutical
plants. Roughly 60 percent of the town's working population is employed in
industrial plants, locally or in another Jewish town within commuting distance

from Upper Nazareth.

Today the town has about 25,000 inhabitants and its jurisdictional land area
spans over 20,000 dunams (5,000 acres). The city of Nazareth, by contrast, counts

a population of apprexi y 45,000, and controls a land area of cirea 16,000

dunams (4,000 acres). According to recent and precise figures cited by a Nazareth
Arab guest speaker addressing (in fact, confronting) a group of Jewish grade 11
students of Upper Nazareth attending a two-day seminar on Zionism and
Jewishness, in Nazareth there is a land area of 188 m? for each resident, in Upper
Nazareth the amount of land per resident amounts to 548 m*. Among the 25,000
residents of Upper Nazareth, about 3,000 (some Jewish residents claim a number
twice that high) are Arab Israclis, largely from Nazareth: Upper Nazareth is
coming to be considered a "mixed town." There are no Jews living in ancient,

Arab Nazareth.
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Standing at the northern fringe of Upper Nazareth and looking north, the
Arab village of Kfar Reina nests in the valley below. From the town's western
luokout points one sees Mount Tabor in the distance end the northern edge of the
Jizreel valley carving itsell between tne two mountain tops, bridging the space
between them; depending on ones precise viewpoint, one can also cateh glimpses
of the Arab villages Ein Mahil to the sorth and Kfar Iksal to the south. Finally,
facing south on the southern cdges of the town, the Jizreel valley stretches out
below, with Kfar Iksal situated at the very foot of the hilltop on which Upper
MNazareth perches. *Upper Nazareth is surrounded by Arab villages; there is no
way into or out of this town without travelling through an Arab town or village,®
I was told on the day oi my arrival by a local resident who kindly helped me
carry my luggage from the bus stop up the driveway of the Immigrant Absorption
Centre where [ planned to stay until I had located a flat of my own. (In response
to his question as to what had brought me to this of all towns, [ had told him that

I intended to study Jewish-Arab relations.)

LR

This introduction of Upper Nazareth by way of iuxtaposition to Nazareth - even
though, in strietly geographic terms, Upper Nazareth is situated as close to, or as
far from, a number of Arab villages staking out the landscape immediately
surrounding it as it is from the city of Nazareth -- is neither arbitrary nor
whimsical; 1 want to transmit a sense of the referentiality which informed the
town's establishment and now lies at the heart of the town's internal structure,

and which also guided the selection of the town as the research location,
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It was ultimately in relation to the Arab city of Nazareth thot Jewish Upper
MNazareth suggested itsell and appealed to e as a site for research. Initially,
when I entered the M.A. programme at Memorial University of Newfoundland, |

intended to focus on Arab Israelis (or Isracli Palestini 4 ding on whether

one wants to emphasize nationality or nationhood) as the subjects of my rescarch.
In retrospect, I believe this interest has to do with my own life-history: being
Jewish mysell and having lived in Israel with my family as a Jewish immigrant
between the ages of nine to twelve -- hence my interest in Israeli sociely and
culture -- Arab lIsraelis beckoned with cultural otherness, a prospect which the
study of Jewish Israelis did not promise me, Otherness seemed intellectually more
challenging; in addition, anthropology has traditionally considered itself to be the
science of otherness (Fabian 19s3; Crapanzano 1985:47; A.Cohen 1987). Moreover,
as the study of ethnicity, of relations and transactions between different others,
advanced beyond Barth’s 1069 formulations about boundary transactions and
embraced the notion of ethnicity as *a 'sell-reflective’ dimnnsion of culture* and
as an *authentic medium for their internal discourse® (Cohen 1087:18-19), there
has been a tendency to focus on the internal discourse on the minerily side of
minority-majerity relations. Or, where the majority is the studied subject, it has
commonly been treated as a lens through which to view the minority: the
majority’s perceptions of andfor attitudes towards the minority. It was in line

with this latter trend that I initially adjisted my research focus.

I did so for quite pragmatic reasons: I had communicative compelence in

Hebrew but lacked proficiency in Arabic. For the purpose of an ethnographic
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exploration of Jewish-Arab Israeli relations seen through the eyes of Jewish
Israclis | was looking for a locality where Jews and Arabs share a common
geography in their daily rounds of life and hence comprise an "ethnic boundary
system® (Wallman 1979a) on a community scale. (An additional, secondary
erilerion was community size.) Jews and Arabs in the two Nazareths - and in
Upper Mazareth -- form such an ethnic boundary system. This means that Upper
Mazarcth is not a *typical* community -- though it is precisely in this respect
that most of my Jewish Upper Nazarcan acquaintances insisted that their town
constitutes a microcosm of Israel (if not of the Israel as it is, then as it will be in
the near future). Generally speaking, ethnic minority-majority relations in Israel
have been characterized by spatial segregation and minimal social contact, "with
day-te-day confrontation limited to employer and employees, buyers and sellers,
officials and petitioners* (Stock 1068).° And it was precisely this uniqueness of
Upper Nazareth which was of interest to me: [ hoped that it would highlight what
was (®so far still,® my aequaintances would insist on adding) taken for granted

clsewhere,

Rarely, and only recently, have anthropologists focused on selfl-reflective and

*self-constituting® (Cr 1985:39) cultural dynamics of ethnic boundary

processes among the dominant ethnic group or ethnic majority. This final turn

in the formulation of my h proposal, then, was from an analytical concern
with Arab Israelis as perceived by Jewish Israelis to a focus on the social image of
Us, the Jewish Israclis; an image that mediates and is mediated by Our

perceptions of Them, the Arab Israelis with whom We share a common
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geography, The source of my inspiration here is an ethnography by Plaice (1026)
of Indian/white relations as seen through the eyes of the non-Indians participants
in a small Central Labrador community. Indians, in Plaice’s study, are
analytically treated as a ‘black box' filled with white settlers’ perceptions of
Indians. Thus the Indians serve as "a window through which to view the

Sl

of Settler identity and social character® (p.7). *Settler perceptions

of Indians,* then, are shown to "say as much about Settlers’ perceptions of
themselves as they do about Indians. Thus, an examination of the process of
boundary maintenance becomes a starting point for an exploration of internal

structure® (p.8).

Plaice's use of the concept of ‘black box’ served as a key conceptual device,
informing the final definition of the problem to be explored and guiding me in the
collection and, implicitly, the interpretation of my data. Initially, I saw Arabs as
the only ‘black box', but later, at the stage of data interpretation, [ came to
realize that Nazareth constitutes yet another such ‘black box'. Thus, ‘Nazareth'
within single quotation marks throughout this ethnography stands for Nazareth
as conslituled perceplually by Jewish Upper Nazareth's leaders and for residents,
at times embracing both Jewish and Arab Nazareth as one, al others restricted to

Jewish Upper Nazareth.

Following the inception of a Jewish state in 1948, Nazareth's unique

symbolic and ethno-political character created an imperative for its Judaizati
Yet such a project was to prove -- precisely on account of the symbolic and ethno-

political weight of the Arab town — impracticable (Chapter 2). Judaization
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features as a key concept in Israeli policy pertaining to the Galilee region and in
the history of Upper Nazareth, From the Jewish-Israeli leadership's point of view,

the significance of Judaization is as a ge that presages action and is

addressed to surrounding nations as much as to the Jewish nation itsell, The
message is, of course, that the land - as far as possible, and in response to the
.izeable Arab Israeli population - be owned, lived in, and thus tiansformed, by
Jews. [n this sense il is all about Jewish versus Arab Israeli population balance,
Jewish versus Arab control over the land. The concept says little, however, about

how the Jews ought to live on the land as Jews.

The Jewish dilemma of the imperative and itant impracticability of

Nazareth's Judaization, embraces the tension inherent in [srael's dual sell-
definition, as enshrined in its Declaration of Independence as both Zionist and

democratic. Upper MNazareth was seen as a middleof-the road solution: the

symbolic Judaization of N h, i diately attending to the ideological

imperative, which might eventually and gradually lead to de faclo Judaization,
thereby attending directly and fully to the ethno-political imperative. The people
of Upper Nazareth, however, have had to cope ever since with this tension in

their everyday lives.

The various reasons behind the idea of building Upper Nazareth and the
interests that guided its implementation, made for much more than a shared
geography and name: Nazareth and its people came to play a key role in the
cultural Sell-constitution of the town and people of Upper Nazareth (which has

outlasted the idea of Nazareth’s Judaization). It is this Self-constituting discourse,
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via perceptions of the Arab Other of Nazareth and of the Jewish Usin relation to
Themn, with which this thesis is essentially concerned. The Arab population of
Nazareth enters, | found, the construction and reconstruction of a sense of Us -
the town and people of Jewish Upper Mazareth. Accordingly, the (Jewish) Self

and (Arab) Other are, throughout, key conceptual notions.

By employing the notion of Other in this way, I hope to communicate two
points, First, Arabs and Nazareth, far from constituting arbitrary, abstract, and
in this sense remote, categories of people and place in the history of the town of
Upper Nazareth and in the lives of its Jewish builders and residents, comprise
Significant Others (Crapanzano 1085:39; A.Cohen 1087:19). Through them Jewish
Upper Nazareans can, and do, look reflectively at themselves and (rejdiscover
their own identity. For a particular group of people thus to enter the internal
diseourse of another, there has to exist physical and social proximity as well as
distance; a recognition of similarity (or, sometimes, of commonality) or
complementarity as well as of difference - all this at one and the same time. For
had there been an absence of frequent and multidimensional social contact, and of
perceived commonalities/similarities -~ even as the differences belween Arabs and
Jews were deemed to be quintessential - the Arabs of Nazareth could pot have
entered the formation of Jewish Upper Nazarcans' idenlity in a meaningful way.
In the case at hand, the ereation of physical proximity, symbolic alfinity, politieal

and economic P ity, if not lity, between Them and Us is

precisely what the building of the town of Upper Nazareth, structurally and

culturally, was all about [Chapter 3).
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Whereas the first point [ wish to make by «ea of the concept of Other turns

on proximity and similarity, lity or pl tarity, the second
underlines the subjestively experienced need for subjectively recognizable distance
and difference - which must simultaneously prevail. In the case of Israel, the
coplinued existence of distance and difference between Jews and Arabs comprises
a basic, perhaps a largely taken-lor-granted (because institutionally ensured),
societal premise. Here ethnic calegories are mnot r:gotiable, ethuicity is not
situational, lsracl is an ethnic state in the sense that it is a *state for Jews® (Klein
1978).  Its cthnic character finds legal expression in the Law of Relurn of 1048
and Citizenship Law of 1052% it is institutionally entrenched, first, via the the
conlinued operation of the millel system! for the regulation of all matters
concerning personal status (group membership is thus aseriptive, inter-marriage
possible only by the religious conversion of one of the partners), and second,
throngh the operation of powerful governmental and non-governmental
organisations which explicitly restrict their functions to the Jewish [sraeli sector
(e.g, the Jewish Ageney); and it is symbolically expressed via the state's dominant
<ymbols® and the choice of public holidavs. But Isracl is not a Jewish state, as the
inclusive order of the state (politically and juridically, and in respect to values
expressed and symbols employed) is not coherently Jewish. This means that the
Jewish Tsraeli Us is bounded by behaviour, evaluated in terms of purity, and
defined against this potentially dangerous Other: too close contact with, too much
similarity and/or commonality with this Other can destroy its boundaries; that is,
pollate it, render it fluid and out of control. But Self-hood must be preserved,

must withstand.
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We will see this by following the historic flow of the interface between the
two Mazareths: while it might seem at times that the salience of cthnicity is
surrendered for the sake of local vested interests (the two Nazareths as onc) or
even the purely persopal vested interests of incumbent leaders, *ecthnie
dichotomization® (Eidheim 1977), nevertheless, always remains an overarching
cultural imperative (Chapter 4). The real cultural challenge for the Jewish people
of Upper Nazareth has been to define a clear sense of Us located somewhere in-

between the two extremes: Zionism and democracy.

Initially, the cultural discourse (dealt with in Chapters 3 and 4) is essentially
one between the We as We once were, in the Diaspora, outside the Jewish
national home, and the We (as the guiding nation- and state-builders envisioned
it) of the new Jewish Self, no longer bounded by religion but by living in and
building up its own national homeland. The notion of *invention of culture®
{Wagner 1081) is appropriate here, and, as an underlying theme, ‘ies together the
various cnapters. Jewish Selfl is to (trans)form in accordance with the cultural
blueprint provided by statist, strongly coloured by Labour Zionist, idenlogy
(Eisenstadt 1067). Aiding the translation of ideology into culture are the activities
surrounding the building of a Jewish Nazareth which ideationally embraces a
hegemony over the Arab city. Tuan's (1984) emphasis on the culture-constituting
significance of place is also important to us. Or rather, it is the empirical absence
of Jewish place, in and around Nazareth, that is so compelling. Lacking
historically significant Jewish symbols in the landscape, the pioneering and

Fy— " 4 heicht,

d P activities acqui g d Self. tituting, cultural significance

(Chapter 3).
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Different chords in the mode of action of this Us (versus Them) are captured
in Paine'’s (1988) heuristic distinction between ‘doing’ and 'being'. *The essence of
the distinetion...is time. Teo do is predicated on the passage of time but to be is to
held time still. To do, is to set a cause in motion that will be rewarded, in time, by
its cffects; bul fo be carries its own reward - it is both cause and effect® (p.36).
‘Doing' and ‘being', then, are different kinds of action: the former implies action
directed at becoming what one is not (yet), the latter implies action the outcome
of which is remaining as one already is (though perhaps in exaggerated form); the
distinetion  is one between consciously intended transformation versus

reproduction.

But the Arab Other of Nazareth is not unchanging. It moves from a
predominant mode of ethnicity-related action characterized by ‘being’ to one
characterized by ‘doing' (Chapter 3): the Communist party gains control over
Arab Nazareth's government, and this Other rejects Jowish Nazareth's political
and economie tutelage and interlocution on its behalf. It insists on antagonistic
differences (i.e. Arab versus Jewish national interests) and also on full equality for
Arabs with Jews -- as Israelis (i.e. resource allocations). These changes lead the
Jewish Self of Upper Nazareth to a watershed: Chapters 6 and 7, then, trace the
process of Self-reconstitution in response to a re-constituting Other, and the
internal conflicts and problems Self faces (and resolves) in this respect. Chapter 6
looks at these things at the level of the Jewish town's biography and Chapter 7 on
the inter-personal level. Jewish Nazareth redefines its purpose and aim in

exclusion of the Arab Other of Nazareth -- Sell comes lo be defined in terms of
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ends already accomplished and processes that have become routinized (*We are a
Jewish Development Town in Galilee®). With respect to Self-constituting and
Sf-expressive action this implies a shift from ‘doing’ to ‘being’. But ‘being’ -- a
Jewish town and Jewish in it -- also necessitates ‘doing’, for there remain physical

ities, ie compl tarities, and conceptual affiliations between the

two Nazareths; they can be idcologically negated, but the frequent social contacts

these make for cannot be culturally ignored.

More eritical, though, the partial residential integration initiated *then® on
the Jewish side, as part of the process of integrating Arab Nazareth, not only
endures, it is actually exacerbated. But not, as "then,® upon Qur initiative or, al
least, with Qur consent; it is now dirceted by Their ‘doing’: They begin to treat
Upper Nazareth as a geographic extension of Their town. So place and, most
important, [sraeliness, cease to serve effectively as boundaries setting Us apart

from Them.

In theory Self can ensure ‘being’ by restoring the disintegrating houndarices
between Them and Us - turning the municipal boundaries into an ethnie fenes;
but, and therein lies the crucial cultural double-bind, ‘doing' so entails Self-
pollution, as it were: for it would be outright undemoeratie, and democraey is a
fundamental criterion of Our definition of who We are. Insisting on Jewish

exclusivity would appear parti 1 | ic in the ab, of Jewish

historicity in this place (Chapter 6). Alternatively, new cultural eriteria can be
incorporated and stressed for the redefinition of Sell. However, the cultural

building-blocks available for the titution of Jewish-Israeli appear to be
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limited: the most reliable (versus the Arab Other) belong to religious Jewish
otherness; but in the case of Upper Nazareth, We earlier distanced Ourselves
eulturally from religious Jewishness. It was regarded as polluting to the new
Israeli Jewish Self, But now, having to weigh pollution by the Arab Other versus
pollution by Jewish otherness, the leaders and people of Upper Nazareth opt for

the latter (Chapters 6 and 7).

L

Thus far no study, to my knowledge, has ethnographically examined Jewish-
Arab Isracli ethnic boundary processes at the community level, and focused, as
this ethnography does, on the Sel-reflective and Self-constituting dimensions of
such boundary transactions on the Jewish side of the boundary. Social science
research on Israel has, by and large, treated Jewish-Arab Israeli boundary
demareation and the prevalence of a clear sense of Self (versus the Jewish or the
Arab Other) on cither side of this boundary, but especially on the Jewish side, as
a given; ethnie boundary and identity formation, and maintenance, has not been
analytically problematized. Ethnicity research as such pertaining to the Israeli

context, in general, and to the Jewish [srael in particular, has concerned itsell

more with what constitute intra-ethnic p ts than with ethnicity properly
pertaining to the inclusive group level. As Paine (1987:20-21) notes:
[Tihe prevalent view in Isracl has made [Jewish] immigrants ®ethnies®

and “ethnicity* one of the problems of [Jewish| nation-building: Jewish
immigrants from different lands carried with them into Israel their own
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cultural and social features from which they had to be weaned so that
they could embrace the inclusive model of Israeli citizenship. There was
to be a convergence...In this view of ethnicity, the place and time that
were to compose the new Isracl were not problematized but regarded as
political *givens®: Israel was to be a sceular, Western demoeracy and,
somehow, *messianically® Jewish at the same time.lIn the next
generation of research on ethnicity in Isracl, around the 60s, rates of
progress, and divergences, were recorded.

On the other hand, there exists an overwhelming corpus of social science,

including anthropological, research on various aspects of the Arab minority per se;

probing continuities and/or ch in traditional patterns of social organisation,
it employs a whole spectrum of theoretical approaches.® While a considerable
fraction of these studies take t of the impacts and q of Isracli

policies, laws andfor institutions, these do not, however, address the question of

ethnicity acd ethnic boundary processes as such.

In so far as the interface between Jewish and Arab Israclis has been

approached analytically, macro-structural analyses and survey research have

predominated by far. The former look at the socio-cconomic, institutional and
legal asymmetries which simultaneously flow from and concretize the ethnic
dichotomization within Israeli society.” Much of the survey research (too often
leaving context unspecified) probes inter-cthnic perceptions and attitudes;® it has
been carried out as often among the Arab minority as among the Jewish majority
population, and takes the ethnic fence dividing Jews and Arabs as an analytical
starting point and/or a mede of explnnation.o Another corpus of survey research

has been devoted to the Arab minority's national identification.'® The few micro-
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level studies of the interface that are available either focus on overall structural
patterns of distance and proximity -- integration versus separation,!! or, those
working from a transactional perspective, approach it from the Arab minority's

vantage point.!?

While the sequential arrangement of the chapters of this thesis follows the
history of Upper Nazareth chronologically, from the town's inception to the
immediale present, this is not because I believe in the inherent logic of
chronelogieal sequence, or in the ethnographic inevitability of starting with the
beginning and working ones way up to the present. What guided me in the
decision o wrile this ethnography in this way were my field findings. Namely,
that, just as Our pereeptions of Us and constitutions of Sell bounce off Our
perceptions of Them, so pereeptions of Them and Us [and the internal discourse
that flows from these feday) bounce off Our perceptions of Arab Other and
Jewish Self as they were *then.” Ie other words, what I listened to while in the
field, while ostensibly learning about the present, was, in actuality, a discourse
between the past and the present (and future). Thus, I am led to reconstruct the

process of constituting Other, and via it, of Self, in historical progression.

To be sure, that history as [ here (re)construct it and that history as the
people of Upper Nazareth themselves represent it differ. The differences are noted

ag providing clies concerning the process under investigation, Not only in the
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writing process, but also in the process of carrying out field research, I broke rules
and taboos that were part and parcel of the current Self-constituting discourse
{Chapter 7). But just as my transgressions in the writing process scems to be
unavoidable if 1 am to communicate what I learned, so my breaches of rules
coneerning Sell's image of Self while in Upper Nazareth helped me in the process

of learning about those rules.

A first breach was contained already in my presentation of my research
interests in terms of ‘their’ views of the town and people of Nazareth and ‘their’
relations with them; and my learning experience really started with people's
management or ‘editing’ of my topic as [ presented it. Indeed, there were frequent
efforts to renegotiate it with me: if I were really going to study the relations
between the two towns - and God knows how I got that idea in the first place --
it would be, I was sometimes jokingly warned, a short affair; for *We have no
connections with them,® or, *The two towns are completely separate.® And it
would be at this poiot that [ bounced off people my ‘knowledge' of the relations

. between the two, also historically; this usually provoked people to express their
versions of the town's history and Nazareth's place in it. Thus (they would tell
me) if it were Jewish-Arab relations I was interested in, [ was in the wrong place;
for *Upper Nazareth is not a mixed town® -- and at that point | would remind
people of the Arab residents of Upper Nazareth. This, in turn, often led people to

‘put me in the picture’ on that matter.

Onee people realized that it was definitely *Jews and Arahs* and *Upper

Nazareth® around which my research would rem!ve,” they were extremely
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forthcoming in helping me. The general generosity with which I was received -
peaple readily opened up their homes and many a private aspect of their lives to
me, introduced me to people in their network of friends and acquaintances,
direeted me to sources of information, and so forth - had a lot to do, it was my
impression, with the overall persona | was in their eyes. To most people I was,
and remained, first and foremost a Jew who had come to Israel, to Upper
Nazareth, from the Diaspora. And even though they knew that [ would return to
Canada at the end of my fieldwork, I remained in their eyes a potential new
Ju vish immigrant, to the country and the town; if not now perhaps later then, [
might deeide lo settle permanently among them. As a single woman with no
relatives in Canada but relatives in Israel, I was unsettled, in their view, and as
vel ‘undefined’. At the same time, it is possible that precisely because I was an
adult and single female, the casiest way for people to make sense of who [ was in
the context of their town was as "new immigraat.® After all, it is a town where
marricd couples, about to start a family or with family, predominate; the single
population is largely restricted to divorced single parents, the town's youth up to
the age at which they enter the army (and then leave the town - often for good,
perhaps returning to start a family of their own) - or new immigrants (in isolated
instances). People tried their best, and some made it explicit, to make me feel *at
home* (this included a healthy amount of paternalism, quite literally and in a
positive sense). It often seemed that the possibility, usually left unspoken, that I
might want to make Israel and Upper Nazareth my home, propelled people to
share so much with me: their life-histories and their own experiences with

Zionism, Jewishness, and Jewish-Arab relations, in length and in depth, and with
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such straight-forwardness - and all the while showing patience with my constant

questions and tolerance over my frequent breaches of the acceptable.

People's perceptions of me as a *new immigrant® were nourished, to be
sure, by the fact that [ lived in the town's Immigrant Absorption Centre for the
first two months of my stay. [ had not planned this, nor was the eventual decision
altogether mine, The first few days after my arrival in [srael, in May 1987, [ spent
with friends in Tel Aviv and from there [ sought to arrange for accommaodation in
Upper Nazareth. Since I had no acquaintances in Upper Nazareth and the town -
that much I knew -- had no hotels or guesthouses (there are, of course, many in
Nazareth, but I insisied on moving straight into the Jewish Nazareth), [ took the
route via government housing agencies. The fact that I bad lived in Israel for
three years as a child and that I now intended to stay for longer than three
months had carned me, already at the airport, the status of *returning minor,*
stamped in my passport. And I counted as such in the eyes of housing officials
who referred me to the Immigration Absorption Centre of Tel Aviv for assistance

in locating a Mat in Upper Nazareth (or anywhere else, for that matter).

The official at the Absorption Centre knew of several government and
private housing vacancies in other places -- Natanya, suburbs of Tel Aviv; hut
regarding Upper Nazareth, although she knew that *there is plenty of housing
standing vacant there, so it is easy to find something once there,® she had no
specific addresses on hand. Why on earth did [ insist on living in Upper Nazareth
of all places in any case? she wondered -- trying to change my mind. Until, that

is, 1 told her that it was for the purpose of carrying out research there; she then
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beeame very interested to find out what exactly I wauted to research. Israclis
maving to a development town like Upper Nazareth, of course, arrange their
housing in advance and from a town at "the centre® (meaning major cities); and
they are usually assisted by brokerage agencies. The helpful official contemplated
that route, but then decided that it was *not for me*® as long-term contractual
commitments are usually involved. To find a flat for 7 to 8 months -- the duration
of my field research -- | would have to search on the private market, and on
location. To bridge the time until I would find a suitable place on my own, she
suggested that [ would be best off staying at the Immigrant Absorption Centre. In
any case, she saw from my file (going back to those three years when I was in
Israel as a child), that I had not yet used up any of my special privileges as an
immigrant, part of which is assistance (by the Jewish Agency) with
aceommodation upon arrival -- and [ *might just as well,* she said. So she placed
a telephone call to Upper Nazareth's Absorption Centre, explaining my case
(inclnding my research interest), and confirming that I could have a room there

for up to six months.

So already upon my arrival in the town, the people at the loeal Abserption
Centre knew what [ was there for (as well as details of my personal background),
and the regotiation of my topic began even before I had settled into a room,
before my personal data were taken down. (At this stage the 'knowledge’ of the
locality by means of which I ‘argued’ my inteir + derived from newspaper articles
which I had delved inte in preparation of my fieldwork.) My stay at the

Absorption Centre and acquaintance with the employees there proved invaluable
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in several ways. They were knowledgeable of the whole array of social and
cultural institutions in the locality and their officials and employces, and of the
town's oldtimer residents; then there were their own life experiences (they
themselves had come as new immigrants to Upper Nazareth many years ago); and

the further contacts they kindly facilitated.

A subsequent learning experience (in addition to plain necessity stipulated
by my housing need) was the process of trying to locate a flat in town, with the
visits to government housing offices as well as to the two offices of private housing
brokers. Officials’ interactions with me were only a small part of it all. There
were the conversations between officials and clients, and among officials
themselves -- to which I became a witness while wailing in these offices (on
occasions for up to an hour). Quite often the people taking part in these
conversations would assume (on the basis of my looks signalling *new® an
"North American®?) that I didn't speak Hebrew, and that had its advantages,
(For instance, there was the time when an official and a Jewish client, secking to
find a tenant for her flat, tried their best to talk about Arabs, in whispering

voices, without saying "Arabs®.)

In terms of locating a flat, alas, these visits turned out less suecessful.'
That [ move into a flat of my own constituted an imperative in my view. First, |
felt strongly that, given my motives for living in the town, I did not qualify,
cthically speaking, for the "rights® to stay in the Absorption Centre which [ had

been so readily and g ly granted -- ially in view of the perceptions of

my interests in the town which it encouraged. And second, as I shared a room
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with another new immigrant, from Ethiopia, it turned out to be difficult to find
the privacy I needed for note-keeping and the transcription of interviews; nor had
I 2 home to which I could invite informants for informal visits, and reciprocate
their hospitality. Eventually chance came my way:'® the flat was conveniently
lveated, and taking up residence in that block not only gave me access to a whole
array of new people, it allowed me to participate in their everyday lives as a
neighbour and to observe interactions and intricate ethnic boundary processes
within the unit of the apartment block - a significant sacial unit in the context of
Upper Nazareth. (I took care not to lose those relationships established with

immigrants and employees at the Abscrption Centre.)

‘Hanging around’, visiting and informally chatting with people, is the way to
get into the flow of things - at least this was my understanding of *doing
anthropology.® I had planned a number of formal interviews with government
officials, the collection of life-histories of oldtimers who had pioneered the town,

and a perusal of the locally available printed materials (such as governing council

minutes, statisties, and local newspapers and other publications); the rest was to
be ®participant observation.* As it turned out, [ carried out more formal
intecviews than anticipated, largely in response -- but an indirect response - to
the understanding the people [ was studying had of what *doing anthropology®
involves: anthropology, in their view, entailed the study of ®ethnics® - of
olherness. But [ insisted that [ was interested in the Jewish side, not in Arabs;
and that my interest in the Jewish side was not restricted to either the Georgian

Russian, the North African, or the Ethiopian Jewish e ity. On the one
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hand, my focus on Jewish Israelis seemed not very “anthropological® to the
people of Upper Nazareth; but on the other hand this led me to talking with not
just anybody but especially with such people that "know® {government officials,
certainly, but also other figures locally defined as ‘experts’ or merely

*knowledgeable®); and talking ®scriously® - that is, in a formal interview.!®

People went out of their way to provide me with names of those people who
*knew,* even putting me in touch with them. Whom people thought T should talk
to, and about what, was in itsell of interest to me. However, al certain points, a
dissonance between their ideas and mine as to what | ought or ought not to he
doing (or be interested in) threatened to hamper research. [ had hitherto been
aware that concealing from the studied the exact aspect which one is investigating
can block one from access to certain types of information; but so, too (potentially,
at least), can telling them precisely; | learned that this is most likely when

informants build upon their own ideas of the rescarcher's key interests.

Activities such as visiting people or the Community Centre, joining people
on their shopping trips or walks through the town, or chatting informally with
people encountered on the street, the bus, in the stores, or the line-up of the bank
(all of which comprised an essential part of my research) were not considered
serious *work,* not sufficient as a means of learning about them, as they saw it.
Thus | was easily seen to engage in these activities excessively, as a result of
which people began to question my seriousness == I felt this would influence how
seriously they would continue to take me, and thal was a serious matter for me.

So it was with this in mind, too, that [ began to give formal interviews a larger
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role in the process of data collection than I had originally intended; in this way [
wanid be more able to give satisfactory answers to questions like *Who [of the
‘experts’] have you talked to so far?®, *Have you visited so-and-so [one or another
knowledgeable person] yet!® To be sure, these interviews were always insightful in
one way or another and, once approached in the form of an interview, people
were often readily accessible for informal chats (might invite me to their homes)

or provide me with another list of names of people to talk to.

My informants also actively concerned themselves with the conversational
topies which, in their view, were or were not pertinent to my research focus. For
example, unless they thought of themselves as key actors in the town’s life (past
or present), people did not see the relevance of their own life-histories (going back
to the time before they immigrated to the country and town) te my research — at
least not until I had explained to them the significance I attributed to their life-
Listories and wse to which I would put them. But then most showed themselves
more than happy to have found a captive audience for their stories. Topic-focused
explanations (e.g., the “influence of Mazareth on the biography of Upper
Nazarcth® or on "the Jewish residents' collective biographic profile®} did not
make much sense to them -- understandably perhaps, in view of people’s
perecptions and insistances today that the two towns have nothing to do with
cack other. Instead, I found relevance most effectively communicated in terms of
the community study and local history components which my research entailed
(i.e., *the kind of individual histories that make up the people of Upper
Nazareth® and/or "how things were in the early days®), but presented as Self-

centred.
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Quite often, what my informants defined as irrelevant were matters very
much of relevance both in and of themsclves and in their very definition as
irrelevant, which sometimes led me into illuminating negotiations concerning

relevance.

To give an example: in the second week after my arrival I visited the Town

Hall to intreduce mysell to the local government officials and on this oceasion to

ask for various types of Jdata. One of the things | req | from the icipal
pokesp on this ion (after having gone through some negotiation of my
interest) was eventual access to the icipality's archi taining the minut

of council meetings since the inception of the town. *Why waste your time with
this old stufl, it doesn't concern anyone anymore,* was the response | was given.
When [ insisted that [ found history fascinating, her face lit up, and she

enthusiastically told me that the icipality was §

ping the mi of the very
first meetings of the *security committee® that had been in charge of building the
town. These revealed how the first settlers lived, how it all began. *But,* she
added qualifyingly, *it is mainly the first few years that are really interesting;
then it gets boring...and I am not even sure that the minutes we keep cover the
whole period -- we have kept, of course, the most recent years', and you are
welcome to look at them.* She then instructed her secretary to pull out for me
the volumes of council minutes and find me a quict place to sit and study them at
my convenience -- *she wants a few of the old ones, too; the very first years
only.* As [ then made it a routine (three weeks later for several weeks) to spend

two hours or so every morning reading my way through the minutes, lhe
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y, for her ¢ i b | me where to find the volumes and left it
up to me to pull out those I needed for the day -- the volumes covered all the

thirty years of Upper Nazareth's history.

To work my way through the minutes and take notes I usually sat in the
hallway, on the same floor as the mayor's office as well as the municipal
seeretary's -- for this was the only vacant space available. After several weeks of
this it became conspicuously ohvious that I was taking a serious look at each and
every single volume, and the secretary as well as the mayor and deputy mayor
hegan teasing me in passing: "Stili breaking your head over these things evervone

else here can't even remember?®, the mayor once said in jest.

Another example: I approached the municipal engineer’s office in the hope
of obtaining dated maps that would allow me to follow the town's growth in space
over lime; and hopefully one which would show the two Nazareths on one and the
same map (which the current popular map does not -- the map, that is, with
which new immigrants to the town are beckoned and which are handed out to
visitors and newcomers; the area where Nazareth's settled area begins appears as
a blank). Here the relevance of old maps was disputed and an employee sought to
rorrect my ignorance: *There was nothing here then, there wouldn't be much to
see on old maps.® Their office could not help me in this respect, nor could anyone
think of a place to which to refer me on this matter. My idea of an integrated

h

map she found particularly i p sible, almost ing: *Why would there

be one map? The two are totally separate cities!® I was referred to the person in

charge of maps at the Ministry of Housing, situated next door to the Town Hall.
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She, after some searching, eventually came up with a regional map of a seale jarge
enough to discern, roughly, individual structures making up the vazions
settlements -- including the fwo Nazareths. (On the map of Upper Nazsersth
which is enclosed in the back of this thesis [Map 3] ! have taken the freedom b
fill in, at least partially, the blanks on a map of convenient seale that | fosnd in
the municipality's archives [it is undated; but judging by absent structures and
the time of their construction, it represents the town between 1078-1080): |
sketched out, crudely and perhaps not precisely to scale, those populated parts on
the other side of the houndary which closely approximate the border of Upper
Nazareth., Most of the roads [ drew in represent what in actusl fact are narrow

streets; more often they are merely sandy tracks.)

The learning experience | owe to my research assistant whom | gradually
aequired was very differently structured. Our relationship started out with him in
the dual role of key informant and friend, and these roles he retained even when
he crossed the boundary from informant to assistant. When I first met Shimon,
he was employed as the guide of the children's programme at the Absorption
Centre (late afternoocns) and simultaneously as the guide at one of two lucal
family day-centres (noon to late alterncen). He explained that it was hard to find
locally one full-time job providing the income on which it was possible to subsist.
Thus, in the five years in which he had lived in town (he moved to town after
getting married), be had always held several jobs, often temporary ones, across
the whole range of local social and cultural institutions, to make ends meet: in the

past he had worked as a teacher in the Habad religious school (his own education
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includes three years of study at one of the religious seminaries [yeshivel] in
Jerusalem) and in the local high school, teaching English and Biology; during my
stay he took on additional jobs in social work with *problem-children® and in the

eontinuing education programme of the Community Centre. In the context of his

R 163114,

with a

work he has encountered and established | I relati
of people of all different social strata, sub-cultural backgrounds, and age groups as
well as with a wide variety of social and cultural institutions: he seemed to know
everyhody. He offered to share his experiences with me (including, most

importaz:ly, his acquaintance with or access to various kinds of people).

Shimon took an unusually active interest in my research from the moment
he heard about it. He would knock on my door at the end of his shift at the
Centre and tell me he had set up an interview with someone or other on my
behalf {or that he had told someone of my research who had then shown an
interest in talking to me), and he might tell me in detail about conversations he
had had with different people over the course of his day. Soon he began to arrive
prepared with jotted-down notes. Initially, his own eagerness was fuelled, in part,
by a certain enthusiasm at playing @ role in research involving the town (he has
an inquisitive streak) and also in part by a need to fill a current void in his life: he
amd his wife had separated a year earlier and he then lived on his own, his
forenoons uncomfortably unoccupied by work. Later, he enjoyed the fact that

helping me in my research altered his way of living in his town; he felt he now

took a greater and more ious interest in his i diate envi t and

notieed things he hadn't paid attention to belore. I, after contemplating the idea,
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felt he could be of help: in my transiations of difficult parts of council minutes: in

setting up meetings with people he knew (of my choice and at my initiative); in

I hild

ing a " ture of 's and young people’s images of their town and the

role of the Arab Other in them, through di i drawing-sessions or written

compositions structured around the theme *My Town;* and even, as an extra set
of ears and eyes, by accompanying me on social visits when the oceasion was a
party or get-together. It is mestly married couples at such oceasions, and men and

wormen tend to drift into separate conv ional groups, di ing different

tepics, and it would have been rude and off-putting, certainly to the women, if [,
as & single young woman, had joined the male group. It was in this context that
we used the label "assistant® most explicitly. Otherwise his help would have been
rather clandestine, and his presence been invariably ‘explained’ (given that he was
a divoreed man and I a single woman) in terms that would probably have had the
same effect, only via a different route, as I expected my going alone and joining
the men in their conversations would have had. In the cnd, I also decided o ask
him to accompany me on interviews with married men when they had arranged
the interview at a time when their wives and childr:n were not at home, my
experience had been that accepting such invitations on my own was generally seen
as inappropriate behaviour, prejudicing the informant's repulation as well as my

OWN. 17

But before I drew on Shimon's help in these forms, [ thoroughly discussed
with him the ethical issues surrounding ficldwork, to which he would have to

adhere, particularly stressing that he do and say nothing which he felt wonld in
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any way harm the other infermants {or himselfl, for that matter). The essential
aspeet here was confidentiality. Moreover, while it was difficult to put an hourly
monetary rate on the kind of assistance he provided, in as far as it was possible [
paid him an hourly rate such as he could expeet to receive from his other jobs; in
addition, | made him little gifts in the form of cigarettes, a bottle of liquor, or a

meal at a restaurant.

Whenever the explicit purpose of my visits to people's homes (or their visits
for mine) was an interview, and certainly in formal interviews with government
officials, | asked people's permission to tape-record our conversation. This request
was never denied; in fact, on the whole it was welcomed and on occasion even
insisted on by my informants. In some cases it seemed that while my concern was
with *hard evidence® to prove what people said, that of the interviewees -- if they
were al all concerned -- was with ‘evidence’ on account of what they did no! say
{i.e, that they had not talked *Arabs®). In other cases, people who had set aside
an evening to tell me about the early days and what had brought them to this
town, were concerned that | might forget little details they deemed important:
“It's & long story; bring along your tape-recorder!®, a person might remind me.
When people, as was frequently enough the case, *strayed from matters® and said
things they *didn’t mean to say® while the tape-recorder was running, they felt
free to ask me o crase that part or at least *to keep all this here between us;*
that is to say, they asked me to treat it confidentially (which I did, ir the field as
well as in the ethnography). | also made use of the tape-recorder on special public

events, such as the conclusion of the festivities marking the town's 30th birthday,
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the official receptions of delegations from a German and a French twin-city, or -
as I was interested in rhetoric -- speeches and addresses delivered to the residents

by the mayor on other occasions.

Even so (and my informants’ notions of my learning cxperience
notwithstanding), the informal conversations 1 participated in, or those [
overheard, as well as observations made on an cveryday basis, constituled the
most significant part of my learning experience. [ relied on diligent note-taking
from memory, taking notes here and there throughout the day as the flow of

situations and encounters allowed it; and recording them in my journals every

night, :ogether with new insights gained and questions that had arisen during that
18

day.

As is already evident, | make no attempts at concealing the identity of the
research loeality by using a pseudonym. Some readers may leel disturbed by this,
but I hope that my reason is mow clear: the symbolic and ethno-political
uniqueness of the eity of Nazareth plays a key role in the internal diseourse
among the Jews of Upper Nazareth and in writing about it no pseudonym would
hide MNazareth's identity. In addition, the people of Upper Nazareth who allowed
me lo learn about them and their town not only took it for granted that their
town was to be called by its real name; they would be disappointed if it were not.
They reasoned that if I really was interested in understanding their point of view,
my writing about the town could only redress the imbalances from earlier

representations.'?



32

However, 1 do employ pseudonyms for my informants, even when they

wxplicitly permitted me to to use their real names. Individuals, after all, may not

PR hat,

T nature or

be fully aware of a whole range of | inconveni {of
scale) which they might at some later point experience on this account. Only in
somne eases have [ made an exception, all of them key government officials or local
politicians. Their very positions immediately reveal their identity (like
Nazareth's), not enly to locals but to anyone who follows the media regularly and
takes an interest in the country's andfor the regional political seene. They talked
to me with the understanding that their real names were going to be used -- some
would, in fact, not have found it worth their while to talk to me otherwise.(There
was also an element of cynicism among some of them: too often journalists have

T ised them *confidentiality® but then, nevertheless, attached their names to

what they said - as well as, they claimed, lo what they didn't say.)

A few remarks on my writing conventions are in order. As here, in the
Introduction, whenever isolated expressions or phrases stand in quotation marks,
this indicates that [ am referring to phrases commonly employed by my

infor;

ts; in cases where [ quote a specific informant, I elearly indicate so.

Forvign, most often Hebrew, words or political party names are italicized and

Taimed

hriefly in brackets (or in a [t , if elaboration on the term interferes

with the flow of the text), but only the first time they are used; full entries of the
frequently employed foreign terms are collected in the glossary at the back of the
thesis. The responsibility for the English translations of Hebrew interviews,

town feouncil minutes, newspaper articles and other documents is mine (even
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though I have had the fortune of having people around me who were generous in

their help to decipher difficult p idiomatic expressi and rarely used

vocabulary).
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Chapter 2

The Idea of a Jewish Nazareth:
Ideological and Political Concerns

2.1. Galilee -- A Town Unlike Others in the Jewish State
According to the U.N. Partition Plan of 1947 (see Map 1), a significant part
of the Galilee zegion was not lo be part of the Israeli state; predicated upon the
contemporary fact that this part of the region harboured a dense concentration of
Arab villages and towns, it was to form part of an Arab state. The Israeli state's
honndaries, however, were then redrawn de facto to include this part of Galilee in

the course of the War of Independence (see Map 2).

While the region's Arab population was considerably reduced during this
war, as a result of a massive flight across the Jewish state’s borders as they were
being redrawn, the region nevertheless retained the densest concentration of
Israel’s Arab population, while at the same time being one of the areas within the

state most sparsely populated with Jews.

The two factors combined -- the region’s exclusion from Israel according to
the U.N. Partition Plan and the proportional demographic strength of the Arab

population within it -- raised doubts within Israeli government circles regarding
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Map 1. The U.N. Partition Plan, 1947.

Source: Lustick (1980: 42)
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Map 2. Israel: 1949 Armistice Lines.
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both the legitimacy and practicability of retaining the region as part of the Jescish
state, As Uri Thon,?® summing up the problematic of the situation from the point
of wiew of the Jewish authorities, put it in an interview with lastick

(1980:364,F. 113):

Qur big problem in lsrael with the Arab population is thelr
concentration in the Galilee ... [Elven Ben-Gurion said that with the
concentration in Galilee they have the right to ask to be annexed to
Lebanon.

The demographic imbalance in Galilee threatened to become even more
exacerbated in the light of frequent infiltrations of Israel's northern borders by
former Arab residents of the region who had fled but now attempled to return to
the abandoned towns and villages. Among these infiltrators some proved intent on
terrorist activities, and as a result these former residents came to be regarded not
merely a5 a menace to Israel's precariously sustained sovereignty over the Galilee
region but also as a menace to the security of the state as a whole. It is estimated

that belween 1949 and 1954 there were on the average 1,000 cases of infillration

per month along the various frontiers of Israel (ibid., p.40; see also p.55).

The initial response to the problems of territorial consolidation and seeurity
was lhe imposition of military rule in largely Arab areas within the state. Bul
Israeli authorities considered this solulion as inevitably provisional and short-
term. First, it was anticipated that the legitimacy of military rule over lsrael's
Arab citizens in the eyes of other nations would wane rapidly with time and
political stabilization, giving Israel *bad publicity.® And that, evidently, was a

source of concern to Israeli authorities, Yigal Allon, in 1959, pressed for the



38
abolition of military government (discussions of which arose in the Knessel for

the first time in the early 1950s)

essentially on the basis that, given the talent of Israel’s various
security services, given the possibility of additional legislation regulating
movement inte "sensilive areas,® given the bad publicily which the
military administration attracled in lhe inlernational arens, and in
the light of the resentment which the military administration
engendered among local Arabs, control over the minority could be
achieved more efficiently without the military administration than with
it (Lustick 1080:67; emphasis added).
But equally important, Isracli control over a non-Jewish, Arab minority by means
of military administration painfully displayed to the Jewish establishment the
contradiction engendered in Isracls dual self-definition, in terms of both

demoeracy and Zionism, enshrined in its Declaration of Independence.

What emerged was a *Judaization of Galilee* policy. It involved intense
government efforts directed at the establishment of a substantial number of
Jewish fowns (rather than, and in addition to, Jewish agricultural settlements)
throughout the region, interspersed with Arab villages, immediately next to Arab
urhan concentrations, and within formerly Arab urban centres; thereby rapidly
redressing the prevailing *demographic imbalance® and effectively thwarting the
emergence of territorially contiguous Arab cantons or, worse, the emergence of
significant metropolitan centres within the Arab sector (Lustick 1080:129). By
means of such settlement, Ben-Gurion -- whose brainchild the =Judaization of
Galilee™ programme is said to have been -- and the Jewish leadership in general
hoped to establish foits accomplis in oppesition to demands made by the Arab
nations that Israel immediately evacuate those areas outside the borders as drawn

in the ULN, Partition Plan of 1947,



a0
‘The concepticn of the idea of Upper Nazareth was part and parcel of the
. *Judaization of Galilee® programme and policy. Mordechai Allor. - chairman of
the Interministerial Committee appointed in charge of the establishment of Upper
Nazareth by the Ministry of Defence (1056-1963], subscquently appointed and
later elected chairman of the Upper Nazareth Local Council (1963-1974), and

finally the mayor of the town until 1076 - explained to me:

One of the important aspects of [Upper] Nazareth is that it was one
of the first lowns planned and started from seratch. Until then there
had been quite a few towns like Migdal Ha'Emeq, founded where they
were because they were abandoned ghost towns, Arab ghost towns o
which [the government] brought new immigrants. And after us [Upper
Mazareth] there then came Carmiel -- also built from scratch.

It was a new idea in the sense that until then we [the Jews| had tried
to hold on to a large area of land with relatively few people. The system
of the kibbulz and moshav is based on this: a few people holding on to a
large area of land, cultivating and holding on to it; because it is a
known fact - especially in the Middle East - that conquering [land] is
not enough. You have to cultivate in order to own the land.

When we started with the idea of development towns, the big change
in the way of thinking was that we had come to a point where the
number of people counted as well. And the only way to settle large
numbers is by way of urban settlement and industrial development. The
area that is now Upper Nazareth could make two or three kibhutzim,
two moshavim. But how many people are there in a kibbutz? Maybe six
hundred? That was not the idea! Besides, the land was in any case not
suitable for agriculture. Everyone knows that. The idea was to haveon
that size of land thousands and thousands of people [Jews]; because it
was not enough any longer to cultivale it, one must also have enough
people to be represented on it (Mordechai Mlon),z'

A Ministry of the Interior senior Arabist and the Northern Distriet Commissioner
for many years (until 1985)**provided an even more explicit and idenlogically
claborated explanation of the considerations that had entered the conception of

the idea of Upper Nazareth:
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1 think we should look at the map so that you understand what we
are talking about here [he unfolds a gigantic map of Israel and spreads
it out on the floor]. This here is Nazareth, right? About here, this was
supposed to be the border of Israel, This whole area [he outlines that
part of the Galilee region which the U.N.Partition Plan of 1947 had
cxcluded from the Jewish state] was meant to have been outside of
Israel; up to here. That is, south of Acre, the river Ne'eman, was the
State of Israel. Acre was meant to be in the Arab state; Nazareth was
exactly the border. Upper Nazareth was then called Djab el-Sich, and
that area was to be part of the Arab state because of the Arab village
Ein Mabhil east of it, ete. Now, you must understand that when the
State of lsrael was established there were 600,000 Jews in the whole
area [comprising the state following the War of Independence]. It' s not
entirely clear how many Arabs there were, but according to the census
of 1940 there were about 350,000; less even: 330,000, of which the
majority - 200,000 or so - were concentrated in this area [Lower and
Central Galilee]. The remainder were in the Little Triangle®

By the early 1950s it was clear that the Jews couldn't live with this
military government -- this whole area [Galilee] was under military
government then. Not the Arabs! Of course it wasn't very convenient
for the Arabs cither, but their concept of government was very alike to
it. Morcover, in 1948 -- as a result of the Israeli Arabs’ massive flight --
those who stayed on remained in fact without leadership: no political
leadlership, no religi leadership, no jc base; and largely
illiterate. Two things were elear to us [the Jewish Isracli authorities]:
that these people had to be brought to a level [of development] which
wonld allow them to integrate into the wider Israeli society, and
secondly, a way had to be found to get rid of the vacuum; because a
state has no vacuum! Land on which no [Jewish] population is settled
will be settled by another population! Thirdly - and this is the most
important thing and has persisted until this day - there exists in the
Middle East the culture of predation [farbul habissah]! That is, there
are no public lands, only privately owned or unowned [fallow,
uncultivated| lands; and everyone -- every hamula [patrilineal kinship
group among Arabs| - is waiting to grab the empty land! This is what
confronted us on a large scale! Galilee was empty [of Jews], and it was
clear that it was impossible to keep the Arab population under military
government as they [the Labour government] did until the mid-1960s.

So, the reason for the establishment of Upper Nazareth was what we
call hityasheut ha'aliyah [the settlement of the returning Jews in the
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land of Israel]!...All [ have just told you about the culture of predation,
here [in Galilee] it assumed a practical form. It became clear that in the
State of Israel we can't rule -- like they are trying to rule the [West|
Bank today -- by way of amadot [outpost settlements| alone. In order to
own the land of lsrael you must settle on it, live it, simply sit on the
land! And that was the idea behind Upper Nazareth: to obtain this area
which, according to the U.N. decision of 1047, was no! part of the State
of Israel in 1952! Jerusalem was meant to be international, but in 1052
Ben-Gurion announced that from that day on Jerusalem was to be the
capital of Israel. The same train of thought caused him to decide in
1055-1956 to make this area an integral part of the Jizreel Valloy and
the Jewish settlements in Eastern Galilee which, according to the 1047
[U.N.] decision, were parts of lIsracl! This was Ben-Gurion's awn
personal decision!*!

Eli -- a sabra (native-born Jewish Israeli), born and raised on a Mapam-leaning
kibbutz, and one of the pioneering first settlers of Upper Nazareth -- in his story
of how it all began cchoes the government officials directly involved in the

enterprise, whose voices we have just heard:

The government policy at the time was clear: To Judaize Galilee!
And what did that mean? This was the period when the military
government was about to come to an end. As an answer to it there
emerged the following idea: To seltle [Jewish] people here in Galilee on
a massive scale and to alleviate the demographic problem by increasing
the ratio of the Jewish relative to the Arab population. I don't know
whether you are aware of this, but aceording to the 1947 U.N. decision,
Galilee was nol part of lsrael. So there followed a pericd of construction
that was extraordinary - housing, factories, public buildings! And there
was, then, a massive influx of money for this purpose!

But leaving our account of the motives underlying Upper Nazareth's
establishment at this general level -- as has been the tendency in most aceounts -
could mean that we miss or misinterpret the essence and the roots of the town's
predicament which has been so extensively commented upon in Israel's national
media, namely, its relationship to its Arab Other of Nazareth. Jewish Israelis, in

any case, generally tend to dismiss answers at such a level of generality and insist
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an knowing *why da fka..!* (why this particular place, time, person, thing, ete. of
all possible?},2® Thus, aiming to unravel subjective meaning and to be truthful to
Isracli eulture, T now want to turn - dafke-like ~ to those considerations that

entered into the idea of establishing Upper Nazareth.

2.2. Christian and Arab Nazareth -- A Town Unlike Any Other

In Israel

*In the beginning there was the idea:
Nazareth was tobe a Jewish lsraeli
town, a town like all other lowns

in the state... *2®

The motives that propelled both the idea and the actual realization of
Upper Nazareth must be sought in the specific and in many respects unique

characteristics of the city of Nazareth at the time of and following the Israeli

state’s  establis) t; these ch teristics also stand at the core of Upper
Nazareth's predicament. Nazareth stands as a key symbol (along with Bethleherm
and Jerusalem) within the global Christian religion. From the point of view of the

fionist  establishment, this fact, bined with the demographic and socio-

political developments to which it gave rise, dered de facto Judaization at one
and the same time a political and ideclogical imperative yet also highly
problemalic. Thus, rather than attempt to culturally appropriate this ancient city,

an alternative solution to this Zionist problem was conceived of: the symbolie
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Judaization of Nazareth through the establishment of Jewish Upper Nazareth, A

briefl elaboration of Nazareth's symbolic significance is in order.

The following American student-travel guide depiction of Galilee eaptures,
in essence, the sigpificance of the place of Nazareth for the Christian versus the

Jewish religious tradition:

Galilee is the land of the Bible. Over these green hills Christ
wandered and taught, and in these ancient towns Jewish scholars
produced the great rabbinical texts, the Talmud, the Mishnah, and the
Iabbalah (Hodes 1985:04).

What stands out is the virtual absence of major events and personalities linking
the place with Jewish history and religion (and hence a lack of Jewish symbols),
whereas the whole area, but particularly the city of Nazareth itsell, is saturated
with historic events and figures that are of central symbolic significance in

Christianity.

Like Jerusalem and Bethlehem, Nazareth is dircctly linked with the life of
Christ. It is the place where the archangel Gabriel is said to have appeared hefore
Mary to announce the birth of Christ; the precise location of this event is marked
by the Church of Annunciation, set up where the house of Mary is presumed Lo

have been located, and within which -- even more pre. 'sely — two columns mark

the location where the archangel and Mary stood at the moment of Annunciation.
Nazareth, moreover, is the place to which Mary and Joseph returned following

their divinely ordained flight to Egypt (en roufe to which Mary gave birth to
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Christ in Bethlehem), and where Jesus came of age, in more than one sense. St.
Joseph's Chureh marks {underground) the carpentry shop from which Joseph
eatned the Holy Family's livelihood. The Greek-Catholic Synagogue Church
marks the synagogue in which Jesus (who, after all, was a Jew) is said to have
studied as a child and preached as a young man; there is still the book from which

he learned to read, as well as the bench on which he sat while studying. The

Mensa Christi, and more precisely, the round stone table situated within it, is said
to constitute the Table of Christ: the place where Jesus shared meals with his
diseiples, the symbolically most significant of which is the Last Supper with them
following his Resurrection, The Galilean bills embedding Nazareth is the place
where Christ had retreated for meditation, divine inspiration, and to teach his

diseiples.

In stark contrast, Jewish biblical associations with this area are meagre
indeed; this is of crueial importance in the light of the particular historiography of
Herzlian Zionism (the principal political practitioner of which was Ben-Gurion): it
sumght to demystify and politicize Jewish history by deconstructing exilic and
reconstructing pre-exilie, biblieal, Jewish history (Paine 1987). Here, there was
nothing to reconstruct. Even as pertains to the exilic history of the Jewish people
= the period in which the Galilee region as a whole gained Jewish renown as the
place producing great spiritual minds and texts: the Talmud, the Mishnah, and
the Kabbalah - Tiberias and Sefad but not Nazareth became bywords of Jewish
spiritual development. In sum, Nazareth is devoid of Jewish symbals, be they of

the time and nature that the Labour Zionists favoured or of the period in Jewish
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history which they sought to exoreise. It is in the context and light of this
historico-symbolic asymmetry between Judaism and Christianity which Mazareth
encapsulates that the formulation and realization of the idea of an Upper

Nazareth, and subsequent predicaments (his gave rise to must be situated.

Of all the Arab urban centres in Palestine prior to 1047, Nazareth was the
only one which, following its incorporation into the Israeli state, not only retained

its population size but experienced a population increase (see Table 1).

Table 1- Arab Population in Major Israeli Cities, 1047-1049

Cily Be fore the War After the War®
Wost Jerusalem 76,000 3,600
Jaffa 70,000 3,600
Haifa 71,000 2,900
Lydda-Ramle 34,920 2,000
Nazareth 16,640 16,800
Acre 18,000 3,600
Tiberias 6,310 -

Sefad 9,630 -
* The figures, especially those for Acre and Nazareth,
include subetantial numbers of internal refugees.

® Arab-dominated East Jerusalem is not included hers. West
Jerusalem fell under Ieraeli control in 1948,

(Source: Lustick 1980:131.)
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The source of this population increase, which contrasts drastically with the
dramatic  population loss of other former Arab urban concentrations, is
attributable to two major factors - behind which would appear to lie the religio-

symbolie stafus gue of the city.

Following the end of the British Mandate and the U.N. decision to establish
a Jewish state, Nazareth became the seat of the Arab *Liberation Army* (made
up of fignters from Syria and Iraq, organised under the leadership of Faouzi
el-Kaoukji)*? which confronted the Jewish army in the War of Independence. s
sich, the city promised its own Arab population as well as those of surrounding
villages and towns increased safely wis-i-vis the advancing Jewish army; this
encouraged steadfastness among the local Arab residents, and tended to attract
Arabs fleving their own towns and villages in the face of the Jewish army's
advance. Dut an even more decisive factor in encouraging steadfastness and
attracting internal refugees seems to have been the city's religic-symbolic status.
In the Christian world at large, every church is a place of sanctuary - a sanctuary
enforeed by moral and spiritual sanetions; and it seems to have been this principle
that was readily applied by the refugee Arabs, including Moslem Arab refugees, to
ane of the holiest towns in Christianity. Indeed, when the Jewish attack against
Nazareth (and Jerusalem) was mounted in 1048, "Ben-Gurion gave strict orders
that any Jewish soldier found desecrating the Holy Places was to be executed
immediately® (Bar Zohar 1967:157). At the end of the war these refugees were
then prevented from returning to their original homes by the Isracli authorities,

and a substantial number started a new life in Nazareth.
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And thus a town unlike all other towns in the state of Isracl had begun 1o
erystallize, creating a uniquely intensified political and ideological need for it
Judaization — even as it simultaneously defied the practicability of such a step.
Instead, Nazareth was well on its way to becoming the political and cultural
centre of the whole Israeli Arab scctor, and -- fram the point of view of the Jewish
establishment -- a security risk. For, indeed, the immigration of Arab refugees
from villsges and what onee had been other Arab urban centres in Galilee
continued well beyona 1949, contributing to the speedy development of Nazareth

as the centre of Arab nationalist sentiments.

Prior to 1047, the majority of Nazareth's residents aad been Christian
Arabs -- many of whom were well cducated and of middle class status. The
immigrating Arab population, on the other hand, comprised a largely Moslem
population of peasant background that was now dispossessed of their homes and
livellhouds. Moreover, the proportional weight of the latter was to increase
rapidly, manifesting a significantly higher natural rate of increase within this
segment relative to the Christian, urban segment of the Arab population.™® These
=refugees,* as they were referred to locally by the original town residents even
after years of residence in Nazareth,”? began to build dwellings and to settle in
the hitherto *free® land area on the north-eastern and castern mountain slopes
extending from the cily's centre towards the enveloping mountain ridges.™® This

area, to this day, comprises the poorer, slum-like quarter of the city.

15 1

The concentration of a largely disp and uprooted Moslem Arab

t lati bined with the presence of an Arab intellectual and social
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#lite (who, unlike in other Arab towns, had stayed on) was recognized early by

the Israeli authorities as a potential politically ‘explosive’ mixture. Indeed, as early

ifested what was idered within Israeli government

as 1951 Nazareth
cirelrs a radieal political complexion: the strongest support for the Communist

Party,?! the only anti-Zionist party in Israel:

|Ben-Gurion's misgivings about Israeli Arabs' acceptance of the
Jewish state] are borne out in the voting patterns of the most important
all-Arab city in Israel, Nazareth. The citizens of Nazareth...have fairly
consistently given about half their votes to the Communists...Added to
this is the small but regular support for Mapam, which has slways been
sharply eritical of Ben-Gurion-Mapai Arab policies, internal and
external (Avi-Hai 1974:167).
Nazareth was beeoming a political bellwether and cultural metropolis of the
lsracli Arab sector, and all this in one of two Christian holy cities in [srael, a city

on which the Christian world at large focused its eyes attenti-zly.

Nazareth, hot-bed of Arab nationalist sentiments and sacred Christian eity,
unofficially was also the capital of (Jewish) Israel's Northern District. It had been
the Northern Distriet administrative seat already during the time of the British
Mandate, and following the establishment of the Israeli state, the Northern
District Command of the Isracl Defence Forces (IDF) moved into its place --
accompanied by various other regional government ministries and administration
offices. The intention was to mark Jewish-Israeli sovereignty over the city and
region; but there was also logistic sense to this: Nazareth was the only and well-
located service and provisioning centre for the surrounding Jewish agricultural
settlements. Nevertheless there was an uncomfortable paradox in this situation, as
far as Jewish Israeli interests were concerned: this regional centre of contested

Galilee was (1) Arab and (2) of focal interest to the Christian world.
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Nazareth, moreover, had no sizeable or long-standing Jewish communi

. Following the *liberation® of Nazareth by the Isracli forces and its incorporation
into the state, no more than ten to fifteen Jewish families — according to all
accounts - were to be found in the city These were primarily military personnel
and government officials, stationed in Nazareth following its conquest, and their
families, most of them Jews from Arab countries, like Iraq, who spoke Arabie,
The majority of them did not - to the Jewish leadership's dismay - take up

residence in the eity itsell, but instead commuted daily to their places of work

from sur ding Jewish settl Both those residing in the city as well as
those commuting daiyy lived or behaved - to the Jewish leadership's shock and
embarrassment -- in a way deemed typical for an ethnic minority; worse, as
Mordechai Allon explained to me, like the Jews in the galu! (Diaspora), and this

within the Jewish state:

[We are sitting in a little Christian-Arab coffee house, *St.Juseph's
Meeting Place,® in the centre of Nazareth, which is where Mr. Allon
had insisted on meeting me for the purpose of our conversation. He now
lives in Jerusalem.]

Before 1 joined the Ministry of Defence 1 served in the Northern
Command under the General responsible for the demilitarized zone that
existed at the time in connection with the UN. One of the problems
here was our government officials. They worked until 2 p.m., but in fact
stopped work at 1 p.m., leaving their offices early. The joke in all of
Nazareth was, *The Jews are running away from Nazareth before it
gets dark because they are afraid!* And zo on. This was said about
government olficials! That, of course, was in a way a piessure to change
the situation - Israeli officials acting like the Jews in the Diaspora! On
the other hand, the situation -- for those Jews who did live in Nazareth
-~ was very similar to living in the Diaspora. There were no Jewish
schools; the children had to go to the Christian schools, and there were
quarrels among the kids. Here Sunday is the day of rest, there [he points
up the hill towards Upper Nazareth] it is Saturday. No synagogues. In
fact, for everything connected with the Jewish faith one had to be
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willing and able to travel somewhere else to find it. So, for the Jews to

be willing and able to live in Nazareth, we had to build at least a

Jewish neighbourhood that would provide all these [Jewish| services!
The fact that there was - in the form of Nazareth -- a town in the Jewish state
devoid of Jewish life prior to the establishment of Upper Nazareth has been
engraved into local history in the form of a story, almost amounting to a myth of
origin, which then appeared in the Hebrew newspapers and to this day is
recounted to children in the schools of Upper Nazareth within the framework of
*My Settlement® studies (and to the anthropologist whe is collecting oral
histories). It tells how Pinhas Lavon,®® *after carcful consideration of a delicate
and eomplicated subjeet, that of security, reached the conclusion that a Jewish
settlement must be established in Nazareth.® What is said to have tipped the
seale is an American Jewish tourist visiting Nazareth who asked, *How many
Jews live in the city?* When he was told that there were almost none he allegedly
became all confused. *In America,* he is said to have exclaimed, *there is no
town which has no Jews. And here, in the heart of the Jewish state, a town

without Jews!?*

But to rectify the situation through de facto Judaization was going to prove
difficult, and eventually a circumlocution had to be found -- Upper Nazareth. De
facto Judaization worked in those many instances of villages, even towns (eg.
Jaffa or Acre} where the former inhabitants had left, under whatever
circumstances. ™ Nazareth, to bring out the essential factors, offered neither
vacant housing for the settlement of Jewish immigrants nor had its population

been reduced sufficiently to make the rapid creation of a Jewish majority through
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large-scale settlement practicable. It was clear that the Judaization of Nazareth
would eall for a different approach; Jewish Nazarcans would have to be settled
around, rather than within, Nazareth proper; and the achievement of a Jewish

population outnumbering the unusually large and rapidly growing Arab

population would have to be a eapital-i ive and long-term process.

Judaization of the city of Nazareth through the imposition of a Jewish loeal
government -- a distinct possibility in theory -- was out of the question for varions
reasons. First, this would have contradicted the democratic principles which the

new state certainly upheld in principle, and as far as possible -- without infri

on the State's Zionist principles on the other hand -- also in practice. In short, it
would not have constituted Judaization as defined in Labour-Zionist ideology,
which sought to uphold both principles. Sccondly, given the significance and
renown of the city in the Christian world, this way of implementing Jewish
sovereignty would have brought the *bad publicity® which military rule had
aiready invited and its abolition now sought to aveid. [ suggest that Upper
Nazaveth, in the mind of the Isracli government, implied the symbolic Judaization
of Nazareth; that much would be achieved in any event, and it was a stepping
stone possibly leading to de facto Judaization at an unspecifiable point in the

future.
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Chapter 3

"Creating Something from Nothing":
The Establishment of
a Jewish Nazareth

The idea of symbolic Judaization iled the establish of a sizeable

Jewish eommunity separate from the eity of Nazareth in some respects, yet
inseparable in others: it was to be separated from Nazareth administratively, yet
sitnated in close and visible geographic proximily to it and with a name blurring
the actual disassociation between them. If Nazareth could not (yet) be Jewish,
there would in any event be a Jewish Nazareth. Government offices and
industrial development would be so concentrated that the capital of the north

wontld be the Jewish Nazareth.

But all these symbols were yet to be created. Also, they were intended as
direeted at the Arab and Christian Others - locally, in Israel and worldwide. As
far as the symbolie We was concerned, the symbols would perhaps address the
Israeli public at large and the Jewish community worldwide; but -- and this
beeame crucial - for the Jews that were to give life to and live with these
symbaols, the people of Upper Nazareth, there was a glaring absence of symbols

telling them fow to be Jewish "in Nazareth® and what kind of Jews to be. To be
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sure, there were efforts (as we shall see) to construct Jewish history in place, but
these were not very successful. The absence of a symbolic grid for these Jewish

settlers themselves has to do, of course, with the lack of historical

Judai

int ions and Nazareth: with the lack of Jewish history
“in piaee* (Tuap 1084).°% Hence, the cultural emplacement of Jewish Israclis in
this particular place within the Jewish homeland could be expected to bhe
problematic; or at least, could not be taken for granted (as the architects of the
idea of a Jewish ‘Nazareth' scem to have done). As Berler (1070:62) notes with

respect to new towns or development towns in Isracl:

Because of the [Jewish] population’s strong emotional bonds with the
history of the country [Isracl), imbued with varying degrees of religious
fzeling, those places which are part of the Jewish tradilion (biblical or
later} enjoy a natural advantage. This unique advantage helps lo create
conlemporary lies to such places..'The existence of these historical sites
facilitates the change from an initially diffuse orientation towards the
new homeland to a more specific one (emphases added).

Certainly, Upper Nazareth is hardly the only new town established in a place not
directly affiliated with Jewish religious-national history. But it is unique among
all other new Jewish-Israeli towns with respect to the immediate cultural and
symbolic landscape surrounding it: an all-Arab city, saturated with Christian
history and symbols -~ with which, it was intended, the Jewish town was to blend
symbolically and politically. More commonly, Jewish Israeli development lowns
compare themselves with a nearby kibbutz of whose world they may calch

glimpses but into which they rarely enter (see Oz 1083:25-40); or, there is no other

L ity in the sur ling landscape aside from their own; and new lsraclis

may compare their new homes with those they left behind. Here the point is that
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settling in places within the new homeland that are enriched with Jewish

historical symbaols (religious andfor nationalist) and perhaps even with a native-

born population or one of long welek (seniority in the country), Jewishness is

already laid out for them.

For the largest part, the newly established Jewish towns where such a
symbolie grid was already in place prior to settlement are restricteu to the West
Bank territories occupied by Israel in the course of the Six-Day War of 1967, and
they are least common in Galilee. A particularly apt example is the Jewish
settlement of Kiriat Arba/Hebron, and a brief consideration of this settlement is
fruitful for comparative pur.puses. (On occasion people of Upper MNazareth too

compare the two Nazareths with Kiriat Arba/Hebron.)

Jewish attachiment to the city of Hebron goes back to the earliest accounts
of Abraham, the first Jew and patriarch of all Jews: he settled in Hebron where
he purchased, for four silver coins, the cave of Machpela as a burial site for his
wife Sarah. Machpela has long been revered by Jews as the burial site of Jewish
patriarchs and matriarchs (Abraham and Sarah, Isaac and Rebecea, Jacob and
Leah). Moreover, it was in Hebron that David founded his kingdom and ruled for
seven years before he conquered Jerusalem and made it the capital and spiritual
centre of Isracl. For Jews, Ilebron ranks second in holiness after Jerusalem, and
has been continunusly inhabited by Jews throughout the ages - except for periods
when their continued presence was foreibly interrupted, as it was following the
Arab pogrom in 1920 (which claimed 60 Jewish lives and as a result of which

British Mandate authorities evacuated the Jewish community). Thus, in addition
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to the religio-historical centrality of the place, Jewish blood has been spilled for it,

strengthening the bond between the Jewish people and that particular picce of

ard 38

Perhaps not surprisingly, then, the demand to re-establish a Jewish presence
in Hebron on behall of nationalistically and eschatologically motivated religious
groups followed immediately upon its seizure by [sracli forces, interpreted
messianically, in 1967. At first, this Jewish presence was opposed by Isracli
authorities, as they were undecided on a settlement policy in the West Bank,
particularly in areas densely populated by Arabs. But in the spring of 1968 a
handful of these *zealots* (ef. Friedman 1975), determined to impose their will on
the central government, rented rooms in a local Arab hotel - under the pretext of
wanting to celebrate the Jewish Passover festival in the City of the Patriarchs -
and refused to leave subsequently. After months of debale within the lsracli
cabinet, a compromise was reached which allowed the group -- who now had
assumed the mantle of *pioneering settlers® (halulzim) -- to establish themselves
within the compounds of the military government of Ifebron; and in 1970, the
decision to establish a Jewish *upper-llebron® on its eastern outskirts, to be
called Kiriat Arba, was taken by the national unity government under Labour's
Golda Meir. Actual implementation soon followed, and the first settlers were able

to take up residence in 1971.

In 1079, several of the Jewish settler families of Kiriat Arba established

themselves in the very core of Hebron, by moving into a building which prior 1o

1920 had been Jewish-owned (known as Beil Had h). Official | Lion,



56
fullowed by an extensive debate, finally resulted in concessions to the settlers, who
were granted permission to lake up residence there under military protection. In
1980, the Isracli government called for the re-establishment of a Jewish quarter in
Hebron; and within a few years three additional, formerly Jowish locations were
re=uceupied by Jewish settlers in the heart of th  Arab town, with active official
backing. Thus, Kiriat Arba was revealed as a spring-board for the Jewish re-entry

of Hebror itsell.

In this case, then, the landseape is a priori well staked out with Jewish
symbals; and it calls upon Jews, as it were, to (re)ereate the facts and live out the
Jewish premises it encodes. Here topophilia, “the affective bond between people
and place or setting® (Tuan 1974:4), is already quite specific. To be sure, *only*
approximately one-hall of Kiriat Arba's 2,900 scttlers in 1083 were, according to
Romann (1986:10), religiously and ideologically motivated, the remainder being
attracted by low-cost, high-standard housing. But this is precisely my point: in
that place secular Jewish Israelis and even those of weak ideological commitment

can unproblematically, in terms of the implications for their emp and

Jewish identity, be so: the place itsell encapsulates the symbolic grid; all one has

to do is live there,

There are, of course, those Israeli Jews for whom emplacement anywhere in
the Jewish homeland, and filling their own lives with Jewish content, is
unproblematic. Whichever way they may define Jewishness (or think it ought to
be defined) -- and there are different and even antagonistic versions of Jewish

ethuicity which *become bastions of ideology® (Paine 1087:3) -- is not a factor in
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this respeet; rather, what counts is their religious/ideological conviction and its
groundedness. This said, it can be conceded that emplacement and Jewish identity

are least problematie for religious Jews (orthodox as well as ultra-orthodox).

These are the major issues to be kept in mind in the subsequent detailed

elaboration of the process of creating Jewish symbols and facts in ‘Nazareth'.

3.1. Laying the Ground -- Two Nazareths as One

3.1.1. Administrative Separation: Jewish Nazareth Under the
Authorship of the Interministerial Committee

A necessary condition for the implementation of the idea of Judaizing
Nazareth was the retention of symbolic unity between the ancient Nazareth and
the new Jewish community of Nazareth-to-be, while nevertheless separating the
two in terms of authority and budget. The building of a Jewish Nazareth entailed
intense investments of material resources: of land and of finances (as well ns of
settlers). Neither the acquisition nor the ethnically exclusive allocation of these
essential resources would have been possible within the administrative and

jurisdictional framework of the city of Nazarcth, for two reasons.

First, because of the demographic dynamies in Nazareth -- but ultimately

due to the city’s sacred status - much of the open land berdering or surrounding

the city was. in to the absent hip pattern in most of [sracl,
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owned by local individuals or church organisations These cir ances called for
land requisitions by the government. Since these and the subsequent allocations of

ioned land were carried out in the sole interest of the Jewish residents-to-

rig
b, the Arab municipality had to be excluded from participation in this process.
The same logic applied to the administration of the enormeus financial resources
necessary (o build up the infrastructure of the *Jewish residential area in
Magarcth.® In short, the earmarking of resources and funds in an ethnically
dseriminatory manner (1) would have been in clear violation of Israel's Basic
Prinrip!cnm and (2) could be anticipated to cause the further apgravation of
already *radical® political sentiments among the residents of Nazareth (which
Uipper Nazareth was to counteract and appease); it would have also invited public

oulery and criticism from the Christian world.

Second, administrative and jurisdictional integration of the Jewish

¥ of Mazareth with the Arab city of Nazareth would have meant the

faliii
“still-bieth" of the vision of a large-seale Jewish immigration to Nazareth; for -- as
the predicament of Jews in Nazareth at the time of the inception of the idea

dememstrates -- few would have consented readily to living as a national minority

under non-Jewish, Arab municipal authority within the Jewish homeland, tc
which they had, after all, journeyed precisely in order to escape such a
predicament, As it turned out, the first of the new immigrants to lsrael who were
seitled in what ultimately became the administratively separate Nazareth

ally at least, the mere geographie and physical proximity to the

perevived,
Arab Other as too close for comfort. Mordechai Allon, the chairman of the

separate authority eventually ereated, recalls:



The first group [of new immigrants to lIsrael settled in Upper
Nazareth] numbered seventeen families. When they arrived in a bus
from Haifa [the port of entry], it was diffic it to persuade them to settle
here; they claimed they were afraid to I' ‘e in an Arab town. It seems
that they had talked to people on the boat who didn't know that a
Jewish Nazareth had been established, and the new immigrants had
been told that they were being sent to an Arab city!

Thus, in the beginning of 1955, the Ministry of Defence effectively closed off
approximately 400 dunams™ of land on top of a rocky prominence above the city
of Nazareth, declared the initial construction on this land as *government
construction,* and conferred o the *"Mazareth Development Area® (as it was
dubbed) the development priority status A A year later, the government

departments most directly concerned with the establishment of a Jewish Nazareth

- Defence, Labour and Finance - appointed a * L* or *develop L]
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committec™ to take charge of the *Nazareth Development Area.® The committes

was comprised of four representatives of those governmental and non-
governmental national institutions that were to play a key role in this entorprise:

the Ministries of Defence and Labour, the Land Development Authority™ and

Amidar.' Mordechai Allon, a sabra and former army captain then working for
the Ministry of Defence's Unit for the Development of Galilee, was appointed

. 9
chairman.!?

All authority concerning the initial *Nazareth Development Area® and the
subsequent development of a Jewish Nazareth was invested in this commitlee. As
the committee's chairman pointed out explicitly at its first meeting, the

committee's functions were defined loosely enough to endow it with a wide seope

of powers. Point 2 of the IC's letter of appointment stated:



“The committee will be in charge of any problems concerning the
develor t and I t of the development area (IC Minutes,
Vol.1, p.1).

‘T'here were no further instructions.

The IC's authority and power was enhanced by the fact that the building of
the new Jewish Nazareth was under the immediate sapervision and care of the
Defence Ministry®® - an unusual arrangement, and as such not merely a
*government project® but one which fell under the umbrella of *security.® This
implied absolute priority. The IC could allocate the extraordinary resources
required for the project at its own diseretion. Most significantly, the IC enjoyed
virtual immunity from the normally elose serutiny, and from the sanctions, of the
Ministry of the Interior. Finally, the time or development stage terminating the

IC"s mandate was left unspecified.

It is thus tempting to deseribe the IC's powers and authority as absolute.
Yot it must be conceded that its decision-making powers were, nevertheless,
restricted by the overarching aims of the project, however loosely defined ‘at the
top”. To this effect the IC was, like any civic local authority, even if mainly for
the sake of appearance, required to submit for approval prospective plans to
centralized levels of government or administration. But never was any plan
submitted by the IC rejected by these authorities; in fact, approval was quite

frequently sought post factum.

Two implications of all this are of particular pertinence for my argument
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and analysis: first, the IC was virtually in control of giving Jewish Nazarcth its
shape (by way of land acquisition and expansion, land use, determination of the
town's physical layout, infrastructural and institutional makeup, population
profile, and its cultural and political elimate); second, there existed, as a resull,
considerable opportunity for committee members to develop and actually further

M Fyen following the I('s

political arnd ideological interssts of their own.
disbandment (in 1962, when the Jewish Nazareth was transferred from the hands
of the Ministry of Defence into the care of the Ministry of the Interior, and a civil
loeal authority was ereated), this committee had had the time, authority and
resources to lay the groundwork for the desired [facts and symbols. Sceen
differently, it set the stage, as it were, for the settlers’ predicament-to-he. And in

fact, the IC leadership r ined infl ial long after the committee was officially

terminated.?

Initially, the Isracli government sought to coneeal from the residents of

Nazareth the fact that a second, Jewish Nazareth was being established. Until

September 1957, N th resid were led to believe that the construetion on a

site above their city was to comprise mercly a ®neighbourhood® or *housing
project® for Jewish residents which, once completed, would be administratively
and jurisdictionally a part of the ancient city. Such cautious manenverings, the

dala suggest, was p

pted by the anticipation of political unrest on account of
and in protest against the implementation of the vision of Nazareth's

Judaization, '

The government's intention to separate the Jewish community from the
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Arab city in terms of budget and authority, for a longer time and for higher
purpeses than the given raison o étre of *government building® had implied -
wilh the fact that a second, Jewish Nazareth was being built, of which one could
not know (but perhaps guess) at which point its growth and expansion would
eome to a halt - became public knowledge in September 1957. By that time the
Ministry of Defence had come to an agreement with the Ministry of the Interior to
inilinste the formalization of the proposal stated in Ben-Gurion's letter of
appointment to the IC chairman: *this neighbourhood will not be part of the
municipality of Nazareth.® In practical terms, this meant that the Ministry of the

fictional

Interior was to get off the ground the definition and d ion of juri
boundaries™ and to set in motion preparatory steps towards the transferral of
Jewish Nazareth from the hands and care of the Ministry of Defence, and the IC,
Loy the Ministry of the Interior and a standard local authority. *® But the changes
in the publie definition of Jewish Nazareth took years to implement fully, and

were finalized only in 1962,

In view of the considerable apprehensions by the government about ‘geing
public’ concerning its actual plans, what explains its change of heart at this
particular point? The first facts had by now, of course, been created, but by no
means reached the envisioned dimensions. Yet, these newly created facts,
including the establishment of private industries in the area defined as
"government construction,® were blatant enough to ‘tip ofl" the citizens of
Nazareth. And thus the early form of legitimaiing Jewish entrance into Nazareth

beeame absolete; all that remained as an alternative (to what now clearly revealed
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itsell as illegitimate and even illegal actions) was to make the Jewish Nazareth at

least legal, if not legitimate; and the process of doing so could be drawn out.

It was not long after discussions of the formal administrative separation
were initiated at the highest government levels that rumours of this cireulated
among an outraged (as had been feared) population of Nazareth. The IC expeeted
further aggravations immediately following the notification of the Nazareth
municipality that it select a delegate to represent the city on the commitlee
drafting the final redrawing of the city's municipal boundaries. The minutes of &

IC meeting on July 10, 1958," tellingly read:

In light of the rebellious situation and the possibility of aggravated
relations with the population of Nazareth, as was reported by |the]
Captain, [the IC] decided that in addition lo the local defence
precautions alreact taken, [the| Captain will assist in setting up further
defence measures.  The chairman will approach the police with a
request for increased surveyance, particularly on Sundays and Christian
holidays, when the resid of the Lower city [Nazareth] come to visit
the neighbourhood [Jewish Upper Mazareth].

Just as the Zionist establishment had previously proclaimed that any special and
separate government responsibility for and intervention on behall of the * Jewish
neighbourhood® would be temporary, it now promised Nazareth that the
administrative integration of the new Jewish township would be realized in the
near future. A temporary separation was justified in terms of the low eeiling the
Jowish population had thus far reached,™ but the autherities remained vague
about the precise population size deemed necessary hefore integration eould take
effect.! Objections to municipal integration *now® were billed as having come

from the grassroots of the Jewish Nazareth, from the Jewish settlers themselves.
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‘The insistence on temporary separation thus assumed an aura of democracy. As a

Hebrew newspaper reported at the time:

The 2,000 residents currently living in Kirial Nazeret don't want to
I included in the jurisdiction of the existing municipality [of Nazareth].
They demand that independent governing institutions be set up for
them. *In the event of elections,® they argue, *we will only be able to
send twe representatives, at most, to the Municipal Council; their voice
will be swallowed up within the non-Jewish majority. This way, we will
be oppressed in two impostant areas -- the allocation of employment
and construction; since for both of these the decision-making power lies
with the municipal council.* Because of this, the residents suggest: *In
the meantime we will elect our own Jewish council. When our numbers
increase lo 10,000 or more, we will consider joining the Municipal
Council [of Nazareth].® The residents of the Jewish neighbourhood
approached the government with a request that they be given
independent status, and it seems that the government is prepared to
grant it (Ma ariv, 6.1.1059).

The ease has been made that the Judaization of Nazareth required the
separation of the Jewish community from the Arab and Christian city in practical
terms, and | have described the circumstances that dictated this way of
procecding. What still needs to be dealt with are the forms of association,
symbuolic in nature, which ran parallel to and blurred perception of the actual
dizassociation at these levels where it was prevalent -- not merely among Arab
Isracli residents of Nazareth and the wider Isracli public, but also among Jewish
settlers of Nazareth. Three means or forms of such symbolic affinity can be
discerned: name of place (designatory), geographic situation in relation to
Nazareth (locational), and the Jewish community’s appropriation of Nazareth's
functions as seat of regional government offices and secret capital of Galilee
(functional and statutory). The former two, especially, are worthy of more

detailed analy tical attention,
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3.1.2. Nominal Affiliations -- Taking Christlan Nazareth's Name In
Vain
From the earliest stages (and to this day) the various designations formally
and informally utilized to refer to the Jewish settiement have had two features in
common: the name *Nazareth® (Nazere! in Hebrew) is retained in all of them,

et

and it is 1 ted with a

P y adjunct in most instances, The
adjunct is as much of interest as the name retained, on account of the variations
in it and, more impertantly, the premises it contains with respect o the

relatiorship binding the Jewish seutlemnent with the ancient city.

During the early phase of symbol production and fact creation in Nazareth,
the peried to which the current chapter is restricted (that is, the time of the 1C),

there were in use five terms of reference [with their abbreviations), in newspapers,

government doe s/ correspond , and [C minutes. They are:

1. Shikun Nazral: the housing project of Nazareth
or simply *the Shikun;*

2. HaShkhunnh ha'yehudil be'Nazerel: the Jewish
neighbourhood of Nazareth,
or simply "ha’shkhunah®: the neighbourhood;

3. Nozrat: the adjunctive form of the proper name, but
without a qualificatory adjunmct;

4. Kiriat Nazeret: the township of Nazareth,
or simply "the Kiriah": the township;

5. MNazrat lllit: Upper Nazareth.

The first two forms, quite explicitly it seerns, postulate the municipal integration
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of the Jewish community with the city of Nazareth, notwithstanding their
separation in terms of budget and authority. ‘To an unknowing avdience these
tering of reference obfuscate actual separation, while to the informed they promise
that administrative separation will be temporary and contingent, that there will
be integration (though at what point and under what conditions is left open).
Under these terms the newspapers could, and did, herald the *return of the Jows
to Nazarelh® or that Jews were on the way to becoming the lirgest eidah
{religious-vthnie group) in Nazareth. The audience were, among others, the
Jewish-Tsraeli public (Us) and the other nations at large (Them). The message,
constructed laudatorily as *Jews develop Nazareth,® implied that the Judaization
of Nazareth was well on its way and was alko beneficial to the Arab and Christian
Other of Nazareth, In this respect one significant Other addressed was also the
Arab population of Nazareth whieh, as I have noted, not merely looked upon the
developments in their immediate environs with suspicion and outright disapproval

but, in faet, reacted to them by way of ethnic protet.

The third nomenclature, that of the adjunctive form of the proper name in
isalation from the qualifieatory adjunct, obliterates actual as well as cognitive
houndaries altogether. Thi< i< most definitely the case in printed communication,
since in the Hebrew spelling ~ystem (where vowels are generally not spelled out),
both Nazerel and Nazral are transliterated identically: N (nun), Z (lzaddick), R

(resh), T {aff). Assuch, this lature entails implications similar to the first

two, although in emphasited form. Indeed, by means of this nomenclature de

Juelo Judaization was being signalled even before it had been realized. And this,
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it seems, is precisely what the Christian clergy of Nazareth objected to in May
1950, when it became public that instead of a Jewish neighbourhood within
Nazareth a second, Jewish town with a separate budget and under the control of
a separate authority -- of the name *Nazareth® -- was being legally established,
The Christian clergy approached the IC regarding the hekh'sher (the seal
testifying to the kosher quality of a product) on merchandise produced for export
by the newly established sweets factory in the Jewish Nazareth. The seal stated
*N.Z.R.T* (read Nazerel or Nazral) in Hebrew and *Nazareth® in English as the
place of the products’ origin. This the clergy took issue with on the grounds that
*in the minds of millions of Christians around the world, Nazareth - Christ's
hometown -- is considered a Christian town and holy place® (1C Minutes,

16.4.1950).5%

The following excerpt from a December 1958 article by 1C chairman
M. Allon in the local monthly ,r;:'.pz:l“!’3 { fllon Nazrat), which was in esience echoed

in the national papers, should be considered in view of what has been observed

above:

[T]he government decided...to put into effect part of the development
plans for the city [Nazareth], which had been prepared but T
realized by the British Mandate,...to develop and expand the city: to
make roads, establish regional government institutions, and build a
modern residential area with gardens and greenery -- a modern town on
the slopes of the bold mountains in order to beautify the city and its
environs. We then thought, and we are certain today, that this plan is
for the benefit of the public.

The fourth form of designation -- A'iriah -- appears, prima facic, to

contradict the premises contained in and the messages eommunicated by way of
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all other forms in use. A kiriah, as used in Israel’s locality nomenclature,

felineat q atively indep townships. It is important, however, to

take into account the factors locally mitigating the meaning attributed to the
concept: first, the fact that this mode is used sirnultaneously with the other
modes, making at the very least for considerable ambiguity; second, in the context
of Nazareth the term *kiriah® had been imbued with a very specific meaning --
the kiriat rnemshalah (a village or campus housing all government offices) *of
Nazareth® thal was to be set up in the *Nazareth Development Area.* So that in
this particular instance, then it did not necessarily imply two Nazareths, one for
each national or religious group, but rather, at least potentially, one Nazareth

with government offices in the new *district.*

Only in June 1059 was the Jewish Nazareth (in preparation for its
transfurmation into a separate and civil local authority),% officially named Upper
Nagareth,  *Nazareth® was thus retained in the face of the prevailing

administrative realities -- and the promise was kept alive; for, generally, when two

Israeli communities share the same name (except for the adjectival adjunct, such

as Upper/Lower, Bastern/Western, Old/New, ete.), this usually implies that they

are actually part of one and the same municipality, as for ple Alula and

Upper Afula (here the distinction does not inveke ethnic boundaries). In terms of
its nsage, the new official name did not throw out of common usage, for quite
some time, the other nomenelatures previously employed but merely added a fifth
furm of reference. And even long after the formal naming of the town, at least one

other name has remained to this day: Nazrat.
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Such cogpitive ambiguity, if not outright confusion, regarding the belonging
of the Jewish community to the city of Nazareth makes it difficult to diseern
what kinds of administrative relations between the two communities had been
envisioned by the Israeli government. Importantly, a measure of such confusion
seems to have been shared even by the first Jewish settlers of Upper Nazareth.
There is little consensus among my informants about this malter.  Some insist
(perhaps interpreting the past in the light of the present?) that from the beginning
Jewish Nazareth had been planned as a separate, second Nazareth; that
unification  had never been scriously intended, but was rather a *myth®

perpetuated to appease the Arab population of Nazareth:

Look, we know now that there never really was a plan [to merge the
two towns]! There was a period when Lower Nazareth -- Upper
Nazareth was only a little neighbourhood then - wanted to consider all
this here [Upper Nazareth| o part of Nazareth. The government at the
time was Mapai, and the leaders in Lower Nazareth also were Mapai,
and 1 am certain that they [lsrael's as well as Jewish Nazareth's
leadership] promised them [the leaders of Nazareth] all the time, *it will
be all right, it will be all right!* in order to avert real conflict over Lhe
fact that here something that went against their [Nazareth's] interest
was being built. Because, the truth is, there was a long period when he
Arabs saw this as a disaster, the building of Upper Nazareth!.. So, it's
all part of the Arabs' perception of Upper Nazareth! (Avi, one of the
first settlers, a sabra, and ecurrent resident of Upper Nazareth, male,
55.)

Some navigate around a clear-cut answer, suggesting that there had proevailed
uncertainty on this issue or even that the central government continually

rearranged its agenda:

First they meant to build a Jewish neighbourhood, for the Jewish
government officials of Nazareth, because there was no Jewish
community in Nazareth; then there wes the idea of building a separate
Jewish town; and then the idea of one day mergicg the two towns
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surfaced; then again they were to remain separate. One never knew
what would be on their agenda! This was all higher policy. We [the local
settlers|) just tried to build up a Jewish settlement in this area where
there were almost no Jews at the time - a large Jewish city! (Margalit,
af the first new immigrant settlers from Poland, female, 40.)
Others, bul they are a minority, recollect that they then thought (*because we
were told so®) and acted in the belief that once the population of Jewish Nazareth

had hed a certain mini there would be a united, Jewish-controlled

Nazareth.

With respeet to the earliest settlers' perceptions of their sense of belonging
al the time it is revealing, | think, that they quite frequently and consistently
switeh frames of reference, just as they switch timeframes in storytelling: when
talking about *the beginning,® for example, some refer to the new Jewish

Ly as Nazerel, whercas the city of Nazareth proper is talked about in

comm
terms of *the Arab city,* *the Christian city,* or "the City." On the other hand,
in reforences to ®*our town® in the present, Nazraf is used most frequently (and,
on formal and official oceasions and in interactions with outsiders, the full name,
Nazrat lllit). Yet, there is little consistency, and occasional slips into the other
form do occur even among the staunchest ‘separatists’ (to the anthropologist's
eonfusion, but not the locals’, for whom referential clarity is provided by the

situational context and topic).

The main poirt [ wish to stress is that the ambiguity also affected the
Jewish settlers themselves, This poses questions regarding the formation of a
elear-cut sense of Us, of how We ought to be and what We ought to do in relation

to Them.



3.1.3. Geography as a Symbol of Unity and of Sepcration

In accordance with the motives underlying the idea of cstablishing a Jewish
Nazareth, three considerations determined the final location of the settlement. the
availability of a large area of uneultivated and unregistered land, allowing for
sottlement of the anticipated density and industrial concentration; geographic
continuity with the city of Nazareth and high immediate visibility from it -~
thereby impressing the Jewish presence in Nazareth; and, finally [as a result of
these factors), geographic prominence and elevalion above the Arab and Christian

city, thereby displaying the asymmetric power relations bet the twn national

groups. Mordechai Allon described to me the selection of the ultimate site:

Qur [the Ministry of Defence’s Development of Galilee Unit's] task
was to establish a Jewish settlement next to Nazareth. The big problem,
however, was where lo situate it -- whether on the north-western hills
facing the village of Eiprml'i55 or maybe in the western hills facing in the
direction of [Kibbutz] Kfar Ha'lloresh. Both these plans had advanlages
and disadvantages. There was the problem of obtaining land, of building
approach roads for the comfort of the settlers, and of space for the
establishment of the factories that were to be set up..We toured the
area ively, all of the possible locations, with different experts, In
the end, a hill facing Nazareth, from where one has a view of the whole
city, was chosen. On this particular location it was decided to build the
settlement.

‘Thus the new city was built along the north-eastern mountain ridge - the only
ridge with a plateau wide enough to accommodate a settlement on lop of it,
rather than on its slopes. Below, the old Arab and Christian cily spreads like a

huge amphitheatre.
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T'he land area of Upper Nazareth essentially derived from three sources.
First, there were individual blocks of land largely or wholly owned by the Israeli
government and previously registered in the British High Commissioner’s name.
Secand, the government, via the Land Development Auttority and the Israel Land
Adm li::l.mlion""u purchased registered land parcels from private, Arab owners.
Finally, the government requisitioned, by invoeation of the Absentee Property
Law'® or - primarily {Lustick 1980:177) - the Law for the Acquisition of Land in
the Publie Interest, parecls of land whose legal owners were ecither not present in

the locality or refused to sell.’

A significant amount of land in and surrounding Nazareth has always been
owned by churches of various denominations, ineluding land which the IC deemed
imperative to acquire. But instead of resorting to sequestration, as in the case of
individual landowners, where church-owned land was at stake intense efforts were
invested in negotiating sales or, at least, lease contraets.®® Individual owners, on
the other hand, were given little choice over the relinquishment of their property
rig:ln_u,m However, there were few plots of land owned by residents of Nazareth
aml cultivated by them, or evea serving as housing for their owners, and those

were generally seattered throughout the *Nazareth Development Area.*

One is struck, studying the minutes of IC meetings dating back to this
earliest stage of symbol- and fact-creation, by the amount of energy and resources
the 1C expended in enforeing requisitioning through evictions and demolitions,
even though the number of private land holders who opposed land sales and

requise a5 was very small (fewer than twenty, it appears); nor was there always
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a *planning® need for their removal %!

as the IC claimed. Instead, the imperative
for their removal was a cultural one, and it is this that made fur difficulties in the
bureaucratie process. The IC, therefore, quite frequently and explicitly - as the
minutes reveal - deliberately initiated *planning® of land areas veenpivd by
stubbornly defiant and resistant private land tenants. For example, the minutes

of the IC meeting on September 17, 1956, under point 10 (*The Problem of the

Mussmar Family®) read:

The Military Governor of Galilee is requested to involve himsell with
the problem of evicting the Mussmar family which refuses negotiations
and P i and which interferes with construetion on the
requisitioned area. The planning personnel is requested to draw up plans
for the land which is still held by this family, that is, to plan ten
dunams of concrete buildings the construction of which will speed up
the eviction of the Mussmar family, out of the requisitioned area.

In other cases, evielion and demolition was hastened through the applieation of
ceonomic pressure on the steadfast tenant via his employer, as when, in o meeting
on June 27, 1957, the IC resolved *to demand from X [the Arab employer of a
resident refusing to evacuate and surrender his house] that the Arab resident be
dismissed from his construction job in this area, sinee his employment delays his
evietion.® The demolition of his house was then to oceur immediately following

the resident's evietion.

An area colloquially referred to as Djab el-Sich or Djab el-Reiss (Arabic fur
*Gooseskin Mountain® or *Windsbride Mountain,® my Jewish informants
explained) merits particularly close atiention. (It is on the north-western border of
that area initially zoned off and declared the *Nazareth Development Area*)

Events there bespeak the salience of ethnic boundary maintenance as well ns of
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the ereation of symbols, addressed to Them as well as to Us. In fact, Djab el-Sich
- through the ethno-political processes taking place there and the mythology Jews
have construeted around it -- amounts to a key symbol for the inhabitants of
Upper Nazareth of the interface between the Jewish and the Azab Other in the
twn Nazareths; as well as for who We are and how We ought to act and be

vis-it-rfs Them in this place.

The important role of Jewish ownership and settlement of Djab el-Sich for
the symbolic Judaization of Nazareth becomes readily apparent through a glance
al o map, and even more so by walking the area: Djab el-Sich is the highest peint
of the eastern mountain ridge which frames the city of Nazareth and gradually
aseends from sauth to north. From it one has a breathtaking view of the ancient
city from where, in turn, Djab el-Sich is a most visible landmark. It is thus not

surprising that it was here where the ereation of facts and symbols began,

What heeame ®problematic® in the Jewish view, of the IC, was the close
eneroachment of Nazareth's north-eastern neighbourhood up the slopes of Djab el
sich. Its outer fringes actually reached the mountain top, and this threatened a
elearcut, geographically defined ethnic boundary -- a boundary that was to
demonstrate visually to Us Our separateness from Them in physical space; that is,
to serve as a light ethnic ‘fence’. Yet, it is precisely this that was deemed
absolutely essential to create and maintain - even, let it not be forgotten, as one
worked in the long term for the Judaization of Nazareth, old and new. This

and affiliati on the one hand, and

r liction, between approxi

separation and distancing, on the other, will be an emergent property of my

analysis throughout.



75

It is not surprising, then, that the construction of a national highway -
tellingly named *The Way of Zionism* - follawing the geographic contour of the
boundary line became a key project of the IC, and especially of its chairman.
Land for this purpose could be and was requisitioned under the Public Road
Act.52 But the creation and maintenance of this road as boundary marker, too,
was continually threatened, particularly with respect to the two points where
Nazareth's eastern neighbourhood was cross-cut by it, one of them being Djab el-
Sich. Two problems arose; and both were of greater concern to the 1C than to the
government ministries invelved in building the road. First, on the Jewish side of
the road there remained -- particularly in the area of Djab el-Sieh -- a
considerable number of Arab-owned and -inhabited plots of land which their

owners refused to relinquish. Second, on both sides of this boundary marker-to-be

the owners from whom land had been requisitioned began to construct and often

reconstruct buildings, dwellings andfor shops, immediately adjacent to the road
on land that they still considered their own. The extent of these activities strongly
suggests a form of *moral opposition® (Paine 1085)™ to the establishment of a
Jewish Nazareth and land expropriation for that end; a specific furm of moral
opposilion which gained common currency in the specific eontext of the lsrach

oceupied West Bank territories:  swmued, an  unbending  commitment o

PPt

ness, determination to stay put on the land as a form of indireet

5).5

resi to Isracli pation (Shehadeh 1932:110;

There remained six contiguous plots of Arab-owned land on the Jewish side

of the boundary in the area of Djab el-Sich. All of their owners appealed, in the
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Supreme Court, the requisition of their land and the evacuation and demolition
urders issued by the 1C (acting on behall of the government). Initially, in 1958,
their appeals were successful; but three to four years later one finds two of the

propertivs  nevertheless ted and demolished, under the pretext of

development plans for the area. What saved the other houses on Djab el-Sich, it
seems, was the topography of the actual sites, which were demonstrably unsuited

for development.

Minutes of 1C meetings make frequent reference to *the problem of illegal®
or *unplanned [Arab] building activities;* here the IC saw itsell pressed to
harness the powers and authority of higher levels of government ministries and
planning hodies. For, on the one hand, the authority of the committee did not -
officially, at least -- extend to the Nazareth (Arab) side of the boundary; on the
other hand, Arab squatting on the Jewish side very soon took on such dimensions
that this problem could no longer be countered with planning propositions alone.
Thus, at the meeting of January 15, 1938, after discussing the problem of

comstrnetion along the highway (still in the planning stage) the [C decided

to request from the Director of the Ministry of Labour that he use all
his authority regarding the buildings along the road, so as to put an
immediate halt to the construetion activities and to initiate their
demalition. %

But the problem resisted solution. The situation at Djab el-Sich was
particularly aggravating. Some of the landowners even began to take the legal

ronte, submitting building plans for approval. In response to such devele

this mounting legal battle, the 1C sought the cooperation of the Ministry of
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Housing to secure a decision for the comstruction of a residential area for
permanent army personnel on the hill top of Djab el-Sich. Known to this day as
the *Permanent Army® (*T:va Reva®) neighbourhood, it was buill within two

years.

it

A special meeting between the Minister of the Interior™ and the Laeal

Council® of Upper Nazareth on November 20, 1063 brought to the fore the major
points discussed above. They were voiced by Mordechai Allon, now the ehairman

of the Local Council:

I would like to emphasize that if there is no supervision over these
islands of construction along the viaduet which was requisitioned, we
will have the problem that this viaduct, in which 75,000 lira™ have
been invested, will no longer be a viaduct bul a road throwgh the centre
of a city! There are already signs of construction along this road! | hope
that all concerned bodies -- the Public Works Administration of the
Ministry of Labour and the Ministry of the Interior - will ‘pull up their
socks' |ya ‘amdu al ha‘mishmar] (emphasis added).

It is perhaps significant that precisely when construction by Nazareth

residents, without permits or via legal avenurs, along the road and bowndary

marker-to-be surfaced as a salient problem, the 1C of Je Nazareth appointed
as municipal engineer for the Jewish town the (Jewish Isracli) engineer who was
then serving the Arab cily in the same capacity; thus the two Nazareths now hal
a *joint city engincer,* as it is put in the minutes. One of the key functions of a

municipal engineer is to issue building licenses and to supervise illegal building

activities.

It should be recognized that Nazareth residents' resistance to the plans of
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the 1C brought these Arabs into the role of ‘co-authors' of the Jewish ‘seript’
whereby fasts and symbols were created and a sense of Us on the Jewish side of
the boundary was formulated. On the one hand, it challenged the legitimacy of

the enterprise -- which itsell arose, in part, from the sacredness and renown of

Nagareth.™ On the other hand, the opposition of the Arab Other was utilized
creatively by the IC, as a pool of symbolic building blocks in the construction of
Jewishness in place. The minutes of the IC bear witness to a constant concern
over *the influence of construction on the local, Arab population®, and counter-
measires were a frequent topic of discussion. Besides intensified efforts at
Iugiliruali’rm,m acceleration of the construction and stepped-up security measures

within the settlement beeame a priority:

The eommittee heard a summary from the representative of the
Nazarcth Military Government's Office about ‘the way the wind blows"
among the loeal Arab population pertaining to the construction of the
Kiriah. It was decided to request details and numbers from [the Public
Works Wing of the Ministry of Labour], the contractor, about the wages
and other moneys paid to the loeal population sinee the beginning of
construction (1C Minutes, 2.12.1956).

The requested data, of course, were to be used for purposes of legitimation, to
demonstrate to the residents of Nazareth that benefits were aceruing to them

from the construetion of the Jewish community of Nazareth,

Iiven more noteworthy is the prominent role in which the initial opposition
by MNazareth residents features in the oral accounts of *the beginning® offered by

the fiest pivneer settlers. Yael, one of the *hand-selected' vatik settlers, recalled:

The initial plan of the government was to put in the middle of
Nazareth, on one of the hills of MNazareth, a new city and to merge it
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one day into one united city. That was a bad idea! ... In any ease, when
we came here, they [the residents of Nazareth] were not too happy
about it! The first trees that we planted along the road connecting
Nazareth with us [what was to become the viaduet] - they uprovted
them. They didn't want us here from the beginning!

Another pioneer settler, she came from from Poland, concluded her story of how

it all began:

At the time the idea of building a new settlement in this location
seemed impossible, mainly because we wanted to set up a town in the
arca of Nazareti. a city whose name was famous all over the world; and
because of the opposition of the city's residents.

Yochanan -- yet another of the pioneers and, like quite a number of them,
resident of the *Permanent Army * neighbourhood on Djab el-Sich - told me on a

tour of Djab el-Sich (on which he insisted he take me):

Do you see this road there [he points out *The Way to Zionism®
where it passes by Djab el-Sich]? At this point it is relatively
compared with its continuation. You notice? When they [the 1C and the
governmeat; he uses "they® beeause he himsell was not yet living in
town at the time the events ocenrred: he arrived in 1062] established
Upper Nazarcth, they built a track here through which not even a car
could pass. Why? DBecause the Arabs wouldn't let..There were court
battles about this streteh of land. The Arabs wouldn't surrender their
land -- it was all Arab land. The Arabs wouldn't surrender it! It went Lo
the Supreme Court and all that. Only four to five years after the
heginning of settlement were we [at that time Yochanan already lived in
Upper Nazareth] able to build a decent road. It is still a narrow 10ad at
this point though!
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3.2. Inventing a Jewish Culture for Nazareth: Jawishness

Through Israeliness

3.2.1. But a Contemporary Jewish Symbol: The Story of Ben-Gurion
on Djab el-Sich

Nazareth lacked Jewish historicity. It was devoid of Jewish symbols which
conld guide the process of creating contemporary and secular Jewish history and
symbolism in this particular place. Nevertheless, and this is perhaps indicative of
the subjectively perceived cultural significance of history in place, considerable
il wingical efforts were devoted initially to constructing such historicity with what
even meagre historie facts that existed. One of the aims was to provide historical
legitimation, vis-i-vis Arab and Christian Others, for the ®reconstruction® of a
Jewish presence in Nazereth, But | would also emphasize the importauce of
Jewish historicity for the settlers themselves, in the sense that it would furnish

them with a sense of belonging and thus aid their cultural emplacement.

Even the slightest reference to a Jewish presence found in Jewish religious

and seeular writings were assembled and made use of. The historieal records

themselves were enriched by expanding the ptual boundaries of Nazareth to
include the surrounding areas. Morcover (and this, faule de mieuz, breaks with
the Labour Zionist and statist pattern of ignoring exilic writings), all Jewish
historic periods were surveyed and drawn upon, and the events and figures

situated in the rabbinieal and kabbalistic tradition were rendered ®*ecoeval®
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(Fabian 1083) with contemporary and secular ideology and values. Finally, as the
Christian and Arab Other could not be ignored in the context of Nazareth, it was
made part of Jewish historiography; interestingly enough, the Christian Other ix
given more room and emphasis than the Moslem Other. Indeed, one can say that
the Jewish historiography of Nazareth amounted to the *invention of a tradition®
(ef. Hobsbawn and Ranger 1983) of intercthnic relations:  putative affinity
between Christians and Jews (hence, good grounds for cooperation and
coexistence), and antagonistic relations between Jews and Christians conlfra
Mosler.s (henee, the former two have a common interest vis-i-vis the latter).
Several renderings of Jewish historiography composed al the time and

encapsulating the various elements discerned here are provided in Appendix B3

But all these efforts notwithstanding, Nazareth simply defied the retroactive
Judaization of its histery and symbols. No matter how diligently the historic

records are bed or how ingeniously and flexibly the existing evidenee is

interpreted, it is all too evident that while there are no Jewish historic symbols in
Nazareth, it overflows with Christian ones. The archaeological evidence that v s
sought Lo support exhortational claims of the existence of a *flourishing Jewish
settlement® in or close to Nazareth in biblical times, of the ®return of the Jews®
or their *re-rooting® themselves - be it of a period pre-dating the New
Testament or during the rabbinical and kabbalistie period — never materialized. It
is hardly surprising, then, that the part of the curriculum of *My Hometown®
studies which deals with the history of Upper Nazareth barely treats the period

prior to 1955, still less that prior to 1948 (quickly running through the meagre



82
facts assembled in the above histories), and instead concentrates on the pioneering

of the town,

All that remained for the Jewish settlers of Upper Nazareth as a guidanee in
the present and into the future, is a contemporary and secular Jewish symbol in
place: a story involving Ben-Gurion”! and Djab el-Sich. It acsuired the kind of
symbolic salience of a ‘myth of origin’. A story or myth, I say, because its

henticity cannot be corroborated, and not even those who recount and utilize

it make a claim to that effect; it is the symbolic message that counts. Yochanan,
the dircetor of the loeal pedagogic centre, related the story to me on our walk

through the *Per t Army* neighbourhood on top of Djab el-Sich (mentioned

abave, p.79), * where it all began*:

Here, minong those trees on top of this ridge, there is a pillbox. There
is an important story that goes with it, and we tell it to the children at
school. Have you heard of Kaoukji? Kaoukji - 1 am talking now about
1948 -- was the head of the ‘Liberation Army' made up of several
thousand Arabs from Syria and Iraq. They were groups of Arabs that
fought their way through Syria across the border and conquered
Nazareth. They closed the Haifa-Tiberias road, and the whole area from
here to Tiberias was cut off. Being cut off haunts everyone who knows
this period!

In the end, during the War of Independence, the Jewish Army threw
them ouv of here, Their headquarters had been here, in this very pillbox
which overlooked over the whole area. I don’t know whether you will be
able to see that, because now trees block some of the view. As we tell
our children, they [the Jewish army unit that *liberated Nazareth®)
brought Ben-Gurion to this place following the vietory; and as he was
standing there he declared: *In this place there shall be a Jewish town,
a Hebrew town!® That's the story. It dorsn't matter whether or not it is
true, it's a historical symbol. And what is the erux of the story? In this
very place in which Kaoukji had sicod Ben-Gurion stood and decided to

build a Hebrew town!



Let us ine the g tained in this symbolic story. We must
consider the specific figure(s) and the place it involves: Ben-Gurion (and Kaoukji)
and Djab ek-Sich; and we must also consider the notion of *statist civil religion®
(Liebman and Don-Yehiya 1983:81-122),7 for statism is indeed what charactorizes
the overall idea of Judaizing Nazarcth and its implementation. But I shall be
exclusively concerned here with the most central messages pertaining to doing
Zionism and being Jewish which are contained in statism and are mediated via

Ben-Gurion -- and their implications for this particular place, Nazareth.

Ben-Gurion symbolizes both of the two systems of value that have fentured
most prominently in the creation of the Jewish state (the authorship of which is
largely attributable, or at least has been attributed, to him): Zionist socialism amd
statism. For Ben-Gurion there was nothing more important, more precious and
more sacred than the security of the state (Licbman and Don-Yehiya 1983:86).
The state was the arena in which Jewish freedom and independence could be
experienced and ercatively encouraged - the antithesis of exile. *State sceurity,®
hence, is a prominent element of both the ontology and the interpretation of the
story of Ben-Gurion on Djab el-Sich: standing in the same location from where
Arab armies had controlled Nazareth and its environs, having been taken there by
the Jewish army following its victory. and overlooking the Arab city almost
militarily, the great national leader and Minister of Defence exprossed the

imperative of establishing a Jewish city. *Upper Nazareth was meant to supervise

the Arab city® -- time and again this was the interpretations given to me of what

Our purpose here and function opposite Them was originally meant to be
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(Theugh regarding how or in what sense, that is to say, as a separate or a unified
Nazareth, symbolically or de faclo, there exists considerable disagreement in the

rencitions | was offered.)

As far as role models for being (or better, for doing) as Jews in their own

tional homeland are I, I have alrcady hinted at Ben-Gurion's reverence

of the Bible, - albeit demystified and politicized - and his emphasis of the
bihilical over the rabbinical tradition (Liebman and Don-Yehiya 1083:90). Here
there was a role model for being Jewish in the ancient/new homeland. He sought
to furm an Israeli culture by secularly drawing upon the traditional Judaism of

the Bible as well as uwpon cosmopolitan culture. Traditional Judaism in its

religions form, by contrast, he viewed as an impediment to the re-education of the
returning exiles in the spirit of a new Israeli culture. Biblical heroes, though,
provide *ideal role models, instruments to impress young Israelis that their roots
|go] baek to biblieal times, to the period of Jewish glory, independence and
vreativity which formed the nation and accounted for its continued survival... The
biblical figurs to whom Ben-Gurion was especially attracted was Joshua; and one
suspeets that he saw himsell as a modern-day Joshua® (Licbman and Don-Yehiya
1983:94). In fact, history became a substitute for religious faith - and archaeology
the way to discover its religious values (pp.110-11). Here, of course, the Jews in
Nazareth found themselves at a terrible disadvantage and loss; Ben-Gurion
himself {on Djab el-Sich) has had 1o substitute for history and archaeology which

he so revered and stressed but which this partieular place was without.

Statism also espoused contemporary role models, notably, the sabra and the
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vatik, which were elevated to the rank of hero. *Special characteristics wore
ascribed to the generation that never knew exile, those who were born and raised
as free men'® on the soil of the homeland® {p.96).7" In view of the absenee of
biblical Jewish history and heroes ‘in place’, and also in the face of the strong
representation (demographically, politically and historico-symbolically) of Others
in Nazareth, this role model was endowed with magnified symbolic and pragmatic

currency, as we shall see.

Finally, among the most central values and symbols of Ben-Gurion's statism

stood halutziut (Sell-realizing and Self-transforming pioneering):

[It involves] mass participation in activities organised and directed by
the state, Halutziut was now defined as engaging in any activity that
strengthened the state, pnrtlcll]nrl_v 1n the fields of immigration and
immigrant absorption, {ucation and culture. In
1949 Ben-Gurion said, 'h:dulzlul. i not the property of a few..it is
latent in the soul of every person..[The] pressure of hi:lorical needs and
guided educational programs...are capable...of raising every person Lo
the highest levels of courage and halutziut® (Liebman and Don-Yehiya
1083:89).

The agent of halutziut, the halutz, then, was simultancously *the bearer of the
new national mission, paving the way for national redemption® and he was also
the *harbinger of the Jew of the future® culturally (pp.121-22), the former
constituling both an end in itsel! as well as the means towards the achievement of

the latter.

In this respect, as in his overall worldview, Ben-Gurion built heavily on the

coercive potentials of the state and the power of the will or *spirit®:

Ben-Gurion attempted to infuse the sense of voluntarism even into
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the drab instrumentalities of any state...*The state can coerce its

citizens - and it does so coerce ~ to perform pioneering deeds, even if

the citizen is not a pioneer®..The will, the desire to do, to achieve,

overrides expertise and its balanced judgement (Avi-Iai 197.4:52).
The story of Ben-Gurion wn Djab el-Sich places the responsibility for the
suceessful implementation of the vision (ambiguously defined) on the local leaders
and settlers and their own willpower. Concomitantly, one wonld expect the
settlers and leaders ‘o experience personal failures (or perceive [ailures in
accordance with how they defined their mission). This, of course, does not

preclude efforts, in case of failure, to delegate collective responsibility, at least in

part, back to the state, via the symbol of Djab el-Sich.

The story of Ben-Gurion on Djab el-Sich, then, provides a set of overarching
wvalues and actions for the builders and settlers of Upper Nazareth to embrace for
their guidance. Its fulerum, it should be kept in mind, is its orientation towards
progressive action, towards doing rather than being, to use Paine’s (1988}
heuristic disiinetion. Otherwise, its lack of specificity, the apecryphal nature of
the messages it contains with respect to Nazareth, leaves its users broad leeway in
filling it with varying specific meanings at any point in time, in accordance with

changing realities.
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3.2.2. Forging a Culture of Ben-Gurionist Statism: Westernism,

Secularism, and Ploneering Development

Like in other development towns or new towns in Israel that had to ‘work’,
careful selection procedures were employed in the initial Jewish settlement of
Nazareth, What specific characteristics did this selection process take on in Upper
Nazareth, what eriteria guided it, and what were the implications for Jewishness
in Nazareth? These are the questions surrounding this aspect of local history

pertinent lo the current analysis.

Mordechai Allon, the man in charge of managing the whole enterprise,
including the seleetion of the first settlers, described the process of populating the

Jewish *neighbourhood® in the following terms:

One of the first operations of the [Defence Ministry's] unit for the
Development of Galilee was to prepare a list of first settlers -- fifty
families.”™® In order to do this, there was a need for individual interviews
with hundreds of families which were likely to be interested in settling
here, such as state officials assigned to work in the area, for example.
We assumed that since it is more comfortable to live near one's place of
work, they would readily agree to leave other places. After a check that
took a few months, we had succeeded in putting together a list of fifty
families -- most of them young couples --which had expressed their
interest in and commitment to being the first families in Upper
Nazareth.

An entry in the minutes of the IC for June 26, 1956, explains precisely who
the first families were, and sheds light on the kind of settlers deemed ideal for a

Jewish Nazaroth:
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The first 48 settlers [familics| have been recommended: 20 Jewish
government workers, 15 Army officers of the permanent army, 5
security officials, the remainder being serviee workers (shops, edueation,
ete.).

Ameong these first forty-eight families were, of course, the 1C members and their
own [families. Jewish government employees and military fsecurity personnel
involved in the administration of Mazareth comprised a substantial majority.
These were people who, prior to the establishinent of the Jewish Kiriah, had lived

either outside Nazareth and d to work or within the city of Nazareth as

a uational minority. Higher levels of government, apparently, exerted pressure on
them to settle the nmew *neighbourhcod* by curtuiling previously allocated
benefits that covered the expenses incurred by commuting (into the city, to work;
or out of the city, for religious services). The selection of these settlers was quite
clearly influenced by security considerations (fed and magnified by the *radical
political climate® and oppoesition to the establishment of the Jewish Kiriah among
the Arab residents of Nazareth); but - in light of the public image in which these
state officials had previously been held by the residents of Nazareth and their
actual function vis-a-vis the Arab city - their inclusion among those pioneering
the Jewish Kiriah presumably also made a strong symbolic statement about the

Judaization of Nazareth.

As for the remainder among the first cure of settlers, they were alinost
exclusively native-born Israclis - or, at the very least, oldtimers.” In other new
Israeli towns one also, generally, finds a small nucleus of sabras and oldtimers

among the first settlers, but in the building of Upper Nazareth their

tation was lly stressed (and still is given disproportional emphasis
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in local historical and current Self-depictions). The official goal was that they
constitute one-half of Upper Nazareth's population pot merely in the beginning,
ut of the town's future population as well; and a great effort was made to realize
this goal. As Mordechai Allon explains:
Especially in this area, you «ce, it was not considered at all wise to
have a town based un new immisranl.s.ﬂ Without much actual

expericnee with such a situation, mere logical foresight led to this
conclusion.

Pressed to claborate on his phrase "especially in this area,* Allon emphasized

both the extraordinary proximity to the adjacent Arab and Christian city and the

prevalent political climate there. What he did not mention, but could very well
have done, was that all this, coupled with the absence of Jewish historicity and
symbolism ‘in place’, made a strong argument for sabras and oldtimers - rooted

Jewish Israclis -- over new immigrants to the country.

Surveying the initial group of sabras and oldtimers so carefully selected,
however, an additional criterion of the ideal settler suggests itsell. They were

exelusively people who had left the kibbutzim (yotz'ei kibbutz). Allon elaborated:

We didn't exactly want to drag people out of the kibbutzim, but we
gave preference to those who had lived on a kibbutz and wanted to
leave it anyways. There were quite a number of them! There were quite
a number of yolz'er kibbutzim, that is true! You see, when one is ready
to leave the kibbutz, one might gain satisfaction from a development
town, rather than just a town; to participate in some project that is
halutzi |pioneering in nature] outside of the kibbutz. And we were
trying to convince people that what we were trying to do was
ploneering. We wanted people to feel that they were participating in
something halutzi!

The lsracli ibbutz, of course, stands for much more than merely pioneering
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spirit  Socio-culturally it designates Europeanism or at least Westernism:
politically and ideclogically it spells -- for the largest part -- left-wing Zionism
{granted, to-a greater or lesser degree).™ And indeed, these first hand-selected
sabras and vatikim who had left their kibbutzim were exclusively of European

background and either Ahdut ffa ‘Avuda or Mapai-affiliated.

Via the process of settler selection, then, those in charge of the projeet
began to define Jewish ethnicity locally. They certainly did so in their own image:
all of them were either sabras or vatikim of European background, and --
although not necessarily kibbutznikkim -- army men and Ahdut Ha'Avuda or
Mapai supporters. And they were, of course, men in the image of Ben-Gurion's
statism through and through, which is precisely, one might surmise, why they
were put in charge of the enterprise. Nazareth was to be Judaized by the New
Jew, product and carrier of the new [sracli culture. Jewishness was to be defined

in terms of Isracliness.

The settlers themselves, looking from the inside oul, as it were, make the

same point, albeit indirectly:

Here in Nazareth, oldtimers and sabras had to be in balance with new
immigrants, It's always healthy when people with certain ideals -- be
they Zionist ideals or ideals pertaining to a Western standard of living --
settle in 8 new town; but here especially! Because they are active, they
pave the way for the others who are to come, guide them. Had the
whole settler population been newcomers to Isracl, they would all have
‘turned in circles’. Imagine! But this group of idealists dragged the
others along: "Come here!® *Build here!® *Develop!® We [the sabras
and vatikim] fulfilled organisational functions; we were in charge of
absorption, housing, socio-cultural activities -- the whole process of
building up the town (Tiva, female sabra settler, age 55).
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My husband and I decided to move to Nazareth in 1956, We were
then living at Kfar Ha'Horesh [a kibbulz north-west of Mazareth];
someone from the Ministry of Defence came to us saying that they were
going to build a new place, and asked whether we were interested in
participating. The decision was all ours! They didn't offer any special
enticements for us. We had to pay the full price for the flat - the first
settlers had to purchase their housing; for the same money we could
have bought a beautiful house in some other place, like Tiv'on. You
know, in 1956 it was -- not exactly shameful, but also not very
honourzble to be a town citizen. But we had wanted to leave the
kibbutz, and felt we had to start something else off the ground; to trade
in terms of idealism, you understand? We felt an obligation to do
something for the country. For us, the important thing was that we
wonld start something from scratch and contribute our part to the
building of the area.

The idea was to bring to this place oldtimers and sabras to help the
new immigrants they would bring in -- people who don't speak the
language, don't know their way around the burcaucracy, the work
situation, and so on. So these oldtimers and sabras were people who
didn't have the problems of new immigrants and were free to help, to
dedicate themselves to the integration of the new immigrants.

We had come here to create something totally new and different, not
like what they did in Kiriat Shmona or Migdal Ha'Emeq or Beit Shean
- because this here was of such importance to the country, the
development here. You must know that in 1956-1057 the situation in all
other development towns was very bad. Why?!  Because their
populations consisted entirely of new immigrants, and almost all of
them from North African countries! That didn't wvrk out too well:
always bickering among th Ives, I int , and very little
idealism. We had to avoid this fwm happenlng here in Nazareth (Rifka,
female vatik settler born in Rumania, age 38).

*Like a military operation,® the IC planned the arrival of the first settler

families, as 2 group, for November 1956; but these plans were intercepted by the
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Sinai Campaign of 1956, for which most male members of settler families
(including the IC) were mobilized. As a result, the arrival as a group, loaded with
symbolic meaning, was cancelled - the men were de-mobilized on different dates
- and the arrival of the first settlers to the Kiriah postponed until December
(Hanukkah) of that year. In many instances women and children preceded their

husbands,

The selection policy, along the lines of similar ideological eriteria, endured
beyond the arrival of the *first hundred,® even, it is said, into the 1960s; and it
applied not only to sabras and veteran Israclis but to new immigrants absorbed as
well. However, there were soon fewer people with the kibbutz background than
had been deemed essential in the selection of the first seltler familivs. While the
ideological motivation may have remained the same in many cases, purely
economic factors entered the picture, in respect of both the settlers feeling
attracted to ‘Nazareth’ and the sclecling commiltee sceking to attract new
settlers. Locally available occupational and cultural openings spelling uwpward
mobility were attractive to settlers. The commiltee, for ils part, had to balance
emergent needs for specialized labour, on the one hand, and seltlers in a plainly
numerical sense, on the other. Also, the imperative of reaching a certain
population size conflicted with ideological/cultural demands, sometimes foreing
expediency upon the IC. But wherever feasible, selection still hinged on political-
ideological affiliation and commitment. In the words of Eli, a settler who arrived

in 1960 (after leaving a Mapam-affiliated kibbutz):

In the past, anyone who wanted to come and live here had to pass
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through a kind of filter, to make sure that one was suitable. The same
with me; when [ wanted to come here, it took a few months before [
received a positive answer. [ had a job offer from one of the metal
plants - [ was then working as a welder [today he is a government
officiall. They checked then that we were Mapamnikkim [supporters,
members of Mapam) - all sorts of things like that.

Another settler, Ronen, who settled in Upper Nazareth in 1963 to fill the local
position as a director of the youth centre, after uaving left the permanent army,

recalls:

It was a kind of Stalinism, under [Mordechai] Allon |he laughs]. Do
you know that there was a kind of numerus clausus in Nazraf
regarding the acceptance of people here? Whoever wanted to come here
was checked for his political affiliation. I remember very well how they
[the IC] related to me when 1 arrived. I came to Upper Nazareth to be
the director of the youth centre. [ walked into Motke's [Allon's| office
for an interview, together with the inspector who had brought me to
town. There we were, the three of us -- Motke, the inspector and I. Iz
the middle oi the interview Motke slipped a note to the inspector, who
in turn passed back a note to Motke. As we left the office the inspector
asked me, *Do you know what the note said?® I didn't. *It said, 'Is he
one of us or not?"®, he explained to me [laughs].

The first new immigrant families from abroad (elim) arrived in Kiriat
Mazeret soon after the first sabras and vatikim had settled in, in February of
1957. Until 1060, all were from Poland and Rumania. At first glance, no
particular selection method can be discerned with respect to these olim: Kiriat
Nazeret's initial settlement (between 1957-1950) coincided with the arrival of a
wave of Eastern European immigrants, and the town seems to have "just missed,”
as the town's past and current leaders stress, a large wave of immigrants from
North African countries, primarily from Morocco. Such selectivity does become

evident, however, in diachronic and comparative perspective; the original eriteria
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are maintained: the Kiriah continued to favour Western arrivals, particularly
those without strong ties to religious tradition and, ideally, those who had had
past exposure lo Zionist ideas il not activism. Little interest was shown in
immigrants (now arriving in large numbers) from Asia and North Atrica.™ While

other new towns and develop towns established at about the same time as

Upper Nazareth® had by 1067 an overwhelming majority of non-European
arrivals, Upper Nazareth had only 205 non-Europeans out of a total of 3,726
foreign-born residents (Berler 1970:74-75; Central Bureau of Statistics, data
obtained from the local municipality). This one-sided selection is especially

noteworthy when seen against the objective of ining a Jewish population of

significant size as scon as possible, together with the fact that the pool of
potential new immigrants was restricted as it was - and that of the ideal type of

sottle- even more so.

Just as sabra and vatik settlers were selected with an eye on Kiriat
Nazerel's ‘mission’ with respeet to the Arab and Christian city, so too were the
new immigrant settlers, it appears. Whereas in Israel as a whole the formation of
the kind of society and culture envisioned by the statists could and would have to
proceed in a step-by-step, gradual fashion, in the case of Nazareth it was
considered expedient -- if not imperative - lo produce a micro universe that
complied with the statist model of Israel from the start. If Kiriat Nazerel was to
merge with the city of Nazarctk eventually and the Jewish population was to live
and cooperate with the Arab and Christian Others under one municipal umbrella

- and such were the plans - then the Jewish Nazareth had to be of such a make
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up that would stand up tn, while coexisting with, the politicizing national and
symbolically strong religio.. Others. Such were to be the New Jews; and the least
stited for this task, it was assumed, would be Jews of Asian and Nerth African

origin.

Let me be more specific; when Labour Zionists and statists said *North
African,® at that time at least, then -- to them -- this implied (1) ®primitive,* (2)
traditional-religious, and (3) "Arab." As such, the new arrivals from North Africa,
in the view of these leaders, possessed attributes and proclivities with respect to
the Isracli Arab population which, in the context of Nazareth, spelled ‘danger’.
[laving more in common socio-culturally with the Arab Other than with their
Western and secular Jewish other, and lacking inculeations of Zionist ideals and
values as the statists defined them, the settlement of new immigrants from North
African and Astan countries in such close physical and sociai proximity to the
Arab Other was seen as a threat, both to their own cultural and ideological
transformation as well as in regard to the overall problem of Nazareth. On the
other hand, these same immigrants, perceived as deeply committed to the Jewish
religious tradition and as harbouring a pronounced dislike for Arabs (based on

first-hand and frequently negative experiences with Arabs in their countries of

origin, such as diseri and even pog ), they would, it was assumed,

thwart all possibility of peaceful coexistence under one municipal government.®!

The IC minutes of July 2, 1057 make exviicii reference to an agrecment
with the Settlement Department of the Jewish Agency (Sochnut) regarding locally

*desirable® new immigrant settlers. The Sochnut was to select and channel new
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arrivals to Israel (as well as applicants from inside Israel) accordingly. But it
seems that it had made frequent (or at least serious) mistakes during the first
vear, despite the agreement, sending the ®*wrong kind® of immigrants to
Nazareth. This situation caused the IC to refer to the agreement which had been
made; it is mentioned nowhere else, copies of it do not exist in the loeal
municipality's archives; in fact, that such an agreement existed is denied by both

partics even today. The entry in the minutes reads:

The ittee [IC] decided to approach the Sochnut with the request
to stand by the agreement reached at its time to prevent sending
undesirable immigrants (mixed marriages and such that are of no
utility) to the place. In addition to this, we have to make substantial
arrangements to Tulfill this agreement ourselves,

M. Allon, when confronted with this entry, claimed that ®undesirable® and *not

useful® referred to purely occupational criteria:

At the beginning we thought ... the Sochnut was ready to help. It
didn't promise anything, but it was ready to help. And when we saw
that they were harming all we had done ... The first group that came
over was a group of fifteen families from Russia, Polish families [Polish
families that bad lived in Russia as refugees of World War II]. Ten of
them were tailors. There was no work for tailors here. Anyway, before
we became a civil body, a local council, we were able to do this sort of
thing. Once you are a legal body, you ean't do this any longer.

The reference to *mixed couples® (presumably Jewish-Christian) Mr.Allon did not
remember, and he refused the invitation to recollect the matter. What he
suggests, by choosing the example of Polish tailors, is that *race® was irrelevant
and that selection applied equally within the ranks of European olim. Yet, it is

quite clear that *race® was part of the ag t--b it was a { to

constitute a fairly reliable boundary marker, ideologically and culturally, for the
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delineation of the New Jewish culture and society. (After all, the absence of olim
from North African countries does stand out clearly.) But the boundary marker
built upon turned out to be less reliable than anticipated. Oeceupation, [ will show
in a moment, was nol the decisive criterion; instead, it was *backwardness,®
meaning a strong attachment to Diasporic Jewish tradition and its religiosity in
particular. The *wrong kind® of people channeled into Kiriat Nazeret by the
Sochnut in violation of the agreement were tradition-bound and deeply religious
Itumanian olim, defiant of ideological and ecultural transformation and of
occupational retraining, which, actually, constituted an essential pari of that
transformation process. Interestingly enough, they are rarely menticned i
contemporary accounts of life in the early days. In the few local histories that do
include them the relationship between traditional Rumanian and secular Polish
olim is described as conflict-ridden. The secularized Poles are said to have accused

these Rumanians of being "primilive® and *backward,* and the traditional

Rumanians, in turn, referred to these Poles as *C i and *Stalini

the children of the R ian traditionslists were 1 to har by the

Polish children and, in turn, ‘he Rumanians boycotted the stores of the Pelish

*goyim® (gentiles), as they are said to have called them derisively.

That the IC took concrete measures to avoid having tradition-bound settlers
(particularly from North Africa) is claimed quite explicitly by Mafdal officials of
the regional government at the time, as well as newspapers of the religious
parties. The Northern District Administrator (and Maldal supporter) at the time

Nazareth was established, I. Koenig, told me:
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ln the first years..the people they brought here, the kind of
population they brought here, were immigrants from Poland, mainly
Stalinists and anti-Zionists [he means anti-religious]. They brought
tradition-oriented Jews from North Africa and the Middle East®® only
from 1964 onwards, and only because they had to. But from 1957 on,
they wouldn't let such Jews come here - and that was one of the things
I got angry about. There was definitely friction on the subject of
democracy here!

An s el in a religious newspaper®® alleges:

The immigration to Nazareth was planned in a way so as to prevent
the settlement of religions Jews almust completely. Because of this, it is
impossible to find in Hebrew-Jewish Nazareth Middle Eastern and
North African Jews who are known to cling to the Torah and traditions
of [srael.

More will have to be said on the IC's efforts to create and maintain a boundary

against religious Jewish otherness arcund Kiriat Nazeret.

The biographies of many of the first immigrant settlers from Poland to
arrive in 1957, via the Sochnut, fail to corroborate M. Allon's claim that
occupation upon arrival in and of itsell copstituted an important -- let alone the
most important -- criterion in qualifying or disqualifying potential immigrant

settlers to Nazareth. The biography of Shalom may serve as an example:

Shalem: From Austria [ went by train to ltaly, and from [taly by
boat to Haifa. The boat was called Herzl. At Haifa port, where we
arrived, they asked us what our trade was and where we wanted o go. |
told them that I was a barber and that [ was prepared to go anywhere |
was needed -~ I had no relatives or family. So they gave me a list of
towns: Beersheva, Kiriat Gat, Nazrat - a new place. [ looked at the
map. Nazrat: a new place, and I had friends in Haifa. So [ said, *Okay,
I am ready to go to Nazrat.® They brought us to Mazrat in a truck.
That was in the beginning of 1057, just before Purim. We [the new
immigrants arriving together] celebrated Purim here. 1 was given a
small flat on the first floor of one of the first houses that had been built
-- there weren't many of those. Two days after my arrival [ went to the
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local Labour Exchange. [ had been a barber in Poland. I used to own
my own harber shop together with a friend.

rusearcher: Was there a need for barbers here?

Shalom:  Here? Look, that profession isn't so much in demand
anyway. But here? There were almost no people! Anyway, [ did not
come [to Isracl] with the intention...not for lazy work. I came to build
up the country. | wasn't able te participate in the liberation of the
country because | was in the Russian Army in 1947, So, at the Labour
Exchange they told me that there are two possibilitics: reliel work or
construction work. I was prepared for this, because of the eduecation I
had received in Poland -- Zionist. Coming to Isracl had always been my
goal. At the time a lot of people came here from Poland beeause they
were almost thrown out of the country - these same Communists that
had always been against leaving Poland for Israel! [ bad always wanted
to come to Israel!

rescarcher: You had a Zionist upbringing?

Shalomn:  We used to live a Jowish life in my town: going to the
synagogue on Friday nights, coming home and having a festive meal,
singing - everything! We didn't travel on shabbat or light a fire. That
was the education I received. I finished religious school, a Torah-school
with 7 classes. | knew Yiddish, Polish and Hebrew; I learned Polish
history, the Talmud and the Bible!

researcher: You are religious, then?

Shalom: Mot anymore! Look, there are good reasons for that. 1 was
a year under the Nazis, in a labour camp. I saw what the Nazis did to
the Jews! And also in my own town: [ don't know whether you know,
but the Hazon Ish® here in Isracl was from my town. I studied Talmud
with his younger brother; their family name is Kerelitz. His brother,
Rabbi Yitzehak, and I were neighbours during the Nazi period. He was
a rabbi who lived an austere life; not like the rabbis today. He lived for
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God, not for himsell. One day, it was on a shabbat, the 11th of Av3®
an akzia - a massacre -- took place in the ghetto of our town. My
family survived, my parents and the five children. After it was all over,
some Jews arrived and shouted: *If anyone is alive he can come out
now, it's all over!® T came out and ran immediately to see the rabbi. [
found him dead, murdered. That made a deep impression on me. |
asked mysell, *Lord of the Universe, this man didn't harm a fly! Why?
Where were You?® Then we gathered all the dead bodies from the
houses, the streets, the courtyard, the parks -- and made two graves:
one for men, one for women. For the rabbi we made a separate one.
After that there was another slaughter. | was in the field and heard the
sereams. They took people, packed like logs, onto a truck. We, working
in the fields, heard screams and shots; something terrible! After that [
joined the partisans in the woods. With the partisans, the second
tragedy for the Jews started. It was a few months later, on Yom
Kippur 1942. The Germans had a long campaign to clean off the
partisans.  Before that, we had killed some of those that had
participated in the : 50 the Germans ran away from the woods,
and we had our hold-out there. It was the forest between the Drest-
Mesecow and Slonin-Bialoskov railway lines. We lived in little groups
and terrorized the Germans; we used to capture Germans and bring
them to our camp...S0, the Germans decided to have this big clean-up.
It was disastrous!

researcher: So all this changed your attitude towards religion?

Shalom: One can say that. Obviously 1 have some connection |to
religion], because of what I learned in my parents' house. But not the
same as it was before these events. [ ask mysell, where was God when
they took babies and broke their heads against the wall; when they
called Jews to the synagogue to pray for mercy and then set it on fire
with the Jews inside? It became clear to me that the Jews have to help
themselves!

Shalom, then, displayed many of the characteristics of the New Jew already
upon his arrival in Kiriat Nazerct: not only Western, he was grounded in the

Jewish tradition which he had exchanged in his hierarchy of values for a secular-

nationalistic outlook - the recognition of the necessity for an independent Jewish
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state and of physical resistance to ensure the Jewish people’s survival. He was
ready to make physical sacrifices for the Jewish state: at the very least to engage
in heavy physical labour, and to live humbly; and, if necessary, to fight for it. He

was, as he describes himself, a staunch Labour Zionist.

Indeed, most Eastern European immigrants absorbed into the Jewish

Nazareth arrived with the *wrong profession;® they were Ily crafl or
small merchants (such professions characterized Diaspora Jewry, and Labour
Zionism's goal of the inversion of the occupational pyramid in the new homeland
was an upshot of suech a Jewish Self-image). Clearly, the demand for such
occupations in the Kiriah was limited at the time bui, more importantly, they
were not of the kind of activities the leaders of the Jewish state and of Jewish
Mazareth had in mind as the basis for the new town -- economically or culturally.
Jewish Nazareth was to be an industrial and administrative centre, with
immigrants channeled into *industrial development.® But until the first factories
were established ¥ the immigrants were to participate actively in the
infrastructural building of the town: clearing the land of rocks and planting trees

(reliel work) or construetion work.

Underlying these economie plans were, of course, the ideological premises of
statist halutziut, and the new immigrants were to be made ideologically reliable
aad culturally transformed in the process of their involvement in development.
But, and this is my major point, the "wrong® occupational training was not
considered a serious hindrance in this regard - in contrast, for example, to the

striet adherence to religious tradition, cultural *backwardness,® or, worse, the
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two compounded. Western immigrants largely detached from religious traditions,
- particularly if they had already been exposed to Zionist-sucialist ideas, were
welcomed and were easily retrained upon arrival. We find these points confirmed

by M. Allon in a 1968 interview with the Hebrew daily Ma ariv:57

The first group [of immigrants] came from Poland, numbering 17
families. Finding work for them was a problem, and it was part of my
job as a Histadrut [General Federation of Workers, lsrael's labour
union] organiser. Nine of them were tailors, three were shoemakers,
and the rest had various other trades. | spoke to them in Yiddish, trying
to explain to them that there was no chance of work for them in these
oecupations. They had two choices: to work only occasionally, when
something came up [reliel work] or to learn the construetion trade.
Twelve of them agreed to be retrained and underwent a course in
cementing and flooring sponsored by Solel Boneh [a Histadrut-owned
construction company]. These were then absorbed into the construction
trade. These immigrants built their own Mats! Some of them still work
in construction toda,r The five lh:u dldl\t want to join the course or
take on occasional jobs d tly, opening stores or small
workshops. And then, in 1958 the ZeDe I'actory opened with 200
housing units for their workers and provided additional employment
opportunities for the new immigrants.

Yael, one of the carefully selected vatik settlers who became actively involved in
immigrant absorption and who subsequently, for 20 years, was the director of the

" local Immigrant Absorption Centre, gives a similar account:

The first immigrants were from Poland. They were simple pecple,
with a low level of education; what they had was the school of war. It
was a shame! So they worked in every job they could get here. At first
it was relief work -- planting trees for the Keren Kayemet. In Zippori,
when you travel from here to Haifa, all those forests were planted by
our first immigrants. The trees are now thirty years old -- as old as our
town! After that, courses were organised for the olim by the Histadrut
for construction work. These immigrants were not young people; they
were 30, 40, 50 years old. But they learned, learned to lay floors and all
these jobs. It took almost two years before the factories were completed;
meanwhile, people were channeled into construction and relief work.



When the first settlers moved into Kiriat Nazeret, the Kiriah comprised no
more than three complete apartment blocks.® Forty-cight additional blocks and
fifty single-house units had only been framed, and the "sccond hundred® housing
units® had foundations and walls. The first stage of construction of the
settlement had been carried out by Solel Boneh under a Ministry of Housing
contract, largely by Arab labour from Nazareth and surrounding Arab villages.
“"ae allocation of housing, while formally the responsibility of Amidar, was

“ffectively controlled by the settlement subcommittee of the 1C.

The three completed apartment blocks contained seventy-two apartments of
18 m? each; in these were housed the first core of sabra and veteran settlers as
well as the first social and political institutions: the 1C's office, a local Histadrut
braneh (Labour Council), a local branch of the Labour parties Mapai and Mapam,
a post office and a kindergarten. As there was a shortage of completed housing
units, two or more institutions shared one flat initially. What was significant
about this arrangement was the kind of institutions ‘merging’ in this sense and

(one might ) L ing inseparable from each other in the perception of the

seitlers: the Labour Counecil shared an apartment with the local Labour
Exchange” and the various Labour party branches; on the same floor, across the
hallway, the IC office was located. The spatial interpenetration of these party-
political and governmental offices went hand in hand with an overlap in terms of

personnel.
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To the new immigrant settlers, on the other hand, only partially completed
housing units were allocated. Their professional retraining for construction work -

and concomitant transfliguration into halutzim -- 1 ly involved pletion

of the very houses they lived in, as well as construction of additional housing, of
industrial parks, schools and roads. These immigrants supplemented, bul never
fully replaced, Arab labour. They lived out the Labour Zionist ideal of Jewish
sell-labour, and this was one of the main reasons - aside from cconomic
pragmatism in “iew of the lack of local employment opportunities - for the

insistence on "oceupational retraining.*

Although culturally and ideclogically made of the stuff from which the New
Jew could readily be formed, the local (and national) leadership was fully aware
that the Eastern European immigrant settlers did not arrive as such, but still
needed to be moulded in accordance with this ideal of the New Jew; they necded
to be ideologically and culturally reformed. Morcover, it could not be taken for
granted that these settlers themselves actively desired such reformation: some had
been forced out of their home country, and no other country would readily admit
them, or they came to Israel because they had relatives there; yet others had
become convinced by their war experiences that Zionism (that is to say, a stale

for the Jewish people) was the only solution to *the Jewish problem;® and some

had been Zionists (hyphenated Zionists, affiliated with a particular political and

ideological stream within the movement) even prior to the war. Ullimately, the

ful b |

reformation process hinged on a of the p

economic dependency of the new immigrants and locally institutionalized ideology
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- outright pressure amounting to ‘force’ was rendered largely redundant on

account of the careful selection procedures.

Nevertheless, a tremendous influence over the town's settlers -—- and the
political and cultural climate in general - was exerted through the local apparatus
of municipal, national, and party-affilisted iostitutions. It was these which
allocated what for the new immigrants were vilal material resources (such as

housi 1 t, fi ial assistance or licenses) and provided socio-cultural

services (such as health- and child-care, schooling, language training, ‘religious’
services and cultural activities). With respeet to party-affiliated institutions and
associntions (as we shall see), the IC attempted, quite successfully, to keep those of
them that operated along competing political and ideological premises from
entering the community, and aided those it deemed in line with its own outlook.
loeal branches of governmental and national institutions, such as the Jewish
Agency, were staffed with Labour party adherents. The IC therchy attained a
near-monopoly over the material resources and socio-cultural services offered to
the Kiriah's settlers. In sum, as elsewhere in Isracl (see Gitelman 1082:24-27), the
*party-key® was applied in the distribution and provision of essential resources

and services (the “key-parties® were the Mapai and Ahdut Ha'Avuda, even

Mapam). Without the right party bership a settler, p ly a new
immigrant, could expect only the bare minimum of material support and, in

addition, was marginal to the local society and culture.

However, institutional control in Kiriat Nazeret had aims higher than mere

vole-catching. Whereas, Lissak (cited in Gitelman 1982:27) suggests, in Isracl as a
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whole the use of ipstrumental benefits came to displace ideolgical indoctrination
in the parlies’ recruitment of new immigrants, here the two were strongly
intertwined: on account of the political and ideological monopolization of the local
network of institutions and their services. According to all accounts, a fairly

close-knit moral ity resulted, r bling the early {pre-10M8) kibbutz,

except for the obvious concentration of power and authority in the hands of a few

sabra and vatik leaders and the pronounced division of labour.

Charismatic leadership, too -- the sccond method of the new parly-

reeruitment strategy identified by Lissak - played a significant role; but again,

not merely to recruit party It also provided ideological role models. 1
have already mentioned the strong emphasis given to Ben-Gurion: he was locally
heroized and mythologized, as were the sabras in general. Mordechai Allon or
"Motke* - the chairman of the IC - took on such a role and such qualitics. The
leading personalily, he mediated between the abstract and the conerete. *Motke,*
in the eyes of the settlers, not merely personified Ben-Gurion locally but came to
transcend the latter in terms of his symbolie significance to the settlers in
everyday life. The national media coverage he received was important in this
respect. What the symbol of Ben-Gurion [eft implicit and unspecified, *Motke®
translated for the settlers into concrete and specific messages, in practice as well

as in rhetoric.

One is struck by the stress given, then as now, to Jewish sell-labour in the
process of building Upper Nazareth. This is true not only of the keal élite and

ideologues but also of these undergoing ideological indoctrination, the new
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immigranis; and it is noliceable in written as well as oral accounts. We have

already heard it mentioned in Motke's and Yael's ts of the immigrants'

nccupational transformation. Yoch the dir of the pedagogic centre in
Upper Nazareth who was somewhat of a latecomer (he arrived in the locality in
1962) bul nevertheless considers himself, and is granted that status by others, one
of the first pioneer settlers, took me to the first neighbourhood and told me (he

also Lakes the school classes there and tells them):

These ae the very first buildings. You notice they are made of cut
sione; this is how they built until the early 1060s. They utilized the very
rocks they cleared off the land. In the long run, this was too laborious
and expensive, of course. These first buildings were built by the
immigrants themsclves! The government taught them how to build
houses, how to lay floors and water pipes; all these things. They were
traincd on the very houses they built, and they built their own houses
and their town while they learned. Many people that still today live in
these houses are in fact the same people that built them! That's like an
ideal: to build the house you live in with your own hands!

At the same time that Jewish self-labour has been overcommunicated and
idealized, the participation of Arab labour in the construction of the town has
been erased almost completely from collective and individual historic (‘heroic’)
memory. Only the occasional immigrant pioncer, and only when pressed by
explicil questions, is ready to include Arab workers in his or her recollections, and
then only in a minor role. Thus Shalom, the immigrant settler from Poland whose
voice we heard previously:

Shalom: 1 was offered a course in plastering by the Labour Council
which lasted one month. | went and finished it, and then I started
working as the foreman of a plastering team. All of us [new immigrant

seltlers] were offered work in dakhak (reliefl) or construction. We went
through rourses in plastering, floor-laying, welding, roofing — all these
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things. Then the Jews were the builders! We built Upper Nazareth with
our own hands!

researcher: | was under the impression that Arab workers, toe,
played an important role in the building of the town...

Shalom: Okay, some Arabs also worked here. In my group of
plasterers the assistant hands were Arabs. But there were also Jewish
hands to the plasterers and roofers! In any case, 1 started work; me and
my team, we worked for Solel Boneh for 27 years! There are very few
buildings here in which I didn't have a hand: apartment blocks,
kindergartens, schools, factories - like the ZeDe factory, Kitlan, or
Tass. I look around me, and all I see is our creation; it's a good feeling!

The overcommunication of Jewish immigrant labour and concomitant
undercommunication of Arab labour in the town’s construction, constitutes, |
suggest, only one particle in a skein of perceptions about Us, then, on this picee
of land. Constructed in contrast and opposition to the Arab Other of Nazareth, it
simultancously established Jewish ownership rights to the land, emplaced the Jews
- at least those who actively participated -- in Nazarcth, and provided the Jewish
setilers with a pioneering identily in the image of Ben-Gurion's statism. ldealogy,
perceplion, and practice were in accord with each other, But in respect to Them,
realities had to be cognitively adjusted to suit Our necds and interests. This was
achieved either through a de-emphasis of the Other - where They did not stake
alternative claims loudly (as in the case of physically building the settlement); or,
where and when They vociferously expressed counter-claims (as was the ease
regarding land-ownership), through the deconstruction of Their oppositional
claims in Their name. That is to say, couching Our ideas about Them (versus Us)

in terms of what They themselves have said They do and believe.
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Pivotal to this last process is the condition of the land prior to the Jews'
arrival, and the subscquent transformation of land and place. It embraces the
climatic, topographie, demographic -- and subtly even the 'spiritual’ -- state of the
land. These are given expression in the form of renditions of early-day settler
vxperiences that concentrate upon Djab el-Sich, and incorporate stories and beliefs
said o have been told to the Jews by Arabs from Nazareth. Allon, for example,

told me:

The first settlers that came here in these winter days of 1956, they
got a real taste of what pioneering is. The Nazareth mountains are 500
meters above sea-level, so the winters here are particularly harsh! It was
a mountain exposed to strong winds, terrible winds! For this reason the
Arabs called it Djab el-Sich - *Gooseskin Mountain.® They stayed
away from it for this very reason; they were convinced that it is
impossible to live on Djab el-Sich. In fact, what happened is this. When
I eame and we started the actual construction work, the mayor of
Nazareth [was alarmed]. The municipality’s treasurer, a Jew from Iraq,
told me afterwards what happened; he told me: *You know, the mayor
called me in today. From the window in city hall he saw the first power-
shovel up on top of the mountain. He said to me, ‘What are these
power-shovels on top of the mountain?® So [ told him, ‘Don’t you know
that they are planning te build a Jewish settlement therel’ He
exclaimed, *What! Are you crazy? You tell them, you Abbudiah, tell
them it's erazy! Look, you don't remember this, but [ can tell you...'™ -
he was a very old man, 80 years or so at the time, and a Christian -- he
saitl,**tell them that [ remember when the Bedouins from the area came
and wanted to live here. They had heard that there were tourists
coliing, so they wanted to live here. They stayed for a few months, and
then all left, moved away. Because it is impossible to live here! There
are terrible winds! So just tell them, it's a waste of money and time!'*
But we stayed and overcame all the problems. We managed to make a
settlement of Djab el-Sich; we conquered that mountain!

And Shalom explained:

Look, the town of Mazareth [read Upper Nazareth| was to be built on
a mountain. No one thought it possible that a town could be built here
in this place! Before the Jews settled here, Bedouins had tried to live
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here, but even they couldn't. When I came here, there prevailed such
terrible winds! And there were hyenas, lots of hyenas, not far from the
blocks; one could hear them at night. And such terrible winds. “The
Arabs thought that we wouldn't last very long here, they were fearful of
this mountain. But today, as you can see for yoursell, it is a beautiful
town. No one would have thought it possible that we would suceeed,
but we did. We made this mountain blossom! But don't think it was
casy; the first settlers had to make sacrifices. Living in half-finished
houses without doors and windows; often we had no electricity or water
- I lived for six months without electricity. All around us rocks and
sand -- we had obviously not come here for comfort!

The ubove two excerpts [rom interviews contain the major elements present
in all the carly settler histories | heard; naturally, there exists wide varialiva in
the degree of elaboration as well as with regard to the conclusions arawn from the
postulates the descriptions establish -- which might or might not be spelled out
explicitly. The following synoptic analysis, then, draws upon all the histories |
encountered in the course of my fieldwork: in life histories, wrillen acconnts
publicized in the local media, as well as artistic re-enactments of loeal history
staged on the occasion of Upper Nazareth's 30th birthday which fell during the

period of my field research.

The setting, as it were, is always Djab el-Sich. [t stands for Jewish Nazareth
as a whole (which has extended away from Djab cl-Sich in actuality), as We see it
as well as The; did. This is the place, one recalls, where Ben-Gurion is said to
have conceived of the idea of a Jewish Nazareth and ordered its implementation;
and being one of two ‘touching points' between the Arab city and the Jewish
Kiriah it became the object of legal (and symbolic) battles between the Jewish

settlement and Nazareth residents.



111

This *mountain,® the stories (part one} establish, was in a state of
wilderness at the time of the arrival of the Jewish pioneer-settlers: the land was
rocky and arid; hyenas (scavengers!) roamed the area; and most centrally, a
steong and terrible "wind® haunted the mountain. It is very important to be
aware of the multiple connotation contained in the Hebrew word for *wind® -
ruach (phruhot). It can equally mean *spirit," in both an eschatological or
attitudinal sense, as well as *atmosphere® in a figurative sense. Thus, whether it
was murely natural or perhaps also supernatural forces that the Jewish settlers
had to overcome remains ambiguous. In any event, the wild and untamed forees
defined extreme physical hardship and risk for any human society secking to
earve out a living space or livelihood for itself in this place. Concomitantly,
however, it offered the opportunity of wvalue creation for those who try and
sueceed (sacrifice, commitment, courage, will-power, endurance; and technological

superivrity): all the more so when others have tried and failed, or not even tried.

The Arab Other, the stories (part two) go on to establish, were intimidated

tain's forces, ially the terrible and eerie

by, if not fearful of, this

*winds* (natural and supernatural?); this We know from Them: They call this
mountain Djab el-Sich -- *Gooseskin Mountain®. ®What is gooseskin?®, one of the
immigrant settlers asked rhetorieally (when telling me the story of the early days,
and | failed to draw the proper conclusions from the name): *when someone gets
gooseskin it means that he is very cold or afraid, or both.® And there are stories
in which an Arab from Nazareth spells this out, explicitly, to a Jewish settler of

Nagareth (eg., Allon's account). Te the Arabs, then, the mountain was
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unhospitable and useless: uncultivatable, certainly, but also uninhabitable, Even
the Bedouin, those nomads inured to the fierce elements of nature, had been
regurgitated by the mountain, as the Arabs of Nazareth are said to have
recollected (vis-a-vis the Jewish Others). At this point of the story it has been
established, and this is sometimes made quite explicit, that the land was desolate
-- uninhabited and uncultivated by Arabs; and that, hence, whatever ownership
rights the Arabs may claim to have had they have in fact relinquished (witness
Their own *scavenging® land tenancy ecustoms). The slage is then set to
demonstrate Qur ownership rights and links with the place, and to construet
values for Us (in contrast to Them), the composite picture of which is that of the

statist ploneer.

Part three of the stories, structurally speaking, are deseriptions of the
hardships and dangers the Jewish settlers had to overcome, the sacrifices they lhad
to make, and the spiritual as well as physical strength it took *to ereate
something out of nothing® and *against all odds.™ Essentially, the Jewish settlers
had to repudiate -- and to overcome -- the historico-symbolic facts, and their
current demographic manifestations, concerning the proximity of the Arab Other
and "the way the wind blew in Nazareth® (with an absence of Jewish historicity
and symbols ‘in place’). These circumstances, 1 suggest, heighlened the sense and

experience of pioneering (halutziut) among the Jewish settlers. Speeifically, the

historico-symbolie and i i bl were  tr 1 into others

P

pertaining to a hostile physical landscape.

By transforming the landscape physically from wilderness and desolation
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into a modern, *flourishing® settlement, and reversing the polarity of the place’s
wind/spirit/atmosphere from negative to positive (mi ruach ra'sh le ruach tovah)
the Jewish settlers earned for the Jewish people and state the rights of ownership

over Djab elSich and - conceptually - rej ation in place. Si :

the sacrifices, hard labour, and courage that were entailed ecreated a bond
between these settlers-pioneers and this particular place. We see this in the pride
af Jewish sell-labour, and in the significance they attribute to the incorporation of

rocks originating from the very land into the structures they created. Through

their active involvement in the transformation of the place, then, the Jewish
immigrants settling Djab el-Sich were emplacing themselves. Finally, the key
elements of statist halutziut which were inherent to the transformation of the
physical landseape -- Western ideas pertaining to societal and political order,
maodern technology, urban life-style, industrial development -- acquired meaning

ing pr: tism; these key elements

transcending that of state-defined nati
heeame imbued with intrinsic values as essential boundary markers of Jewishness

in Nazareth,

3.2.3. Clashing Visions of Jewish in N h: Secular Israeli

Contra Traditional Jewishness

Thus far, 1 have sketched the leadership of Kiriat Nazeret and the
partienlar culture and society they were striving to create within the general

framework of Ben-Gurionist statism. However, my occasional reference to two
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political parties -- Mapai and Ahdut Ha'Avuda - as the *key parties* (and
informants' reference to a third: Mapam) already hints at a  political
diversification within the overarching idea system. It is now time to explicate this,
and the ideological multivalance that paralleled it. For the particular ideological

colourations bear directly upon the definition of Jewishness in Nazareth.

Around the time the Jewish Nazareth got underway to realization, Mapam

had just underg internal uph 1 and a major split. From the beginning,
Mapam had been set apart from Mapai (both were socialist Labour parties)
through the strong Soviet Marxist overtones of its ideology, its extremely
moderate position toward Israel's Arab minority,” and its much more pronounced
negation of religion and cultural building blocks stemming from the Jewish
tradition: to the point where even Ben-Gurion "compared Mapam to the Jewish
Hellenizers of the Second Temple period and other Jewish assimilationists®
(Liebman and Don-Yehiya 1083:88).% Then, precipitated by Mapam'’s affiliation
with the Communist International and the Soviet Union {at 2 time when the
Soviet Union turned against Israel), the party’s Ahdut Ha'Avuda movement -
from whose ranks those opling for loyalty to Jewish nationalism stemmed
primarily -- split from the party in 1053. Until Ahdut Ha'Avuda would join

Mapai, in 1085, its ideological place was between Mapam and Mapai.

All this pertains directly to Kiriat Nazeret's political and ideological

envil t. Jewish N: th was — idcationally and financially — the ‘child" of

Ben-Gurion and his Mapai party. All of the IC members were Mapai supporters -

with exception of the chairman, M. Allon. He was a bor of the intermediat
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ideological camp that had just emerged: Ahdut Ha'Avuda; while favouring the
hreach of affiliations with the Soviet Union, he had, in his own words, *remained
a Mapamnik at heart,* particularly with respect to his worldview regarding the

place of Jewish tradition in [sraeli culture - and, of course, Kiriat Nazeret’s,%

We saw Allon's extreme, secular interpretation of the New Israeli culture at
work in the principles that guided the selection of the first settlers to Kiriat
Nazerel and in the institutional network created locally. Yet the picture is still far
from complela {extremism in this respect has still to be demonstrated) as, thus far,
I have focused on those values and institutions that were locally represented, but
not on those that were nof. We find these latter, of course, in expressions —

palitical, ideologieal or cultural - of the Jewish religion and tradition.

Even when the Kiriah was in its embryonic stage and housing was scarce,
apartments were immediately set aside for the opening of a local Histadrut and
Labour party branches; but no uniquely Jewish, as opposed to Zionist and Israeli,
institutions or services whatsoever were provided during the first two years of the
Ririah's existence: no synagogue, no mikvah (public ritual bath for women), and
of course no local rabbi — let alone a religious council or a religious educational
system. Needless to say, no legislation was passed by the IC enforcing the public
maintenance of Jewish religious laws. Festivals of the Jewish ritual calendar were
barely marked in the Kiriah's public life: the most elaborately celebrated publie

holidays were May Day and Independence Day.®

This glaring absence of even the most basic traditional Jewish elements
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within the Isracli culture and ideology of the Kiriah, remained unproblematic (for
the local leadership) until, by 1058, despite strong opposing efforts, religionsly
inclined, or at least tradition-oriented Jews were to be found among the new
immigrant settlers; these were the Rumanizn immigran* the Sochnut had sent to
Kiriat Nazeret *against the agreement,® deliberately or inadvertently, Their
arrival meant that there was now a public that felt disturbed by such extreme

secularization, and they worked to involve religious Jewish others from the

i 1 1

seene, gover and non-gover tal, in the matter. The 1C's
vulnerability on this account must be understood against the backdrop of the
relationship between the National Religious Party (NRP) and the Mapai at the
national level: motivated by his own ideological rootedness in the Jewish tradition,
seeking lo avoid a Kulturkamnpf within the Jewish nation (Liebman and Don-
Yehiya 1983:92), and in need for coalition partners against the right-wing Zionists
on international and defence issues, DBen-Gurion was commilted to the
maintainance of a modus vivendi with the religious camps.”® Even in the best of

circumstances this was precariously maintained.%

By 1058, the absence of the most basic Jewish institution in Kiriat Nazeret
- a synagogue - had attracted the attention and concern of the Ministry of
Religion. For at this time, the Ministry purchased one of the Amidar flats within
the Kiriah (via the central offices of the Ministry of Housing) and stipulated its
function as a local synagogue. The conversion of the 48 m* flat into a synagogue,
as well as the administration of the synagogue, was left, however, to the local

authority. Thus, while there now existed a synagogue, it remained without a
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Tarah seroll for the time being, and the local Histadrut assumed ‘ownership' over
the flat: the sign outside the door read, "Histadrut - Kiriat Nazeret Labour
Council Synagogue,* and the Labour Council held the key to it - literally and
figuratively. By all accounts, local and national, the *party-kev® was applied also

to gain access Lo the Kiriah's only synagogue.

Mot before long (during the first months of 1950), Kiriat Nazeret came
under attack from various religious camps lor anti-religious coercion; Lhis was
triggered by an incident in the Kiriah on the Jewish festival of Purim which,
basically, was the upshot of the presence of religiously inclined new immigrant
settlers from Rumania. A number of young Torah activists from the Torah
Religious Front (Agudah) - yeshiva students of Rumanian background or origin —
came Lo Kiriat Nazeret from Bnei Brak (the ultra-orthodox suburb of Tel Aviv) in
order to celebrate the festival in a traditional manner with their "brethren® from
Rumania: that is, by *singing and dancing through the streets.* The group of
religious activists had even brought along their own band. But in the midst of the
festivities, there arrived on the scene *a load full of bullies* on a truck, headed by
the director of the local Labour Exchange, and began to attack the yeshiva boys
with sticks and stones in an effort to expel them from the Kiriah. Some of the

residents apparently ealled in the police to break up the fighting.

While the attackers were being questioned at the police station, the police
tecvived a telephone call from the secretary of the Labour Council,?” who sought
to mediate between the police and the *rioters.® He admitted to having sent the

Labour youths, but *only so as to prevent the use of loudspeakers during the
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festivities.* Moreover, he soon appeared on the scene in person to encouruge
- people to continue the celebration. But the festive spirit had disintegrated --
especially since some of the yeshiva boys had been injured. *Jews beaten np -
Jews from the holy Christian city; is that not sufficiently disgraceful?®, remarked

one reporter (Tannenboim 1950) in consternation.

The religious newspapers reporting the incidence featured headlines like, *A
Rule of Terror in Kiriat Nazeret: Wild Attacks by the Force of the Qutstretehed
Arm;*%  *Left-Wing Bullies Attack Religions Youths Celebrating in Kirial

Nazeret;*% or *Mapai Thugs Threaten Yeshiva Students.* 10 The latural

ambiguity blurring the boundaries between the Arab city and the Jewish Kiriah
in this case worked in favour of the latter's leadership, initially at least. For the
wider readership tended to associate reports of "terror* with Arabs and Lhe
Communist party in Nazareth. But eventually, concerned reporters caught on to
this possibility and -- with some delay - ensured the necessary explication.'! The
widespread publicity the incidence reccived within religious circles intensificd
their focus on and concern with Jewishness in Kiriat Nazeret. Religious
*activists® or *workers® from both the NRP and the Agudah camps now began
to take it upon themselves to *bring the Torah to the people of Kiriat Nazeret;*
they assumed a brokerage role between the loeal religious population, on the vne
hand, and the IC and the religious institutions and interest groups at the eentre,
on the other. Initially, they were situated outside of the settlement: in Tel Aviv

or Jerusalem.

One of the first actions taken (April, 1959) was to demand from the [C that
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a Torah scroll be obtained and placed in the Kiriah's only synagogue. The IC
considered it *wise® to comply with this request. Ordinarily, that is to say,
traditionally, the "entering® of a Torah seroll into a synagogue is a festive

oeceasion calling for a big celebration. This is precisely what the religious activists

intended to organise and stage. They formally applied for a police license (which
was granted), invited Torah activists and NRP leaders from the centre, and
announced the event well in advance. But when the Torah -- along with the
guests - actually arrived for that big moment, the door to the synagogue was
found loched.'%% Apparently, the secretary of the Labour Council (at the time
attending a Mapai summit in Tel Aviv) sought to prevent the ®entering® of a
Torah. At first, he had tried to solicit the assistance of the local police, informing
them that *strange people will come teday to enter the Torah scroll into the
synagogue® and requesting that "the synagogue be closed [on this day] and no one
be allowed to enter it,™ as *it belongs to the Labour Council.® But the police
refused to interfere (in their view, the synagogue belonged to the whole public and
thus cvery Jew was allowed to enter it; moreover, the group of religious activists
had been given a licence for the festivities), whereupon the secretary ordered
members of the Labour Council to Jock the synagogue. Among the special guests
attending the festive occasion of the arrival of a Torah seroll in Kiriat Nazeret
were the NRP Knesset members Ya'akov Katz and Sh. Gross; they contacted the
local police where they were informed of the Histadrut secretary’s orders as well
as of the whereabouts of the key, and subsequently obtained, under threat of legal
action, the key to the synagogue. So the Torah seroll was *entered® after all, and

the rightful ownership over the synagogue established. In their celebratory
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speeches the NRP leaders called upon the local religious population to *insist

upon their rights to religious expression.*

This second, public incident attesting to *anti-religious coercion® in Kiriat

MNazeret had now definitely ‘tipped off" Israel's religious camps as to the

hl i

p ic nature of Jewish

in Nazareth. In the same year, *workers® of
Ha'Poel Ha'Mizrahi'® (on their own initistive) sought to rent or purchase an
Amidar flat in Kiriat Nazeret for the purpose of opening a local party branch.
Like anyone else wishing to settle in Iiriat Nazeret, they had to apply to the IC's
population and settlement subcommittee. The IC turned down the request, on the
grounds that “there is no room for club-houses in Amidar housing complexes®
(even though the local Labour party branches were located in a flat of Amidar).
On similar grounds the IC refused the Ha'Poel Ha'Mizrahi's subsequent request to
purchase a plot of land in the Kiriah: the available land, it was claimed, was

planned for development.

In fact, the religious Jewish other would not succeed in penetrating Jewish
Nazareth until the IC: was disbanded and transformed into a civil local authority.
Nor would there be a religious school system or a local rabbi before that time.
What the IC did initiate and finance, however - in the wake of the events related
above -- is the construction of a mikvah inside a small cottage-type structure. But
there, too, the party-key is said to have been operative, From the IC's way of
handling the traditional religious impulses that began to impinge upon the Kirinh,
one can discern two tendencies in interaction. One: to yield (albeit under

mounting pressure from the religious camps at the centre, and then only
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hesitantly) in the form of token expressions - ideologically and politically — of
Jewish otherness. Two: lo invest all its power and authority in the creation of a

‘fence’ against the further accretion, institutionalization and politicization of

Juwish otherness in Kirial Nazeret.

The Ministry of the Interior, too, was conversant about what the Northern

Distriet € issi all-enes ingly referred to as *undemocratic

procedures® in Kiriat Nazeret. Yet it could not (or would not) interfere: aside

from the fact that, formally, the IC was beyond the Ministry of the Interior's

sanetioning, in 1958 and until D ber 1059 the i bent Minister of the
Interior was a member of Ahdut Hn')‘\vuda.lm an anomalous situation as this
portfolio was olherwise -- and has been since - held by a member of the NRP
(Lustick 1980:68; Avi-llai 1974:102; Shimshoni 1982:120). It was the Northern

District C issioner, an NRP ber and a resident of Upper Nazareth, more

than any other representative of the Ministry who followed the developments in
the two Nazareths closely and with disapproval. He had his own views as to the
desirability of uniting the two MNazareths and, if this should occur, under what
circumstances. In his opinion this would presuppose the Westernization of the
Arab population, and on the Jewish side (1) a large-size population and (2) a
society developed as much spiritually as infrastructurally, a society and culture
rooted in the Jewish tradition [ which he deemed the democratic and
humanitarian ethies a erucial component). As things stood at the time, in his

view, neither side was yet ready for a merger:

If anyone had a recipe for lighting a match here [in Nazareth] it was
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the idea of unification [of the two Nazareths|. Imagine Jews and Arabs
sitting together in one municipal council! The problem here [in Upper
Nazareth] was, as [ said before, the type of Jewish population that was
brought here initially, that is, the settlers from Poland. The first settlers
in Nawrat were Polish Jews, Stalinists. They came here following the
revolution of Gemolka, and among them were many anti-Zionist
activists -- Jews of Stalinist Poland. They were used to a completely
different rule, completely different life, than we were here. Poland
threw them out, and they had to be absorbed; but their absorption was
obviously problematic. It took a pletely different way of thinking,
behaviour, social order than that which the Arab mentality warranted
|he refers for the need to instill these new immigrants from Poland with
Zionist, that is, Jewish values); remember there was also the influence
|negative for the Paolish immigrants| of the military government all
around here [Galilee and Nazareth] at the time! Nazrat could have
looked completely different, if a bright-minded person [scineone sharing
his view] had led it; but the person who led it had all the qualities of a
major, instead of those of a mayor! You haven't been in Israel long
enough to know the type of people I belong to, that is, people who are
first and foremost democrats; for, il there is a democratic religion and
culture, it is the Jewish one!

So. Lmagme this type of population sitting at one table with the Arab
of N h! Here the question is that of the mental
revoluuon the Jewish people had undergone, and the mental revolution
the Arab population has yet to undergo. You have to see this in terms
of cultural friction; those talking in terms of minority-majority are
dilletantes. Israel's culture has different building-blocks, and one of
them is local government. Our Wellanschauung regarding the operation
of local government - according to my evaluation it will take 50 to 100
years for this population to reach similar thoughts about running local
government the way we do. In my opinion, there is one local authority
in the whole Arab sector in the State of Israel which comes close to our
concept of local government, and that is the village of Daburiyah. At
the head of that council stands a chap who is a graduate in economics
and worked for me as a budget official. He was responsible for the
budget in Jewish local councils as well; 1 did this intentionally! Now,
Nazareth has its own tradition of government, and the fact that it is
now Communist is actually irrelevant.

I was the mayor of Nazareth for a few months [following the
resignation of Siff Al Din Zu'ebi] until they got a [city| council together
again. [ tell you, I can't imagine a resident of Nazrat who would be able
or willing to live under such sanitary conditions! Then it would have
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hecome a national case -- or even international -- whether to empty the
garbage every day or onee a week!

Could we have taken, sociologically speaking, two such minuses, two
sach precarious elements — both unstable, neither one knowing their
future -- put them into one sack and tie them together? It would have
heen like tying two male cats into one sack and letting them eat each
other! | know that, mathematically, two minuses make = plus; but not
eulturally! (Personal interview with Israel Koenig).

It was only when the Ministry of Defence reised the issue of disbanding the
IC and rstablishing a civil local authority in its place, and only when the portfolio
returned to a member of the NRP, that the Ministry of the Interior could, and
became so inclined, to consider intervention in the culture that had been locally

created.
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Chapter 4

Towards a Unified Nazareth

4.1. Upper Nazareth as a Civil Local Authority: Averting

Religious Jewish Co-Authorship of Nazareth's Judaization

The near-monopoly of the IC leaders over the local authorship of a Jewish
Nazareth began to diminish once preparations for Upper  Nazareth's
administrative transformation came into full swing around {1958). From then on,
the [C leadership had to accept a serious curtailment both of the material
resources and the wide-ranging authority which had been placed at their disposal

by the Ministry of Defence - to the level of any other lucal authority in Isracl.

Essentially, then, the Ministry of the Interior began to assume a direet role
in the co-authorship of the Jewish Nazarcth. The people controlling this
influential body held a somewhat different vision of a "Jewish Nazareth' than the
vision that had been inspired by Ben-Gurion, with which the local leaders had
come to identify and in which they had persenal political interests. Considerable
status, fame and political career mobility beckoned the figure(s) who would

succeed in harmoniously uniting the two Nazareths under one - Jewish lIsraeli --
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leadership, while thereby also creating a major symbol of coexistence between
Jews and Arabs in Israel. And that meant Judaizing Nazareth in the Ben-

¢

onist vision.

The differences in visions centered around divergent interpretations of
Jewishness, To the NRP-led Ministry of the Interior, the spiritual development of
Jews in Nazareth was at least as important as the demographic growth of and
infrastructural development by Jews. And as a result of the new influence the
Ministry now attained in the building of a Jewish ‘Nazareth’, it could certainly
interject clements of its own vision, Ben-Gurion -- in whose special, personal care
the project had been -- resigned as Israeli Prime Minister and Minister of Defence
in June 1963,'% one month before Upper Nazareth was transformed into a local
authority like any other. His successor, Levi Eshkol, did not, it appears, share
Ben-Gurion’s perception of the importance of Judaizing Nazareth beyond the
symbolic, and the dream of a United Nazareth -- of the administrative integration
of the Jewish and the Arab Nazarcth - gradually faded from the agenda of high
government eircles, Following the 1967 war (but especially after Likud gained
control in lsracl in 1977), settling the newly acquired territories in the Jordan
Valley - saturated with Jewish symbols and history -- acquired highest

development priority.

The Jewish Nazareth that was to unfold over the subsequent decade and a
half, was the outgrowth of a dialogue on the Jewish side between at least two
different seripts (visions of *Nazareth') and two main ‘directors’: M. Allon and the
Ministry of the Interior. (On the Arab side, too, there existed various seripts and

multiple direetors, as we shall sce.)
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With the administrative transformation imminent, the IC leadership began

to solicit for the local authority-te-be the m_.imum attainable in terms of
resources: government funding, land, and also authority. One strategy was to seck
municipal (rather than local council) status for Upper Nazareth; that is, the status
of a Development and Immigrant town. Such a difference in status has far-

reaching implications regarding both the amount of financial resourees flowing
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into a locality and the degree of relati dministrative aut it enjoys.

Development Town status g t iderable additional fi ial nssist

from ccotral, governmental as well as non-governmental institutions. The decision
as to which status to confer rests in the hands of the Ministry of the Interior. By
law, it is not required to award municipal status to a local authority unless its
population reaches a predefined ceiling (20,000); however, it can make a locality
as a special case, awarding the status regardless of population size. 197 M. Allon
formally requested Development town status for Upper Nazareth as early as 1961
(at that time the town's population had reached only 4,500). It is particularly in
this area of formal classification that divergent visions of the Jewish Nazareth

(between the local leadership and the Ministry of the Interior) as well as the

redefinition of its priority within central gov t echel ifest
themselves,
Simultanecusly, M. Allon end ed to lidate, prior to the final

boundary definition, as large & land area as possible, and one that was
geographically advantageous vis-z-vis the ancient city. To this end, land

purchases and requisitions were expedited, 198
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One puzzle, in view of what has previously been said about the efforts the

1C invested in ethnic boundary i is the inclusion of an Arab

residential area within the Upper Mazareth jurisdiction at a very early stage of
the process of boundary definition (May 1050). The Kramim or Eastern

sy 4

neighbourhood, as it was named following its tion, is on the

bottom part of the northern face of Djab el-Sich; and a wide open land area lies
between it end the settled area of Jewish Nazareth. The area then contained
about thirty lwo-story houses, Previously, it had been part of the Kfar Reina local
council (an Arab village north of the two Nazarcths, and across the road that
leads to Tiberias from that residential area). The initiative for the integration of
this Arab Other, it seems, came from both sides: the Arab residents wished to
gain aceess to superior municipal services -- notably Upper Nazareth's water
system and sewage nelwork; the Jewish side, stories have it, had an interest in
marking Upper Nazareth's northern boundary, too, by way of a major road, and
thus in oblaining the entire land area reaching up to the Tiberias road. (In the
somth, also, the Jewish leaders had their eyes on a major road -- the Afula road -
as a boundary marker.) Some of the vatik settlers even suggested to me that the
inclusion of this Arab residential area constituted - from the point of view of the
loeal leadership -- a token symbol of Jewish Nazareth’s good intentions vig-ir-vis
the Arab population and a conciliatory answer to Nazarell's allegations of ethnie
diserimination and exploitation. M. Allon, too, emphasized in a similar vain that

it had been the Arab residents who first apy hed the IC with a request for

incorporation. In fact, the IC Minutes (25.5.1950) reveal that the IC insisted on a
formal declaration by the Arab residents that they were joining the Jewish local

autherity on their own free will.
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But this form of ethnic integration, it needs to be pointed out, was safe with

. respect to both the Arab Other's geographic proximity to and visibility from the
actual Jewish settlement: it did not, in fact, threaten ethnic boundary

maintenance. The Jewish settlers, in their own words, then barely saw and felt

this Arab Other. While integrated into Jewish Nazareth administratively, the

Kramim neighbourhood remained separate perceptively -- quite in contrast with

the Arab Other of Nazareth which, though administratively separate, was the

most significant referential Other perceptually. It was perhaps of some significance

that the Arab population of Kramim, at that time, was not of Nazareth,!%?

Once the Kiriah was readied for normalized and democratic administration,
Jewish religious otherness within the community could no longer be warded off.
The first local authority was appointed by the Ministry of the Interior on the
basis of the proportional strength of the political parties locally os expressed in
the most recent (1961) Knesset elections. Of nine Local Ceuncil seats to be filled,
six went ‘o Mapai, and one each to Mapam, Ahdut Ha'Avudah - and to Mu fiul
[the National Religious Party].'!® Thus, it was now empirically established that
among the settlers of Upper Nazareth there was a religious population of
significant enough size to warrant eultural (and political?) expression. Soon after
that, in the beginning of 1962, the Ministry of Religion announced its intentions of
appointing a local rabbi to Upper MNazareth; equally significant, though, the 1C's
input regarding the appointee was invited and heeded. Morcover, the Ministry of
Religion offered the local autherity a 60,000 lira loan (equal to 20,000 U.S. dollars

at that time) for the purpose of building a befitting, monumental synagogue in
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Upper Nazareth, But the IC declined on the grounds that, due to a budget
shortage, it would be unable to repay the sum; yet it allotted a sum exceeding this
amount for a new town hall once civil status was awarded. (Later, in 1065, an
impressive  synagogue in an  architectural style “characteristic of the old
synagogues of the Galilee region® was built with the financial assistance, obtained

after much lobbying, of the Ministries of the Interior and of Religion.)

In the same year, the NRP central office commissioned party aetivists to
settle in Upper Nazareth, to open a party branch and organise a religious
school."'! Attempts to prevent local residents from enrolling their children in

religi lueati tinued; but the Mafdal activists, being financially

indepeadent from the IC, could and did approach the Ministry of the Interior with
o formal eomplaint. And that Ministry was now in a position to exert pressurc.“"‘
For a religious school, however, the Maldal activists and religious pupils had to

make do with a small and dilapidated shed for the time being.

When civil status was finally conferred in July 1063, it was local council'®

rather than municipal status that was granted. M. Allon, representing the Mapai
(a politically wise move, in the light of a local Mapai majority), was elected (by
the Couneil members) chairman of the new Local Council. With the exception of
the Mafdal and Mapam members, the councillors had all belonged to the farmer
1C'"™ or one of its manifold subcommittees -- and all were fully supportive of the
chairman. (The local elections of 1965 brought no changes other than
replacements for the two representatives of the Ministry of the Interior: one

Labour Alignment member!!'® and a second Mafdal representative.)
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The Ministry of the Interior, by adhering to the rules and withholding the
desired municipal status, was able to pressure Upper Nazaretk’s leadership in the
direction of a relaxation of its selection policies (which they were able to apply
even now, albeit informally and covertly) and to maintain the LC in a relationship
of dependence which should, in the Ministry's view, pave the way for the gradual
redeflinition of Jewishness in Upper Nazareth toward a definition of *Jewish
Nazareth' more in line with the Ministry's own alternative vision. This puint
emerges clearly, I think, in the speech of the Minister at a special meeting with
the LC to discuss its current stage and future plans for development, which is
quoted in some length below (excerpted from the LC Minutes, 11.11.1963). But
first: a summary of the points the LC raised in the meeting and its general line of

argument.

‘The meeting opens with an update of the current stage of development and
of plans for the next stage (delivered by M. Allon, the Council's engincer, and a
Mapai councillor who happens to also be the District Director of the Israel Land
Administration -~ Mr. Cohen). In effect, the LC attempts to solicit the Minister's
support both in acquiring additional land on its southern border (the south-
western border of Nazareth), of which at least part scems to belong to the
Nazareth muncipality, and in gaining municipal status inspite of the locality's
small population - making Upper Nazarcth an exceptional case. The LC speakers
invest much effort in legitimating those past projects and future plans that are
controversial with respect to Nazareth (such as the construction of the road, the

expansion in the southern direction). Their argument combines the logie of infra-
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struetural and soch ic devel t with ethnic dichotomization (Jewish

versus Arab MNazareth). The specific vision of a Jewish Nazareth that emerges
concentrates on the Jewish genius for modernization and development (as the
classical cconomist defines these concepts). Put bluntly, Allon intended to

approach Nazareth as a businessman; and to do so successfully, there was a need

to accumulate in the hands of Upper Nazareth the i of material r

Lo serve as valid currency in his dealings with the ancient eity's leaders.

The Minister, when his turn comes, refers to the Arab and Christian Others
to promote a religious Zionist version of a Jewish Nazareth which concentrates on
the spiritual development of the Jewish town and the Jewish genius with respect

tor ethics, seen as rooted in the Judaic tradition:

I am happy to be here with you and hear about future plans of
developing this town. Regarding the need to add land, I am willing to
discuss this matter only after recciving a formal application from the
Couneil. One doesn’t discuss such things in a forum of this kind!
Anything on this issue calls for a lot of caution. Regarding the status
of Upper Nazareth, we have accepled guidelines as to when it is possible
o award this status. It could be that you will be a special case, but at
all events, you are geiting close to the requirements called for.
linmigration is increasing and I have no doubt that within a short while
we will be able to award you the status of municipality. We won't

bble about the bers meeded; as long as we see that it is for the
I»eneﬁt of the locality, 1 am sure we will declare Upper Nazareth a
municipality. I hear talk about 60,000 people. A few years ago they!!®
would not have dreamed about this here. Today it is almost a reality.
We see the plans for the future as good as fulfilled. And that is a good
thing for us,!17 since our position in Galilee was not encouraging. With
such an influx of Jews, it looks like this is rapidly changing. It is taking
the shape we wanted to see. I hope that the relations between the two
Nazareths be friendly, that the Arab city will develop also, and that
there will be no jealousy between them. Maybe one day it will be one
city, Nazareth and Upper Nazareth together. We expect and are looking
Jorward lo this happening. And we hope that things develop in this
direction.
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I would also like to see friendly relations within the Upper Nazarcth
Council. There is nothing more important than peaceful relations, not
only between Jews and Arabs, but also between Jews and Jews. [ know
that the Jews like arguing among themselves. In the past it was in the
synagogues, today it is in the local councils. I would like to hope that
you, who see yourselves responsible for this settlement, will make sure
that every resident of this place sees himsell as an equal resident of the
locality, and there be no differences between one resident and another.
Just like we always say -- and it is true - that there be one law for the
slranger“a and the citizen, how much more important that this be so
between one Jewish citizen and another? It is important that everyone's
opinion be honoured, and no one be harmed because of them. You know
that there exists a certain tension in this state! I am sure that what
happened here before the Council was established [reference to the
conflict between religious and sccular Jewish ‘others’] won't happen
again. [ wish that peace come to this place; we don't have many friends
in this world, and even the few we have often disappoint us. We must
not distinguish between Jew and Jew. If we follow this path, the
foundations for a great metropolis and "mother® [a place in which
people feel rooted and a sense of belonging] will be created here,

This spiritual message will determine the character of Upper
Nazareth. The city of Mazareth also has a spiritual image: the whole
Christian world looks towards that eity. It is desirable that we make
Upper Nazareth the Tel Talpiot [spiritual mountain] of the Jewish
religion. We will be able to say that vis-a-vis the city of Nazareth there
is Upper Nazareth — a city of Jewish sacrifice and positive values which
the Jewish people have had for thousands of years.

1 am certain that the chairman and members of the Couneil feel the
full responsibility invested in them: the development of Upper Nazareth
not only economically, but also spiritually. The pride of Judaism and
nationalism which the Jewish people deserves, and the Jewish genius,
will be victorious in this place! I would like to come and visit you when
the town has 60,000 residents, and then hope to find it developed
spiritually, too, to the pride of Isracl (emphases added).

The request for land additions on Upper Nazareth's southern border was

19

eventually heeded, but primarily on account of the Minister of Finanee' ™ whom

Allon had approached directly on this issue even before broaching the plans to the
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Minister of the Interior.!?® However, in regard to municipal status the LC
chairman was less successful. Here, too, he went above the Ministry of the
Interior, once the latter proved not forthcoming. He raised the issue whith Prime
Minister Eshkol during his visit in Upper Nazareth in June 1965, portraying the
matter as one "of utmost impertance to our striking of roots in Nazareth®
{Allon). Much later, in August 1967 following the Six-Day War, the LC chairman
portrayed the the attainment of municipal status as an *important state security
step...as o way of changing the values of the Arab minority towards Israel and the
Jewish people in the Nazareth area,” thereby attempting to transform recent
political events into symbolic eurrency.'>! But all to no avail: the Ministry of the
Interior remained steadfast -- relations between religious and secular Jews in
Upper Nazareth were in the meantime far from harmonious, as we shall see — and
no other government ministry, with greater decision-making weight, would
intervene on Upper Mazareth's behall concerning that matter. Allon raised the
issue one last lime with a high government official outside the Ministry of the
Interior on the occasion of the visit to Jewish Nazareth of Labour Minister Yigall
Allon. Again, demands for municipal status went hand-in-hand with a request for
further boundary expansion and both were backed up by grandiose development
plans, topped off with a juxiaposition of the two Nazareths: *The government has
been treating Upper Nazareth as a neighbourhood of the Arab city.* The
Minister's response: *Upper Nazareth is quite obviously an independent local
authority, one privileged to receive special government attention [in terms of
resource allocation] at the outset. The idea of Upper Nazareth is still active, even

if it won't be realized as fast as we would like.*'*? In fact, Upper Nazareth did
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not achieve the sought-after status conferral until 1074, when it had reached a

population of 18,500,

Population size, then, became a matter of considerable significance. It had,
we should remember, played a crucial role in the original idea: the lewish

population was to *outbal * the Arab population of N th; this was to be

one of the p diti

for icipal integration -- for Jewish rule without
violating lsrael's democratic principles. But here M. Allon's vision had come to
diverge from that of the national Labour leadership. The strict selection policies

operative in the case of Jewish, Upper Nazareth contrasted sharply with the rapid

post-Independ War population expansion of the Arab and Christian city:
there was an overriding emphasis on the cultural and ideological quality of the
Jewish community, at the expense of its demographic strength. Allon, for his part,
worked for a United Nazareth based first and foremost on a party-political

majority tra ding ethnic boundaries - a Mapai (and later, Labour Alignment)

majority:

Allon: The idea was that we were not going to merge the two towns
under government pressure, by a higher government decision. The idea
had to be accepted by both towns.

researcher; Did the possibility of a merger hinge on the size of the
Jewish population?

Allon:  Well...there was such an idea around. But I thought that it
would not necessarily have to be on the basis of a Jewish majority. It
was a matter of good will. There was a time when the mayor of the city
and mysell stood in such good relations to each other that we thought
about the possibility; it was Zu'ebi, the mayor for a long time and a
Knesset member - deputy speaker in the Knesset. He was Mapai and |
was Mapai..Some people, Arabs from Nazareth, told me, *Loak, if you
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run for mayorship in Mazarcth, we don't know what exact percentage
you would get; maybe not a majority, but you would get a much higher
percentage than any Arab that runs here and does not belong to the
Communist Parly.* So...

researcher: You mean to say that Zu'ebi would have featured second
on the party list, leaving the first place -- mayorship -- to you?

Allon: Not exaclly. At the time it was thought..rotating mayors. That
was the custom - nol among the Jews, but among the Arabs For
example, there were many cases when a Member of Parliament resigned
and the sccond one on the list took over, and so on. Especially among
the Arab people.

researcher: ‘This would really presume a lot of good will, and trust.

Because if one refuses to step down, he can hardly be held to such an
agreement, which is of course informal?

Allor: 1told you, something like this could only be done on the basis of
good willl

researcher:  When exactly was this, that you and the mayor of
Nazareth were on such good terms?

Aflon: In the early seventies.

But in view of the emphasis upon population size -- in rules and regulations
guiding the conferral of the desired municipal status in general, and by highest
government officials when considering awarding this status to Upper Nazareth, in
particular - Allon, teo, had to concern himself with numbers. This is reflected in
two ways. First, a longitudinal inspeetion of the demographic profile of Upper
Nazareth reveals a visible relaxation of the previous selectivity, especially in the
mid- to late-1960s. Among the sabras and vatikim absorbed locally from then on,

there are increasing numbers of people with North African or Asian background.
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Concern with population size is also reflected in the almost ritualistic
citation of inflated population figures by local leaders addressing the wider Isrueli
public and HNigh government representatives, (Appendix C provides a table of
divergent population figures from different sources for the same time period.)
Howe.\rer‘ to judge by the town's political culture, it would appear that the
concern with numbers never fully took the place of an overriding pre-occupation
with political affiliation. In 1084, the town was lauded for *featuring the highest
number [3,030] of active Labour party members of all the towns in the Northern
region, in both absolute and in proportional terms.*'** One way or another -- via
selection policies orfand the local institutional network and socio-economic

pressures -- Labour hegemony was upheld.

4.2, Political and Cultural Leaders of Arab Nazareth -- Partners

in Dialogue, Co-Authors of a United Jewish Nazareth

The idea of de faclo Judaization of Nazareth, bridged by symbolie
Judaization, stipulated a hivalent pattern of action for the Jewish leadership

vis-g-vig the Arab and Christian city.

On the one hand, it spelled out an increasing intrusion of the national
majority into the economie, political and ideological realm of the only Isracli city
in which the national minority had remained a majority and retained relative
autonomy. From the peint of view of Nazareth, the steps taken to implement

symbolic Judaization had already entailed more than the symbolic entry of Jews



147
into Nazareth: the estabiishment of Upper Nazareth had meant land requisitions
from residents and - as far as the use of state-owned land was concerned — the
effoctive constriction of the city's further growth and expansion. The beginnings
of de facto Judaization are evident in the concentration of control over *new,
additional local employment opportunitics® (industrial development) in Jewish
hands. They are also reflected in the plans pursued by the leadership of Upper

Nazareth to ‘cut in on' Nazareth's old and primary source of income, tourism, and

appropriate for Jewish Nazareth the expansion and modernization of this sector
(i.c., locating hotels, guesthouses, restaurants, and the central bus station in the
jurisdiction of Jewish Nazareth). These plans, if indeed realized, spelled the
dependence of the Arab and Christian city on the Jewish Nazareth. And all the
while the Jewish leadership — at least on the national level — hoped that Jews
would eventually come to outnumber non-Jews in Nazareth and gain control over

the loeal government.

Yet the other side of the coin was that the lsraeli government was wary lest
these plans might aggravate Nazareth's politicization in directions antagonistic to
the lsracli state and the Jewish people. For what was sought, via the
vstablishment of the ‘Jewish Nazareth', was a Nazareth that would be (at least
overtly) *an example of cooperation and coexistence® belween Jews and Arabs in
Isracl. The imperative here was to avoid outright and blunt imposition of Jewish
control, in either the economic or the political realm, but instead to build on
cooptation. This implied entering into a dialogue and establishing alliances across
ethniefjurisdictional boundaries that would result in Arab Nazareth's consent to,

even participation in, the ereation of Jewish-Isracli control over Nazareth.
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Official alliances across ethnic and jurisdictional boundaries would come to

. cluster around four, under the prevalent political constellation interconnccted,
institutional arenas: (a) the municipal government of Nazareth, (b) the Labour
party branches in the Arab ecity, (¢) the Nazareth Labour Council, and [d) the
Christian clergy of the various derominations. However, the Jewish side was to
‘eall the shots', and would do so in line with inalienable nationalist principles.
Accordingly, the dichotomization between Jews and Arabs in ‘Nazareth’ was lo be
bridged but not obfuscaled; and the Arab minority was (o define itself {and be
accepted only) in terms of cultural difference, not in terms of political and

ideologieal i patibility, vig-i-vis the Jowish Israel.

Obviously, on the other side of the boundary there had to be an interested,
or at least a facilitating, party of Arab Others that were politically and culturally
influential. So our discussion now pays attention Lo multiple authorship of the
seript for ‘Jewish Nazareth' on the Arab side. Herein lie the roots for the delay in
the initiation of dialogue and liaisons belween the two Nazareths - and for the

eventual demise of the idea of a United Nazareth.

When Nazareth was captured by the Jewish army in 1048 and military
government was imposed, the man whe had been mayor of the city under the
British Mandate and surrendered the cily to the Israeli army was left in the
position of running Nazareth’s internal affairs until the first public local vlections
were held. As if to annul retroactively the betrayal committed by surrendering the
city, he subsequently took an uncompromising stance, where at all possible,

against any form of government intervention in Nazareth's affairs. For example,
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he refused to connect the city to the national watersupply and objected to any
kind of government or Histadrut initiatives within the city's limits. As Allon put it
(Rabinovitch 1988), the mayor "didn’t want to go into history as not only the
mayor who had to surrender his city but as the one who made his city dependent

on the Jews,"

The population of Nazareth, on the other hand, was split relatively equally
with respect to its attitude towards the new, Jewish government (and Jewish
intrusion in Nazareth), a split which did not clearly follow the lines of the
religious division into Christian and Moslem Nazareans. From the very beginning,
clerical leadership (Greek Catholie, Protestant, and Roman Catholic) reached
some sort of modus vivendi with the new government. Bishop Chakim, leader of
the Greek Catholics, organised Rabite, a Christian trade union with social and
cultural as well as economic activities that cooperated with the Israel trade union
(Histadrut).'™  But the Greek Orthodox clergy and congregation as a whole, a
large part of the Maeslem population, and also some of the Roman and the Greek
Catholics took an obdurately hostile stance and joined forees with the Communist

Parly -- the only legal anti-Zionist party and the safest and most convenient

oullet for Arab opposition to Jewish-Israeli rule. Di: ion between the two
camps was initially pronounced enough to give rise to viclent confrontations
oceasionally, as in April 1952 (see Alexander 1052). It was the Communist faction
that most obstinately fought land requisitions for the purpose of establishing

Jewish Nazareth.

This is not to say, however, that those Others who accepted [sraeli rule
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readily consented to Jewish attempts to gain control of the city of Nazareth, and
(as part of this plan) to the establishment of Upper Nazareth. Rather, they sought
to harness the Zionist establishment - and later the idea of a ‘Jewish Nazareth' --
for the procurement of resources to improve the socio-economic eomditions in
Arab Nazareth, as well as to enhance their own political status and power in the

process (the same way Allon used the idea).

It was the faction affiliated with the Zionist parties that gained control over
Nazareth’s local government as a result of the first local elections in 1954 -
though by a narrow margin; and it remained in control, albeit with tenuously

fluctuating and gradually decreasing strength, until 1975.'2°

4.2.1. A Ritual Co-Performance of Unity

Beginning with the first meeting of the newly-established Loecal Council of

Upper N h, a tradition of joint celebrati bet the city fathers of

M.

Nazareth and the leadership of Upper P th evolved; more precisely, the

Municipal Couneil, Labour party and Histadrut leadership of Nazareth were
henceforth invited to join Upper Nazareth in rituals marking special occasions for
the Jewish town, or the Jewish people as a whole; likewise, the leadership of

Upper Nazareth was invited to celebrations of special days in the Christian and

Adcl, lond

organised by the Histadrut or the Labour parties in Nazareth.
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So it was that the mayor of Nazareth found himsell among the invited
guists — together with the Vice Minister of Defence (Shimon Peres), Minister of
the Interior, and other high-ranking government officials - at the Upper Nazareth
Laoeal Couneil's first meeting and the election of the first chairman. And as would
heeome a tradition during such oceasions, the topic of municipal unification, or
rather, its ‘flag’, was raised rhetorically: *I am looking forward to the time when
the two Nazareths become one and the artificial boundaries between them

disappear,® Nazareth's mayor declared.!?®

h

Arab city councillors who opposed such rappr t expressed opposition
on these oceasions either indirectly, through their non-appearance (despite
invitations) or directly, by attending but speaking out against the idea; it also
manifested itsell in the fact that the Upper Nazareth Council never received a
reciprocal invitation to visit the Nazareth City Council. But those Arab Others
who ventured into such ritual alliances consistently used these occasions (in a
fashion similar to Allor vis-i-vis higher government levels) to turn the idea of
"one MNazareth® into currency for the procurement of development aid for their
ancienl city; in fact, they attempted to make the idea of rapprochement and unity

¢ gent on N th's develog t. This point emerges especially clearly in

the course of the festive inauguration of Upper Nazareth's newly constructed
Town Hall in June 1964; although an invitation had been extended o the entire
Nagareth City Council, only the mayor, deputy mayor and Labour party

ives on the Council attended:

Fepresen

Allon: Mayor and Deputy Mayor of Nazarcth, Council members of
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Nazareth and Upper Nazareth: These days we are inaugurating the new
council building; and among the first people to extend their good wishes
are the Mayor, Deputy Mayor and Council members of Nazareth. |
found it befitting to invite them to this festive opening to encourage
cooperation between the two neighbouring anthorities. 1 wish to make a
toast to fortune, friendship, and success in everything that we intend to
do.

Al Din Zu'ebi: Honoured Chairman, Deputy Mayor of Nazareth, and
Council members: I am happy to participate in the inauguration of this
magnificent building. | wish you much success in your endeavours to
develop Upper Nazareth, but hope that Nazareth will also benefit from
it. I thank you for your cooperation with us. I think that you will join
us one day, althongh the time is not yet ripe. We will need many
favours from you. I wish success to both of us.

Allen: The Mayor of Nazareth wishes to point out that the failure of
the other Council members to appear today is due to a party being held
in Mazareth in which these members are participating. They are said to
send their blessings.

The construction of Upper Nazareth also contributes to the city of
Nazareth; no one can deny this. Because the development and general
prosperity of Nazareth is dependent on that of Upper Nazareth, Aml we
will continue to work with the best of intentions.

Nadin Bad'chish [Depuly Mayor of Nazareth, Mapamj: 1 also extend
my best wishes on the inauguration of your new Town Hall. Regarding
the unification of the two local authorities into one, we cannot decide
on this here and now. My personal opinion is not to join the two, but to
leave them as two independent systems. But even without merging into
one municipality, we can nevertheless maintain friendly relations. 1
would like to wish the members of your Couneil success in developing
your place.

Cohen [Depuly chairman of the Upper Nazareth Local Couneill: We
have moved into a new building, but I hope this will not be our last
building. The day will come when both municipalities will unite. I know
this is higher poliey, but I think it will be for the benefit of both
Nazareths. I thank the honoured guests for accepting the invitation, but
1 am sorry that the other members of the Council wouldn't join us, |
would like to hope that we will have another opportunity to sit together
with the other members of the Council, here or in Nazaroth (LC
Minutes, 30.6.1064).
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Regular oceasions for joint rituals were Independ Day celebrations and

speeial birthdays of Upper Nazareth. The initial structure of ritual unity
embedded in” them s strikingly similar to that outlined above. What deserves
special altention, however, is the unique character of joint celebrations of
Independence Day - this being a national holiday — in this *golden age*
[Rabinoviteh 1088) of Jewish Arab relations in the two Nazareths. There were
two cclebrations, one in each Nazareth, to mark this day. Understandably, the
day was more of a lestive occasion for the Jews and public participation was
much stronger in the Jewish than in the Arab Nazareth. The celcbration in Upper
Nazareth incorporated military exhibitions and artistic performances (which also

tudi h

featured Arab folk dances) panied by public speeches -- i p

by the city fathers of Nazareth. In Arab Nazareth, the occasional Israeli flag could
he seen on this day outside public buildings and some private homes; and the
city's leaders organised a closed colebration attended by a few hundred invited
guests, including elergy and honourables of the Christian and Moslem
communities and, usually, one high Isracli government official. The leaders of
Uipper Nazareth were not among the guests, In fact, Jewish and Arab Nazareth
usually staged a third Independence Day celebration in unison, under the auspices
of the Labour Councils (celebrating May Ist, Labour Day, and Independence Day
in une, as the two fall close together). The structure of this Independence Day
ritual nicely expresses the dualiiy contained in the idea of o ‘Jewish Nazareth’ --
symbolie expressions of affiliation and unity, on the one hand, underpinned by the
persistence of ethnicity as politically salient (two Nazareths) and the power

asymmetry along ethnic/jurisdictional lines, on the other hand.
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4.2.2, The Co-Production of Nazareth as a Symbol of Coexistence

Beginning with the national crisis preceding the Six-Day War of 1067 and
continuing following Israel's victory in that war, the leadership of the two
Nazareths cooperated in the production of a national symbol for coexistence
between Jews and Arabs for a multiple audience: the wider lsracli publie, the

Western nations, and even -- as [srael, as a result of its vietory, had brought a

considerable Arab population under its pation -- for ths Arab population of
the newly conquered territories. To be sure, ethnic competition between the two
Nazarrths persisted as each drove a hard bargain for material resources. DBut this
was kept "back-stage® (Goffman 1950; 1063a), cither in meetings hetween
M. Allon and government officials behind closed doors, or between the leaders of
the two Nazareths -- via higher government offices or direet communieation, but
always in private settings. *Front-stage® the two sides staged a play of
“coexistence® and *cooperation® — for each side had an interest in doing s the
symbol they were co-producing constituted potential eurrency in the advancement

of either side’s resource procurement endeavours.

Thus, in the crisis period preceding the 1967 War, the leaders of the two
Nazareths organised a joint rally at which Nazareth’s leadership publicly declared

the city's solidarity with and loyalty to the Israeli state (Stock 1968:28; [llon
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Nuzral, 7.7.1967). A few months following the Six-Day War, the president of
Isracl visited the two Mazareths and was awarded joint honorary citizenship of
hoth (LC Minutes, 4.0.1067); and even more notable, the leaders of both
Nazareths, upon the initiation of M. Allon, ventured on a joint trip *to view the
hattle arcas, Sharm el-Sheikh, East Jerusalem, the [Gaza] Strip and the [West|
Bank* and on a tonr of the towns on the West Bank.'™" As Allon recalls:
Five months after the war, we travelled as a delegation of good will
to the Territories. The delegation comprised, apart from me, also Mussa
Katilli and Siff Al Din Al Zu'ebi. We visited all the towns on the Bank.
We met with the heads of the local authorities, with all the ex-members
of [Jardanian] parliament and ministries.'*® We even visited the rural
arcas. We showed them how life is in Israel -- cooperation -- and

especially how harmonious our life together was in Nazareth. No one
harming the other.

On their tour through the West Bank, the leaders of the two Nazareths extended

a joint invitation to the mayors of the q d towns to recip te the visit. A
*meeting of Jewish and Arab guests and hosts® in Nazareth was organised in
December of the same year, attended by ‘cooperationists’ -- Jewish and Arab -
from different parts of Israel, except for the Occupied Territories: there were only
two representatives of East Jerusalem.'?9 A vear later, Mazareth’s mayor Mussa
Isatilli embarked on a lecture tour to the United States (orchestrated by an
American church organisation). Katilli himsell gives this account of the lecture

tour:

[ spoke...about three subjects, which actually are two: the holy city of
Nazareth, Israel's Arabs and the Arabs of the new Territories and about
meeting them after 20 years of separation. | told the American audience
about Nazareth and its various churches, about the freedom of religion
and worship, and the help the lsraeli government has provided in these
areas. ' | spoke about the democratic way of life we enjoy; I told them
about our rights and about Arab members of parliament.
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I told them especially about Upper Nazareth and our Jewish
neighbours living there, about the excellent relations between us, and
about the head of the Jewish Local Couneil, M. Allon. I mentioned the
joint projects that we organised in the days of the alert preceding the
Six-Day War, the joint meetings that took place at the initiation of both
local gover ts. And I emphasized that Nazareth was only one

le of the good relations bet Jews and Arabs in Israel...

I am full of optimism that my visit and my explanations of the way of
life in Israel will increase tourism to Israel, but particularly to our holy
city of Nazareth (we will sh-re this tourism with Upper Nazareth). [ let
my listeners know that the current events along the borders of lsracl
have no influence on tourists wishing to visit Israel and all the holy
places in comfort and freedom; especially since all the important holy
places are under the control of the Israeli government, so that there is
no need to cross borders (fllon Nazral, 7.8.1968).

The participation of Nazarcth’s leadership in the production of a symbol of
coexistence in Nazareth soon proved rewarding to their city and to themselves.
Prospective American philantropists came to visit the Christian city to research
its educational institutions and determine in which way their finaneial
contribution would be of greatest furtherance to the city's edueational system
(fllon Nazraf, 7.3.1968). The deputy mayor, Al Din Zu'ebi, was awarded the
*Fighters for the State* medal in the same month, an event celebrated — jointly,
under the auspices of the Nazareth Labour Council, and in the presence of the
MNorthern District Administrator. The speech the deputy mayor delivered on this
occasion (publicized widely in the Hebrew papers) reinforced the production of

symbolic unity:

If there is anything I did to deserve this medal, I did it not for mysell
but for the State and my people. The force which propelled me in that
direction was my deep and absolute conviction -- which I have held for
a long time - that in this area there are two sibling-peoples that must
live with each other: the Arab and the Jewish people. This is in
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aceordance with God and a fate encoded in history. There is no force in
the world that can avert this fate. And if this is so, why should we not
do all in our power to live together stably and peacefully? One side
complements the other, and logether we create an exemplary unity
between the lwo noblest of peoples, the offspring of one father and
grand father l.n'.t‘.].'31 Both of thern want and have to build their lives
on just and fair cooperation (emphasis added).

The leadership of Nazareth did not forget, however, to insist on material rewards
from the Isracli government in return for their cooperation: a budget for the
development of Arab Nazareth and increased government-sponsored projects such
as ronds, improved water- and sewage-networks, and educational facilities to
mateh the level of government-sponsored development in Upper Nazareth (e.g.
the oeeasion of the visit of the Minister of Finance and of Trade and Industry; see
Al He'Mishmar, 7.2.1969). This was the condilion, as far as the Arab side was
concerned, for a possible municipal merger of the two Nazareths at some future

date,

Sparked by this highly publicized co-performance between the leaderships of
the two Nazareths, Nazareth indeed came to be regarded as a symbol of successful
voexistenee. And the respective leaders were recognized as experts in such an
endeavour. For example, they were invited by the current mayor of Acre (a
*mixed eity®) to relay to Acre's public132 *their experience and the secret which

1 N 1 1

vkplain the excellent relations between the two peoples in P "

which remain ‘messy’ in Acre® (Yediol Ahronof, 10.3.1970). M. Allon was even
asked informally, by a reporter of a Hebrew daily paper, whether he would be
willing to stand as the head of Kiriat Arba once it would be set up, after having

been complimented on what *able a director of this 'business’ called Nazareth® he
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was (Yediot Ahronot, 12.4.1970). (Allon replied: *Although business here is good,

. it needs much more investment. Apart from that, [ am not a piece-worker.")

4.2.3. Rehearsing for Integration: The Liaison Between the Two

Labour Councils

Mention has already been made of joint public celebrations between the two
Nazareths within the framework of the two Labour Councils. But the liaisons
established in this particular arena (just like those between the mayors) extended,
in terms of their dimensions and significance, far beyond the merely ritualistic
and symbolic, This was the arena in which the leadership of the two Nazareths

negotiated their way towards a municipal merger by means of socio-cconomic and

1 |

cultural exchanges which each side d a y preliminary for any future

integration. Indeed, this role seems o have been attributed to this particular
institution in the national leadership's vision of a Jewish Nazareth - in accord
with the Labour Zionist ideology. The Histadrut Central Committee conveyed

congratulations upon the opening of a local Labour Council in Upper Nazareth:

The establishment of a Hebrew Kiriah in Nazareth could be one of
the solid foundztions of proper relations between Jews and Arabs in the
area; a bridge for good neighbourliness, mutual understanding and aid.
The Labour Council plays the most erucial role in the development of
such relations. Within the framework of the Histadrut, residents of
Nazareth will meet more and more with Jewish residents of Nazareth,
workers just like them, both having a common interest: the expansion
and development of the place. This will cause them [the residents of
Nazareth] to listen less to the propagandists preaching hate and
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destruction and the dangers of foreign interests...The renewed Hebrew
fourishing in the Nazareth mountains has a special significance and it is
of vital importance that this be accompanied by unity, good will, and
special responsibility (reprinted in fllon Nazrat, September 1958:3).
And this is precisely the role M. Allon attributed to the local, Arab and Jewish,

Histadrut branches.

Upper Nazareth came to the bargaining table with offers of local
employment opportunities for Nazareth residents in the newly established
faetorics of Upper Nazareth,'® and with demands that the Arab side open up its
employment seetors -- notably tourism and transport”‘ - to residents of Jewish
Nazareth, Nazareth, on the other hand, was able to offer not only these desired
employment opportunities, but also a large labour force -- on which the industries
of Upper Nazarcth and further development of this sector did then and does to
this day, let it be emphasized, depend very heavily. What it demanded in return
was aceess of the Nazareth labour force to all positions — including skilled and
higher-salaried jobs -- that were opening up in Upper Nazareth; indeed, that equal

job vonsideration be given to all workers of the two Nazareths (rather than, as is

| ively independent localities and their Labour

standard procedure for
Couneils, favouring residents from within the locality and turning towards the
external labour market only where positions cannot be filled locally - usually

unskilled and underpaid jobs).

The Jewish leadership - national as well as local - sought to gain as much
as pussible while giving up as little of Upper Nazareths's autonomy and resources

as possible in the bargaining process. In September 1066, the Secrctary of the
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Histadrut Central Committee initiated the first of a series of four joint sessions

between the two Labour Councils in preparation of the establish t of an

uinbrella council (the initiative originated from the Central Committee).'™ The
idea underlying the creation of an umbrella council was, according to the
Secretary, "to direct, coordinate and unify the activities of the two Labour
Councils on a professional, social and cultural plane; in preparation for an all-
encompassing integration of the two towns® (Rappaport 1968). But why settle for
an umbrella organisation rather than achieve an outright merger, one is tempted

to ask.

This is precisely the question which preoccupied the secretary of the
Nazareth Labour Council, George Za'ad, who vehemently opposed the idea. e
had his doubts as to the reciprocity and equality it would entail in actual faet.
Who, or rather, which side was to control the umbrella organisation ultimately?
And what precisely was to be the difference between the proposed uwmbrella
council and the standing tradition of informal cooperation and negotiation
between the two Labour Councils? If equal power and resource sharing was
indeed the intention, why not formually merge, and not only the two Labour
Councils, but the munieipal authorifies {which would automatically join all other
institutions)? In George Za'ad’s words:

The best solution would be the unification of the two local
authorities. This unification would bring about the integration of all
institutions (including the Labour Councils). In this event, there would
be one Employment Exchange which would have to supply Arabs as
well as Jews with work in the factories developing in Upper Nazarcth

and set an end to the current situation where residents of the Lower
Nazareth receive left-over jobs in Upper Nazarcth. The ‘worst’ thing
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that could happen [in the event of municipal integration| is tight
eooperation - economically, socially, culturally - between the two
towns. [t would lead to the full integration of the two communities. On
the other hand, the imposition from above of an artificial umbrella
organisition ... how, I wonder, would this umbrella council resolve the
two conflicting interests [conflicting as long as there are two separate
lr;wns] of the Labour Councils? Or rather, whose interests would win
wut? (Cited in Rappaport 1968)

Upper Nazareth's leadership, on the other hand, fully favoured the idea of an
umbrella council, 2rguing that the unification of the Labour Councils (the pseudo-
unification, that is) would have to precede a full-blown municipal merger, as a
pilot project, so to say. They objected to a full merger on the grounds (as was

made quite clear in tie: local paper [ibid.]) that an umbrella council would allow

1

the continued operation of separate E yment Exchanges, discriminatory

resource  allocation along ethnic lines would still be possible, yet would
institutionalize a liaison through which Upper Nazareth could pursue access to
Arab Nazareth cconomically and -- of utmost importance to the Jewish side -
ideologically. For the latter, given the power asymmetries at the macrolevel and
the resource inequalities at the microlevel, the Jewish side was obviously the best
equipped. As Upper Nazareth's Labour Couneil secretary and Deputy Chairman

of the LC explained to the Jewish audience via the local paper (Rappaport 1968):

The imperative ereated by the particular location in which our town
finds itsell, and the specific aims and problems it has had, warrant the
establishment of such an umbrella council. This can aid the mutual
understanding of the two peoples and the progress and development of
the arca. This organisation can be a spring board for the ereation of a
Creater Nazareth -- a greal cily and melropolis in Israel. One cannot
conneel municipal unification with unity at the level of the Histadrut
|[answer to George Za'ad's opinion on the issue]...Histadrut
representations existed prior to the two towns, even before there existed
a Local Council in Upper Nazareth. What does this mean? It is clear
that the unification of the labour institulions musl precede the
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uni fication of the local authorities. The establishment of an umbrella
council will not, however, annu’ ke necessity for two separale
Employment Ezchanges. Bul the isaue of employment is not the main
area of operation, in any case. The umbrella will have to operate in the
areas of culture, language learning, sports and various courses that will
raise an awareness of each people's specific concerns and problems; and
from this will arise the recognilion of the complicaled nature of the
Stale of Israel’s problems (emphases added).

This umbrella council was, indeed, a preamble to a municipal merger as the
Jewish side envisioned it: Arab workers would be familiarized with Zionist values
and political ethnicity (on the Arab side) would be defused. It would gradually
prepare the Jewish population ideologically for a merger, something that could
not be taken for granted: witness the concern shown by the Upper Nazareth
leadership (above), and the occasional concerned letters to the local newspaper'™®
-- expressing a basic mistrust of the Other's trustworthiness (loyalty to the Zionist
establishment) and worry over the equal sharing of Jewish resources with a needy

and resource-hungry Other.

In any event, the steadfast opposition of the Arab side left the umbrella iden
stillborn. Even so, the two Labour Councils continued their liaisons: informal
bargaining, joint public ceremonies and celebrations. They even began to organise
lectures, social meetings and cultural events that brought together workers from
Jewish and Arab Nazareth (although, according to Jewish workers' recollections,
these events rarely attracted more than up to two dozen participants from Upper

Nazareth's grassroots).

The Histadrut liaison, from the point of view of Upper Nazareth's

leadership, aimed at a working rapport not only with Nazareth's political aned
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eultural élite but, equally important, also with Arab workers. For they had to be

reckoned with as a political force able to either thwart or facilitate, by means of

their votes in the icipal elections, a icipal merger such as Allon had in
mind: it would be a merger based on a party-political (Labour Zionist) majority
instead of an ethno-demographic, Jewish majority. At the very least it would
mean that Arab voters were to be diverted from the anti-Zionist, Communist
I*arty, an cver-present serious competitor for the Arab votes, and brought
into/kept within the ranks of the Zionist parties; their votes might even be
sulicited for a Zionist Labour Party whose list was ethnically integrated, featuring
a Jewish candidate in second position, albeit with access to mayorship via a
rolation agreement. In other words, via the Histadrut connections, M. Allon was

informally eampaigning among the Arab population of Nazareth for support not

only of a merger but of himself as possible mayor.

What Allon promised to the Arab electorate was quite a slice of the cake
that was Upper Nazareth. First and foremost was employment in Upper
Nazareth's factories which meant that the residents of Nazareth would no longer
have to commute daily the long distances to factory jobs in Haifa, Acre and even
Tel Aviv. The positive stand taken by the Upper Nazareth leadership, aided by
the national newspapers, regarding the employment of Arab workers in Upper
Nazareth's industries became as much a part of this campaiga effort as it had
constituted, in the initial years of Upper Nazareth's establishment, a way of
legitimating Jewish land requisitions and the penetration of the Arab and

Christian eity. (In both instances one kept quiet about the underside of the
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employment of Arab labour -- that pointed to by the Nazareth Labour Couneil

secretary.) Here are a few

of the ov ication of this issue of
Arab labour; and examples abound, particularly in the period between 1064-1071.

They are all by Allon:

Workers from nearby and not so nearby villages in the area - from
Reina, Kfar Kanna, Ein Mahil, Yafia, lksal - are today employed in
Upper Nazareth. In addition, of course, to the countless workers from
Nazareth who have found employment there since the settlement was
founded.'37

The hesitance and doubts [of the Arab population] around the time
the new town was established in such close proximity [to Nazareth] were
understandable. But over time it has become clear [to the Arab
residents| that with the neighbouring Jewish town came a blessing.
Whal more can | say than that it brought with it industry? And it

un y for a sizeable portion of the residents [of Nazarcth]
to travel to Haifa and other faraway places to find work. In fact, one
third of the work force from the city of Nazareth work *up the hill* [Le
Mala, in Upper Nazareth| (in Benkler 1069).

The number of Arab workers employed in Upper Nazareth's
industries has risen to 1,500, a third of them commuters from ecaslern
Galilee villages, the rest from the city of Nazareth, There is not one
among the 80 factories in our town which does not employ Arab
workers. In the textile plant they account for half of the work force.'*
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4.2.4. Partners in Business with Nazareth's Symbols: The Leader of

Upper Nazareth and the Christian Clergy

Integration between the two Nazareths at the economic level, as Allon
envisioned it, was to take the form of a neat division of labour along ethnic
boundaries. Vpper Nazareth would concentrate and develop industries and be the
seal of regional government offices, and Lower Nazareth would retain and develop
its eurrent staius as a commercial centre. In fact, upon first visiting Upper
Nazarcth one is struck, by comparison with other towns in Israel, by the absence

of a commereial centre; this gives Upper Nazareth very much the character of a

residential suburb of the eity of Mazareth, regardless of its extensive land area and
considerable population size. The residents are quite aware of the aberration
their town constitutes in this respeet: in all of my encounters with people of
Upper Nazareth, during the first months of my ficldwork {in which people were
kind enough to briel me thoroughly on where to go and whem to approach for
this or that basie need) this aspect was always identified and explained to me. The
explanations, interestingly enough, excluded that part of the town's history
responsible for its current layout; the idea of a *metropolis® is there, but not in
conjunction with the Arab and Christian Other but, rather, in conjunction with
two other Jewish settlements forming a triangle with Upper Nazareth south-east
and south of Nazareth: Afula and Migdal Ha'Emeq. For example. one of the
employees of the local Immigrant Absorption Centre, who came in 1965 from the

United States and whose job it is now to briel all new immigrants settling in
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Upper MNazareth on the ins and outs of the town, explained to me while giving me

directions regarding shopping:

You will notice that this town has no town centre — it's not a town
like all the other towns in Israel, in many respects. Instead, you have
four small shopping areas dispersed all over the place. You'll find there
most of the things you need, and what you really can’t find you'll get
down in Nazareth [she points out the four shopping areas on the map of
Upper Nazareth, 1082 edition -- which has no part of Nazareth on it].
You see, when they planned this town, they had this idea that it would
form a huge metropolis stretching out to Afula and Migdal Ha'Emeq, so
they didn't think that this town here needed a centre! But that never
happened; so now it seems like an odd town.

Shops and businesses, then, were to be concentrated in the Arab city, ‘The third
economic base of a United Nazareth, tourism, was o be divided between the two
Nazareths: the ancient city inalienably owned the symbaols that attracted tourists
from all over the world; but Jewish Nazareth would market Nazareth's symbols
and provide (and control) the secular modern infrastrueture for the thousands of
tourists that could be expected every year. Allon's plans for the development of
tourism were grandiose: high-rise hotel complexes, restaurants -- and a eablecar
from the Mount of Precipice, from which Jesus is said to have leaped Lo eseape his
persecutors, via Upper Nazareth, from where pictures could be taken of Nazarcth,
to Mount Tabor.  Ownership and control of these enterprises was Lo D
eoncentrated in Jewish hands, shared between Upper Nazareth's *Development
Corporation®'?? .. tellingly named *The Corporation for the Development of
Upper Nazareth and Nazareth* - and national and private investors."" Al of

these plans faltered eventvally due to a lack of seriously interested outside

investors who often withdrew in the last minnte.
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Allon concentrated on the worldwide marketing of tourist Nazareth, and for
this end he sought to recruit the assistance of the ‘gate-keepers’ of the symbols of
Nazareth: the Christian clergy. Rather than leaving to chance the number of

tourisls coming to visit Nazareth every year, and the precise season of their visit

and duration of their stay, Allen favoured a pl d app h: for ple an
Easter package-deal promoted by the chureh leaders of Nazareth and, ultimately
{he hoped), by the Pope. Here he had in mind thai the Pope would declare
Nazareth a Christian pilgrimage site during Holy Week. The local churches were
to urganise a special programme amounting to a Passion Play in Nazareth, and
Upper Nazareth would provide accomodation and arrange short tours of

Nazareth's environs, including a cable-ride to Mount Tabor.

The first of the d inational ities mobilized on behalf of this idea

was the Roman Catholic. Its leaders were in favour and willing to make a request
tor the PPope during his forthcoming visit to Jerusalem and Nazareth at the end of
19634, The reception committees to weleome and host the new pontiff (Paul V1)
were appointed by a special government committee; for Nazareth the committee
appointed two Jews (representatives of the regional government: the Northern
Diztriet Administrator and the Adviser on Arab Affairs), three Christians {clergy

of the three Catholic denominations) and one Moslem (the mayor of Nazareth).

lHaving a vested interest in meeting with the Pope in order to chair the
presentation of the request for a decree, Allon successfully pressured for his own
inelusion on the reception committes -- *Does the government intend to show the
city of Nazareth as a city without Jews?®, was the logic he applied (LC Minutes,

S.1.1964). This is how Allon reminisced about his plans:



We [the Catholie clergy and 1] thought we should get a deeree from
the Pope making MNazareth the centre of the Christian world once a
year -- on the 24th of March, the Day of Annunciation. I tell you, if
such a decree could have been issued..! Okay, it would have been only
the Catholics who would have been drawn here; but 1 thought the same
could be done with the Orthodox, only there s a bil more

licated, b the Orthodox Church doesn’t have one head.
Now if the Pope could have just said something like, *It is desirable for
every true believer to be in Nazareth on that day,” it would have
brought here [Nazareth], I would say, a few hundred thousand visitors
or more. And [ had in mind that they come here with a programme,
covering three or five days -- everything would have been preplanned:
on Easter there would have been a play of church  music  and
performances, special services and so on. And then trips to Mount
Tabor -- another one of my ideas was fo have Upper Nazareth
connected with the Mount of Precipice and Mount Tabor via eable-car.
A man from Switzerland, the same man who designed the cable-car up
to Masada, was willing ‘o build it. So, you know that the Pope - Paul
VT - visited Nazareth?! { was on the reception committee; and there and
then we brought it up, that we think that Nazareth ought to play a
much more significant role in the Christian world, and that this would
also help the city to develop. But the answer was...there was no answer;
not then, and not later,

So then we tried to push the idea ahead without a decree. We
approached all the other [denominational] communities; and  the
Franciscans, who were important since they own the Church of
Annunciation. They were also in favour. They promised us help.  And
when, a few years later, a mecting of all the hishops from all aver the
world took place here in Nazareth, | approached them in the chureh, |
told them about the idea of Old Nazareth, New Nazareth, integration of
the two, the need to develop the place, and so on. The idea was te get
their help. But...with the churches it's not so easy. It would have
a much longer struggle, and one has lo press persistently. Ultimately,
is a Christian decision,

M. Allon's rapport and alliances with the Christian clergy - in one of the
holiest of Christian cities - also brought him the confidence of and aceeptance by

the Christian residents of Nazareth. Via Histadrut snd  the provision  of
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employment in industry, Allon appealed to the working class, largely Moslem
Arab. Via church leaders and the development of commerce and the tourist
industry, he appealed to the middle and upper elasses of the Arab city. In fact,
electoral support for Allon in Nazareth in the event of municipal integration that
waould supersede the support which *any Arab running for a non-Communist
party® eould expeet - as much had been promised to Allon, he says, by a
Cliristian Arab nowble of Nazareth - was largely based among the Christian
Arab population. It is with this section of Nazareth’s population that Allen
cultivated more frequent and intensive personal ties, he himsell concedes, some of

which have lasted o this day.

4.3. Upholding Ethnic Territoriality: Place as Ethnic Boundary
Marker

4.3.1. Building Neighbourhoods in Upper Nazareth for Assimilated

Arab Others of Nazareth

Mueh more remarkable than the opening up of Upper Nazareth's labour
market, primarily in construction and industry, to Nazareth residents and other
Arab workers - after all, Upper Nazareth heavily depended on Arab labour in

these areas - was Allon's cautious policy of gradually opening up Upper Nazareth
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a5 a residential area to people from Nazareth, even if ethnie-residential
segregation within Upper Nazareth’s limits continued to be maintained strictly.
While at the beginning of Upper Nazareth there was talk about building a Jewish
*neighbourhood” of Nazareth, by the cnd of 1060 the talk was about building an

Arab neighbourhood within Jewish Nazarcth.

In 196860, 2 housing complex for *minority members® was construeted hy
the Ministry of Housing's Minority Department - on top of Djab el-Sich,
adjoining the Permanent Army neighbourhood to the west."  The complex

consisted of twenty-four t t buildi taining 114 spacious apartments.

To be sure, these apartments were allocated to a very specific rategory within the
Arab population, namely, those lsracli Arabs that had served in the Isracli army -
a category regarded by the Jewish population of Upper Nazareth, today, in any
case, as less ‘Arab’ and relatively unproblematie.  Among them are st

frequently  Druze, Circassions, and Bedouins, but also Christian Arabs who

volunteered their services and were pt g a gh security
check."? For an lsracli Arab to join the lsracli Army has constituted, in the view
of Jewish Israclis, the pithiest demonstration of his acceptance of and even loyalty

to the Jewish state.

A striking inversion of the headlines proclaiming the establishment of a

Jewish Nazareth ten years earlier appeared in the newspapers; then it had been
*Jews move to Nazareth,® now it was *Arabs move to Upper Nazareth.® The

message was constructed laudatorily, as gnod news:
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Upper Nazareth is to have an Anb quarter. Some Nazareth Arabs
already live within the local council area of the Jewish town [reference
to the residents in the Kramim neighbourhood and the Arab-owned
heuses left standing on Djab el-Sich), and their number will now grow
upon the completion of the new housing project...near the munieipal
boundary between the two Lowns.

The project has the blessing of the Housing Ministry and is intended
for ex-servicemen who have served in the minerity units, and for young
conples, Many Arabs are keen on living in a Jewish-run local authority,
beeause of its superior standard of municipal services (Jerusalem Post,
25.7.1969).1

All the various concerns and interests of the Jewish leadership identified in
the preceding argument, pivoting around problems of legitimation, contributed to
this apparent breach in the ethnic territorial division -- which, up to this point,
had been ereated and safeguarded regardless of cost and effort. But a significant
additinnal consideration (at this particular stage in the relations between the two
Nazarcths en roufe to integration) was certainly the necessity to demonstrate
good will and sincerity on the Jewish side, especially towards those Arab residents
willing not only to tolerate the Jewish state but to ‘assimilate’. The Jewish
leadership clearly realized, and some of the national leaders were apparently of
the same mind, that relations belween the two Nazareths had now reached a
stage where the population of the Arab city could be considered seriously as a
potential eleetorate for a United Nazareth. Nevertheless, the kind of municipal
merger the Jewish leadership was willing to risk would have, all indications
suggest, involved an umbrella council (similar to that considered for the two
Labour Conneils); retaining, in fact, Jewish control over Jewish MNazareth. This

meant residential segregation; that is to say, just as the Jewish leadership upheld
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a principle of ethnie territoriality in the face of the alleged *blending of the twe
Nazareths into ome employment area,® so, loo, it was going to uphold ethnic
territoriality, literally, with respect to and in the light of residential integration:
there were to be separate neighbourhoods for Arab residents of Upper Nazareth,
and strict controls over the numbers and the kind of Others allowed to move in, |
asked M. Allon about the apparent paradox of trying to open up Upper Nazareth
to Arab residents while the guiding motto was still a Jewish town of Nazarh
and intense and costly efforts had been expended (money spent on legal battles,
but also legitimation lost) in the initial phase of building Upper Nazareth in onler
to clear the area of Arab tenants. llis answer is revealing of the logie fuclling

residential integration:

The idea then was that if there was to be a United Nazareth,
especially since a sizeable number of families from Nazareth expressed
demands to live in Upper MNazareth, |Upper Nazareth had to integrate
resideats from Nazareth]. Look, the point iss We did warry about
[pecple from Nazareth moving into Upper Nazareth]; and we thought
that this ‘child’ [Jewish Upper Nazareth] ought at least to be able 1o
stand on its own feet before we would risk something like this. Later on
one can't stop this from happening in any case. One could only stop it
in the beginning; one builds something and tries to protect it Until we
became a civil body. Unce we beeame a civil bady, we couldn't prevent
it any longer, No place in Israel can be closed o anyone!

I tell you, I grew up in Jaffa, with Arab neighbours. I played with
Arab children as I played with Jewish children. We were living on the
border between what now is Tel Avivand Jaffa. 1 alo studied Middle
Eastern Studies; in a way [ am an Orientalist. And | have always
believed that, whatever will be, Jews and Arabs will have to live with
each other in the Middle East, that we are cerlainly not going to throw
the Arabs into the sea! We will have lo live with the Arabs. And it is
also a matter of small distance, as you know: it isn’t far from Jerusalem
to Jericho, And the right to live where one wants to live is important.
In the eventof a real peace, political borders would no longer eonstitute
limits [to population migration]. I tell you a story to show what | mean:
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Along time ago, after 1967, I travelled the Territories with a man who
today is the Deputy Prime Minister of your country [Canada); then he
was Minister of Transport...We wvisited Ofra -- that's one of the first, if
not the first Jewish settlement to be built. We met a lady who was a
member of the Gush Emunim' secretariat. We discussed the
sitnation, and she told him, *You know, Shimon Peres was the Minister
of Defence when we settled on our land. He gave us permission; because
it Is important for the defence of lirael that we stay here, live here,
build here* Now, he asked her a question: *Tell me, if there were a
possibility for real peace, and you would end up living under Jordanian
rule, would you leave?™® She said, *If No! I will stay! Because for me the
important thing is not the flag. What is important to me is the right to
live and seltle where my forefathers lived. My forefathers didn't live in
Tel Aviv, Dat Yam, Herzliya. The base of our forefathers is here!®  The
point is, in the event of real peace, one pays less attention to where this
or that canlon is, as long as there is a political arrangement. Meaning,
nu horder should prevent families from seitling and living where they
like.

researcher: You are talking now about “cantons,® about Jewih
*canlons® in a presumably Jordanian state, the way I understand it
[which implies that unlike the Gush Emunim woman claims, flags would
be important]. And you are comparing the opening up of Upper
Natareth to people of Mazareth with opening up the Territories to
Jewish settlements. A necessary trade-ofl, it seems, But surely it would
malter if another flag was raised within Israel [proper)...?

Allon: Tt matters, Of course it matters!

researcher: ..so while we are talking about Jewish *cantons® across
the line, Idon’t think many Jewish lsraelis would agree to *-ntons® -
Arab "ecantons® - inside Isracl. In fact, Upper Nazareth ‘i | believe.
part of an offort to prevent the formation of such a canton v Galiler;
and as far as | can judge from my data, flags and boundaries played 2
very important role throughout the effort to unite the tweo Nazareths,
amd certainly when Upper Nazareth opened up to Arab residents.[The
Arabs had to accept the Israeli flag,)

Allen: You are right, of course...You see, both sides have to be ready
for real peace; that's a slow proces. And meanwhile, one of course
protects oneself. So, my idea at the time was-- and [ worked for it and
was successful in it - to build within the boundaries of Upper Nazareth
an Arab neighbourhood, That’s right. T just said to mysell, *the area
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belongs to us; maybe tomorrow we can enlarge the municipal area of
Nazareth [means Upper Nazareth] - not toward Nazareth [the ancient
city], but further into Galilee, and there we will have an Arab
neighbourhood. * [ figured, the only thing we have to do is to provide an
answer to the problems that arise; and we knew that there were, in the
Arab community, problems with housing, breause there was a shortage
of land: newly-weds having nowhere to live because the land area Jof
Nazareth] is so small and crowded! To help them with that, They are
also Israeli citizens. So, | started with that when the head of the
Ministry of Labour was of the Mapam, and he fully accepted my idea.
*l am going with you,” he said, and he did.

researcher: This s not quite clear to me. You obviously deemed it
important that Jews and Arabs live in separate neighbourhoods, But
what about numbers and political representation? | assume that these
Arab residents became part of the Upper Nazareth electorate? Did you
never worry about maintaining Jewish control over the Local Couneil?
If there was such a demand among the Nazareth population for housing
in Upper Nazareth, and you were plinning to meet...[Allon interrupts]

Allon: Look, I told you already! Sconer or later you can't stop this
anyways. The point is thal you can'l keep any town Jewish in the long
run - wnless we slarl behaving like South Africall can tell you..l wus
aware...Let me put it this way. ‘Upper Nazareth’, for the Arab
population, meant: it has a nice view, the climate is more pleasant --
because it's on top of the mountain. [n the old days, they lived in Lower
Nazareth because they had to hide in the valley from the winds and
rains and the cold, But when there stood a modern settlement, modern
housing with gas and electricity to warm up your flat, then they started
to think of things like a view and more wind for reliel from the heat in
summer. It was clear that sooner or later they would ask Lo live there.
And, of course, since it is a demoeratic country, they will ask for the
right of political representation. That's fine, as long as it will not be on
a nationalist basis -- that is a different picture altogether! What one has
to do, and this is what | worked for, is do whatever possible to bring
them into your own party. Beeanse any pariy that is ethnieally separate
will beeome a nationalistic party, even if it isn't o in the beginning.
Take the Communist Party! So, if I had run for election in Naxnrelh,“'r'
1 would have done it on this basis: | would have convinced many Arabs
to vote for a party that gives a seal to an Arab on its list. Under no
circumstances a separate Arab list! (Emphasis added)

researcher: Now we are talking about one clectorate for the two
Nazareths,
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Allon: Yes. That was the major idea [ pursued!

4.3.2, Backstage Ethnic Competition: The Cases of Control over Land

and Urban Transport

A major thread running throughout my analysis of the dialogue and
alliances across ethnic/municipal boundaries has been the concomitant persistence
of ethnie competition and territoriality, the struggle on each side to retain (and, if
pussible, to extend) control over crucial and scarce resources. [ will now look at
this struggle -- condueted even while both sides seemed to be heading for

integration -- in respect to land areas and urban transport.

What is at issue is that particular streteh of land on the southern tip of each
Nagareth. | have already described Jewish strategies for its acquisition, and will
therefore pay now particular attention to Arab responses. A feature of special
interest is the way the two sides manage what is, in fact, a dispute while yet

maintaining a working rapport.  The tenders, in this instance, are the

municipal leaders on either side. As il to avoid disruption, the matter of land
ownership is hammered out, somewhat unscemingly vet diplomatically, via the

issue of the establishment of a petrol station on the disputed land.

As carly as 1961, the Upper Nazareth local authority — then still the IC --
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applied (o the Israel Land Administration for permission to survey a plot of Ll
within the controversial area for the purpose of establishing a petrol station; this
was granted (IC Minutes, 25.4.1961). A year later, the IC requested a building
license froin the Ministry of the Interior's Galilee City Building Committee, and
this, too, was issued. Upper Nazareth's development corporation immediately
began preparations of the site; however, hall a year later, the Northern District
Administrator revoked the license. The Nazareth city council had brought to his
attention that the station was actually being set up on land belonging to the
Jjurisdiction of Nazareth., The development corporation -- or, rather, the [C, as the
driving force behind the project -- was asked to apply to the Nazareth
municipality for a building permit. This the Upper Nazareth loeal council initially
refused lo aceepl, approaching instead the Israel Land Administration for a
clarification of land ownership rights; but the Land Administration confirmed the
ruling. It was only then that the leadership of Upper Nazareth approached the

municipal leaders of the Arab eity with the request for a building license,

The Nazarcth municipality refused the request on the grounds that the
agent of all of Nazareth's petrol stations had recently applied for a license o set

up another station precisely where Upper Nazareth insisted it must build ils

st
As the agent threatened with a strike unless his request for a license was met, the
Nazareth municipality saw itsell under pressure, it argued, to grant the license to

him.

M. Allon personally approached the agent, in an effort to reach an

agreement with him. Following lengthy negotiations that tretebed into 1068, the
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agent proved cooperative, applying for the license on behalf of Upper Nazareth's
development corporation, in relurn for one-third of the shares in the future
station, But his application to the Nazareth municipality now, too, received a
negative response. 1o was argued that for technical reasons a petrol station could
not be built on this partieular plot of land. But by this time the IDF had set up a
plant on tracts of land within the disputed land area, and M. Allon was succe.sful
in soliciting highest government levels, earried on parallel to the promotion of the

petrol station preject, for the incorporation of the plant and land surrounding it.

As il Lo underline a point, the Nazareth municipality, for its part, proceeded
in 1960 to grant & building license to a group of Nazareth residents for a garage
and a petrol station on land wedged in-between the part of the southern area
which Upper Nazareth had succceded in appropristing and the IDF army base at
the southern tip of Nazareth, loward which Upper MNazareth was striving to
extend. On the Jewish side, it seems quite pertinent to note that Upper Nazareth,
once its efforts to build a petrol stalion on Nazareth land were thwarted,
remained without its own station until 1977, all previous claims as to the urgency

of the matter notwithstanding. 1%

Ethnie territoriality showed itsell in the raw, as it were, in the sphere of
urban transport. Here the contenders were the leadership of Jewish Nazareth and
the national transport corporation Egged, on the one side, and private, Arab-
owned bus companies of Nazareth, on the other. Various issues were at stake.
PPublic transport was the only sphere with respect to affairs internal to Upper

Nazareth over which the local Jewish leadership had little to no control: control
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lingered in the hands of Arab Others from Nazareth. Among all other Jewish
- local authorities and municipalities in Israel, only Upper Mazareth depended on an
Arab Other; and on an Arab Other, at that, which it intended to control
economically and politically. Jewish control in this particular sphere was
consequently given high priority, but this was more than a matter of ideology.
Should plans have been realized to turn Nazareth into a metropolis and the
Northern District capital, as well as a major tourist centre, considerable econvmic
henefits would have accrued. Indeed, linking Nazareth to the national public
transport network, by way of frequent and diverse intercity connections and the
establishment of a central bus depot, was a prerequisite for the realization of such

plans, "

it all began when Upper Nazareth was established, and Kiriat Nazerot
consisted of merely a handful of apartment blocks. The first settlers, in partieular
new immigrants lacking private transportation, depended on public transport to
reach the city of Nazareth in order to do their shopping. Even hefore the first
Jewish settlers arrived, the IC app.oached Egged about a new bus route - and
with Jewish drivers -- to connect the Kiriah with the eity of Nazareth. But Egged
declined the request on the grounds that such a line would be unprofitable (1€

Minutes, 2.10.1956).

In Nazareth, public transportation, internal as well as a large part of

intercity services, had remained in the hands of three private bus companies

following the establisk of the lsraeli state, They had, in the words of the

current director of one of Nazareth's bus companies, constituted ®*the national
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transportation corporation of Palestine® during the pre-state period, serving all
the major urban eoncentrations, Jewish and Arab. But after the establishment
and operation of Jewish national corporations in the post-1948 period, Arab-
owned companies were curtailed - service rights for many lines were withdrawn
andfor they were unable to compete. By 1956, one of the three companies was
brmght out by the remaining two, ASfifi and G&L Tours. These, however, stood
their ground in the Supreme Court as regards their monopoly in the city of

areth and their exclusive rights to serve several routes connecting Nazareth

with ~wrrounding villages and northern towns and cities. Eventually they even

obtained subsidies from the Ministry of Transport.

When the Jewish *neighbourhood® of Nazareth was established, the two
companies were only too willing to extend their services to the Kiriah, even at a
time when it consisted merely of three blocks. The Jewish Kiriah's leadership
eonlid hardly object to this at a time when Jewish companies refused to serve the
settlement; but they regarded it as a temporary solution, and attempted to
acgotiate with the bus companies the hiring of Jowish drivers, preferably from

within the Kiriah,

By 1963, when Upper Nazareth was about to become a Local Council and
had thousands of residents, Egged applied to the IC for licenses to run five routes
between Upper Nazareth and other towns and cities, via Nazareth: Afula, Migdal
Ha'Emeq, Tel Aviv, Haifa and Tiberias. The IC granted the licenses. With respect
to the routes to Tiberias, Haifa and Migdal Ha'Emeq, Egged, in fact, began to

uperate a service parallel to that by the Arak ~ompany G&B Tours. Unoflicially
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it now also provided transportation within Upper Nazareth and between the two
Nazareths, as cach of the intercity lines (when collecting passengers from or
dropping them off in Upper Nazareth) crossed the town and, without exeeption,

drove via Lower Nazareth.

A vicious competition between the Jewish, national and the Arab, private
company resulted; initially it was carried out on the roads: the two were
outbidding each other in terms of bus fares, drivers haggling over fares with
Jewish passengers waiting at the bus stops ®as if at the shuk [Middle-Eastern
outdoor bazaar],* and in terms of efficicncy, amounting to *life-threatening
races® up and down the mountain, to Haifa [where a considerable number of the
Jewish residents were employed) and back. In 1964, Egged applied officially for a
license from the Upper Nazareth Local Couneil to serve the Jewish town (which
was granted). At this point the Arab bus companies took the matter to the

Supreme Court.

The legal battle continned for years and has Nared up again and

still unresolved (Upper Nazareth's leadership still continues e eontest the Arab
company’s rights whenever opportune moments arise).  The eourt ordered the
Minister of Transport to annul the licences which the LC issued to Egged to serve
Upper Nazareth internally, ordered Egged to stop serving as an internal transport
system also informally, and that the routes en which the twa sides duplicated
each other's services be divided up between them, the Arab eompany (GRD
Tours) receiving 17 routes, Egged receiving 14."%%  The Minister of Transport

initially refused to implement the orders, as the two concerned parties did not
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aceepl the decision (each side insisted on a monopoly): it was only once the
Supreme Court issued an injunetion against the Minister personally that transport

in and around Nazareth was regulated in accordance with the court's arders.

At this stage Upper Nazareth's leadership took it upon itsell to oust the
Arab bus eompany from its monopoly over the routes internal to the Jewish town.
{Apparently, at a much carlier date, the then Transport Minister and Minister of
the Interior!™ had informally promised M. Allon that Jewish Nazareth was to
make its own decisions regarding the desired internal transport system.) It began
to hombard the Ministry of Transport with complaints about the quality of
service it received from the Arab bus company, claiming the latter was unable to
meet the demand. of the town and as a result caused serious disorders,'S?
Simultancously, the leadership agitated the local population against the bus

company by providing it, via the local newspaper, with *hard facts® that the

Comneil said it had collected regarding the infreq v and unreliability of bus

arrivals; the newspaper articles urged people to icate their "unb bl

transport plight® to the Minister of Transport, who was informed by the LC that
was heeoming inereasingly difficult to *keep the loeal population under control®
and ®avoid public demonstrations caused by their dissatisfaction with the local

transport situation.*'®! The Minister, however, made his own enquiries: finding

the services provided by the Arab y satisf: y, indeed outstandingly so;

P

thus he refused to take action against it. The LC p ded to take the Minist

to court, but lost the case.

Upper Nazareth had to reconcile itsell to being served by an Arab bus



company from Nazareth. 58

And the company, despite all efforts of the Jewish
leadership, using the Histadrut connection with Nazareth, remained adamant in
its refusal to hire Jewish drivers. One of the interesting aspects of this struggle
over the control of publie transportation in the Jewish town and between the two
Nazareths is that the leadership never resorted to the use of ethnicity as a
symbolic resource; neither with the eurrent Minister of Transport nor with the
Jewish public. To do so would have injured the idea of Jewish-Arab coexistence

and cooperation whose production the leaders of the two Nazareths were

simultancously working on. Moreover, ethnicity - cultural or political {ef. Deshen
1979) - was deflizitely nc a line of argument that could be successfully pursurd in
the Supreme Court. Diserimination on the basis of race, religion or gender

contravenes [srael's Basic Principles.

4.4. Upholding Labour Hegemony in Upper Nazareth

4.4.1, Arab and Christian Nazareth as a Symbolic Resource in the

Religious-Secular Debate

While moving in the direction of a United Nazareth, Upper Nazareth's
leadership continued to stand firm against religious Jewish others. For their part,

the religiously inclined, but a small minority within the population and on the

Local Council, pressed to leave at least symbolic imprints of religi Jewisl

on the local public culture, even if they could not broaden their political support
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and influence.  Allon’s vision of a United Nazareth required an absolute Labour
party majority on the Upper Nazareth local couneil and a Labour Alignment
majority within the two Nazareths. Even a scemingly insignificant minority of
dissenters were thus perceived as a potential threat. The unyielding refusal of the
soenlar Labour leaders to make any sort of accommodation -- practical or
symbolic - to the religious other is remarkable in view both of Allon's alliance
with Nazareth's Christian clergy (which, of course, was in the service to the
realization of his vision) and of the Ministry of the Interior's expressed displeasure
over, and indirect sanctioning against, such an extreme anti-religious stance, But
the lncal Mafdal mobilized what support they could from religious others at the
politieal centre, notably the Ministry of the Interior, the Ministry of Religion,
Torah activist camps, and even the Rabbinate. Initially they resorted to ‘dirty”

play as well,

In this religi ular frontation two aspects stand out. First, both
sides tacitly expressed an agreement that Upper Nazareth constituted a mixed
town.  That is to say, religious others at no point questioned or opposed the
developing fact that Upper Nazareth ceased to be a town exclusively for Jews.
‘Their concern was rather the inclusion of traditional Jewish values and practices
into the town's publie eulture, and their instilling among the Jewish population.
The underlying premise here seems (o have been that the mere physical proximity
of an Arab and Christian Other was unproblematic as long as the Jewish

population was securely grounded in the Jewish religious tradition. Second,

although neither side perceived the Arab and Christian Other (‘within the house'
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in Upper Nazareth, or ‘next door' in Nazareth) as a problem to Upper Nazareth's
Jewishness as each defined it (in fact, cach side pereeived the Jdewish other as
more problematic or dangerous in this sense), the Arab and Cliristian Other was
nevertheless used by both as a symbolic resource in bringing Jewish others in line,
A third feature might be added, pertaining to how the two sides differentially
employed this symbolie resource: the secular, Labour faction made more extensive
use of it and did so legitimately and inclusively, that is, in the name of
overarching prineiples such as *the henour of the Jewish state® or *democracy,”
thereby successfully creating a sense of unity among Us versus Them. If and when

the religious other resorted to this very resource in counter-argument, it

y ined within a fr k of exclusivist prineipl ingful only

to the religious us, namely, of religious rather than nationalist principles. The
proximity of the Arab or Christian Other, it should be noted, was never used in
pubiic competition for votes; rather, it was a last resource employed back-stage

among local politicians and in closed Council forums.

At the very first LC meeting, the Mafdal councillor raised the issue of a new
religious school to replace the *dilapidated huts® which eurrently served as such

(LC Minutes, 23.7.1963). The request was nol met, quite to the contrary: the huts

were d ished but not

1.

p d. This move was brought post factum hefore the

LC for approval; it received a majority vote on the grounds that the huts

*constituted a disturbing factor in our landscape® (LC Minutes, 20,12,1064). The

1t

incident triggered a religi ion ign against the Upper Nazarcth

Couneil, which involved insulting and threatening teleph ealls and posteards to
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the Council chairman as well as the distribution of libellous leaflets. The
camnpaign apparently originated from outside the community, from the *League

for CGuarding Shabbat and Family Purity* {a non-local Torah activist camp).

The Mafidal councillor alsa raised the issue of establishing a Religious
Council (1:C)"®oeally:  this would have also resolved the issue of establishing
Jewish religious institutions within the town. Thus far, the establishment of such
a body had been blocked by the consistent voting down of RC budget proposals
submitted to the LC. BDut even in the light of defaming publicity and a stern
recommendation by the Northern Distriet Administrator that a budget finally be
passed, the Labour councillors resisted: *In the name of the Leftist parties, which
comprise 00 percent of the town, we refuse to approve a budget® (LC Minutes,
252.0064). A few months later a request by the *National Movement for
Religious Women*® for a religious kindergarten was again unanimously rejected by

the Labour councillors (LC Minutes, 27.5.1964).

The conflict between religious and secular Zionists now assumed a
schismogenetic (ef. Bateson 1068) spiral of action and counter action: thus one

headed for an *explosion® of the situation. In resy to the unbending

resistance by the Laboar leaders to even the smallest concession, the defamation
campaign picked up mementum and was now clearly co-authored by local
religions others. Personal attacks became the rule. For example, tie head of the
L.C received a telegram from the religious school parents’ committee notifying him
that a decision had been reached at their latest meeting to break the windows of

the chairman’s house unless a religious school would be established; Mafdal



176
leaflets defamed as *Hellenists* the Council chairman and Labour party
councillors, as well as the local Histadrut activists, indeed, the whole town: and
the Local and Labour Council members each received a posteard (postmarked
outside of town) suggesting that they *leave Isracl, as there is no place for goyishe
[gentile] Jews in the Holy Land.* The most vicious attack, however, was levelled
against the local Jewish Agency representative and Mapai councillor, Rena Eitani,
making public and turning into an issue what until then econstituted an open
seeret.' It was the fact that Mrs. Eitani was a non-Jew. Onee out in the open,
it came to the atlention of the Ministry of the Interior's Population Registry
Office, and Mrs. Eitani was asked to turn in her Israeli passport and appear for a

hear:

as she had not, as a non-Jew, acquired Isracli citizenship under the Law
of Return.'®®  Her immediate response was to apply to the Rabbinical Court of

Tiberias for her own as well as her children’s conversion to Judaism. But as her

plans became known, a local Mafdal member approached the Rabbinieal Court

with the recommendation that Mrs. Eitani be denied conversion, ®since she

objected in the last Council meeting to the establishment of a religi
kindergarten, thereby clearly indicating her true feclings about the Jewish religion
and sincerity to convert* (LC Minutes, 20.12.1964). The Mafdal eouncillor denivd
any personal knowledge of and involvement in the whole defamation eampaign,
though he insisted that ultimately the Labour people had brought it on themselves

through their ising stance. [le

P & P

a halt to the campaign if

minor concessions were made.

B i to the religi others is not how the schismogenetic
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development of the conflict was brought to a halt and partially reversed. This was
rather the result of an intervention by the Ministry of th: Interior and -- in the
faee of such outside attention and interference - of Allon's resort to the Arab and

Christian Others of Nazareth.

At the request of the Ministry of the Interior, a special Knesset *conciliation
commiltee,* comprised of Mapai and NRP representatives, was formed; its task
was to find a solution to the conflict in Upper Nazareth agreeable to both parties
in the dispute.  Allon at once called a special Local Couneil meeting. Its purpose
was io work out an agreement in advance, to be presented to the Knesset
commitiee, ®thereby avoiding giving our town a bad name throughout the

country.* In his opening statement at this special Council meeting, Allon

sueeessfully set the stage for the attai of an ag t, one essentially

consonant with the Labour leadership's previous stance - by establishing a sense

of Us (Upper Nazareth) versus Them (iNazareth):

Recent events in Upper Nazareth must not interfere with the
constructive and ereative endeavours toward a Hebrew Nazareth. Good
relations [between us] are essential to the development of this place and
its good name. The development of our town is the aim of the efforts of
all of us, 1 know. And cerlainly the honour of the State and the Jewish
people is dear to us all. In close proximily fo us is the Arab city below.
Unless we make an effort to calm dowr things here, we will be their
laughing stock. It is this consideration that has prevented us from
taking formal actions in respect to the libels and defamations against
the Loeal Council and Histadrut; and I think the aim of this meeting
should be to do our utmost to reach an agreement and restore the
honour of our town and of the Jewish people in the eyes of the Arab
cily ([emphases added).

The meeting was a long one. The Labour councillors denied allegations of anti-

religious bias and insisted on a public apology concerning Rena Eitani as well as
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support for her intended speedy conversion; the Mafdal councillor insisted that
the final agreement presented to the Knesset committee clear the local Mafdal of
any active involvement in the defamation t‘nmp.‘l’ign.'s'a remain newtral with
respect to Rena Eitani's conversion and, thirdly, contain a promise that a
Religious Council be set up comprised of Mafdal representatives exclusively. The
final draft of the agreement shows the Labour camp victorious: it establishes the
Mafdal as the party solely responsible for the deterioration of religious-secular
relations, expresses the Council's full support (including the Mafdal counciller’s)
for Rena Eitani's conversion, and -- while making a commitment to establish a

Religious Council -- guarantees 50 percent of the Religious Council's seals lo

Labour party repr atives, a so hat 1 arrang t. This agreement

was then presented to the Knesset commitiee, which approved it.

Religious extremists on the national scene, disturbed by the third elavse of
the agreement in particular, who sought to rekindle conflict loeally by organising
a belated demonstration in Upper Nazareth ®against the demolition of the
religious school huts.® One hundred and fifty demonstrators -- from Buei Brak,
Kfar Hasidim and other ultra-orthodox neighbourhoods - are said o have
arrived, but the local religious community distanced itsell from the demonstration
and locals -- religious as much as secular -~ altogether ignored the event. The local
religious faction had been persuaded, it appears, to avoid an outright and publie
Kulturkamp/, and to make national unily within the community {and wis-it-vis

Nazareth) -- an overriding interest.

A Religious Council was thus set up in Upper Nazareth, even though it had
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to settle for a smaller budget than requested and Labour party members, due to
their  equal  repr sentation, exerted considerable influence over budget
expenditures. A sinall strueture was eventually set aside to serve as a religious
sehool; and the Religious Council hired a ritual slaughterer (shokhet). Thus far
the town had relied on the shokhet from the nearby town of Afula for its kosher
meat supply, a Yemenite whom the local rabbi had declared treyf (non-kosher).
The local chief rabbi had gone as far as asking the Ministry of Religion that it
roquest from the Ministry of Defence'®™ to dismiss the IC chairman unless he
found an alternative shokhet. But one of the first steps taken by the Religious
Cemneil (half of which was comprised of Labour party councillors or activists) was

n

of

also Lo dismiss the noncooperative rabbi. He was replaced by another
Agudah Yisrael, but a personality who would turn cut extremely cooperative with

h + dacad

the Labour leadership over the |

The principal of the religious school, Mr. Eisenthal, persisted in imprinting
loeal culture with religious Jewish elements, such as the public celebration of
traditional festivals or the prohibition of secular public events, effectively
Histadrut cultural events, on the eve of Jewish holidays. But outright and public
confliet over religious issues was avoided: Eiseathal pressed his demands -- now
that religious institutions were at least represented they focused around religious
legislation - in the closed forum of the Council chamber; sometimes the Northern
District Administrator was approached to lend an additional voice of support to

his religious demands,!5®

Histadrut activities constituted the only potential source of conflict in



180
respect to the local enforcement of the Shabbat Law, since industrial plants were
in any case exempted from it and permitted to operate every day of the year.
Upper Nazareth's public transport facilities, being Arab-owned and operated, fell
outside the bounds of this law, and the town itsell had practically no privately
operated public entertainment facilitics as well as only few commercial businesses
and shops (they relied on the Arab and Christian city’s businesses which were also

exempt from the Shabbat Law).

The legislation of a Pork Sale Prohibition Law, on the other hand, turned
into an issue. A municipal law regulating the sale of pork -- albeit with variations
== has existed in all Jewish local authorities regardless of the proportionnal strength
of the secular Jewish population among the residents. The taboo against the
consumption of pork, grounded in the Jewish religious tradition, has in fact
remained a salient public ethnic boundary marker signalling Jewishness even for
secular Jews in Israel. As it happens, it is a taboo shared by the significar.t Other
in the context of Isracl -- the Moslem Arab population (for whom it is also
enshrined in the religious tradition), and even, to some extent, the Christian Arab

population {where it has no religious basis). Those Jews among whom pork

ption is most ly practiced regardless of the overall tahoo - and

this knowledge derives from informal observations by Israelis themselves as well as

by the researcher -- are the Jewish immigrants from Rumania.

Until the Mafdal addressed the issue in January of 1967, Upper Nazareth
had no by-law that concerned itselfl with this matter. (It is a matter of public

religion which according to the Local Authority Aet must be regulated, but the
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specific formulation of the regulation is in the hands of the local authorities.)
Initially the local leadership repeatedly averted the Mafdal councillor’s request to
deal with the issue by simply avoiding its inclusion in the agenda. Only when the
1.C received a recommendation by the Northern District Administrator was the

issue eventually dealt with. By this time, the LC chairman was well-prepared, it

seems, to confront religious d ds to legislate a Pork Sale Prohibition Law for

the whole of Upper Nazareth's jurisdiction. Of interest is the kind of argument

each side provided in support of its stance,'5?

Backed by the other Labour councillors, Allon essentially aimed for a law
that would affect as few neighbourhoods within the municipality as possible,
rendering all others exempted *special areas.® The basis for the proposed
exemplions was the principle of democracy in general, but the fact that Upper
Nazareth had a mixed, Jewish-Arab population within its boundaries in

particular:

The r t [subj itlee rec ds a law which was
drafted by the Legal Adviser which takes into consideration that within
the area of the Council's jurisdiction there are mixed population areas,
and is thus in accordance with point 2 of the Local Authorities Act. The
law [as drafted] imposes the prohibition on only parts of the area in our
jurisdiction ... We can't discriminale against the Arab residents of
Upper Nazareth (M. Allon; emphasis added).

The Mafdal, on the other hand, pressed for a law affecting the whole area,

precisely on account of Upper Nazareth's proximity to the non-Jewish Other and

their inclusion within its boundaries -- the law was seen as an essential ethnic

identity marker for the Jewish Us, addressing Us as well as Them:

I don’t want us to get into an argument again, but I would like to



182

suggest that the councillors regard this law as both practical and
symbolic in essence. We know that there is an Arab population here.
This enly gives the law ing beyond ils explicil fr k, rad
the law suggested by the other councillors does not provide an answer in
this respect. Such a law has, without reservations, Jewish essence. You
say you don't want to harm the Arab population. What about the
Jewish soul in this place? (Eisenthal; emphasis added).

The Chairman presented two petitions that the Council, he alleged, hal
received in protest against an all-inclusive law -- one from the Arab residents of
the Kramim neighbourhood, the other from some Jewish residents. Based on the
petitions he suggested that Upper Nazareth's legal adviser study and learn from
the pork sale regulation laws adopted by other local authorities which also had a
mixed population and Mafdal members on their councils, such as Jernsalem,'®
Tel Aviv or Haifa. The Maldal councillor’s response is telling: Upper Nazareth
cannot be compared with localities in which the representation of the Arab
population is high and in which they live interspersed with the Jewish population
(Haifa and Acre); in Upper Nazareth, by contrast, “the Arab population
constitutes a small minority and is concentrated in one arca® (is there an
inginuation here, one v.onders, that Labour uses the *mixed population® as a
pretext?). Nor can it be compared with Tel Aviv or Jerusalem, where pork-

ing *foreign dipl have to be taken into account.® And finally, *we

here [in Upper Nazareth] sit beside a Christian city of significance, and we [the
Mafdal] see in this law a principle of Judaism versus Christiznity® (Eisenthal).
But, predictably, the Labour position won. A new law was introduced which
prohibited the sale of pork in only two areas of Upper Nazareth. Neighbourhoods

containing the major shopping areas (for ple, the Ruasco neighbourhond and
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mall) became exempted arcas. Effectively, then, the new law was without

practizal consequences.

The Mafdal experienced a decline of its support in the 196¢ Local Couneil
elections, losing one of the two seats it had oblained in the 1965 clections.
Mafdal's loss was the gain of a new political and ideological other, Gahal.
Nationwide, the Maldz2] registered a decline in local elections that year, while the
General Zionists, as Gahal and Herul are referred to in contradistinetion to the
Labour Zionists, gained support. This trend has been explained in terms of
multiple variables such as the gradual acquisition of legitimaey by the General
Zionist parties.'™ But an analysis of voting behaviour falls outside the scope of
this thesis (and it would also be beyond the competency of this researcher).
Instead, my concern has been, and is, to explore how party labels ereated wnd
utilized in the realm of macrolevel politics were pul {o use in the specific context

of Upper Nazareth.

On the national level, Mafdal signalled two things: religion {and its pioce in
Israel's publie life), and alliance and cooperation with the parly in power (and in
control of material resources), the Labour party., Because Labour in Upper
Nazareth so obdurately denied a place to anything that smacked of the Jewish
religious tradition, Maldal there signalled, quite explicitly, antagenism to and

separation from the party in pcwer.'ﬁe

Yet Mafdal promised voters development
-- infrastructural as well as in terms of social services as if it had the necessary
resources. Here the platforms of Labour and Mafdal were consonant; though there

was a seemingly minor but noteworthy difference: Maldal spoke ambiguously
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about the *development of the locality;""Labour spoke quite openly and
unmistakably of lwo Nazareths. Labour's continued emphasis was upon
lieeoming, *together with the Old City of Nazareth, the capital of the North,®
from which would follow *eivil service jobs providing au additional source of
livelikood for the residents of the new and old towns alike: the expaasion of
industry and trade and their diversification through the establishment of high-
teeh and pharmaceutical plants, the attraction of the free professions, the
expansion of wholesale and retail trade as the central suppliers of the northern
part of the country, and the expansion of the tourist industry to include Upper

Nazareth as well* (Hlon Nazrai Nlit, 24.10. 1969).

Finally, the General Zionists, the political olher which gained representation
at the expense of the Mafdal, nceds to be taken into account. Data presented
pertaining to this other will also be of relevance in the subsequent development of

the processes under investigation.

4.4.2. Likud'® in Upper Nazareth: A Quiescent Opposition on the
Rise

Prior to the 1965 elections, the precursory parties now comprising Gahal
had had the support of seven percent of Upper Nazareth's electorate - ome
percent short of attaining Council representation. The ruling Labour parties had

not considered them a significant other on the local political scene, and it did not
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do so now that Gahal had gained two seats on the Council. For Gahal did not

Hall

_constitute a serious ge to Labour h

:d or to Labour's vision of a
Jewish Nazareth, ‘T'his was not surprising since Gahal « and the Liberal party
before it - had locally defined itsell largely in terms of non-loeal, broad national
issues and, in as far as local issues vere touched upon, its position was hardly
distinguishable from that of the ruling Labour Alignment. Nevertheless, in the
1060 elections Gahal obtained two seats at the expens: of the Mafdal and the
Labour Alignment. And with the same figures heading the loeal lists, in the 1973
elections the General Zionist list (now the Likud, an expansion of Gahal formed
prior to the national elections held concurrently) gained an additional scat at the

expense of the Mafdal (which failed to achieve representation on the Council

14,

this time I; the support for the Labour parties decreased by .5

percent).

Nationally, the Likud (and prior to the creation of this label nationally,
Gahal), in outright opposition to the ruling Labour party, advocated a liberal-
capitalist economic and social platform which emnhasized privatization. It also
represented a fervent and uncompromising brand of Zionism which embraced an
Israel beyond the Green Line'®' and one culturally decply (albeit sceularly) rooted
in the heritage (yerushah) of the Jewish tradition. In so far as local issues were
touched upon, Likud's (and Gahal's) focus too was on devzlopment, but note: on
the development of Upper Nazareth and along lines of the *Jewish heritage and
cultuze® (without further specification). Dy contrast with Labour, I said, Likud

rhetorically emphasized privatization, but with this Labour, in local prectice, did
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not disagree (when it came to attracting and establishing further industries and
lueating investors in tourism, private or collective, public ownership was no longer

an isste).

Interestinely enough, Gahal/Likud was in fact not antagonistic to Labour
{though an oppusitional and alfrontal relationship, was, of course, contained in the
Iabel by macro-political association; but this was not spelled out or translated into
Incal terms of reference in public rhetoric).'®® In as far as Gahal/Likud was
aeinally practising opposition, it was in the role of ‘guardian’ over the proper

handling of funds. In practice this implied inquiries into fi ial details and, on

rare oceasions, allegations of fund mi t

Much of the meaning of a party label is intimately tied to the personalities
af the leading local ‘players’. Two men were especially prominent: Ya'akov
Windish, or *Yanke," as he is alfectionately called, had immigrated to Israel from
Rumania at the time the state was established, and served as a permanent zrmy
officer in the IDF. In Rumania he had been a member of the Revisionist Zionist
ftet har youth movement and later he became actively involved in youth
leadership. Although Yanko now rarely talks macro-polities (except when among
very close and ideologically like-minded fricnds), those who have known him since
he settled in Upper Mazareth in 1964 say that he was and, quoting his words,
“always will be at heart,* an ardent admirer of Menahem Begin. It was about
Begin, rather than Gahal or Likud, that Yanko would speak when electioneering.
The kind of prople Yanko reached locally, it appears, were those whom Labour

{and Allon in particular) had failed to convince. Typically, they were middle-aged
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Eastern European immigrants, especially Rumanian immigrants, who, though
imbued with Labour Zionist/Statist values, remained ideologically unconvineed
(be they secular- or traditionally-minded); or resented Labour's authoritarianism
perhaps more than the values they imposed. To Yanko's advantage were not only
his own Eastern European background and alternative political thinking (he is an
ardent and outspoken advocate of democracy), but very importantly his *gentle®
and *sympathetic® way of dealing with people, even if these qualities are not
necessarily an advantage (his admirers add) when the need arises to engage in

political bargaining for the p of material 1 for the locality.

Likud's second key ‘player’ and heading the party list was Yehiel Tamir, a
sabra born of Moroccan parents who had immigrated to Isracl prior to the
establishment of the state. Ile owned and operated a driving school lm-ally.'""
Tamir largely appealed to the Upper Nazareth community with North African
background or origin, which gradually grew from the mid-1960s on, and there
especially to the poorer strata. He himself lived among them in the Northern (the
oldest) neighbourhood. Although Tamir's persona and social network implied
‘ethnicity’, at no point did he turn this into an explicit issue. Instead, he talked
‘class’; as when he referred to the “development of the Northern neighbourhond®
or "the poor neighbourhood® which he saw as neglected, or when he fon one of
the rare occasions on which Gahal raised an issue independently in the furum of .
Local Council meeting) demanded that the prices for cultural activities by the
local matnass (Community Centre) be handled flexibly *so that all youths of the
town can participate in them, and ihere wil no longer be discrimination hetween

dilferent neighbourhoods® (LC, Culture Subeommittee Minutes, 11.3.1075).
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The attempt to defuse what could very well have been constructed into an
explosive issue - ‘ethnicity’ - had begun with a Labour politician, the secretary of
the Labour Council {sinee 1962) and deputy chairman of the Local Council (sinze
1967), M. Ariav. His strategy had been to establish prolekzia [patron-client-type)
relationships with individual residents of North African or Asian background who
were respeeted and who maintained an extensive network of family, friends and
acquaintances within their particular community. Such individuals were assured
of upward mobility (and personal favours in general) in return for promoting
Labour within their personal network. They came to serve as symbols of ethnic

unity.

The issue of the two Nazareths or, more specifically, of their unification was
never a topie of Council meetings now that Likud was a significant presence.
There is only one recorded oceasion on which the Likud shows a glimmer of
apposition to the idea of a United Nazareth: When, in 1074, Upper Nazareth was
finally about to be awarded the long-sought status as municipality and

T t town (its population had reached 20,000), a change in the locality's

symbol befitting the new status had to be agreed upon. Tamir proposed that, at
all events, the name *Upper Nazareth® be no longer inscribed in Arabic but
exclusively in Hebrew. [lis proposal was voted down by a wide margin (LC

Minutes, 30.5.1974).
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4.5. Nazareth as Home For Jews: Reflecting Images of Countries

Left Behind, House of Mirrors for Christian *Jews®

Piecing together a picture of how Jewish Upper Nazareans pereeived and
felt about their Arab Other of Mazareth and about the idea of a United Nazareth
is a vastly more difficult task than examining the perceptions and attitudes of
local government and Histadrut officials. Available written records make
practically no reference to the subject. And among Upper Nazareans who lived
through this epoch of the town's history -- and this is telling in itself - this epoch
has practically been erased from collective memory. History, in fact, has been
rewritten in view of tense and antagonistic ethnic relations that preceded and
followed that period: there is an almost exclusive focus on the *negative® and
*radical* elements in Nazareth's history, whose public voices outery those of the
"moderates® both before and after the so-called (in the national media) *Golden
Age in Ji-vish-Arab relations in Nazareth® (the sixties and carly seventies).'"?
Such historical selectivity with cognitive skipping of entire historieal periods has

been a prominent ideological and cultural device of the Jewish people in the

s 1

p in their ancient-new homeland. It is

process of nation-b g and
therefore perhaps ot so surprising to find this form of historiography alo at
work in respect to local histories -- where and when it serves changing realities

and cultural needs.

The !ocal historiographies and cognitive skips of a significant historieal
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period they contain notwithstanding, I nowto reflect on the implications of
‘Nazareth' for Jewish settlers’ emplacementhe formation of a distinct Jewish

identity.

Jewishness, in the New Israeli cultureed in Upper Nazareth, as [ tried
to show in the preceding chapter, was definsecular and contemporary terms,
as well as, we can now add, in geographiis: In the context of Nazareth a
person was Jewish by way of living withi boundaries of Upper Nazareth,
leing Western if not European, speaking b, and signalling, either through
participation in the local pioneering efforts the form of verbal commitment
- an identification with the Jewish peoplistate. Two points are of special
interest, First what might ordinarily be ered the safest ethnic boundary
marker (psychologically, culturally, politicsd historically) -~ Jewish religious
beliefs and practices - had in fact been selagainst and discouraged by social
and economic pressures. Indeed, the less od of it in this context, the more
Jewish -- in the contemporary statist deh -- a person proved to be. Yet
another boundary marker of Jewishness azareth can thus be added: an
adherence to Western secular idens arpologies such as modernization,

and d acy. But - andhd - this did pot imply cultural

devel ¢
levelop "

pluralism: identification with alternative lewish ethnic identities remained

unaceeptable.

But this definition of Jewishness mhat the ethnic boundaries around
the Jewish Us are porous. And this * circumstances of close physical

proximity to and frequent encounters with and Christian Others, and while



181
steps toward institutionalized integration with Them were taken. The local Jewish
Labour leadership even went as far as to propagate that We consider the Arab
workers of Nazareth *workers just like us.® On the surface of things, in this
respect the predicament of Upper Nazareans would appear similar to that of uther
Israeli Jews since a reliance on Arab labour and encounters with Arab bus drivers
we common facts of life in Israel. But in Nazareth these encounters took an a
specific and deeper meaning: because these Others actually lived close by; heeause
Their and Our house were to merge, one day - a formal merger which was
already informally in place. Encouraged by the Workers' Committees and loeal
Labour Council, work relations were not infrequently expanded uwpon socially,
during and outside of work hours. Even if unintended, or unorganised, the Jowish
peops of Upper Nazareth were bound to ‘run into’ their Arab work mates and
bus drivers outside of the situational settings of work or of driver-passenger
interactions: on outings to the local park which the residents of Nazareth and
other surrounding Arab villages have always frequented - especially on Saturdays
and Sundays; or on shopping trips lo Nazareth which the Jews of Upper Nazareth
have had the advantage of being able to venture upon even on Shabbat and
Jewish festivals - thanks to the Arabness and Christianness of the eity. Amd
thanks to an Arab-owned and operated transport system, they have also been
provided with the means of doing so every day of the year. Then, too, there are
the Jewish Nazareans who have been employed in factories out of town where
they have found themselves with equal frequency working side-by-side not merely
with Arab Others, but with Others from Nazareth: they often share the ride to

and from work — most likely relying on public transportation, but there are many
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eases where eo-workers from the two N.zareths arrange among themselves shared

private transportation.

Even when one does not actually see the Arab and Christian Others within
the boundaries of Jewish Mazareth, so one can nevertheless hear Them. Several
times & day and every night Moslem prayer calls or Christian church bells, as well
a5 Moslem prayers and Christian masses, echo through the Jewish town, They are,
of course, most audible at night when many of the sounds of city life have
subsided, The most impressive, in my own cxperience, was the sound of the
tremblir: ; voice of a Franciscan priest reciting a one-hour litany every morning at
4 am, in the Church of Annunciation, Due to Nazareth's enclosure by mountains
amd Upper Nazareth's position on top of one of their ridges, sound travels and
echoes exceptionally well; and the Church of Annunciation, in particular, is
architecturally designed to produce a magnified and high-pitched resonance of the
sounds within. New immigrants are very aware of and attentive to these sounds,

oven if (as was my experience) oldtimers in town no longer hear them.

Of the greatest consequences have been the visits Jews of Upper Nazareth
have made - sometimes because they had to -- ®*down the mountain,* to the
Arab and Christian city. From the very beginning of Upper Nazareth's
establishment, and particularly in the beginning, its residents have had to rely
extensively on the city of Nazareth for their shopping. Although several small
supermarkets and numerous specialized grocery stores have opeaed over the yvears,
to find cheap deals, fresh vegetable and fruit produce, and a wide selection of

produce, Jewish Upper Nazareans have gone “down® to Nazareth. Moreover,
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there still is no hospital in Jewish Nazareth whereas Nazarcth has threr - two of
them under the auspices of an international (French and Italian) Christian church
organisation; so that for hospital care, too, especially for prolonged hospital stays
warranting frequent visits by relatives and friends over several weeks or for
treatments not requiring special medical knowledge and technology (such as
uncomplicated childbirths), the people of Upper Nazareth have relied on the Arab
and Christian Ime.pil.:als,uia In addition, several government offices remained in
Mazareth (even though the intention had been to move them to Upper Nazareih).
Among these are some with which the public has frequent dealings, such as the
National Insurance Institute (Bitwach Le'umi), the Ministry of Health and

Welfare, or a central post office from which long-distance calls can be placed.

These necessary journeys into Nazareth have become subjectively associated
with both risk and opportunity, and thus have spelled both repulsion and
attraction. This dual experience of Nazareth arises out of two contradictions. The
first of these inheres to the ancient city. ‘Nazarcth’, in the eyes of Jewish
Nazareth, spells Easternness, Arabness, backwardness and underdevelopment -

the antithesis of the new [sracli Jewish culture — and at the same time

Westernism, Christianity and urbanization -- in nee with the cultural and
symbolic environment of the old, European homelands these Jews had left behind

(physically, at least).

The second contradiction inheres in the Jewish settlers' life histories. Many
of them, and particularly the newly arriving immigrants to the Jewish homeland

amongst them, found themselves in a liminal state (ef. Turncr 1984) in terms of
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*heing-in-place® and *being-in-culture.® Rootedness is the outcome of a complex
interaction between place, history and eulture: *Place confines experience, but
oxperience embues place;® place grows out of and symbolizes experience (Tuan

1084; Richardson 1984:64-3). In this sense, Jews who journeyed to tha ancient-new

homeland were likely still to be *in-place® and *in-culture® within the homeland
and hometowns they had physically left behind. This problem and paradox was
potentially shared by all Jews who made aliyah to Israel, as Schweid (1085:2)

ohserves:

Happy are those people that have passed all of their history in their
own lands, They dwell within the existing testimony concretized in the
creations of their forebears...But... [a] person raised and educated in the
land of lsrael does not have the full testimony of his people's past
around him.

Yet, as Schweid recognizes, the severity of this condition varies considerably
depending upon (a) the kind of Jew a person is -- secular or religious, and (b),
where one settles within the homeland. For the new immigrant settlers of Jewish

N th, the attai tof Iness was, we know, highly problematic. Yet in

Nagareth there existed nevertheless three possible solutions. First, one could
resort lo Jewish religious tradition and find emplacement through *meta-
historical* place and time (cf. Tal 1083). Second, Labour Zionist ideology --
involving a leap in historieal time backward, ints a period of Jawish history in
fsrael, and forward, into a utopian Jewish society and culture in the new
homeland toward which one worked (pioneeringly) — could provide, for its

adherents, contemporary emplacement. Or, third, non-believers in either of the

preceding senses could emplace th Ives in the new homeland through a leap in
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space (rather than time or level of history) and through memories of a fi fe history
.in the Diaspora. For the ancient city of Nazareth encoded much of the
environment, physical and symbolic, of that life history. It is especially this third

form of emplacement that now seizes our attention.

Yael, at the " ve the director of the Immigrant Absorption Centre in Upper

Nazareth, 1 upon this tendency in the course of chatting aboutl new
immigrants and their "shopping trips® to Nazareth. It had clearly been of some

concern to her:

When we explained to the immigrants where they could do their
shopping, that they had to go down to the Arab city for most of the
things they needed, they didn't like the idea at first. They were of
course worried about going down there. ¥e told them that it was
perfectly alright, that they wouldn't have any problems. And then [
would see them carrying heavy loads of shopping bags from there. They
would go there all the time - [she smirks| aud often I saw them get off
the bus from Nazareth without any bags. [ asked them, *What are you
doing down there?® And you know what some of them told me? They
said, *The best thing this settlement here has is the city of Nazareth.
It's such an old city! One can feel its age walking through tie alleys.*
Of course, there really was not very much here (in Upper Mazareth|
then. And the city down there reminded many of them of home - of
Rumania, Poland, wherever they came from. Many of the new
immigrants were homesick for a long time, homesick for the Diaspora.
You know, the place in which one grew up, where one went Lo school,
and 50 on -- it will always be one's home. Even I often remembered the
little churches, rhe train station, the houses of my hometown [in
Rumania). I grew up in a religious family, and mest of our life revolved
around the Jewish community...But..the community was within the
world of the goyim -- and of course the landscape, the eolours and the
smells and sounds, even the church bells -- were also very much part of
my home. -- I still catch myself sometimes humming a Rumanian song!
Once I had come to Israel, of course, Israel became my home. My home
is here now, in Upper Nazareth. [ think of mysell -- and I tried to instill
this feeling in my children - as a Nazratit (a Nazarcan). This is the
town we built with our own hands, through hard work and sacrifices. It
was not easy [making it fully my/our home|, one had to work at it; and
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I fully understood that for some immigrants it could take a very long
time hefore they would, maybe not forzei their hometowns — one never
really forgets - but feel at home here in Israel, in Nazareth [means
Upper Nazareth].

researcher: You, too, musi have done your shopping in Nazareth...

Yael: For me, I tell you the truth, Nazareth is an Arab city. Sure, I
shopped there like anyoune else here; and I got to know many of the
store-owners, becausz [ was a regular customer; nice people, good
people. But wy home has been Upper Nazareth, a modern and clean
iown!

{Yael herself found emplacement via secular ideology and creative pioneering

efforts in Upper Nazareth.)

Now, an a priori premise of all the discussion thus far has been that
immigrant settlers to Jewish Nazareth were all Jewish. However, among the
veietans as well as the new immigrants there was also a considerable number of
non-Jewish ®Jews®. That is to say, settlers born to non-Jewish parents (or at
least, a non-Jewish mother) who had either been converled to Judaism in their
country of origin (via a speedy Reform procedure which is not accepted as valid
conversion by Israel's Orthodox and Ultra Orthodox), or never converted at all
but had simply publicly declared their identification with the Jewish nation. My
point is that as Jewishness had been defined in Upper Nazareth, even a non-Jew
conld enlturally be *Jewish.® The degree of subjective identification with the
Jewish people varied. There were some who considered themselves (and, according
to their accounts, always felt) Jewish; and it was on these grounds that they

regarded conversion as superfluous or a Reform conversion as sufficient, and that
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they had decided iv make aliyah to Israel. This was especially the case among
those with a Jewish father. But there were many others, principally those born
into a Christian home and raised in a Christian environment, who subjectively
identified with Curistianity (or at least, had some kind of enltural identification
with it). They had married a Jewish spouse in the old country and had then made
aliyah (with or witheout conversion), more for their spouse's and children's sake
than their own. The non-Jewish spouse (by either halakhic or the subjective
definition) was more frequently the wife than the husband; and *mixed couples®
originated most comn.only from Rumania, but also from Poland. Exact figures are
unavailable or at least inaccessible. National census data fail to capture this
phenomenon, as the *head of the household® (implying the husband) is asked to
speak for the whe!. houschold and the reliability of his answers is not verified,
Moreover, the [sraeli census does not distinguish betw -en Christian Arab lsraclis

and Christian *Jewish* Israclis.

The early settlers, as well as the leadership of Upper Nazareth, were quite
aware of this phenomenon. From the point of view of the secular Labour Zionist
cum statist Hebrew culture being ereated, such settlers were readily granted the
status of bona fide Jews, provided that they acquired (and demonstrated) Jewish
public competence.'®® Since (in Upper Nazareth's ideology) Jewishness was
consonant with Europeanness, no problem arose in this regard. What remained Lo
be done to complete one's public competence was to learn the Hebrew languagr;
to embrace the pionecring ethos -- if not ideologically, at least in terms of

contributing to the building of ‘Jewish Nazareth' (either physically, through
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labour, or ideationally, through organisational capacities); and to refrzin from
public  expressions of counter-cultural (and certainly counter-national)
identifications. Such bona fide ®*Jews® were, in the eyes of the loeal Labour

Zionist leadership, in fact preferable to the traditional religious Jews.

When 1 asked the long-time director of the Immigrant Absorption Centre
whether the immigrants she encountered and dealt with were exclusively Jewish,

she replied:

Look, every immigrant here was treated equally; we gave everyone
the same assistance. If someone comes to us and says he is Jewish, then
we believe that. Jews have had such a complicated, such a painful
history in the Diaspora -- you don't want to start questioning their
Jewishness when they finally get to Israel. That was not our purpose.
That is what the Rabbinate does today: but how does one differentiate?
This une had a Jewish father but no Jewish mother, that one...To me
they are Jews il they want to be Jews! Everyone is welcome.

The presence of non-converts or Reform-converts was problematic to
religionsly-oriented scitlers, and it became a vexed question particularly between
immigrants from the same country of origin: for example, between Jewish and
non-Jewish immigrants from Rumania. As early as 1959, an article in a German-
language weekly of the Women's Zionist Organisation on the Jewish Kiriah in

Nazareth reported:

A further problem [in addition to the religi lar Jewish conflict]
are the mixed marriages, about a dozen in number. It is bad enough
when one neighbour asks another, *What did this goye come here for?*
although they both know that she did it for the sake of her Jewish
husband and the children. What is even worse is when children of such
marriages are called by their religious peers ®"goy® and *Moishe
Catholic® (Thau 1959).
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The non-Jewish *Jews® themselves — even those who subjectively remained
Christian -- had, of course, an interest in acquiring Jewish public competence;
European Jews occupied the top of the country's and the town's power and status
hierarchy, and being Jewish was certainly the key to access to various kinds of
resources from a multitude of institutional bodies and levels and upward mobility.
Importantly, their own competence affected the standing of their hushands and
children. As far as children werc concerned, although they might have been
registered as Jewish or have undergone proper conversion procedures, more than
their public competence was at stake. Ideally, they should possess a subjective

sense of belonging to the Jewish nation and [sraeli culture -- and to this end a

non-Jewish parent sad to be e d with * t of sell* |Golfman
1059) not only in public but also in the private realm of the family and home.
(This might seem an impossible task, except at the expense of the quality of

emotional connections between mother and child.)

For some of these scitlers about whose very Jewishness there exisls
ambiguity, Nazareth has proved to be a ‘Ilouse of Mirrors'. Their journeys inlo
the city and encounters with the people of Nazarcth give rise to a constant
mirroring of reflections of both sides of their 'Janus-faced” ethnic identity. More
than that, they experience (as [ will try to illustrate) an incessant need to ‘answer
back' both affirmatively and at the same time denyingly, socially and
psychologically, to both of these images. In short: to signal both distance from as
well as affinity with both. Thus, Nazareth, lo these scttlers, spelled not just

opportunity and risk but purity and danger (Douglas 1966). Purity in the sense
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that the proximity of the Christian holy city not only aided (as it also aided

1

secular and Europ Jewish immigrants) their t in this new country
aml new town, but also sustained and often nourished their subjective identity,
thereby heightening their sense of emotional security, But equally, danger pertains
iere to the constant need to reaffirm publicly (and even privately) their
Jewishness - part of which is the distancing of sell from the Arab Other with

whom, however, the Christian Other in Israel is inextricably interlocked.

The case history of Miriam supports and illustrates these points. She was
born in 1953 in a middlesized town of Rumania, to a Jewish father and a
Christian mother. She has one sister and a brother. The whole family together
made aliyah to Isracl, and was immediately settled in Upper Nazareth, in 1968
when Miriam was 15 years of age. Her mother never converted to Judaism, but
the children were converted by a Referm rabbi in Rumania shortly before their
emigration. Her father found work in a faclory in Haifa, whereas Miriam and her
sister (three years older) immediately began to work in one of the sewing factories
of Upper Nazareth; her brother was mercly one year old at the time, and the
mother tended the house. Five years after the family's arrival Miriam’s parents
divoreed, but both sides continued to live in Upper Nazareth. In 1976 Miriam got
married locally, to a Jewish immigrant from Georgian Russia, but they were
divorced five years later. She has one child, a son now eight years old, from this
marringe. | met Miriam at the family day-care centre of her son, where my
research assistant works as the madrich (instructional guide). Initially, what

intrigued me was that she had worked in local factories next to Arab work
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collegues for so many years. We had had several casual chats - on the bus, in the
line-up of a bank, or on occasions when she picked up her son from the day-care
centre where I sometimes helped out -- before she took me up on an offer to visit
me for a cup of coffee and tell me about her life in Upper Nazareth and her work.
I neither knew nor guessed her ‘Janas-faced’ cthnic identity until the end of our
long chat one afternoon. And it was only in the light of that knowledge that

certain things about her began to make sense: the emphasis she placed on lebrew

! ning, and, especially, her ingly contradictory oscillations over
Arabs. She moved b repulsion and tol e (at times even admiration);
between dicl ization and dichotomization along Jewish Arab lines -- or,
she moved bet inclusion and exclusion of the Christian Arahs of Nazareth, or

MNazareth as a whole, in the category of Us versus Them. The following diagram
outlines Miriam’s ‘switches’ in ethnie houndary delineation in the course of our

cenversation, a lengthy verbatim cxccrpbm of which follows.

‘ARAB' NAZARETH JEW"
= Moslom = Christian
= rural = urban

='backward’ = backward/modern = modern
= Eastern Eastern/Western = Western
Arab

researcher: Have you worked for Madan [the printing-plant where
Miriam is currently employed| from the very beginuing?



202

Miriam: No. | first started in a small sewing factory for children's
clothing. I worked there for one year and four months. Then I left
there lo go to a kibbutz - Kibbutz Yagur. Because after a whole year
and four months I still didn't speak Hebrew. So I went to an ulpan
[ITesbrew language programme] on a kibbutz.

researcher: How long did you stay there!

Miriam: ‘Three months only. How long can one study Hebrew?! After
that [ didn't return to the same factory. The manager had gotten very
upset with me for leaving; he told me, *If you leave, don't try to come
back after!™ [ don't know hew serious he was, but I said, *"Okay, I
won't come back. Not necessary!® So [ worked for Atle [a large textile
plant] for a while, two months or something like that. [ wasp't
comfortable there -- [ wanted to improve my Hebrew, and there no one
spoke llebrew. And no one took notice of anyone else.

researcher: Who were the people working there? What languages did
they speak, if not Hebrew?

Miriam: They were all women. They were all women there. Because it
was asewing factory,

researcher: Were there any Arab workers?!7!

Miriam: They were all women therel [ left Atfa because [ didn't like it
there, [ started working for Madan, bul then it wasn't called Madan. It
was called Eidrei Dan, doing only beok-binding, no printing. Madan
was under construction. I improved my Hebrew there; I got to speak a
lot of Hebrew, because there were no Rumanians there. Then it was
nice working there; everyone was from here, from Upper Nazareth.
There were no Arabs then at all. T really enjoyed going to work. |
improved my lebrew, every day a word. | did learn some on the
kibbutz, but not much; they taught us grammar - what is that
important for? So | improved, | started speaking Hebrew. Then, two
years later the new factory building was completed and we moved. For
quite some time there was no work, no orders - because we couldn't do
printing. Then they got a printing machine, and an automatic
guillotine. But for three and a half months we had no work; just went
to work, stamped the card, and went back home. Then a new comp: ny
took over - I don't know what happened, I don't know the business. So,
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then it was called fncuba. They bought the factory and paid ws our
wages. The Histadrut had become involved - we hadn't been with the
Histadrut before that. And when Incuba look over, they changed the
name to Madan,

researcher: Who have been your co-workers?

Miriam: There is Chaim, a chap from India; there is Sammy from
South America; Simon Perush -- he left, came back [to work], left, and
now he works with us again. Occasionally some other Jew joined us.

researcher: 1 hear the foreman is from Ein Mahil [a Moslem-Arab
village north-east of Upper Nazareth)...

Miriam: Yes. They [?] are all from Ein Mahil. How did they start to
come in! First a guy from Nazareth worked with us, called Tahar. He
had a contract there, worked for cnly a few months and then left. Next,
someone came from Ein Mahil. Sammy was his name. [ don’t know
what happened to him, but he left, bringing in another guy from the
village. And that one brought in all of them. Now it's full of them.
Because of this, work relations aren’t that...I don't like being there. 1
don't like the work there. It's not that the work is hard - | am used to
hard work - but...

researcher:  'What are the relations like between the Jewish and the
Arab workers?

Miriam: They want to be ‘big’, to be someone; each of them wanls to
be a ‘bigshot’! The manager doesn’t like them ecither; though, the truth
is that they hold the factory together. Without Ein Mahil the factory
would close again, Almest every year around December there is no
work. In sunmer there is lots of work, butin winter there isn't. So, then
he [the manager| sends many workers on holiday - they don’t mind
that.

researcher: When was it that the people from the surronnding villages
started to work st Madan?

Miriam: I don't know exactly. Let's say about ten years ago. Ten years
ago there were some Arabs there, but not many. Most were Jews then.

rzsearcher: Why, do you think, that changed?
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Miriam: Maybe the Jews are lazy, don’t want this kind of work. And
the manager of the factory prefers them. Why? Because he doesa’t have
to pay them much!

researcher: You mean, Arab workers get paid less?

Miriam:  Nol those working in printing [versus binding; the former
employs primarily men, the latter women], it being hard work and all
that. And some of them studied the trade. [ could never work there!
There are no women there - the ink, cleaning the rolls, lifting the
paper.It’s not for women. So thuse in printing do get a decent wage -
more than me, certainly!

researcher: And what about the Arab women working, like you, in the
binding section; do they get the same amount as you?

Mirinm: Mo, [ carn less because I don't fulfill all the demands. [ can’t,
beeanse [ have a child and have no one to take care of him. The
management wants us to work 48-hour shifts. And on this account they
give additional wages. Espeeially in summer, when there is lots of work.
1 ean't.

reserrcher: Are there any social aclivities, occasionally, for all the
workers?

Alfirinm: Two months ago there was a weekend for all the workers at
*Ohalo® by Tiberias. Almost every year il's the same place; never
anywhere else. [ didn't really want to go, because they didn't want ua to
bring along our children. I wouldn't have enjoyed mysell without my
son. What, [should go with...alone? Who would I sit with -- with them?
They were the majority, because all of them went along. The few Jews
working there didn't go. There was one other Jewish couple, and of
course the managers, because they had o gol Each of them brought his
wile,

researcher: So you did end up going slong, alone?

Alirimm: Well, 1 told the manager that I would not go without my son.
He didn’t agree at first, saying, *Why, if you bring your child, then this
one and that one brings their children. This cne has two, this one has
four.® But when I said [ couldn’t leave Offir alone over the weekend he
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let me take him along. There was one ather couple, Jews, who hrought
along their baby.

researcher: How did the weekend turn out?

Miriam:  [laughs eypically] We arrived on Friday afternoon. We got
caught in a downpour and ran into the dining room. They gave us
coffec and cake, and then we were all given rooms. | was in a room with
a woman from Mazareth, a very nice woman. In the evening we had
supper and played bingo until midnight. On Shabbal, then, we had a
barbecue. I didn’t go near it! The manager had bought the meat from
Ein Mahil. Ididn’t go near it! My friend, the one [ shared room with,
brought me..We didn't sit with them! We sal on a bench on the side; |
asked her to bring me a plate of something.

researcher: Whom do you mean when you say *them*?

Miriam:  Those from Ein Mahil. Do we [? know how to make a
barbecue? They are experts at it! The manager had bought lamb from
Ein Mahil. I ate some skewers of shashlik, hardly anything. The meat
wasn't cooked well and 1 got ill afterwards.

‘That's that: that's the factory, the workers, and my story. There are
terrible conditions at work. We have no decent dining hall; the toilets
smell - it’s disgusting lo go into them; you would choke.

researcher: What about the Histadrut, couldn't the Histadrut do
something 7

Miriam: The Histadrut and the management work together! Look, we
work until 7 p.m. and get nothing to cat. Only those working till after 7
p-m. get falafel or shashlik. Who, do you think, would complain? They?
They are used to this, they bring food from home. Because of them, no
decent food-arrangements are made. Look, if we -- the few Jews -- want
cooked food..They wouldn't eat it; they are not used to our kind of
food. They bring along their humus, { hina, fooll or pitta-bread with
lebanni and olives.

researcher: | quite like this food -- that's what people in Israel cat most
of the time, isn’t it? Falafel is almost a national dish!
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Miriam: 1 do eat with them sometimes, but it would be nice to have
some hot soup, something like that, especially in winter... The factory is
getting worse all the time. When the buys new equi t, it's
for his friends from Ein Mahil! They are the factory's future. He can't
run the factory without them. DBut take a day when the Arabs have one
of their strikes: maybe that day the factory has lots of work -- then the
factory wonld be lost without us, because then it's the Jews who do the

wark!

researcher: Do you have any Arab neighbours? [ understand that quite
a number of people from Nazareth are coming to live in Upper
Nazareth...

Miriam: Not as many as there are in the factory! [ don't have any
Arab families living in my block, nor in the one next to it - there are
hardly any tenants in these buildings in the Northern neighbourhood;
people are leaving the neighbourhood.

researcher: | have three Arab neighbours here,

Miriam: Are they Christian or Moslem?

researcher: Both. ‘Two of the families are Christian, one is Moslem.
Mirium: How is the Moslem family [as a neighbour]|?

reaearcher: They are very friendly and helpful, more than most other
neighbours,

Miriam: They must be from Nazareth! They are morz cultured than
those from the villages!

researcher: ls there really such a big difference?

Miriam:  Those that grew up in a sity like Nazareth..We have a
woman from Nazareth at the factory. She is Christian. -- There are
also Moslem women from Nazareth. But that Christian woman is
completely different! She is very Western; not at all like an Arab! Like,
she goes to parties - not alone, mind you; she takes her sisters. But she
goes. Women from the village wouldn't go. The girls from Nazareth are
allowed to go with their parents’ permission. And their dress: the
women from Nazareth dress well - fashionable, and with make-up. The
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girls from the village don’t; they wear strange colours. Their traditions
and costumes are like a million years old. They haven't progressed!

The conversation turns to Miriam's family -~ her father, sister and brother.
She tells me, on this occasion, where they work and of joint trips in the area, She
does not mention her mother (and I assume at this point that she either does not
live here any longer or that perhaps she is deceased). Talking about her brother,
who is currently in his first year of a degree programme -- in archacology - at
Haifa University, we get on to talking about the archacological site discovered a
few years ago in Upper Nazareth.'™ It is Miriam who brings it up, in fact; first
she tells me how she came to know all she knows about it:

Miriam: You might wonder how someone like me knows about
something like an archacologieal site herel Well, | used to work with a
woman - she was an immigrant from India -- who had moved to Upper
Nazareth with her husband from Ashdod [ancther development town],
planning to build their own house in the *Build-Your-Own-FHome® arca,
They had chosen a spot because of the nice view. But when the ground
was then prepared to start the coustruction of the houses — seven of
them -- graves were discovered. The people building the houses were
told that it was forbidden to disturb graves -- acecording to Judaism
graves must not be disturbed. And so they were given different plots.

The seven families took the project developers to court, there was a
long struggle, and four years later they got a different plot.

researcher: I hear they found a large ancient settlement, going back to
the time of Joshua...[Miriam interrupts]

Miriam: No. Jesus!
researcher: No. Joshuah; that's what | heard.

Miriam:  Jesus! They say that Jesus lived here. You know where
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exactly he lived? That big church in Nazareth, the Saint Joseph's
Church it is called! There was his house. Have you ever been there?
Many people go to look at it because of its architecture!

researcher: Yes, [ looked at it once,

Mirium: Did you not see that old structure in the middle of the
Chureh? Some kind of very, very old dwelling? They built the church on
top of it.

researcher: Do you go down to Nazareth often?

Miriam: Sometimes I go visit with my sister. So he, Jesus, lived there;
was born in Bethlchem, lived here, and they say that he sscended to
heaven from Mount Tabor. He was buried on the Mount of Olives in
Jerusalem, after being crucified. A Jew of the name of Judas sold him to
the Romans for twenty silver coins. But he was resurrected and came
hack here, and from here ascended to heaven.

researcher: You know a lot about all this. Where from?

Miriam: [smiles] [ am hall-Christian.

researcher: [showing surprise] Which half?

Miriam: My mother. My mother is a Christian. I am not really Jewish.
Some people know, but it never made much difference. I don't care --
ihat’s how | was born. But don't tell Offir [her son; he would probably
think that he is an Arab then!

researcher: Where is your mother now?

Miriam: She lives here, in Upper Nazareth. But she doesn't have the
time to lock after Offir when I'm at work. When he is not at the day-
centre, he spends his time at his father's family, with his grandmother.

researcher: 1T your mother is Christian she probably likes visiting
Nazareth.

Miriam: She has many |women| friends there, and she goes to the
churches there...l sometimes visit them, too. After shopping. For two
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people there isn’t that much shopping to do, what's there to shop for?
Su, since [ am already there, | might look at one of the churches,

researcher: Do you ever go together, you and your mother?

Miriam: Sometimes we go together. But she goes on Sundays, when |

don't have the time. [ usually work on Sundays.

Miriam now switched the topie to her son and his education, but was in a
hurry to leave. Since I also was single, and new in town, as she put it, she
suggested we go shopping in Nazareth together one day, which we did a week
later. Tt was a Tuesday afterncon.!™ We began with a shopping trip through
Nazareth's shuk, where Miriam picked up very little indeed. Then a browse
through the Mashbir (a countrywide department-store chain) - the only large
department store (modern and Western) in Nazareth. And to end owr visit,
Miriam took me into the Church of Annunciation. Aside from a guided tour
through the Church that was in process as we entered, there were only two other
people - two middle-aged ladies kneeling in the bench rows in meditation. Miriam
quickly glanced about her and then took me around, like a tourist-guide
explaining the events the Church symbolizes, symbol by symbol. At the end of the
tour, Miriam suggested we sit down for a little while, as the shopping had tired

her feet. And so we sat there for ten minutes, quietly and almost piously.

A few minutes later we stood at the bus stop waiting for the bus taking us
hack *up the mountain,* and Miriam switched back to her Jewish public persona:
she started to complain about the irregularity of the buses going up the mountain,

versus those serving the Arab villages, implying deliberate discrimination on
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behalf of the Arab bus company. And she expressed dissatisfaction with the fact

thiat Upper Nazareth was having to rely on Arab buses.



Chapter 5

Arab and Jewish Nazareth Transformed:
Two Nazareths

In May 1974 Upper Nazareth was at last awarded the long-sought status of

icipality and Develop Town *A.* A lavish public ceremony was to
proclaim formally and ritually this status elevation which, as the loeal leadership
saw it, constituted a milestone en roule to a Jewish Nazareth. Indeed, the
structuring of the ceremony -- as initially planned, amended from above, and
ultimately staged - amounted to a symbolic restatement of the statist vision of a
Jewish Nazareth, a summary of struggles en roule to its fulfillment, and a stock-

taking of triumphs.

Scheduled for October of the same year {the month in which, back in 1956,
the settlement of the first core of settlers as a gronp had been planned), the
celebration promised a three-day féte taking the form of an open house parly to
which the population of Arab Nazareth, as well as its leadership, was Lo be invited
and which was to be punctuated by the reception of high government officinls,
artistic performances (including Arab musical and danee performances), and
guided tours through the town and through its pride and joy -- the factories. The

climax of artistic performances and closure of the three-day celebration was to be
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a musical play, re-cnacting the pionecring history of Upper Nazareth, entitled
*Zionism Without a Beard® (an equivocation that can mean 'young' versus ‘old’
and historically rooted Zionism - in this place, but just as well, secular over

religions Zionism).

Bul as reporls of these plans reached the ears of the wider Israeli public, the
NRP cabinet member (and Gush Emunim patron) Zevulun Hammer wrote Lo the
Minister of the Interior, protesting that ®plans to stage an open cocktail party for
all Nazareth residents® was ®in harmful contrast to the spirit of economy which
should rightfully be prevalent nowadays [following the Yom Kippur Wnr]."“
The Minister heeded the MK's objections, demanding that the celebration be
postponed by a month and kept more modest.17® Nevertheless, the final, one-day
version of the ceremony retained the symbolic messages about Nazareth. On the
one hand, about the loeal Jewish sell and ‘our’ relationship with the religious
Jewish other; and on the other hand, about the Arab Other of Nazareth (though

on a toned-down level), The day began with the festive reception of the Interior

Minister {Yosel Burg), ded by town notables and repr atives of the Arab
city. The important visitors were given a tour of the flag-bedecked Jewish town
and its factories; a sccond reception for the publie of Jewish Nazareth (but not, as
initially planned, for Arab Mazareth's public) was held in the afternoon. The
celebrations were rounded off with the performanee of *Zionism Without a
Beard.® In the course of a speeial Council meeting on the same day, under the
supervision of the Interior Minister and Northern Distriet Administrator, the

councillors elected M. Allon the first mayor of what was now a Municipal Council.
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But, the unaltered continuation on a course toward a United Mazareth

which was itsell proclaimed by the attai tof icipal and Devel

Town "A* status and the ritual unity which the leadership of the two Nazareths

displayed on this oceasion, as previously on many other occasions, was betrayed

’ N tl

by itant rents in D i undercurrents which heralded the

failure of the vision's fulfilment.

5.1. Changing Chords of Action in Arab Nazareth, From ‘Being’

to ‘Doing': The Ascendance of Rakkah to Local Government

Gradually, but with increasing certainty, the Communist Party, Rakkah,
had been gaining the upper hand in Nazareth; this expressed itself in both Labour
and City Council elections. As early as 1960 Rakkah had drawn close to onc-half
of all votes in Nazareth's Labour Council elections [Rakkah received 2112, the
Labour Alignment 2144 votes),'"® And in 1071, apparently, the Labour Alignment
factions of the two MNazareths met to diseuss (with anxious foresight?) an
immediate merger of the two local authoritics, which would have given the joint
Labour faction a new headstart to the growing Communist Party, AL the time,
the leaders officially uenied knowledge of such an agenda, and the Adviser to the
Prime Minister on Arab Affairs, Shmuei Toledano, when queried by the press,

merely commented that there was nu inlention of imposing a merger from

above.!" Today, M. Allon des (in | | con tion with him) that such

negotiations had indeed taken place at that time; though he would not reveal
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what had prevented the actualization of the merger -- whether it was feared that
such a move would play into the hands of the Communist Party; whether the two
sides failed to come to an agreement as to who was to be placed first, Allon or
Zu'ebi, on the joint Labour Alignment ticket and the first mayor of the United
Muzareth; whether the merger was objected to at the highest party andfor

government levels; or a combination of the above.

In fact, one year following the loud celebrations of Upper Nazareth's new
status (in December 1975), the Communist Other emerged vietorious from

Nazarcth's  municipal eleeti The C ist Party controlled local

government with two-thirds of the Council seats and an outspoken and bustling
mayor, Tawfik Ziad, to boot. Their seript for Nazareih differed radically from
that which the Zionist establishment (with that co-opted Other of Nazareth) had
Peen authoring. Generally speaking, the Communist Arab Other insisted on a
self-definition in separate nationalist ‘erms instead of bowing to the demands of
the Jewish authorities (and local Jewish leadership) that the Arab Other be Arab
culturally but politically define itsell as ‘Israeli’ (even though Israel was clearly a
state for the Joews, in as much as only Jews could fully partake in Israeliness).
lsraeli Arabs, Ziad insisted, are an inseparable part of the Palestinian people; but
they are equally citizens of the Israeli state, and - such he has demanded for

them full equality within the Isracli state.

Claims for equality and shouts against diserimination were put not merely in
abstract and nationwide terms, but also -- and particularly - in specifiec, local

terms: Jewish Nazareth became the key illustration and symbol of the fight. As
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Rabinoviteh (1988) has aptly put it, *Tawfik Ziad..gave vent to a new militant
_line that focused on the half-empty rather than the hall-full glass that Zu'ebi [and

the Jewish leadership and media, one might add] had raised in toast.® When Ziad

spoke of land expropriation aud discrimi y resource alloeation, he pointed a

finger at Jewish Nazareth which, on t of its Develog t Town *A®
status, was about lo score yet another expansion of its land area -- from 8,780 to
18,200 dunams; while Nazareth was still, as it had always been, classificd within

the Central Zone, of lowest development order, '™

Thus the celebration of Upper Nazarcth’s status elevation came to be --
contrary to what was planned -- the iast-time rendition (ritualistically or
otherwise) of the two Nazareths as one. Nazareth had always been considered, by
the Israeli government, as a political barometer for the Isracli Arab seetor; and
the strength of support for the Communist Party, be it in national or loeal
elections, as an indicator of ®anti-Israeli,* nationalist sentiments. Thus, when
wary misgivings of Communist rule over Nazareth franslated into factual reality,
this changeover triggered a storm of 're’-thinking within highest circles of
government and academia. The problem needed to be defined, and solutions
found. Explanations focused not so much on Us as on Them and on hrosd
*external factors® such as the international Isracli-Arab conflict, the Palestinian
issue, and Israel after the Yom Kippur War. Solutions, in essence, entailed the
stepped-up continuation of policies previously employed within the Isracli Arab
sector, a central ingredient being intensificd and new efforts at the cooptation of

young intellectuals by use of ‘reward-and-punishment' policies (see Lustick
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1080;211-233); though always as always, overtly and formally somehow in

consonance with Israel’s democratic principles.

The Jewish Other most immediately and diffusely affected by the political
turnover in Nazareth was, of course, Upper Nazareth: established to ocutbalance
and supervise Arab Nazareth; in fact, its political mission had been to bring to a
halt and perhaps reverse developments in Nazareth which could lead to the very
situation which nov, despite Upper Nazareth, had fully erystallized. This change
in Nazareth, from a predominant mode of 'being' to one of ‘doing’ (cf. Paine

1988) Arab in Isracl, had immediate and severe rep ions - psychological as

well as formally political —~ in Upper Nazareth. First, it brought a sense of failure
in the pational mission with which it had been charged. Second, it sorely scarred
the local sense of Self - one of hegemony in a United Nazarcth — towards which
the Loeal/City Council had striven over the years. Thus there emerged a need -
amounting to both a culturally and politically pragmatic imperative -- to
reconeeplualize ‘Jewish Nazareth' in line with new realities; and not only as
pertained to Upper Nazareth's present and future, but also concerning its short

history which was now saturated with a vision that had failed,

However, Upper Nazareth still remained in physical proximity to and

multidi ional interdependency with the Arab city. Their proximity to each

Ly

other now stood as an ineradicable epitaph to an idea that once was; as for the
interdependencics, even though steps could be taken to minimize the interface
between the two Nazareths, dependency on Nazareth would be difficult to

dissolve entirely; legally, let alone practically. Yet, it can be assumed that the
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need for spatial distancing and separation, which had featured throughout Upper
Nazareth's history, was particularly pronounced now that Nazareth - and thus

the Israeli Arab Other for which it itsell purported to speak [and was so eredited

by the Jewish establish ) = had defined itsell in terms which were Jewishly
interpreted as antagonistic and hostile to the Jewish state. This all the more so,
sine.e Nazareth's action had been taken with specifie reference to Upper Nazareth,
Spatial distancing would also have aided the process of conceptual detachment

from ‘Nazareth'.

But that consideration did not (and could not) prevail. Instead, Upper

Nazareth -- herein lies its situationally preseribed predicament -- was destined to

reconcile ideclogical and political dotach t, and oppositi with physical
closeness and regular encounters.
5.2, Political and Ideoclogical Manag of Old Proximities in

View of the New Ideological Distance

*There can be no relations at this stage between the municipality of
Nazareth and that of Upper Nazareth,® was how the minutes of a special
Municipal Council meeting (6.1.1076) summarized a synopsis given by M. Allon of
the developments following the elections in Nazareth and Rakkah's victory. *But
with this we must remember,® Allon pointed out, *that there are joint projects

[between the two municipalities| such as the agreement regarding garbage dispusal
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serviees, the joint Pedagogic Centre, the United Cities fire services, the first aid
and sewage station.® Some of these projeets, like the Pedagogic Centre,'™® had
been initiated as late as the early 1970s (LC Minutes, 26.12.1972). The Council
also diseussed, with concern, other areas of dependency on Nazareth, such as
those pertaining to the town market, petrol stations, and urban transportation.
The practical concern was with Nazareth’s ability to hamstring, or at least
serinusly disrupt in vital areas, the routine functioning of the Jewish town; for
example, protest strikes and demonstrations were now to be anticipated at all

levels, as Tewfik Ziad had announced loudly and clearly.

But mixed in with or beyond practical considerations there were symbolic
statements to be shaped here. There was the prospect of the Arab city being in a
position, via these areas of dependency, to alter intermittently the routine
patterns of life within the Jewish town on days it chose. At the macrolevel even,
this contained a speck of symbolic reversal of power relations. As envisioned by
the national Jewish leadership it was to be the Jewish, not the Arab Nazareth
that would set the tone and hold the means to sanction the other for political

dissent.

Over the subsequent months, steps were taken to sever links with the city of
*azareth: Upper Nazareth proceeded to set up its own fire- and first-aid-stations,
organise its own garbage disposal services, arrange its own town market once a

week, and to initiate the bipartition of the pedagogic centre. Aut izing Upper

Nazareth in these spheres proved relatively unproblematic; but what of the
dependency of the local factories on Arab labour, and the town's reliance on Arab

Nazareth for local transportation services?



210
At the best of times the Arab-owned and -operated transport system hadl,
one recalls, been a thorn in the side of Upper Nazareth's leadership, And now, as

Upper Nazareth had to prepare itsell for possible strikes in M k, the time

scemed most opportune to request the Ministry of Transport to transfer from the

Arab bus company to the Jewish national corporation Egged the rights lo serve

Upper Nazareth. The leadership of Jewish N h i diatel gaged in
intense canvassing to this end, but to no avail: the Arab bus company soon had
the chance to demonstrate to all concerned, and it later committed itsell
contractually,'® that it would do all in its might to serve the Jewish town as

reliably on strike days as it did throughout the year. Under these conditions, the

company retained its monopoly over Upper Nazareth.

The hiring and firing of Arab labour by Upper Nazareth’s factories, on the
other hand, fell within the local jurisdiction, given the structure and organisation
of local Labour Exchanges. In fact, soon alter the clection of a Communist
government in Nazareth, newspapers reported the dismissal of a number of Arab
workers from several industrial plants in Upper Nazareth; and although the
official explanation forwarded by the local Labour Council couched the dismissals
in terms of production cut-backs, the move invariably smacked of punishment for
having voted Communist (Jerusalem Post, 12.12.1976). (A kernel of punishment
was, of course, also contained in moves to provide Jewish Mazareth with its own
produce market: shoppers from Upper Nazareth had been eontributing

considerably to Nazarelh's businesses.) But no matter how much Upper Nazareth

would have liked to be in a position to unleash, fully and per ly, such
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g on the resid of N h and the Arab sector as a

whole, this simply was not in the cards: Local industrial production - and the
town's ability to attract further industries -- hinged quite considerably on the
Arab labour foree; if only as a guaranteed pool of reserve labour, This notion of
reserve labour speaks to the unpredictable availability (certainly as investors saw
it) of new immigrant labour in the long-term, fluctuating with the vagaries of
Jewish immigration waves to Israel, and Jewish immigration and emigration to
and from Upper Nazareth. So, the old pattern continued in the sphere of
employment {and in fact, would intensify due to subsiding immigration waves
over the subsequent years); but that is not to say that it continued to be perceived

and publicized on old terms.

Upper Nazareth’s grassroots, too, expressed the need for a separatist poliey
and stance now; in fact, it grew outspoken on the matter. As soon as the results
of Nazareth's elections beeame known, an ad hoc committee of concerned
residents formed. Their platform was ®economic independence for the new Jewish
town,* meaning, *a separate food market and transport system.* *We do not

want to trade with or be dependent on people who claim we are occupying their

ted in a d tration,

land. = '8! As many as three hundred residents particip
staged one week following the elections in an Upper Nazareth shopping mall. The
placards read, *We shall not go on buying from the supporters of Arafat...Ziad,
you are wrecking what has been built up over 18 years.® This constituted the first
recorded and remembered incidence in Upper Nazareth's history of the formation

of a militant grassroots movement; and one, at that, of which the Municipal and
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Labour Council leadership openly disapproved - reasoning that it was "doing the
town more harm than good.* That the leadership should have been opposed to a
grassroots committee advocating the very line of action which the leadership
itself, though behind closed doors, resolved to pursue, seems somewhat of a
contradiction. It focuses our attention on informal guidelines pertaining to how
the problem is to be defined and managed locally. At the time, these were in the
process of formation; today, they inform local ways of talking about and dealing

with the Arab Other in ‘Nazareth'.

One of the rules (r ized in the inf | guidelines) which the g
committee breached derives from the macropolitical realm, has its roots in lsrael's
Basic Principles, and is embodied in the very idea and implementation of a Jewish
Nazareth. [t is that measures of dealing with the *Arab problem® are not to be
diseussed or explicated *front-stage® -- at least not in a form in which the Other
is explicitly rendered the target of action. For example, it has been acceptable
practice to talk about the Judaization of Galilee, but not to talk about its de-
Arabization (which, presumably, the former implies). The rule, to he sure, has
frequently been violated at highest government levels, though not, ordinarily,
without inviting publie eriticism. Judaization is Zionism (a positive value), de
Arabization is racism (a negative value). Upper Nazareth, we should recall, was

the outgrowth of a concern with ing Nazareth legitimately, and its history

is fraught with efforts toward legitimation. Even with this new turn of events the
need to act legitimately, that is, in overtly democratic terms, should not be

neglected; indeed, especially not at this time when Communist Nazarcth was
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drawing the special attention of the world upon itself. This means it was

ble to couch d ds for ch which in fact were in the process of

Leing implemented, in terms of outright communal sanctioning, and certainly not

by staging what amounted to an ethno-political d tration. The leadershi
illustrated the proper line: taking the necessary steps without much public noise,
and couching in non-ethnic, economic terms what essential'y constituted ethnic
demands (as we see it in negotiations regarding Upper Mazareth's transport
services with the Minister of Transport), or ethnic boundary measures (as in the

ease of the dismissal of Arab workers).

The imperative to follow macro-rules also had multiple roots in local sell-
interests. For instanee, the overt breach of such a taboo locally could result in the
dismissal of individual loeal leaders by their central party secretariat. Similarly,
the flow of resources into a locality could be affected. Last but not least, there
was the necessity to avoid inciting exacerbated ethnic antagonism on the other
sitle of the boundary but to find, instead, a modus vivendi with that Other with
whom one had to live (physical proximity) and to work (economic

interdependeney).

Apprehensions soon became reality; a Rakkah *Nazareth Committee for the
Irefence of Arab Lands® (formed in late 1975 — a successor of several earlier
committees, all under Rakkah aegis) declared upcoming March 30 Land Day, and
called upon all Arabs in Israel to participate, on that date, in a general strike in
protest against land expropriations slated for Galilee generally, and in Nazareth,
Carmiel and Sefad in particular.  One of the prime movers behind it was

Nazareth's new mayor, Tawlik Ziad.
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On the day of the strike, three of the Arab villages whose land was to be
expropriated were place? under curfew; confrontations between villagers and
army units, seot in to enforce the curfew, resulled in the deaths of seven villagers,
many others were wounded and hundreds arrested.'® These calamitous events
overshadowed what was generally considered to be the rather limited success of
the strike itself. But the international attention the disturbances attracted, as well
53 tne tremendous popular pressures exerted upon Arab notables who had spoken
out against the strike, rendered the strike an unprecedented success for Rakkah,
in terms of the political mobilization of the Isracli Arab population (Lustick,
1980:246). At Rakkah's annual May Day rally in Nazareth one month later, the
speakers - featured most prominently among them was Tawfik Zind -- declared
March 30 an annual day of protest to be marked by rallies and {as more radieal
[ringe groups advocated) by a general strike. But in fact, for the next two years
Land Day was kept at a low key on account of the violent outeome of its first

show-down.

Materially, this day of protest -- marking the beginning of a new tradition in
Nazareth -- did not effect the Jewish town very much: the Arab-operated bus
company withstood the test, living up to its pledge of serving the town us usual;
and the majority of Arab workers that had remained employed in the town's
factories ignored the call for strike, showing up for their shifts punetiliously
(through their Arab and Jewish foremen it had been cnjoined on them that
interruptions of the production process would not be tolerated). But it did lend

moral and political foree to the reconceptualization of the Other and the
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restructuring of relations with Them. For one thing, a heightened security
conscivusness was revived, much like in the early days of pioneering Jewish
setilement in Nazareth when the Arab part of the area was under military
administration and protests were heard in Nazareth against land requisitions for
the Jewish Kiriah. As would become a routine fact of life in Upper Nazareth on
*days of unrest® in the Arab sector (read: in Nazareth), all the entrances to the
Juwish town, during late evening and night hours, were manned by loeal civil
guards asking all who would pass through te identify themselves and, if they were
not residents of the town, to state their reason for wishing to enter (MC Security
Subeommittee Minutes), By day, moreover, there became engraved on the local
eulture an awareness of the need to ‘manage’ visits of Self into the terrain of the
Other. The media would announce (and the message would be spread by word of
mouth) days on which it is casiest® or "best® not to go *down the hill* -~ il it
ean al all be helped. Ordinarily, these would be announced well in advanee; but
there wonld be non-routine oceasions where that was notl possible, as we shall see.
In rases where one had to go (on account of employment in one of the government
offices still located in Nazareth, or because one's trip to and from work outside
the town invariably takes one through the Arab city), one might, just to be on the
safe side, want to be thoughtful about the timing of these trips. (Journeys to the
shuk of Nazareth, at any rate, eould be avoided, for within a month after Land
Day, Upper Nazareth had its own outdoor shuk once a week, with Arab and
Jewish traders who toured the Jewish settlements in the region on a regular

Toansis,)
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5.3. The Definition of a New Public Problem in Upper Nazareth:
The Immigration of Arabs from Nazareth

From the vantage point of the national Jewish leadership, Land Day an-l the

events indicated the i g gravity of *the situation in the Arab
sector;® thus, three months following it, a special national leadership symposinm,
at Beit Berl, was devoted to the sole issue of future policies towards the Arab
minority. Inadvertently, this symposium left its imprints on Jewish Upper
Nazareth, as a catalyst in the definition of a new "public problem® (cf. Gusfield
1921) within the locality -- that of Arabs in Upper Nazareth, or, to put it in rule-

bound local terms, of *emptly flats® or *Jows leaving Upper Nazareth.*

In the context of this symposium Prime Minister Yizchak Rabin made also a
few remarks -- apparently parenthetically, but not taken as such locally - on
Upper Mazareth; his remarks were picked up, equally parenthetically and out of
their full context, by the national media: *The establishment of Upper Nazareth
was a mistake* and, *Not for long will we be able to prevent Nazareth Arabs
from settling in Upper Nazareth.*'® The former statement must have had the
impact of a ‘whip-lash’. It was delivered pubiicly and explicitly and it eame from
‘the top’. It also confirmed the local subjective sense of failure. The local
leadership was in the process of redefining the situation -- redefining suceesy; now
they heard that their life's work (for many of them) and their new hometown (for
all of iiiem) was essentially meaningless, if not counterproductive, from the point

of view of nation-building.
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Taken in isolation the Prime Minister's remarks could be read in two ways,
with very different implications. Eilher as conclusive: defining failure in even
wider and more absolule terms (beyond amendment) than the people and leaders
of Upper Nazareth had themselves supposed; it meant not only had Upper
Nazareth failed to Judaize Nazareth, but that the intended process was now being
reversed -~ Mazareth was Arabizing Jewish Nazareth. Moreover, the government
was reconciling itsell to this prospect (some even thought the Prime Minister was
in fact advocaling sueh a process). Or the statement could be read to implicitly
stipulate a new way of 'doing’ Zionism in Nazareth; providing the locality with an
alternative version of success: to prevent, against all odds, the Arabization of the

Jewish Nazareth.

Local residents and leaders inclined to the first of these interpretations of
what the Prime Minister meant; and, understandably, *the things the Prime
Minister said about our town® stirred up loeal anxiety and called for reactions
literally in local Self-defence. But this defence of Sell then more or less followed
the strategy seen to inhere in that allernative interpretation. Of course, what was
ab issue here went beyond the Prime Minister's remarks, relating to the historical
and aspirational void which the cireumstantial redefinition of ‘Jewish Mazareth®,

by the Communist vietory in the Arab city, had created for the Jewish town.
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5.3.1. Facilitating Trends in Upper Nazareth's Housing Market

Read whichever way, the Prime Minister's remarks had not eome out of thin
air, that is to say, they were founded, for instance, in new current trends in Upper
Nazareth's housing market situation. These were real enough and might well be
taken as indicating a scenario such as that foretold by the Prime Minister. It was
only and precisely because of the speck of truth which the remarks reflected that

they could and did impact, locally, as incisively as they did. Thus, a brief

Tinnl}

digression is in order for the p of exg g the develog within

Upper Nazareth's housing situation.

By the mid-seventies, the local housing situation had undergone significant
changes. We may recall (Chapter 3) the selection policies which were applied to
the town's settlement during the time of the IC and even beyond; these could he
operative, however, only as long as there existed no privale housing markel (and
no shortage of potential settlers to choose from). To recapitulate: in the
beginning, all housiny locally available was public housing provided for and
allocated by government bodies, such as the Ministries of Labour, of Housing, or
even the Ministry of Defence and daughter companies thereof, in which non-
governmental, national bodies such as the Jewish Agency might share ownership

(as is the case with the Amidar h tion). G lly, the rules

regulating the rental and sale of government housing render the Arab population
largely ineligible: one of the clsuses stipulates that the aspiring tenant or buyer

must have completed army service or at least have obtained army serviee
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clearance (as is the case for new immigrants to [srael beyond a certain age or,
pertaining to women, if they are married; as well as for the ultra-orthodox Jewish
population); but the Arab population, with but a few exceptions, are not drafted
inter the army. An exception to this general rule is housing explicitly earmarked
for the Arab minority population, in which case the respective Arab departments

or seclions of the concerned ministries are, formally, the initiating bodies.

Tenants who rent government housing may not sublet their flats, so it is
ensured that the actual tenants occupying the apartments also fulfill the eligibility
eriverin. More ‘problematic’ with respeet to cthnic boundary maintenance -- and
this is what | am concerned with here - are the sold government housing units.
For cnce the buyer fully owns his home, that is to say, once the last mortgage (if
ever there was one] is paid off, what previously constituted public housing
becomes private housing, and the earlier restrictions no longer apply. Many
settlers of development towns - new immigrants, vatikim and sabras alike -- are
induced  with offers of generous, low-interest government loans or simply
pressured to buy rather than to rent: so as Lo nurture a sense of local commitment
and permanence (and what is also likely, to guarantee the continuous availability

of further building eapital to the bodies concerned with housing construction).

Two implications of this are of particular relevance to us: first, it often
happened that people were thus led to commit themselves prematurely in the
long-term to aflat, or even to a town, which they may later, for whatever reason,
find unsatisfaclory and want to exchange for another. But as long as mortgage

payments are still running, the flat can be neither sublet nor sold. In the past




220
(until the early 1970s approximately), Amidar would repurchase such flats, the
people | spoke with often enough made it a point, in exchange for the sale of
another within the same localily; in practice this enlailed the transfer of
mortgage payments. Bul as the company was thereby incurring losses, apparently,
often being lefl with small and dilapidated flats that it could not vasily market,
the policy was abandoned."®* Thus people started to sublet their flats illegally -
that is, while mortgages were still being paid - to finance alternative housing

either in the same, though more frequently in another locality.

The second implication is that between ten to fifleen years following the
establishment of Upper Nazareth, as the first waves of settlers completed their
mortgage payments on government housing - there were others of course,
especially from the first core group and from among valik and sabra seltlers in
general, who had purchased their homes outright — there emerged a considerable

private market for housing.

The situation was aggravated by other crcumstances. One being the fact
that while more and more Jewish residents aspired to leave the town, the sellers'
market among the Jewish population was extremely restricted: new residents
wishing to purchase a home in the town became a scarce resource. Furthermore,
the new immigrants were likely (as before) to choose the subsidized government
housing (though here one should note that immigration waves to lsrael in general,
and to Upper Nazareth in parlicular, were beginning to abate). In fact, ther
existed a surplus of vacant, recently established and modern government heusing

that competed with the private market. For up to the mid-seventies the building



230
hoom had continued uwnabated, on the assumption that the town's population
would continue to inerease at previous, sstronomic rates. Finally, among the
Arab population of Nazareth, on the other hand, the demand for housing in
Uppuer Nazareth was seemingly unsatiable. Nazareth itsell was experiencing a
hwusing shortage; prices for housing in Upper Nazareth were significantly lower,
because built with heavy government subsidy, and one could there enjoy
municipal services and living conditions which the Arab eity lacked, due to
hudget and funding inequalities along ethnic lines: relative quiet, groomed lawns
and playgrounds, wide and clean streets, spacious flats - all that close to home.
And, evidently, very few Jewish homeowners who wished to sublet or sell felt

hesitant about marketing their homes among interested residents of Nazareth.

It was not the presence of Arabs in the Kramim neighbourhood, nor in the
minority housing complexes on Djab el-Sich -~ all within the boundaries of Upper
Nazareth -- that was at issue, at least nol at first; concern pivoted around Arab
Others of Nazareth -- who were now dispersed within Jewish neighbourhoods and
apartment blocks. For the migration of these Others into Upper Nazareth had
laken place without the official supervision of governing bodies; so it was
unscreened in terms of quality, uncontrolled regarding quantity (in faet, in the
light of Nazareth's population explosion - it was perceived as such by the people
of Upper Nazareth -~ pumbers became a particular concern), and uncontained
loeationally.  All this gave cause for concern, uationally and now - under the new
prevalent realities, and after whal the Prime Minister had said - also locally. Not

only had the Prime Minister drawn attention to it, he scemed resigned to let the
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Arab intrusion into Upper Mazareth run its course; and among the Jewish

residents this presaged an ethno-national takeover of their town.

5.3.2. Defining Proper Problem Manag t: Pr tion Versus

Accommodation

The alternatives for problem management, within the legal framework, woere
limited indeed; especially if the modus vivendi with Nazareth were o be

maintained. On the other hand, and this ituted quite a paradoxical situation

{and contradictory position to be in) for the incurnbent leadership of Upper
Nazareth, the Arab problem, and ils preferred solutions, could indirectly play into

the hands of local political others, and be appropriated by them. Indecd, a few

days following the publication of Rabin's r ks, a g 3 organisation had,

again, mobilized: it seems that the core corsisted of no more than ten to fifteen
members; quite a few of them Likkudnikkim, many of whom had already been
part of the grassroots committee protesting the continued entertainment of
cconomic ties with Nazareth a few months earlier. The group organised a loeal
petition to the Prime Minister pressing for continued and, indeed, increased
government support for their town (more industry and more Jewish settlers were
needed). Its specific formulation is of interest: it restated the purpose of
establishing Upper Mazareth in a new-old light. The role of Jewish Upper
Nazareth (one of hegemony) within a United Nazareth was left unremarked;

instead, emphasis was placed on Upper Nazareth as a *Jewish town in Hebrew
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Cialilee.® And the responsibility of the central government for the continued
auceess of this contribution to the Judaization of Galilee was made plain. One of

the aclivists gave me this paraphrase of the petition’s wording:'%:

Please, Mr. Prime Minister, consider the national problem. The
central government must do all in its powers to prevent Upper Mazareth
from turning Arab. Upper Nazareth was meant to be a Jewish lown in
Galilee, in line with the policy of Judaizing Galilee. We, the Jews of
Upper Nazareth, came here to provide our children with Jewish
education and lo raise them in a Jewish - not an Arab - atmosphere.

Ve will pack up and leave here in the event that more Arabs move in.

We ask that more Jewish settlers and more industry be channeled to

our town (emphasis added).
Simultancously, the group sought to tackle the Arab problem on the homefront. It
petitioned  the municipality to direct its attention to Arab migration into the
town, and took upon itsell to go door-to-door, elaborating the *problem* to
individual Jewish homeowners and urging them not to rent or sell their homes to
Arabs - even asking them to sign a pledge to this effect. Such contracts were, of
course, not legally binding, quite to the contrary, they legally conflicted with
Israel's BBasic Principles, as they had been formulated. Clearly, signing the pledge
comstiluted a moral contract and symbolic affirmation of local Jewish Self-
commitinent (a copy of the pledge and signatures wrs enclosed, apparently, with
the petition addressed to the Prime Minister). The number of signatures garnered
is said to have remained below the two-hundred mark; *not overwhelming,® in
the activists’ own estimations. ®Although most people agreed that more Arabs in
our town would be a problem,* one of the activists explained, *they just didn't
wanl to put their name to something like that;* but she could not explain the

reluctance - perhaps the "problem® had been put too explicitly for comfort and

legitimacy?
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An official reply to Prime Minister Rabin followed one step behind the
popularistic response. But there had been a good deal of dissent over it. All agreed
that there existed a real problem locally which needed attending to. Deputy
Mayor Ariav spoke for Labour when he advocated, in response to Likud members'
insistence that the issue be at least added to the agenda of the first management

sube ittee meeting following the release of Minister Rabin's statements, that

the Council g ly and diplomatically pass over the Prime Minister's remarks;
especially since Council had in the meantime received a personal telegram
conveying the Prime Minister’s apologies and a revocation of the remarks which

had *slipped his mouth.” Indeed, Ariav proposed that the Prime Minister be

rded h y citizenship of the town for the good things said in the telegram

(MC M t Sub i Meeting, 5.7.1976). But the Likud insisted on

some sort of reply to the Prime Minister, and - whether out of a shared personal
conviction or concern over Council harmony or mobilization of _he issue by the
political other -- Mayor Allon heeded the request in the MC meeting two days

later (7.7.1978).

Both *Labour®’s reply as proposed by Allon and the *Likud®'s response
suggested by Tamir restated the historical aims of Upper Nazareth with referenee
to Galilee rather than Nazareth (just as the grassroots petition had); and both
spoke of shared responsibility betweer the locality and the eentral government,
and the need for an intensification of development and Jewish settlernent. Where
the two proposed replies differed was over how immediately and directly a reply
ought to refer back to - and thus express eriticism of — the Prime Minister's

comments on Upper Nazareth in publie:
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Allon: [ move that the Council praise the Prime Minister and the
government of Israel for the successful release of the Uganda hostages
[reference to the raid on Entebbe] and enclose the following letter:

'The Council requests that the government continue with the

tation of development plans for Upper Nazareth, in line wilh
!'n‘le poliey of population dispersal and developrnent lown setllement,
Qur town is a symbol and example of that policy, as the first
development lown in the Hebrew Galilee. The Council requests an
immediate meeting with the ministers concerned to discuss a
development plan for the further ssttlement and expansion of our town
Upper Nazareth® (emphasis added).

Tamir: 1 move that the Council organise a special delegation to visit
the government ministers concerned with the development of Galilee,
and to make the following statements:

*The City Covnecil disapproves of Mr. Rahin's words against Upper

Naaareth, like 11 ‘Upper Nazareth's blish t was a mistake’, - We
want to emphasize that this has been the most suecessful mlstske ever
made. And 2), ‘not for long will housing in Upper N th stand

vacant before it will be handed over to residents of Nazareth'. - We
want to emphasize that Upper Nazarelh was sel up lo Judaize Galilee.
It is imperative that residents of Lower Nazareth be our peaceful
neighbours, and it is detrimental to stir up anxiety among the residents
of Upper Nazareth by saying that residents of Nazareth will live in
Upper Mazareth. With all the honour due to the Prime Minister, we, the
residents of Upper Nazarcth, want to live in and develop our town
along the lines of a purely Jewish tradition and culture, next to the city
of Nazareth. We request additional new immigrants and young couples
[to our town| -- then there will be no more vacant flats® (emphasis
added).

It was Allon's version which was actually sent to the Prime Minister's Office.

The top levels of government responded promptly. Within one month the
Ministry of Defence entered an agreement with the Upper Nazareth municipality
to settle one thousand members of the professional army and their families within
Jewish Nazareth. Moreover, during the month of September of the same year,

the Ministry of lousing offered flats in Upper Nazareth at reduced prices.'® An
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increased number of the currently arriving new immigrants from the Seviet
_Union, Rumania and Argentina were direeted to the town; and it was in these
months that Upper Nazareth's land expansion (solicited for since the attainment

of municipal status in 1974) was finalized.

At the level of loeal government too (and here Labour - or, more precisely,
Mayor Allon -- and Likud were at one with cach other), steps were initiated Lo
attend to *the problem of empty flats,* as the problem of Arabs moving inlo
Upper Nazareth tends to be referred to in the minules. First of all, the extent of
the problem had to be eaptured statistically, a task which proved more difficult
than might otherwise appear: those Arab [amilies renting or having bought

housing from Jewish h (who had disposed of their flats illegally, that is,

prior to having paid off the moitgages on them), could not safely register formally
under their new address. Alse, there were those Arab residents who, though
having obtained housing through fully legal transactions, preferred to retain their
Nazareth address -- place of residence delermines, for instance, where one is
eligible to vote in local government clections and the locality in which the
children receive their schooling (by the same token this means that Arab residents
who have not formally changed their address are incligible to vote or run in the
Upper Nazareth local elections). Thus a house-to-house survey by a municipal

employee was d d y (MC Manag t Sub ittee  Minmt

5.7.1076).

But beyond that practical step, local handling of the problem tended to

become submerged in -- and at times seemingly overtaken by - a fracvions dispute
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between one Mr. Rosenbaum (with some supporters) and the leaders of the

Labour and Municipal Councils. To appreciate its entang] t with the

prollems raised by the Prime Minister's remarks, the dispute merits closer

attention.

Mr. [tesenbaum and others had, for some time, become notorious in the
community for failing lo appear at the appointed times for their share of civil
guard duty, and for this they had been repeatedly *disciplined® by the civil guard
authority. When disciplined for the umpteenth time in July 1976, however, Mr.
Resenbaum argned that he, and others, were not dodging guard duty at all;
rather, the reality was that they were *on duty® around the clock, "guarding®
their wives and children in the face of the presence of those Arab families now
living in their blocks and neighbourhoods. In effect, Mr. Rosenbaum sought to
harness the public *problem® of Arabs in Upper Nazareth as a moral resource in
his own battle with the Council leaders; the councillors, in their turn,
delegitimated such a move by Mr. Rosenbaum -- and by any others who might be

thinking of treading that path.

It would seem that Mr. Rosenbaum’s own perception of self and his present

cirenmstances in Upper Nazareth offer plausible grounds for his behaviour and

antagonism to the loeal leadership thus expressed. He was born in Mandatory
Palestine in 1928. His father had served in the Jewish military units in the British
army in World War I; and be himsell became a member of the paramilitary
Gaduah youth movement and later joined the Palmach (a defence force associated

with the left-wing kibbutz movement). He participated in the War of



237

Independence (in which he was , as he emphasizes), and remained 2

professional soldier in the IDF following the establishment of the lsracli state (but
for come reason he did not obtain officer rank). Prior to moving to Upper
Nazareth in 1060 he lived on a kibbutz in the Beit Shean Valley (near the Jordan
river). His wife is one of the first new immigrant settlers to Upper Nazareth

arriving from Poland.

Mr. Rosenbaum seems to have had all it took to be upwardly mobile sucially
and professionally in; but for some reason he was not. When he entered the work
force cutside of the army in the late 60s, the only employment he could locate in
town was as a driver for one of the local factories, where he -- a Halutz and a Jew
-- earned no more than the Arab workers employed in the factorics, or, in some
cases, even less. Recollections by other vatik settlers have it that Rosenbaum had
-- [rom the beginning - been *anti,” that is, contrary; among other things, to the
local power monepoly from which he was excluded. So, for him the *problem®
became another occasion for an attack on the local leadership, as well as a

potential springboard for a carcer in local polities.

Here, then, are excerpts from a meeting of the security subeommittee; they
illustrate how the charge against Mr. Rosenbaum, and his counter-charge, served
to narrow consideration of the problem and provide a lorum for its practicable

local management.

A sub ittee ber, rep ting the Likud: Today 500 Arah
families live in our town, and this has caused people to claim also that
they would rather guard their own house from Arab neighbours [than to
appear on the appointed guard duty]. I request that we check whether a
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person renting [ flat] from Amidar or still owing a mortgage payment
is in a position to rent his flat to minority citizens.

Mr.Allon (also the chairman of the securily subcommitlee): The
number of Arabs living in Upper N th is hall the ber which
[the previous speaker| mentioned, and this is according to a house-to-
house survey [Note: both figures exclude the residents of the Kramim
neighbourhood; the figure cited first, however, includes the Arab
residents within the government housing project on Djab el-Sich,
whereas Allon’s count does not]. Today a person renting from Amidar
or still owing a mortgage is not allowed to sublet his flat to anyone else.
The municipality has the power to eut off the water supply to a house
in which a person lives whose address is not the same as that entered in
his identity card. By this method, we can keep a check on the
ition of the populatios of Upper Naza. oth.

The security coordinalor: We cannot accept the excuse that a
neighbour is of the minority population for people's failure to appear on
guard duty. In the past, the excuses people used ranged from the lack of
a decent hut or of thermoses for hot water to the lack of walkie-talkies;
this is now just another excuse, and the people using it think it is a
strong one. We have to begin sanctioning people who don't arrive on
guard duty [referenee 1o the introduction of a by-law imposing a finc].

Allen: Eight [Jewish] families have alreauy been taken to court for
illegally renting out their flats!

oA securily subcommitlee member and member of the local police force:
I request that minorily citizens claiming lo live in the settlement [but
having a dilferent address registered in their Identity Cards] not be
allowed to enter Upper Nazareth [ie.to live in their flats there], until
the issue is clarified. I also demand that the claim made by [a guard
duty Jodger], that Arabs from the Territories have rented flats in Upper
Nazareth, above his flat on Jlizrael Street, be investigated [the claim
remained unsubstantiated; Arab tenants were, for the most part, from
Mazareth],

A third security subcommittee member): [ request that anyone renting
a flat in our town be obligated by law to change the address in his
identily card to the address he is living at.

The Legal Adviser lo the municipality: Every citizen is permitted
tday to live in any place he wishes. It is possible to make it more
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difficult for those renting if the landlord owes a mortgage or for some
other reason is, according to law, not allowed to sublet; but you realize
this is all that can be done legally.

Allon: 1 request you, [the Legal Adviser|, cheek out in detail all legal
aspects surrounding town settlement.

A fourth security subcommittee member: | request that the income tax
registration b of the landlords be updated, and that
environmental pressure be exerted on the inhabitants. [It is unclear
which inhabitants -- these subletting to Arab tenants or the Arab
tenants. No replies to this suggestion are recorded in the minutes; there
appears an abrupt switeh in topie to trivial organisational matters].

Two neighbourhoods in particular came 1o be defined as the central Joei of
the problem: the Southern neighbourhood (especially Jizrael Street) and -- the
then prestigious single family home am,m *Permanent Army® on Djab el-Sich,
originally established, as the name reminds, for professional army personnel, In a
way, each neighbourhood symbolizes one of the two different facels of the
problem. What was happening in the Southern aeighbourhond, enmprised
exclusively of apartment blocks (condominiums for the most part) and only
completed in the beginning to the middle of the 1970s - so that most of the
original owners still owed morlgages, was susceplible to legal counter-mensures (at

the lime the presence of Arab tenants largely involved illegal muarketing of

housing). In the *P t Army* neighbourhood, on the other hand, there

lived intellectuals and professionals from N I who had purchased their way
in, quite legally, from departing army personnel who had either fully purchased
their homes on the spot or had, by the early 70s, paid off their homes. Thus Djab
el-Sich, the mountain top on which Ben-Gurion is said to have proclimed the

creation of a Jewish Nazarcth, and the focus of carly efforts to establish and to
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maintain elearly demarcated territorial boundaries between the Jewish and the
Arab town, but which had since become a symbol of coexistence, was slowly and

uncentestably returning lo the hands of its original ‘owners’ - the residents of

and i

Nazareth. Now these residents, together with those p
who had built for themselves homes in the Kramim neighbourhood, emerged as
spukespersons for the interests and rights of the Arab residents of Upper
MNazareth, for the *residents of Kramim,* as they referred to Arab Upper
Nazareans collectively. In doing so they conceptually integrated the *Permanent
Army* neighbourhood, the minority housing project west of it, and the Kramim
neighbourhood proper; this, indeed, was doing and talking the polities of place
which, up to that time, had been a marked feature of Jewish hegemonistic politics

in the history of Jewish-Arab relations in the twe Nazareths.

Initially, the “residents of the Kramim neighbourhood® (read: the
spokespeaple for the Arab residents of Upper Nazareth based, for the largest part,
in the *Permanent Army* neighbourhood) approached the Upper MNazareth
municipal conneil with a demand for municipal tax reductions for the residents of
Iramim proper, on the grounds that they were not receiving equal municipal
services; for example; the roads were in a slate of disrepair and needed widening;
and educational facilities were lacking. The municipality's legal adviser informed
the Couneil that in this situation a proportional tax reduction was unavoidable by
law (MC Management Subconimittee Meeting, 18.7.1976). But soon thereafter the
“residents of the Kramim neighbourhood® let it be known through the grapevine
that they intended to form a local Arab list, focusing upon full services for Upper

Nazareth's Arab population: a kindergarten, a school, maybe a mosque.
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The chances of an Arab list drawing a sufficient number of voles to gain a
seat on the council were, at this point in time, undeniably slim (due to their
number, combined with the fact that many of them had not registered Upper
Nazareth as their first residence). But the very prospect of a separate national
minority list as much as running in the local elections of the acclimed Jewish
Nazareth posed a threat to the further growth (Jewish, that is) of the town. This
would be so in multifarious respects: in the view of governmental and non-
governmental national bodies on whose material support the town depends; the
Jewish Israeli public at large, from which the locality continually hopes to reeruit
additional new settlers; the local Jewish electorate, on whose vetes the ruling
leadership's retention of power hinges; and also the Arab Other of Nazareth, who
would thereby be encouraged (by having landed thus another viclory against
Jewish Nazareth). More Arabs might move up-town, and, at all events, valuable
votes would be funnelled off from the local Labour Party which the Arab
residents had thus far supported. The Arab ethno-politicians who threatened to
organise the separate local list were quite aware of the symbolic leverage they

could exert in this way.

And leverage was what insinuations of the organisation of a separate list
were all about; thus, *following a few visits® (as informed Jewish residents put it
with a smirk -- sometimes amused, other times maleficent) by twa local politicians
who were soon to become the new mayor and deputy mayor, the Arab ethno-

politicians were dissuaded, the idea of a separate list withdrawn. Promises of

various services were given. In December 1977, when those who promised were
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then in a position to supply, the new mayor informed Council of a meeting with a
represenitative of the Ministry of Education in Jerusalem to discuss the
establishment of a kindergarten [for minerity children in Upper Nazareth
[Minutes, 12.12.1977); and a kindergarten for Arab children -- staffed by a
Christian and a Jewish kindergarten teacher -- was, in fact, opened within the
fullowing year, located between the *Permanent Army* neighbourhood and the
minority housing complex west of it. Moreover, in 1979, the main road running
through the Kramim neighbourhood proper was widened -- albeit the residents
were asked to participate in the financial costs *due to budget difficullies® (MC

Management Subcommittee Minutes, 25.12.1979).

5.4. A New Leader for a Revised Vision of Jewish Nazareth

Precisely at the time when ‘Jewish Nazareth' was being ideationally and
strueturally redefined (at all levels and from both sides) and, in Upper Nazareth,
ance again the questions were being asked, *Who are Wel*, *Who are They?*,
and *low can Them and Us (because we must) share our most immediate living
spacel®, there took place the first major reshuffling of local leadership in Upper
Nazareth's 20-year history. Allen, the primary ‘architect’ of Upper Nazareth --
and of one Jewish Nazareth — was being ousted from power: and not as a result of
public local elections, but upon orders emanating from highest echelons of the

national Labour Party. The decision itsell will be considered in a moment.



243

In September of 1976, the Labour Party Lranch of Upper Nazareth recvived
orders from its national secretariat that M. Allon be removed from first place on
the local party list (and as mayoral candidate'®) in the upcoming elections of
October 1678, In his place they were to nominate M. Ariav, the man who had for
more than ten years featured second on the list, and as the deputy council
chairman/mayor.®” To all concerned - with the exception, perhaps, of M. Ariav
and the devoted following which he showed to have cultivated behind the scenes
- this decision appeared to ‘fall from the sky'. The local party Lranch duly

convened and voted on Ariav's nomination: 30 in favour, 11 against.'??

Initially, Allon was intent on fighting back - for his honour most of all. In
his own words, Upper Nazareth represented his *life’s work® for which he had
given his "best years." At two Municipal Council mectings 2 week later, Allon
removed Ariav from his post of depuly mayer, installing in his place one of the
L.abour councillors loyal to him; the second deputy mayor position was given to
Tamir {voted onto the Council on a Likud ticket, we reeall, he had left the Likud
to establish an independent local list which he intended to coalesce with the
Labour Alignment). Ariav and his following were absent from these meetings (a
symbolic expression of their refusal to continue to accept Allon as the legitimate

highest local authosity figure?)

The Council was now split down the middle - and across party-boundaries
-- into pro-Allon and pro-Ariav factions. At first, Allon had four of the eight
Labour councillors and one Likud councillors on his side; whereas the remaining

four Labour councillors and two Likud councillors supported Ariav. But suon two
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of the Labour eouncillors deserted Allen. In January of 1077, Allon and what had

remained of his following among the Labour faction d their dissociation

blish of an ind dent party. In a letter to the

from Labour and the

national seeretary of the Labour party Allon explained that the final decision as
1 who would be the next mayor would thus be left to the local electorate - as it
should be in accordance with demecratic principles.'® To underline his point
{and to confirm his hopes) Allon gathered 3,500 signatures lestifying to the

continued strength of his support loeally.

But as things now stood, the ‘opposition’ commanded the majority of seats
and the Couneil ceased to be functional administratively: a budget for 1977/78
hadl still not been passed by the end of 1977; the municipal treasurer who had

4

deceased in May 1977 r unreplaced; the sube ittees for tenders,

finance and security had been resting inactive for months; and rates, water fees,

and municipal taxes had not been collected since the beginning of the year. And

when the Ministry of the Interior threatened to dissolve Council and appoint a
new one, unless Council itsell made arrangements to resume proper functioning
immediately, Allon was under strong pressure lo resign from his position as
mayor. Under the supervision of the Northern District Administrator, Council was
reconstituted by appointment along the lines of the new current party
vonstellation among the councillors: the Labour Alignment occupied five seats,
Allon’s Independent list (*The Party for Development®) was allocated three seats,
Tamir's party (*For the Development of Upper Nazareth®) received one, and the

Likud was left with two. The Council members unanimously elected Ariav the
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new mayor, and a nominee of Ariav's (from the ranks of the Likud, Y. Windish)
_was elected the new deputy mayor (MC Minutes, 23.8.1977; Erann 1077). Allon
and Tamir behaved as an informal coalition; and in Jannary of 1078, at the

beginning of the election year, the two parties unified formally.

Contrary to appearances, however, the final party constellation, for the
upeoming local elections, was far from being settled. By the time of the campaign
race, the Allon-Tamir party had dissolved: Tamir ran on the Labour Alignment
ticket in sixth place; Allon withdrew from the race and left town . (Interestingly
enough, Allon insisted on selling his house to a Jewish buyer which delayed the
sale of his house for three vears [though the buyer, two years down the road,
himself sold it tu un Arab family]; whereas Ariav, changing residence a few years
earlier, had sold his former home to an Arab buyer - a fact which was not widey
known or publicized at the time, but would be in the near future.) The man who
had been the second Likud councillor (and Ariav's deputy) ereated, in the last
minu‘e, his own independent party (*The Party for the Development of Upper
Mazareth®). Table 2 shows the final results of the 1978 City Couneil elections,
Table 3 the results of the mayoral clections. We note that the Labour Alignment
registered a loss of two seats compared with the previous elections in 1974,
whereas the Mafdal scored a comeback, regaining the one seat it had had to eede
in 1974 (and after the elections it, too, became part of the coalition with Labour).
Finally, it is important to note that Likud -- which received the same nurher of
seats as in previous elections - was not the same as it had been in 1074, neither in

terms of the figures using the label nor in terms of the meaning it carried. It was
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now an amalgamation of the national and a local list; each headed by a person

who had locally become associated with *confronting the Arab probl through

their invel t in the gi movement petitioning the Prime Minister
(though the problem was not made explicitly a campaign issue by any of the

parties in these elections).

Table 2: Results of Upper Nazareth Municipal Council
Elections of October 1078.

Parly List Voles Seals
Labour Aligoment 4,768 ]
Likud + Local List 1,684 2
Mafdal 869 1
Independent List 1,384 2
Total 8,403 11

Table 3: Results of Upper Nazareth Mayoral Elections
of October 1078,

Candidate Voles % of Tolal Voles
Ariav (Labour) 6,009 61.18
Windish (Indep.) 1,638 18.76
Cohen (Indep. in

coalition with Likud) 1,643 20.08

(Source: Municipal Council Minutee, 18.12.1978.)

Concerning the removal, at the behest of the national Labour Party, of

Allen one would like to know what factors, or lines of reasoning, lay behind and
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propelled the decision; but what [ am in a better position to explain is the specific

local n.anagement of the decision its symbolic and practical implications.

Many whom I asked would not talk about it. Among those who were

prepared to talk, some were elusive, others elucidatory; the explanations,

d

in other respeets, have one : the decision to

remove Allon had something to do with the idea of a Unified Nazareth and

transformations therein:

Danny Cohen (heading the Independent List affiliated with Likud
in the 1078 elections): I am the right person to ask, since this was the
starting point of my political involvement. At that erisis point [ started.
Motke [Allon] had nurtured beside him this man Ariav, as the secretary
of the Labour Council and as his deputy on the Council; Motke wanted
to grow, politically, beyond mayorsnip [of Jewish Nazareth]. At one
stage he had had dreams of a United City. That is, as seon as Upper
Nazareth became larger than Nazareth, he wanted to bring about a
municipal merger, with him as the mayor of the United City. So he
established connections with Arab leaders in the Lower Town. That was
the period of Al Din Zu'ebi [mayor of Nazareth prior to 1075] and the
time when the hamulot stil! listened to their heads and voted Mapai
and Labour. But then came the first ‘revolution’ in Nazareth, then the
second - and it also became clear that the City [Nazareth] was growing
faster, demographically, than Upper Nazareth. That was when the
Communists came to power; but Motke must have seen it coming. 5o,
when he realized that he would not be mayor of the United Nazareth,
he wanted to run for the Knesset or some other top pasition.'® I think,
Menachem [Ariav] pushed him towards this, becanse he wanted to be
the next mayor -- of the Jewish Nazareth. So, Motke looked for some
position. At some stage he thought he was about to land one - that was
around the 1974 elections. So he entered a rotation agreement with
Ariav: during the first hall of the term Motke would be mayor, during
the second hall Ariav would take over. The condition was, of course,
that Motke would find a suitable position. Two years later Ariav
wanted to get his share of the bargain; but Allon refused to step down,
because he hadn’t found a position yet. Nothing he was offered suited
him quite right. That’s when the quarrel came cut in the open,
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researcher: But the decision to remove Allon came from the central
party...

.C'oken: [ don't know about that. What I told you is how [ heard it.

While this informant postulates the changeover was brought on ultimately
by Allon’s own loss of interest, others -- in the knowledge that the decision had

emanated from the top - suggest that Allon had lost touch with new realities:

Look, Allon was past, and the party knew it, [ think. It was at the
time when the dream of o United Nazareth had fallen apart - the
Communists spoiled it. Allon had worked for this idea, it was like his
{e just wasn't the right man for the job any longer. That's what
k; but I can’t be sure (Ruven, a Labour Party member).

Among the clusive respondents are both the displaced mayor and his

replacement. Thus, Mayor Ariav:

It was an inter-party thing; the decision came from above. That's as
far as | want to go into that whole issue!

M. Allon proved somewhat more willing to claborate (perhaps he felt a strong

need to clarily the record concerning his place in local history):

[Long silence before he answers my question.] Well, I resigned by...I
was forced to resign, you know. It was political, an internal party
matter. The party..It was a period when the party was losing the
government; actually before that already, the party was losing the
government. So the party was under pressure...It was an internal thing!
And when 1 saw that my own people are not geing with me -- what
good would it have been? | was then offered an official mission in the
Far Last, so [ decided to go.

In any case, there are several things which I would have done in the
meantime [had 1 remained mayor); and maybe even a few things which [



249

did then that today, if [ had to do it all over again, I would do
differently. 1 should have faced the situation that exists today, the
problems -- families living next to one another [means Jewish and Arab
families]; 1 understand that there may be bad feelings. Maybe 1 should
have done more of what I did for a certain period of time: we were
connected with Nazareth - with schools, with the elergy. Maybe |
should have pressed h::der, and for more connections, The plan, the
system of building more -- within the boundaries of Upper Nazarcth --
for the Arab people, thal we should have continued, I think, When that
stopped...But overall, 1 think, it is o very nice town as it is. [ am on
good terms with Taw(ik Ziad, you know. But he knows that he is not
going to change my attitude and deology, and I am sure [ am not going
to change his. He studied in Moscow for four years, he is a Communist;
I know he is a [real] Communist. [ think it was in 1976; we met, both of
u3, in Beit Lessim. It was on the radio and television then, the discussion
between Tawfik Ziad and me..Of course he came with all the
nationalist slogans. I told him, *I think that it would be good if the two
towns could continue to live next to each other, but it is not advisable
that one enters into the other's house, to be close neighbours with the
other one in one and the same house. Too many differences exist
between the two communities; and, I say, even the Christians and the
Moslems can't live together, but live in separate quarters! You have a
Christian and you have a Moslem quarter; -- and you have a Jewish
quarter!®

What should not be lost from view is the fact that Allon - the ehampion of
a United Nazareth - was an explicit symbol of that idea and its implementation.
Whereas Ariav, although he had worked along-side and elesely with Allon, had
remained in the background of public attention; so that there were [few
preconceptions about what his views might be concerning a Unificd Nazareth.

Thus he was able to give Upper Nazareth a new definition of local sell.

Allon, with strong connections in Jerusalem and Tel Aviv and put in control
on top of the mountain, had been in a position to develo a personal interest in

politicking in and with Nazareth; indeed, he excelled in threc-cornered politics,
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acting as il -~ and sceking to convince Jerusalem and Tel Aviv of this - that
‘Nazareth' was of highest state priority (he even sought, we recall, to harness the
pope). Evidently {and quite befitting the early days of Jewish nation-building to
which hie belonged), he was thinking and planning ‘big’, ancmalously ‘big’ in what
really eomprised, on a national seale, a small scenario and small-league politics.
He did so with the Arab Other incorporated in the scheme of the Zionist
enterprise. Hlowever, in the wake of the new realities in Nazareth, once Nazareth
rejeeted o play his game, to accept his interlocution and, instead, changed mode
from ‘heing' to ‘doing’ Arab in lsrael, Allon’s virtues - and such they were within
the original scheme -- were no longer at a premium. Moreover, previously he had
demonstrated restraint and diplemacy vis-i-vis the Arab Other [even to the Arab
Other within Upper Mazareth); but with the tables turned, Allon proved ill-
addaptive. He would certainly ao! negotiate with the Other, in Upper Nazareth, to

avert the formation of a separate ethnie list.

Ariav. on the other hand, was a pragmatist who readily adjusted to the new
situation by reforusing local politics and ideology more modestly and narrowly, in
exclusion of Nazareth. In fact, he had always been more of a realist concerning
the acinal small-league seale of significance of Jewish Nazareth. Simultanecusly,
Ariav proved in the light of changing circumstances the necessary Self-restrafnt
with respeet to the management of the Arab problem in Upper Nazarcth (his
voiee lowers when it comes to talking about the problem and measures of sofving
it: nor are there any written documents witnessing Ariav’s involvement in tackiing
the prublem). He evidenced an ability and willingness to negotiate with the Arab

Other inside Our house. These qualities were now at a premium.
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11, symbolically, the new mayor had little of the vision of a Unified Mazaroth
imprinted upon him, in his own way he personified and symbolized Labour
Zionism and its central values, in their statist transmutation - though in a
current version of it, which tries to ignore the Arab Other, or at least leave them

to their own devices, concentrating instead on the Jewish U1g, 199

The changeover of leadership might not necessarily have been formulated in

such terms; rather, I have aimed at identifying what I see to be its symbaolic and

practical consequences -- intentional or unintentional -- which, 1 think, were

pereeived in this way, at least in part, by those immediately concerned.
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Chapter 6

From ‘Doing’ the Judaization of Nazareth
to ‘Being’ but a Jewish Town in Galilee

The surface appearance of the new ideclogical and political emphasis
notw thstanding, Nazareth - the eity of the Other -- continues to be the major
refironee puint by which Jewish Self is orienting itself. But there is one difference.
In the carlier scheme of things Nazareth furnished an overarching blueprint of
amd target for Our actions (directed at becoming) that were inclusive of it (at
that time the idea of One Nazareth was good news); now Nazaret’ is the arena of
action to which the Jewish Us has to reael so as to remain *as we were meant to
b and always have been,® namely, separate from and in exelusion of Nazareth

(for now the possibility of One Nazareth has become bad news).

And it could hardly be otherwise, given Nazareth's close physieal proximity,
growing ever closer with Their migration into Our town. On the one hand,
encounters  with  the Other grow ever more frequent, routinized and
multidimensional as spatial boundaries cease to sketch out reliable and airtight
ethnic boundaries; on the other hand, this Arab Other periodically stages ethno-
poiitical dramas, as on Land Day. These realities negate and defy any full-blown
enltural severance of Jewish Self from Arab Other in Nazareth (however much it

may be desired).
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Moreover, the available options for ‘doing’ s0 as (o remain both a Jewish
and a Development town next to Nazareth, if *doing’ is to remain within the

confines of what can be done legitimately, that

5, without breaching lsracl's
democratie principles, are few. (We caught a glimpse in the previous chapter of
the range of possible measures locally explored and resorted to.] But the loesl
government does direet intense efforts to making the locality ®"more altractive®
within the means at its disposal, to prospective and established residents alike. It
seeks to draw new settlers to Upper Nazareth by means of inducements such as
municipal grants to cover the expenses for moving, exemptions from municipal
rates for a limited period of time, or additional reductions on already low-cost,

heidized b

government i It strives to keep loeal residents in town, as well

as to attract additional settlers, by upgrading post-secondary educational and
oeeupational  opportunities  and  ereating 2 wider array  of  lvisure  and
entertainment facilities locally. However, it is in such ventures as these that the
two-cdged nature of ‘doing’ so as to remain a Jewish town, bul without overtly
diseriminating along ethnic lines, has become gquite apparent. For whatever
improved services and inereased opporlunitics the municipality manages to
provide, they are bound to raise demands among (and thus to attract) the Arab
population of Nazareth (in fact, especially among them). The point here is that
legally and legitimately practicable actions aimed at maintaining the slalus guo
as a Jewish town, may help to perpetuate, and intensify, the very tremds

threatening it.

The same can be said of the new local leadership's efforts to maintain a
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public image, at the very least, of Upper Nazareth as Jewish (rather than
ethnieally mixed). The leadership has tended to keep the problem quiet and low-
key. it this spens the possibility of the Jewish electorate - and political others --
{mislinterpreting such a policy as a failure to confront and deal with the problem.
T'he most serious symbolic threat to the maintenance of Upper Nazareth's public
image as Jewish is, however, the standing possibility of the formation of a local
Acrab party. This has consumed the largest part of the local leadership’s attention

anel presented them with the highest risks.

What | wish to draw attention to, in this connection, are the conflicting
expectations or demands pertaining locally to problem management. Local
leadership has to deal with various political levels and ideological others, as well
as with contradictory ideological and practical needs. This was made all the more
problematie beeause the local Jewish population, lacked precise knowledge of
what the rules and limits, pertaining to the management of the new situation,
were; or what the cost of breaching them, for the sake of Zionism, would in fact
turn out to be. This gap in local knowledge was soon to be rectified, and the
rules to beecome an essential part of the stock of Jewish Nazarean's everyday

cultural knowledge.
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8.1. Cultural Imperative, Political Dilemma: ‘Doing' For While

Legiti ly ‘Doing' Against Arabs in Upper Nazareth

In addition to service provision,'? the Jewish leadership has taken to
initiating protekzia relationships with selected Arab residents, Christian Arab

primarily. But the mayor does not act direetly as the patron or front-n

instead, these patronage relationships have tended to be initiated and entertained
by others (not infrequently individuals who themselves stand in direet protekzia
relation with the mayor), including the deputy mayoer. One such a relationship
stands out for the paradox it contains (also in the eyes of the peaple of Upper
Nazareth [ spoke to) on account of the personae it involves and the specific fand
legal) definition of the r.lationship between them. The arrangement is between

Yanko - the former Likud politician, subsequently the founder and head of the

local list forming a coalition with Labour, and deputy mayor -- and Salwa - a
Christian Arab resident of the Kramim neighbourhood, a native of Nazareth, who
ended up filling the position as the kindergarten teacher of the second minority

kindergarten. Salwa is the adopted daughter of the deputy mayor.'%

Where the local leadership seems either o have felt at a loss or o have heen
indeterminate is with respect to canvassing via protekzia networks among the
AMoslem Arab residents; the perceived cultural gap between Moslemns and Jews, it
appears, is by far wider than that between Christians and Jews. The cultural
coordinator of the central Community Centre (an immigrant from South Ameriea,
himsell an anthropologist) told me about a telephone call he had received from

the mayor, many years ago, asking hiin to "somehow get the votes of these Arabs



26

living in these blocks® [of the ‘Kramim' neighbourhood).'% But how was he to
achieve this = how to approach them, via whom, and what could he possibly

promise them?

Conflicling demands -- to ‘do for’ the Arab Other in Upper Nazareth while
striving to ‘do against' the exacerbation of the local Arab problem -- are created
not merely on account of the politicized Arab Other within Upper Nazareth, but
alser by the need to cosure local industrial interests a reliable labour fource -- a
matter that takes precedence over another set of Jewish-Israeli interests, namely,
those of ethno-territorial boundaries. The municipality's population department
official provided me with a case in point. I had looked her up with the intention
of ablaining some statistics pertaining to the number of Arab residents in Upper
Nazareth, perhaps even figures indicative of demographic trends; plus data on
Jewish in- and outmigration over the past five to ten years. The first thing she

tosld me was that she doesn’t deal with Arabs at all:

I don't deal with Arabs. [ don’t touch that mess! And [ wouldn't want
to. If you want to know about them, you have to ask the mayor. Or,
you can try the Ministry of Housing's Minority Department. 1 eoncern
myself only with Jews!

The population official’'s key function (one of ‘doing’) is to attract new Jewish
residents to the town.'"7 In the process of explaining her work to me she
remembered one incident involving 2 non-Jew:
Omnee Elsint, a high-tech plant here, needed a computer technician
desperately, They tried, and we tried, lo find someone suitable and
willing to move here to fill the position. Dut we couldn't find a Jewish

eandidate. So, in the end, it was filled by a non-Jewish chap. Nicolai
was his name. Ile was a professor, the only one fully qualified for the
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job. He was from Nazareth. And he was willing to take the job on the
condition that he receive the same benefits any other candidate would
have received — housing at a reduced rate, the municipal grant, and all
that. He was really in demand. So we brought him here, even though
he was non-Jewish, But there were problems settling him here, getling
him all the benefits. It took our [the municipality's) and the Ministry of
Housing's Minority Department's joint input to arrange all that. And
together we made it a special case, getting him all the benefits a Jew
would get.

researcher: He was an Arab?

Yes, he was Arab, a Christian. So, if I am told to, if it is an exeoption
like that, [ will deal with them. But normally 1 don't.

6.2. Zionism Versus Democracy

8.2.1. Diverse Forms of Probl Man t R idered: Jewish

Reactions to a Non-Routine Ethno-Drama in Nazareth

Land Day has hecome a routine ethno-political event on March 30 of every
vear, a day marked by rallies in Nazareth in which the Palestinian flag is radsel
and by a general (Arab) strike. Becanse of its fixture in the calendar, Upper
Nazareth is able to prepare for and manage their dealings in and around Nazareth
on this day. Importantly, the violent confrontations which had erupted when
Land Day was staged for the fisst Lime in 1970, did not repeat themselves over the

following wears, so that, as the years and further Land Days went by, Jewish
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risidents of Upper Nazareth grew less stringent in their avoidance of the city on

this day.

On Septemnber 22, 1982, however, the residents of Upper Naiareth were
eaught  unprepared by 2 non-routine and  unannounced  ethno-pelitical
demanstration in the Arab eity; and on top of the surprise clement, it culminated
in physical threats against some of Upper Nazareth's residents which led to
vinlent clashes between demonstralors and the police of Upper Nazareth. On this
day. a group of *radical clements® (labelled as such not only by the Jewish side
bt alser by Nazareth's Mayor Tawlik Ziad who subsequently distanced himself
and his parly from it) -- in dermonstration against the Isracli invasion of Lebanon
and the massacres at Sabra and Shatilla ~ broke the windows of the Afashbir
departiment store as well as the [fapoalim Dank in Nazareth, blocked the road
leading to Upper Nazareth with burning tires, and threw stones at buses and

private vehicles, damaging nine, that were travelling this road.

The event, as such, was never brought up in stories or conversations by my
informants themselves, unb - confronted by explicit questions -- and then local
memory centres around the bicak of routine to which it gave rise rather than on
the demonstration itself. It seems that Jewish reaction to the demonstration
remains, to this day, a sensitive issue, mentioned only in private and then with
apprehension by most, and with resignation and defensiveness by those who
temporarily beeame publie advocates of a new line of “doing’ (i.e., responding).
One Friday evening over coffee with a middleaged couple that has lived in Upper

Nazareth sinee 1060 (both are sabras and ex-kibbutznikkim, self-declared ®left-
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over® Labour Zionists, and ®against Arabs moving into Upper Nazareth®), |
-inquired how that demonstration in Nazareth against Sabra and Shatilla in 1082

effected them personally:'®®

Chaim [to his wile Ronitl: She [the researcher] must be referring to
the disturbances that caused the roads to Nazareth to be closed...

Ronit [to me]: When [ was returning from work there was still glass
scattered all over the road...

C'haim [to me]: [ want to tell you something. [ don’t quite know how to
put this. [ guess one can look at this objectively, or one can look at it
subjectively, a5 a Jew and a resident of Upper Nazareth. It is not the
first time that thing like this hapy 1! It was only the fitst time
that it received publicity, that it was made public in the papers. Why?
Because the papers were sensitive to what was happening in Lebanon;
so they linked the two. Dut it was not the first time that there were
disturbances in Nazareth. What actually happencd? There were simply
some disturbances, and they broke the windows of the Mashbir,

Ronit: They broke their own windows!
Chaim:  Incorrect!

Ronit:  What's the Mashbir? Who mainly benefits from the store? They
buy in the Mashbir! And the employees there are all Arabs!

Chairn:  Not true, Ronit! The Mashbir is like a symbol of the Jewish
establishment! What difference does it make that they work there? And
those who broke the windows weren't those that worked there! Why do
they break windows in the post office in Jerusalem? Because these are
symbols of the Jewish establishment. It's like a flag. Like burning a flag!
And why do they burn our flag? ...

Fonit: T remember, one couldn't get into Upper Nazareth [on that day|.
1 was unable to return home from work! They had barrieaded the road,
wilh broken bottles and hurning tires. [ couldn’t get home because they
blocked the road. [ had to wait until the road had been eleared. T waited
at work until it was announced on the radio that the road was open
again.



C'haim: You see, she [Ronit] was working at Oranim at the time [a
teachers' training college affiliated with Haifa University, located
between Haifa and Tiv'on). | think that if one looks at these evenls
historically, the actual disturbances were perhaps insignificant; but they
did light the ‘red light', a red light signalling danger to Upper Nazareth.
The mere fact that the roads to Upper Nazareth could that easily be
clused off! And of course also in crisis times, in a state of emergency.
That is, the fact that they burned tires, broke bottles, threw at people
[vehicles], was important only because things led to a new line of
thinking about Upper Nazareth. Up until then, no one had thought such
a situation feasible really: that one is dependent on a thin line that can
easily be cut. And today there are plans - I am also an army man in
this place - special plans about what to do in a state of emergency...

ftonit:  Bath entrances to Nazareth [means Upper Nazareth] lead either
through the Arab city or an Arab village!

Chaim: | am talking about a military plan: what we have to do if
sumething should happen tomorrow. There is a detailed plan about
what everyone has to do, where everyone has to be positioned, which
weapons, and so on. You see, the whole thing was a final blow to the
belicl that Jews and Arabs ean live together.  For the Jews this was
quite...Look, [ used to be among a group of people who always argued
that we must live with each other; but later 1 fell: not in the same
house! There were many people who saw in [my view] an incitement to
racism. Dut now, after what happened there [in 1982, everyone saw
that the horderline between an open and a closed road is a thin one.
That was the period when something like a radicalization took place
here in Upper Nazareth; when many people reached an awareness that
Upper Nazareth had to be a Jewish town. That was the outcome of
these disturbances, They gave a push to the realization that Upper
Nazareth could otherwise be in trouble one day. And if there is
potential for trouble, and the people causing the trouble sit within our
midlst, one then fas to deal with this. No one wanted to deal with this
before that.

Significant factors in the local Jewish response to the 1982 demonstration
were that (1) this particular demonstration had been illegal, (2) the Arab Other

had publicly criticized the Isracli state’s foreign policy |as opposed to Israel's
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policy towards Arabs in lsrael), and (3) Jewish Upper Nazareth had been attacked
not merely rhetorically but physically. All of this lent to Jewish reactions an aura
of legitimacy which the measures in answer to the upheavals in Nazareth in
197576, for example, had lacked; here, in the Jewish view, quite clearly the law
had been broken and lsrael's Zionist principles - indeed, *the Jewish people® --
attacked. And the Jewish side made this dilference quite cxplicit (see, for example,

M. Ariav in Yediot Ha 'Gulil, 22.10.1082).

Of particular importance was that the line belween what was an illegitimate
response and what was not had become sumewhat blurred by the events, and this
because the Arab Other of Nazareth had broken away from the rules. This
situation lent itsell to politicization, one in which a true and full-blown oppesition

could be constructed.

The new mayor’s policy up to this time had bren to work for the continued
Jewishness of Upper Nazareth within the norms of the political veonomy of
Jewish-Arab relations las defined at the centre); institutional coneessions W the
loeal Arab Other seemed, to him, 2 small price to pay in return for the continned

support of his political career by the tep echelons of his national party; for the

cconumic and logistic development of the locality, his power basis, by central

gover tal and 1-gover | institutions; and for the maintenance of 2
modus vivendi with the Arab city on which Upper Nazareth dependad
veonomically and politically.  Insofar as he had promoted Judaization with
rhetorie explicitness, it had been at the regional level In faet, in terms of a

political career, Ariav demonstrated no less ambition than hac Allon (whom he
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replaced in 1077); Ariav, too, has had an eye on a seat in the Knesset (he features
on Labour Alignment's list for the upcoming national elections in 1088). But his
pulitieal springboard has been the region, not (as was the case with Allon) the
leeality,  His key forum for regional politicking has been the Galilee Regional
Couneil (GRC) -- formed in the late 19705 as one of the national responses to the
major turning point in Nazareth; he has been its chairman, through repeated re-

wlections, since its inception,

At this new crisis point (1982), the mayor remained true to this political
programme. More than that, his adherence to e law, his demonstration of cool-
headedness, and his continued willingness to work for coexistence - even in the
face of such a trying situation - was forgiag a virtuous image of the Jewish Sell
versus the Arab Other (constructed as ‘spoilers’). The wider Jewish audience saw
him as a regional interlocuter between Jew and Arab, But what did all this mean
to residents of Upper Nazareth, concerned primarily with their everyday lives

there?

Three municipal meetings took place within six weeks following the
demonsteation,'”® The presence of a senior official from the Office of the Adviser
on Arab Affairs at one of the meetings is indicative of the serious differences
within the Council concerning how Upper Nazareth should respond. The Likud
advocated the total severance of any ties with the Arab Other; the incumbent
leadership insisted on the need for moderation, and was backed by the District

Direetor of the Arab Adviser's Office:
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Mr. Kfir summarized the mood of the Arab public in Nazareth since
the beginning of the *Peace of Galilee® War [lsracl's invasion of
Lebanon]. He pointed out that the disturbances of September 22 were
the doings of a few hundred urchins and law-breakers who represent a
minute percentage of Nazareth's population. In his opinion it would be
2 sinful mistake if we included the silent majority under the flag of
these extremists; because we would thereby push the majority to the
extreme. He prop that we distinguish between the extreme few and
the silent majority, and declare so publicly. Thereby we would lend a
hand to the moderates in Nazareth (MC Minutes, 2.11.1082).

A *pointed di ion® followed, bet the Likud councillor, on the one hand,

and the Labour councillors and mayor, on the other.®® By the end of the
meeting, the mayor's and district official’s suggestions were unanimously passed;
and the organisation of an informal conciliation meeting between Upper Nazareth

Council members and notables of Nazareth was agreed upon, ™"

But the Jewish eclectorate of Upper Nazareth had also to be taken into

account; the mayor made it a point to stress publically that the leadership was

battling for the achievement of the original aims of Upper Nazareth — that is, to
‘be’ a Jewish eity in Galilee; and was doing so with all legal means.™™ But (as on
carlier occasions) Upper Nazareth’s continued dependence upon Nazareth begged
for a pelitical solution. This time, transport services had been paralysed as a
result of the events in Nazareth, and the leaders felt they now had a strong
enough case with which to break, even in the Supreme Court, the Arab bus

pany's poly over

port services in Upper Nazareth. 2™ But once
again the attempt failed: the service disruption had not originated with the
company; the company had merely been a victim of eircumstances, just as much
as had been the private vehicles seeking to reach Jewish Nazareth on that day.

(However, many locals still think that the mayor did not adequately ®exploit the
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apportunity® to rid the town of this aggravating dependence: instead of basing his
argument  on  serviee :J.ismplions.gr" he should ‘ave pressed seeurity

cunsiderations. )

The Council did purpert lo address Upper Nazareth's commercial
dependence on the Arab city; this time through the establishment of a Shekem
department store {an army co-operative) and a gigantie supermarket, *in order to

ensure a regular, undisruptable supply of produce to the residents of Upper

Magareth® (MC Minutes, 3.10. ID«R‘:b.ma What should be stressed, though. is that
much more media attention was invited, and paid, to the Council's concern to
bring about *rapprochement® and *cooperation® between Jewish and Arab local
authorities in Galilee, than to sanclions against the Arab sector. An example is
the organisation by Upper Nazareth's comprehensive school of a joint peace-study
day for high school educators of the Jewish town and the neighbouring Arab
village of Tisal; the outeome was the introduction of *peace studics,® aiming to
inerease "cross-cultural understanding,® as part of the curriculum in both schools
(the programme made it a point to take an a-political. cultural approach) (Yediot
Ha'Calil, 15.10,1082; 14.1.1983). Still weightier symbolically, Mayor Ariav (as
chairman of the Galilee Regional Council of Jewish Settlements), arranged two
joint meetings between the heads of Arab and Jewish local Luthorities in Galilee
*to discuss ways of cooperation.® It was on these oceasions that the mayors of the
two  ransformed, Nazareths for the fiest time talked with each other

face-to-face, 06

Even so. Mayor Ariav did attempt to take advantage of the Arab Other's
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breach of rules, to tackle the problem of Arabs within Jewish Nazareth. On a
motion from the mayor, the emergency MC meeting authorized an approach to
the Ministry of the Interior for the exclusion of the all-Arab neighbourhoml
Kramim from the jurisdietion of Upper Nazareth. ut this was kept well out of
the public's view; presumably a wise approach, in the event of the request ot
being heeded. Indeed, the Kramim neighbourhood was to stay within Jewish
Upper Nazareth; and one would like to know why. My informants would not
concede that there was an attempt to rid the town of the Arab neighbourhoml,
But they appeared to give me an answer - in hypothetical form, *what would
happen if the municipal government were to attempt it?*: the residents of that
neighbourhood *would object and even take it to the courts if neeessary;® and
*they could be expected to win the case, because, the way the laws regulate

things, they really should be part of Upper Nazareth.®

And at the grassroots level (or so it seemed) yet another petition was
circulated asking local residents not to sell flats o Arabs, *beeause the money
comes from the PLO.*®™ Morcover, shopping trips to Nuzareth were,
temporarily, curtailed to the point where merchants of Nazareth began to feel the
cconomic impact and appealed to Upper Nazarcth's leadership to *find a way to

improve relations belween the two citi

28 The boyeott itsell seemed
orchestrated, the Arab response to have been invited; witness a locally distributod
hand-bill proclaiming -- (not unlike the ad hoc committee in its demonstration in
1076), "Cur answer to Arab violence is to cut off our contacts with our

neighbours,* that is, *unless local groups stand up and condemn such action.®
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The difference between the two situations was, however, that those addressing the
probilem of economie ties with the Arab city. publicly and quite explicitly, now

diel s under a specific party label: that of the local Likud.

6.2.2. MENA and Likud: Mobilizing the *Arab Problem,* Explicating
Rules of Problem Management

At the time of the non-routine cthno-drama in Nazareth, Upper Nazareth
eleetions were one year away -- a lime when the various parties sit down to
formmlate, or update, their platforms and prepare their campaign strategies.
lere, then, the right issue had been created at the right time to transform
symbolic and rhetorical opposition into a true political alternative. What
transpired, however, was the carrying off of the issue to an extreme beyond that

envisioned ab the outset,

Initially, the local Herut party picked up on the opportunity in terms of

eeonomie  dependency  on Nazareth. Less than a2 month following the
demonstration (and after the emergeney MC meeting had taken place), the

spokesman of the Herut movement in Upper Nazareth announced in the regional

eum loeal paper:

In the light of the increasing violence in the Arab sector directed at
Jewish targets, in Upper Nazareth in pariicular and Galilee in general,
the Herut movement has app hed the Prime Minister and other top
officials with the request to find ways of dealing with these negative
phenomena that cause tensions between Jews and Arabs and put a
questionmark  around eoexistence.....The Herut movement of Upper
Nazarcth has decided to call for a mass meeting in the course of which a
request will be formulated to stop the services of the Arab bus company
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in Upper Mazareth and bus journcys [transporting Arab workers from
their villages or from Nazareth to their workplaces] thromgh Upper
Mazareth; to speed up the construction of a large Shekem department
store and development of a fixed market [reference to a gigantic
supermarket, a *hypermarket®]; and to build a contral bus ctation [in
Upper Nazareth]; all of which will cut our dependency on Arab
Nazareth...These steps will make the Arab population realize the
importance of peaceful coexistence with their Jewish neighbours,*"?

Quite clearly, the opposition party wished to assume responsibility for initiatives
that the incumbent Labour leader was already pursuing. In essence, no novel
measures were proposed, but they were made explicit and direetly related 1o the

Arab Othes,

Not merely the issue of the relationship between the two Nazareths was
mobilized, however; in fact, that aspeet of the Arab issue soon reeeded into the
background as the question of Arab residents in Jewish Upper Nazareth was
moved centre-stage. It is difficult to be certain under which label the isue was
publicly carried for the first time. What is certain is that by the middle of 1083,

a loeal organisation calling itself MENA (a Hebrew acronym for *The Defendors

of Upper Nazarcth,® which also happens to spell *pr ion® in Hebrew) had
been formed, the declared aim of which it was to keep Upper Mazareth Jowish by

seeking to counteract the settling of more Arab residents in town.

The target group of MENA's prevenlive measures was the Jewish
population itsell. The group carried out an informal house by house statistieal
survey of the actual size of the Arab population in Upper Nazareth (which to this
day has not been established definitively); and came up with *at least 7,000* -- or

thirty percent of the town's population (today this is considered the *Right-wing
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figure®). The group sought to *awaken® the Jewish residents of the town with
this *alarming® number. They pleaded that people not sell their homes to Arab
residents; and to this end MENA pushed for the formation of house committees
and neighbourhood committees through which individual sales would have to be
monitored. Heads of the house committees were to ask the Jewish tenants in their
huildings to sign pledges, of the kind mentioned carlier, and to report impending
sales 1o Arab residents. Tenants and landlords could still not be forced to sign the
pledge, nor to stand by them should they sign; but heart-to-heart talks and social
pressure by the community of neighbours, even assistance in locating prospective
dewish buyersftenants, were brought into play. As the activists perceived it, their
aetivities were *based on peaceflul metheds and ethical persuasion rooted in
Zionism.® They referred to Ben-Gurion and the ®original idea® of a Jewish city
alungside Nazareth {as would Labour later on, in defending the locality's image
against outside attacks provoked by MENA) Upper Nazareth's Jewishness was
now postulated in the conditional, and as a matter of becoming: "With faith

Upper Nazareth will be a Jewish town, as Ben-Gurion envisioned it,*

MENA presented itself as a non-partisan interest group *made up of local
residents from the whole political spectrum;* nor was it officially affiliated with
any of the local parties. However, as one pays atlention -- as the local Jewish

population did -- to the individuals representing the organisation, one cannot help

but draw certain conelusions. The key figure was Mr. Rosenbaum, whom we have
heard of ecarlier. From conversations with various ex-activists in MENA, it

app that Mr. Rosenbaum -- locally known for his lack of hesitation about
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speaking out on the issue -- had been approached quite informally by one or twe
*concerned® residents of the Likud with the idea for such an organisation; he had
beer fully in favour. At that time, he still largely identified with the Likud,
regularly attending their meetings. The actual core group of MENA apparently
never exceeded 20 members, with *Likkudnikkim® forming the majority; among
them was the Likud councillor (she became the public spokesperson to the media
on account of her command of Hebrew, French and English) and another Council

member, the head of the independent list in coalition with the Likud.

The idea of a link between the Likud and MENA is today vehemently

denied by Likud peliticians, at least initially; in personal conversations, the two
Likud councillors eventually corroborated what others had told me, that indecd

the Likud then made its identification with MENA quite explie

in speeches,
though much less so in print (where the problem was formulated as one of the
* Jewish character of our town® and the *Judaization of Upper Nazareth®). Thus,
the head of the local Likud branch, and the first name on the party's election list,
announced on stage at a local party caucus preceding the elections, *We are all
MENA here!®, and this declaration of identification spread by word of mouth.
Even Labour supporters teld me that *the Likud rode the issue quite heavily, and

rode it well,»210

But people remember how both the Likud and the Labour Alignment rode

the Arab question in the elections of 1983, The i I Labour leadership was

left with little choice — it had to address the problem in some form. For MENA,

in its pamphlets, directly charged Labour with *selling out® the town to the
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Arabs, drawing attention to the granting of taxi licences to Nazareth
entreprencnrs and the mayor's sale, years back, of his home to an Arab family;
*Mayor of the United City® was the term by which Mr.Rosenbaum referred to

the incumbent mayor. Likud was making political eapital out of the Arab

problem, ing sole hip over its g t; although at the time no
one knew just how potent an clection issue it might turn out to be. So the safest,
politically wisest, course for Labour to take was to also say without really saying,
wiich is precisely how Labour, and the mayor in particular, mapaged the
siluation throngh the elections. Labour never connected itselfl to MENA in any

way (but neither did it distance itsell from or take measures against it).

Labour had the most at stake in terms both of sanctions from above as well
as losses from below; Likud had little to lose and much to gain in terms of votes
{although i, too, had to take into account the national party’s policy).
Unddonbtedly, the Independent Party ran the Jeast risk. Such caleulations played
a signifieant role, apparently. Thus, the head of the Independent list in coalition

with the Likud told me:

The one hot issue at that time [1983] was Jews and Arabs in Upper
Nazareth. Everything clse was old stuff. And on that issue both the
Labour Alignment and the Likud spoke out simultaneously. In their
meetings the Likud spoke out more sharply, more sharply than the
Alignment. In the printed material there was little difference. 1 mysell
appeared a lot in 1983 with this problem, and was very aggressive about
it. I think that [ was more aggressive from my actual convictions; I used
the issue as clection material, at least 1 thought it was good election
material. | didn’t have to worry about what my central party would say
il [ spoke out on Arabs and Jews in Upper Nazareth - [ didn't belong to
a central party. And since the others had to worry about this ... The
Likud couldn't really cpen its mouth on the issue - not even the
Tehiya™! could speak up; since both, the Likud and the Tehiya talk ~
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about a ‘Greater Israel’, which implies an equal number of Arabs and
Jews! We had Raful [Rafael Eitan]*' here to answer some questions;
someone asked him, *What can we do about the Arabs from Nazareth
buying flats in Upper Nazareth?* He said, *All you can do is go and
buy flats in Lower Nazareth, like those Jows buying flats in Hebron.®
You see, if one really draws a line here then one also has to draw a line
in Hebron and Kiriat Arba -- il one is consistent; meaning, no more
Jews in Hebron!

A local resident and active Labour party member recalled:

The Labour party was quite aware that there was a problem here
with the Arabs, and that people here are worried over it. Delieve me,
that issue was discussed in length -- what could be done and so on. And
there are today measures, whatever is possible, to keep the problem to a
minimum. But that is nowhere written down, you won't find this in any
of the documents. And I can't tell you more about it.*'* The point i
that there is nothing that one can really do -- Israel is a democratic
country! That was, and still is, the real dilemma. The central party
would not even have Labour politicians talk about the issue!  And
maybe talking about it only makes the whole thing worse; thats
another reason why the mayor tried to keep it quiet all these years. And
then suddenly it was brought out in the open, and the party [Labour|
had to deal with it somehow.

Put it was not only Labour whose hands were tied; Likud members were
also instructed to show political restraint in regard to this issue,  Likud Minister

Arik Sharon, at a pre-election meeting in Upper Nazareth, was quoted as saying:

1 am not very pleased about the activities of MENA in Upper
Nazareth. Jews and Arabs live side-by-side to each other, and that is a
fact. There is no way that a line can be drawn segregating the Jewish
from the Arab population. Not even il we were to return to the 1948
borders...The Arabs have equal rights in Israel, though not to lsracl; tue
only thing we can do, and have to do, is to strengthen the fecling that it
is ours...We must behave fairly, though strictly, towards the Arabs...[In
resp to Mr. Rosenbaum’s bitler reply to the Minister:] The anly
thing you can do is to buy housing in Nazareth. We are a law-based
state, and there is nothing further to be dune in that direction.*!
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From here on the Lizud refrained from explicit associations with MENA.
The Likud councillor active in the organisation was issued an *obligatory®
warning from her party to emphasize her non-partisan participation as a resident;
and the party moved her down to second place (from first) on its list. [She told
mie that later, after the clections, the party exerted pressure on her either to drop
her activities in MENA or resign from Likud.) But the link, once created,

remained as far as the electorate'’s perceptions were concerned.

MENA had eounted, at the outset, on national party and central
government backing. Effectively, however, there turned out to be merely one
narty willing to support it ideclogically and financially, and that was Kach, the
extremist - and generally defined as illegitimate - party of Rabbi Meir Kahana.
Kahana provided MENA with the funds to rent a flat for the use as headcuarters.
which MENA aceepted ®out of a lack of alternate choice® and without wishing to

represent the Rabbi's party (the majority of activists claim). Only one of MENA's

founding activists came to embrace Kach ideologically: Mr. Rosenk

Upon Mr. Rosenbaum'’s initiation, a local Kach branch was opened -- with
him al its head; and one of its first activities was to invite Meir Kahana to visit
and andress the public of Upper Nazareth. The national leader of Kach made his
appearance in August 1983; speaking at one of the shopping malls, he was
introduced in an aggressive speech by Mr.Rosenbaum. But only a handful of
prople stopped to listen. The contradietion was that while MENA activists had
entered the pact with Kach so as to be in a position to operate effectively, this

aflfilintion simultancously began to cat away at the organisation's legitimacy in the
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eyes of Jewish audiences at both local and national levels. The "sincere® activists
(as they recall) now had their hands full trying to dispell notions of a MINA-
Kach affinity. This became an increasingly difficult task on account of Mr.

Rosenbaum.

In considering grassroot support for MENA, a distinction between active
and moral support has to be made. According to all accounts, the active support
lent to the organisation — joining the group, reporting imminent real estate sales
to Arabs, exerting environmental pressure on those about to sell, and so on -~ did
not amount to much. Although many people were concerned about the problem, it
seems to have featured in a form different from that i which the organisation, in
an effort of mobilize the population, was portraying and defining it:
nationalistically motivated, PLO-backed, with the dimensions of an invasion or
takeover by Nazareth; illustrated and underpinned by what had become a

, . s
standard repertoire of persuasive metaphors.®!5

Certainly, such notions and images conjured up by MENA fed into a long-
standing and widespread distrust and fear of the Arab Other, However, let us not
overlook that in Nazareth there was, by that time, a cultural tradition of living
next to (and interacting with) the Arab Other. There is also a deeply-rooted
cultural premise (reflective of the structure of power relations between Juews and
Arabs) that, in the last analysis, the Jews are in control. Such perceplions of

Jewish-Arab relations are not easily di tled. Jewish residents of Upper

Nazareth - for the largest part -- were not readily convinced of the symbolic

reversal which the idea of a national takeover, propagated by MENA, implicd; at
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least not to the extent neecessary to move people into activism of which the
propricty and legitimacy was not at zli elear-cut. It remained to be seen how

MENA would fare: apparently, many people adopted a ‘wuit-and-see’ stance,

At the outset a considerable proportion of the lucal population seems to
hiave sympathized with the overall cause of giving a thought to retaining the
Jewish eharacter, demographically, of the town -- if this could be achieved
withuout overtly diseriminating against the Arab population. Perhaps by fostering
something like a Jewish version of sumud, a concept thus far associated with the
Arab Other: steadfastness, committment to place rooted in nationalist idealism
and eventually even at the expense of material sacrifices (Shehadeh 1982). This, to
many, seemed Lo be the route MENA was taking. But the Kach-connection (and
Mr. Rosenbaum) soon marred that image: incited by Mr. Rosenbaum, a handful
of extremists (within a group that itsell was already considered, by some, to be
extremists) started to make the Arab Other the target of their *preventive®
actions; harassing Arab residents, and secking to prevent new Arab residents from

taking up residence in their new homes in Upper Nazareth.2!6

Perhaps the election results give some indication of the support MENA had
garnered locally, keeping in mind Likud's standing associations with it at the
time: There were 13 (instead of 11) Municipal Council seats to be filled. The
Likud obtained five (gaining the two additional seats as well as the one previously
held by the Mafdal - whose veice had remained muted throughout the campaign
race of 1083). The Labour Alignment received eight (the independent local list

headed by Yanko Windish had been dissolved, and Yanko ran on the Alignment
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list in third place): so there was no change in their number of seats from the

previous local elections.*!7

Caution has to be exercised, however, aboul attributing the increase in
Likud's support exclusively to its manipulation of the Arab issue. Upper Nazareth

had experienced the immigration of sub-populations which are g lly known to

support Likud: Jewish Israclis of North African and Asian background, and
traditional-leaning immigrants from Georgian Russia. Indeed, a breakdown of the
clection results by polling stations shows it was there that support for the Likud
was strongest -- and these are neighbourhoods in which no Arab families had

settled (even today this is still the case).

In the wake of the election, but too late to influence election results,
MENA's activities in Upper Nazareth began to draw national attention; the
feedback was negative through and through. It was Rakkah in Nazareth that
focused the attention. It spoke of the *awakening of anti-Arab sentiments in
Upper Nazareth® and reported MENA activitics to the Central League for uman
and Civil Rights (CLHCR) in Tel Aviv, asking the League to jein them in a
protest rally against MENA at one of the shopping mails of Upper Nazareth. The
local police denied Rakkah a demonstration license, fearing a *disruption of

peace® from a clash bet Rakkah d trators and MENA activists;*'® hut

the CLHCR was now mobilized to fight MENA. As a first step, it took the Chiel
of Police of Upper Nazareth to the Supreme Court for denying Rakkah a license
for the anti-MENA demonstration; and ten days following the aborted anti-

MENA demonstration planned by Rakkah, members of the CLIICR suceceded in
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obtaining a license.  About thirty League members, Jewish and Arab, from all
over Israel made their appearance for the demonstration, and they were joined by
a handful of local Mapam members. Predietably, the MENA activists staged a

1t ter-d ration the League's, waving the Tsraeli and

the Het'har |Likud's] flag. On this side, too, the absence of popularist support was
glaring. The majority of the local population, this again suggests, preferred to

remain taciturn on the issue, !0

It the national media’s attention now focused in on Nazareth. Two late-
night talk journals, in particular, have left a mark on local social memory. The
first (Nelerel Ha'Laila) featured a live interview with Mr. Rosenbaum. The
impression he gave = to the dismay of even his MENA colleagues -- was overtly
*Kahanaist,® his bearing ®hysterical.® Ile talked about outright denial of civie
rights 1o Arabs; not about residenticl segregation of Jews and Arabs but the

Arabs” expulsion from Israel. The aftermath of his public appearance was an

official cond tion and d 1s, supported by individual Knesset members of
the left-of-centre parties, that Mr. Rosenbaum be tried on charges of racist
incitement by - specially convened Knesset Interior Committee. The problem
was: Israel, al the time, had no laws against racialist incitement. But the
introduction of such a law now became the centre of a national debate. A special
national leadership symposium, entitled *Upper and Lower Nazareth and Israeli
Society* was held in Tel Aviv in January of 1984 to diseuss the phenomenon that
had arisen in Nazareth.?2® Nazarcth was again national news, and bad news - but

this time on account of Jewish actions (sce Walllish 1083; Tavori 1083).
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In the absence of a law against racialist incitement, members of the League,
and Arab residents upon the latter’s encouragement, filed charges against Mr.
Rosenbaum concerning his infringements, no matter how minute, of the law -
such as personal insults or threats against individual residents. People
remembered that twice he was taken into custody for a day, and had several fines

issued against him.

While *MENA® thus beeame increasingly discredited in Upper Nazareth ns
illegitimate and destructive, "MENA® (now to be read as Kach) itsell was not
deterred. Instead, the national feedback it was receiving only seemed to spur it
on. On Land Day of 1984, "MENA® planned to hold a demonstration in the Arab
eity's central square, intending to burn a Palestinian fag. But the Upper
Nazareth Labour party asked the local police to deny a demonstration permil
and, in the end, *MENA* was baulked in its plm.'ls.zl‘!I This was the first time
that the mayor of Upper Nazareth officially moved against the organisation. [Hut
according to all accounts, the mayor seems to have been behind Mr.Rosenbanm's
dismissal from his job in ene of the local factories in the course of the Mllowing

months (he now works in a factory out of town).

For a while, "to care about the town® had come to be defined in terms of
speaking out and ‘doing’ against the Arab Other in Upper Nazareth; and the
political other taking most of the credit was the Likud. But, as the ill-
adaptiveness of ‘doing’ demonstrated itself, "caring® was redefincd in terms of
calming the storm raised and repairing the damages caused by *MENA® - and

on that account Labour could redeem itself.
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Not only had MENA attracted nationwide condemnation and given the
town a racist (rather than a Zionist) image, it had also, evidently, mobilized the
Arab Other on the issue; and this was only one additional way in which, as many
locals now see it, it had exacerbated the pri:hlem it purported to counteract. New
Arab residents moving into Upper Nazarcth, anticipating a blockade of opposing
Jewish residents and determined to fight back symbolically by means of the lsracli
system, often arrived with a television crew andfor under police protection (sve,

for example, Frey and Sheldon 1983).

The second television coverage of Nazareth (in the late-night journal
Mi fgashim) broadeast about one month following the screening of the interview
with Mr. Rosenbaum, disentangled the issue of Arabs in Upper Nazareth from
MENA, illuminating the different angles to the issue by featuring a live
confrontation between six Jewish and six Arab residents of Upper Nazareth. The
six Jews were selected to represent the whole spectrum of Jewish opinions: from
those advocating the right of Arabs to take up residence anywhere in Israel to
those speaking out against, among them the Likud councillor and MENA activist
as well as Labourites. The confrontation inadvertently captured ‘new’ sirilarities
and/or ‘old’, symbolically reversed asymnetries between Jewish Self and Arab

Other in Nazareth [and particularly in Upper MNazareth); these are heing

experienced by Jewish Upper Nazareans as the problematization of the ethnically
exclusive demarcation of Israeliness. [t is this problematization of Our identity, |
suggest, which to a large extent nourishes Jewish perceplions of sharing their
immediate social and physical space -- their town Upper Nazareth -- with the

Arab Other of Nazareth.
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8.3. Redefining Jewishness in Upper Nazareth's Public Culture

The matter of Upper Nazareth heing a Jewish town demographically has to
be ennsidered together with the problematization of being Jewish cullurally. At
any event, local perception of the immigration of Arabs from Nazareth as
prablematic ought not to be taken as a given; rather, it is a question for empirical

enguiry wherein exactly the problem is perceived to lie. My impression is that

coneern over the town ceasing to ke Jewish demographically is to a considerable
vxtent an upshot of an ambiguity as tn who We are. Or, phrased differently, of
liow to he Jewish Israeli in contradistinction to the Arab Israeli Other whom

We'ronlinely encounter in this place and, thus, of how to express Our Jewishness.

The ambiguity arises, in part, as a result of frequent interactions between
Jowish Self and Arab Other; but also on account of partial transformations of Sell
and Other over time. In Upper Nazareth, the *invention® (c[.Wagner 1981) of a
New Jewish or Israeli culture had -- as we bave seen -- been sought that was
purged of traditional Jewish religion in content. It was to be a culture oriented
towards the future and towards seemingly incessant doing and becoming (in fact,
“loing” comprised one of the erucial ethnicity markers setting Us apart from
Them). A culture was being built on events and activities that were a necessary

and temporary non-routine; in fact there emerged a dissonance between cullure as
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ideologically propagated and culture as actually lived. ldeological exhortations of
development, expansion, and immigrant absorption continued to be employe !
after they had lost their relevance and meaning in the face of alternate material
realities; they acquired a hollow and worn-out ring {the price pioneeriag pays on
account of its physical accomplishments). So the ideology that was to strike roots
and translate into the culture of statism - coloured by Labour Zionism -- beeame
divorced from the daily practical activities of ‘doing’. Since the ideology has lost

its meaningfulness as a cultural blueprint, who, then, are We?

This transformation from a Self- ious and Self-reflective form of being
in the new homeland to non-reflective immersion in il (Jean-Klein 1987), happens
to take place, as we know, in close proximity of the Arab Other of Nazareth .
(constantly questioning Jewish rights, and yet with whom Jewish Self has to
interact frequently). This has made for a constant comparison between Them and
Us, creating a need for an explicit awareness of who We are, and also for the
cultural means of expressing Our difference from Them. There is, too, that
incessant begging for an answer to the question as to why ‘We' are here (of all

places).

Under the leadership of the new mayor thers is an increased openness
towards traditional Jewish elements and their interjection into the public culture
of the town (though political inroads by religious others were continually
averted); and this even though Ariav, prior to being mayor, had played his Ml
part in Labour’s extreme secularist outlook and course, This change is indicative,

perhaps, of the emically perceived problematization of Jewish ethnicity in Upper
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And chance seemed to come to Upper Nazareth's aid (the liming could not
have been more appropriate), promising to provide it with that expedient cultural
ingredient which, beyond political eontrol, a locality either did or did not have at
its disposal: ancient Jewish history in place, and the opportunity of *rebecoming
what we once were.® In 1080, a team of archacologists carrying out a
reconnaissance survey on the south-castern fringe of Upper Nazareth's settled area
{at the instigation of the municipal leadership), discovered the remains of an
ancient  settlement. Whether the settlement was Jewish or not was not
immediately apparent, though evidently a question of highest importance. In the
conviction, or in the hope, that it was indeed Jewish, the municipal leadership -
hacked by the District Administrator - contracted out the excavation of the
site.”** And when (in 1082) a construction team, in the course of preparing
ground for the establishment of a new, single-family home neighbourhood in the
same vicinity, accidentally stumbled on a number of ancient burial caves, the
municipality decided to employ two archacologists to continue with the
exeavation of the settlement.”™ The national newspapers lauded the findings *in

Nazareth:®

Four burial eaves containing ancient graves, coins, oil lamps and
other artifacts which may be the remains of an ancient Jewish town
dating back over 1,500 years were excavated recently. The Talmudic
era artifacls were uncovered over the past three weeks by construction
workers digging the foundations for a new neighbourhood in the
southern arza of the city [Upper Nazareth]. At one site a bulldozer
uncarthed the entrance to a two-storey burial cave, damaging it
slightly.

Dislodged bones were collected and reburied by representatives of the
Education Ministry's Department of Antiquities. Construction work at
the site has been halted temporarily at the Department's request. Upper
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Nazareth’s mayor, Menachem Ariav, said...that he would not permit

construction to continue if furlher findings show that the site is the
localion of the ancient Jewish seltlement Ksullol,

Several months ago, at an archacological dig not far from the same
site, researchers found remains of ancient metal-working aml
agricultural workshops, buildings, coins aad graves. Archacologists say
the two sites are parts of a single settlement and might be the Jewish
town of Ksullot. Some Upper Nazareth officials said they would
consider changing the town’s name lo Ksullot, if the ancient Jewish
selllement lurns oul lo be the precursor of the modern development
town! (Dar 1982; emphases added).

According to Jewish law (halakhah), Jewish graves must not be disturbed,
consequently their archaeological excavation usually entails the opposition of
orthodox religious camps. So it was in this particular case: around fifty yeshiva
students from Bnei Brak appeared on the scene to prevent the excavation and
examination of the burial caves' contents - even though it was nol yet established
whether the graves were Jewish. The mayor of Upper Nazareth was determined
to push the project ahead regardless, having obtained the permission of the local
Ashkenazi and Sephardi chief rabbis.”* Ultra-orthodox opposition, peaking in a
clash with the police, itsell lent support to the as yet unsubstantiated public
beliefs that the remains were indeed those of an "ancient precursor of the modern

Jewish town.*

Loudly hailed at the time of its discovery, and deemed worthy without a

second thought of the financial resources its excavation necessitated, Loday the

h

are logical site rests

led. Excavations were never completed, the parts
uncovered never transformed -- as was initially planned - into a tourist attraction

site. I stumbled on parts of the site on a walk through the area during the third
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munth of my stay - no one had pointed out to me the historie attraction; and a
surprising number of locals, whom | then asked about it, seemed not even to know
of it. T'he site had fallen into oblivion -- even though its potential as a tourist
attraction would be independent of whether it was a Jewish site or not. So what
ha* happened?® The available evidence suggests strongly that excavations were
brought to a halt because it could never be established that these were the
remains of a Jewish town or city. In which case, instead of buttressing Jewish
claims to the land andfor providing the Jewish people of Upper Nazareth with a
long history *in place,* the site could buttress the claims of the Arab Other. One
of the teachers at the day-care centre, who has had a very close relationship with £

the mayor, saw it that way:

They discovered that they were not at all Jewish, after having spent
all that money on them! They then, of course, immediately stopped the
exeavations. Imagine! That would just give them down there [the people
of Nazareth] another reason to claim that the land belongs to them and
that we stole it from them!

Questions as to whether the archaeological findings were indeed Jewish
struck sensitive chords and invitsd controversial answers®?® The cultural
implication of evidence of an ancient Jewish settlement in the place where Upper
Mazareth today stands, and allernatively, the political management of contrary

evidence surface quite clearly in the following excerpt from a personal interview

with the Northern District Administrator 1. Koenig:

In my estimation, this area was the ancient Ksullot! How did [
arrive at that? That is a very interesting story!

From where I live, one can see the whole Valley up to Um el-Fahm [a
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very large Arab village south-cast of Upper Nazareth]. One day, this
Arab chap, a neighbour of mine and a Doctor of Psychology, he was
visiting at my house, he looks out my living-room window and says,
*Do you see this land here that you [the Jews] bought [sic]? That's
okay, you didn't requisition it. But you didn't buy just land - you
bought a moledet [a homeland|!* A Christian Arab!
(It should not be lost from view how Mr. Koenig here uses an Arab as the carrier,
or source, of knowledge that is ideologically legitimating for Koenig himsell and

for his people. This kind of play for authorial authority, especially in respeet lo

highly contentious issues, far from being an isolated incident conforms to a

pattern that [ tered frequently in my conversations with people in Upper

NMazareth.)

Mr. Koenig continues: So then I started looking in the Bible for the
borders of the land parcels as divided up by Joshua among the tribes of
Simeon, Judah and Zebulun following his cono:ust, in the period
pieceding the Destruction of the First Temple - and found the exact
borders of the tribe of Zebulun: the village Yafia [an Arab village] --
spelled exactly then as it is today, the rivers Kishon and Yoquneam are
mentioned; and - the selllement of Kaullot ™ 1 went to the mayor
and said, *Listen, look what we got ovvrselves herel...* [he laughs]. So
we started excavating, Now, [ am afraid that part of the site has been
lost, since the *Bnei Bet'cha® neighbourhood sits on Lop of it today. But
they even found a mikvah, a real mikvah!

researcher: [ didn't see the mikvah; I took a look around the area, hut
couldn't see it.

Mr. Koenig: They closed it off with conerete. It is a Jewish settlement,
without any doubt! With the graves facing in the direction of
Jerusalem! One hundred percent! It is the ancient city of Ksullot.

researcher: | heard about the possibility of it actually being the
settlement of Tel Tamra, and not Jewish at all...

Mr. Koenig: That's the archaeologists! They say that! DBecause of the
coins and pottery they found. [ am telling you, it's Ksullot.



researcher: Why were the excavations no® completed, then?

Mr. Koenig: It was a matler of money, [ think; it needed a lot of
money. But [ don't really know.

Afler two years in office, the new mayor endorsed the establishment, with
the financial support of the municipality, of a Habad®™® religious kindergarten in

Upper Nazareth, Eventually, the Habad religious educational system was

eomplemented with 2n el tary school; and a second, public religious middle-

school, was opened in the largely Sephardi Northern neighbourhood. Moreover,

today the town boasts four large synagogues in addition to the central
239

synagogue;™ there are also about forty small neighbourhood synagogues that are

lonsed in Amidar flats dispersed throughout town.

This shift to a more forthcoming attitude {owards religious Jewish otherness
enlturally stands in stark contrast to the hostile stance adopted earlier; but among
the new migrants to the town since the mid-seventies are many traditionally-
oriented (for example, the wave of new immigrant settlers from Georgian Russia).
They want to give their children religions education and, in general, wish to
uphold the Jewish tradition, or at least elements of it, in their daily lives. To
attract their voles, the respective social and cultural facilities had to be provided,
especially - and this would not escape public attention -- at a time when the

mayor was setting up institutions for the Arab minority within the town.



286

But besides facilitating religious expression for those who wish it, outward

. symbolic expressions of Jewishness, rooted in Judaism, have been interjected into
the town's public culture over the years - in contrast to the earlier statism
(Chapter Three). The Habad movement, politically neutral in the sense that it is
neither Zionist, and as such a political competitor of Labour, nor vehemently anti-
Zionist, and as such hostile to any brand of political Zionism, offered itsell to the
Labour leadership as an ideal medium for the symbolic expression of traditional
Jewishness in public culture; and this appears to be the role it has been allocated
in Upper Nazareth. 20 In exchange for tolerance and even financial support by
the municipal government, Habad, in turn, has generally been compliant and
cooperative with the Labour leadership®! and, concomitantly, it has given to the
town a ‘stroke of the brush' of traditional Jewishness: on Fridays, in preparation
for Shabbat, as well as on days marking the beginning of major Jewish fostivals,
Habad men set up a table at the two major shopping malls lo invite Jewish men
to lay on feffilin; and in the afternoon their decorated vans cruise the streels of

l

the town ing, through loudspeakers, the time of the beginning of Shabbat

(or the holiday) and instructing the residents that "on the eve of Shabhat, every
Jewish woman lights the cundles.® On Sukkot, the Feast of Tabernacles, Habad
sels up a Sukkah at the shopping centres, inviting passers-by in for a drink and a
chat. Or, on Rosh Ha'Shanah, the Jewish New Year, llabad ensures that the
shofar is blown at the prescribed times and audible to the public; again, usually

at the shopping malls.

The major Jewish festivals,™® then, have come to be marked by public
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ritvals. They are largely the doings of the local Hahad, but the town's leadership
features prominently in them, too. On Simha Torah, for example, there is
{organised by Habad) singing and dancing through the streets, with the mayor
earrying the Turah, Or, on Hanukkah, the pupils of the local high school stage a
loeal version of the national relay race in which the runners carry the lit torch;
and (again, organised by the local Habad) every evening, for cight days, an

additional light of the gigantic eleciriec menorah (a seven-branched candelabrum),

perched on the rooftop of one of the larger shopping malls, is lit in a public
eeremony by town notables (the first light is lit by the mayor). On the oceasion of
these major festivals, the incumbent leader has made it a custom to make his

appearance at the lown's major synagogues.

The pork sale prohibition by-law adopted under Allon's leadership and
exempting most of the areas within Upper Nazareth's jurisdiction on the grounds
that Upper Nazareth had a mixed Jewish-Arab population, was reviewed under
Ariav's rule and altered so as to apply to *the whole area under Upper Nazareth's
jurisdietion,® without special areas of exemption (MC Minutes, 29.3.1981); - and
this {a) at a time when Upper Nazareth was truly transforming into a city "more
mixed than the traditionally mixed city of Haifa® (Bar-Gal 1986) and (b) under
the leadership of a Labourite who had, earlier, played a dominant role in the
original formulation of the law. Also noteworthy in this context is the current
Labour leader’s employmeat of religious references in his public rhetoric, and not
only on the oceasion of Jewish festivals; consider this excerpt from his opening
speech to the festivities coneluding the celebracions of Upper Nazareth's 30th

birthday (September 19, 1087):



...And we will add a prayer to the Master of the Universe in gratitude
for what we have, and with a request that we may overcome all
anticipated obstacles [in building a Jewish town in Galilee] -- that we he
granted additional residents, institutions and industries; that we may
expand and strengthen our town in all areas of life, We thank God for
what He has given us, hoping for good to come; we thank every family,
every resident, all the sons and daughters of this town; and we shake
hands on the blessed cooperation. *Blessed art thou, O Lord our God,
King of the Universe, who hast preserved us alive, sustained us, and
brought us to enjoy this season® [a prayer generally recited by religions
Jews at major festivals and at occasions on which something new is
obtained (such as clothes) or consumed (fruit of the season)].

An even more telling phenomenon (in the eyes of the anthropologist Other)

than the adoption of selected outward expressions of traditional Jewishness into

public culture under continued Labour leadership, is an expressed need among
many local residents to recaptuie at least a conversance with traditional
Jewishness, if not introduce elements of it into daily routines. For they have a
sense of cultural deprivation. This even helds for people who grew up on Left-
leaning kibbutzim, who like to think of themselves as secular, and who still cling
to a Labour Zionist outlook. This, 1 believe, reflects inescapable Jewish-lsracli
Sell-reflections on questions of Jewish nationalism, ethricity and emplacement,
generated by their regular confrontations with Arab-Isracli Others. Uneomfurtable
asymmetries and similaritics seen to prevail between Them and Us, which wounld
either not exist, or would comprise less of a problem, had the Jews not severed
themselves from their religiously-rooted tradition. The dilemma is that althuugh
Jewish religion is recognized as potentially serving a useful cultural Tunction, in
ethnic boundary demarcation, it is yet, for many, deemed an undesirable way of

life.
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Chapter 7

Conclusion: The Problematization of
Jewishness in Upper Nazareth

7.1. Tantamount to a Taboo: Talking *Arabs* in Upper

Nazareth

One of the first things that struck me soon after arriving in Upper Nazareth
{an impression that remained with me and sharpened with time) was the mood of
normaley, or better, the pervasive matter-of-factness, on the surface, among the
Jewish residents in regard to sharing their living-space with Arab Israelis.
Contemplating the town from the distance and relying largely on newspaper
reports for background information, had raised expectations of a politically and

sucially pronounced preoccupation with Arabs.

In fact, "Arabs® rarely surfaced spontancously as the topic of conversation
in situations in which 1 was present, -- unless | probed; and my key informants
told me that the topic is seldom raised even in social situations where no outsiders
are present. 1 found this confirmed when, encouraged by the researcher, people

did talk about Arabs in social settings in which either a neighbour, a close [riend,
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or even their spouse was present. For then it often became apparent that if they
had not, amomg themselves, avoided the topic altogether, they certainly had not
discussed it in sufficient depth to have discovered fine-grained differences of
outlooks and opinions, let alone had ever negotiated a consensus. The topic itsell

proved polentially disruptive of svcial situations -- which might give a clue as to

why it is more | ided or touched upon merely in short-hand style.

On those occasions during which [ had the opportunity to observe people of
Upper Nazareth talking "Arabs® with each other, the reference seemed to come
‘out of the blue’, tended to be in short-hand style and quickly dismissed by a

switch of topic that seemed as discontinuous as that which had introduced it.

Similarly, in resp to the r her's explicit probings, people tended, at least .
initially and in public situations where a third, local party could easily overherr
or join in on the conversation, to restrict themselves to very superficial comments
and seek to alter the conversational topic, often signalling incomprehension of the
issue's relevance in the local context (Either: ‘So there are Arabs living here, 50

what?' Or: 'Why study Jewish-Arab relations in a Jewish town, where there are

barely any Arabs? Why not in Haifa, a mixed town? Or in Acre!').

But by talking "Arabs,* and especially *Arabs in Upper Nazareth,* |
learned (as one usually does) about the pervasiveness of rules surrounding the
topic -- rules of which I was initially ignorant and which I, hence, broke: so [
learned that in the local context this really does constitute something like a taboo.
Aud, perhaps more importantly, I learned about how breaches of this taboo are

managed - the anthropologist's own breaches, but also breaches by other non-
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initiated individuals such as new immigrants being absorbed locally or childien.

Here are some examples:
Siluation A

At the reception desk of the Immigrant Absorption Centre [the
researcher is silting in the entrance hall to the side, reading a
newspaper while waiting for a friend to arrive]: Judith, a fifty-six year-
old immigrant fromn Rumania, asks one of the employees at the Centre
for the name of a *good® family doctor. She is given that of an Arab
doctor, frequented by the employee hersell and described as *very
sensitive,* though practising at the local Kupat Holim (medical centre)
only on a few days in the afternoons, as *he has his practice ‘down’ in
Nazareth;® this tips off Judith that he might be Arab. *Is he an Arab?*
she asks, When the employee answers affirmatively, without making
mueh of the fact, Judith protests: *What, you are sending me to an
Arab doetor? T won't go to an Arab doctor!® The employee ‘instruets’
her: *We here don't think in these terms, Arab or not Arab! He is a
very educated man, Christian, speaks the language |[Hebrew] perfectly,
and he is an excellent doctor! You wili see that many of us go to Arab
doctors; most of the doctors here are from Nazareth.® And the
employee turns to her attention to paperwork, indicating that she
considers the conversations as ‘erminated, leaving Judith standing
startled.

Situation B

Also at the Immigrant Absorption Centre [the researcher is standing
oppusite the reception desk, by the public phone, waiting her turn to
place a phone call]: Brian, an immigrant from the U.S. in his late
twenties and single (he wears a kippa.: though he is not religious, rather
as a marker of his ethnic identity), a somewhat boisterous young man,
returns to the Centre from an afterncon at the indoor swimming-pool
(where he is, with the help of the centre's personnel, seeking to land a
job as a physical fitness instructor; his qualifications and reference
papers are expected to arrive from the U.S.). One of the employees at
the desk asks him how ®it went® at the pool. *That place is full of
Arabs!® he retorts; "they hang at the gates staring inside, and that
piz:a place at the mall next to the pool — full of Arabs! [As he speaks,
the employees exchange embarrassed glances, and begin to fiddle with
papers as if to show they are too busy to chat. But Brian ecarries on]
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But the guys [employees| at the pool take rare of them! They ‘shushed'
them away!® At this point the employee who had initisted the
conversation felt the need to re-enter the conversation after all: *Why
do you say this? No one here ‘shushes’ anyone away. These places are
for the use of anyone who likes to use them. [She slowly shifts her forus
back to her paperwork] You better learn to deal with all kinds of
veople! And if I were you, I wouldn't say such things in front of [your
boss-to-be]. By the way, have your papers arrived yet? [Apparently a
rhetorical question.]* She iurns to talk to her colleague.

Situation C'

At a makolet (corner grocery storel: AL the opening of the store
following a two-hour dinner-break, Joshua's store is usually crowded
with customers: children wanting to buy sweets, adults wanting Lo pick
up a few essentials, many have been waiting in front of the store. At
Joshua's, regular customers can still obtain items on credit, the day's
daily paper andfor a fresh loal of bread is put aside for them. Ile is also
known to give generous portions and all for fair prices. Thus, it is
always crowded inside the store at this hour, with customers pushing
and shuffling. It is quite common for people to just pick themselves the
items they need from the shelves, calling out to Joshua, who is busy
eitner adding up a bill, serving cold-cuts, or collecting money, *add this
to my bill, will you? I'm in a hurry!® - already on their way out of the
store. Or to push ahead of a customer being served by pressing a
money-bill into Joshuah's hands, holding up the item one wishes to pay
for. So it is equally common for little bickerings and arguments to erupt
among competing customers,

This evening, the store is busy, one of the Arab tenants of my
building (a Christian Arab woman originally from Nazareth, divorced
with two sons; she lives two floors above me) drops in, apparently in a
hurry, picks up a loal of bread and two bottles of beer, and pushes
ahead of everyone, pressing a bill into Joshua's hands with the words:
*Here, Joshua, one bread and two beers; I don't have time!* As Joshua
complies by taking the money, one of a group of three six to eight year-
old kids from the neighbouring block (they knew the woman, and that
she is Arab, otherwise it would have been difficult to discern from either
language, her dress - or from her behaviour, for that matter), who
himself had triea for quite some time - unsuccessfully -- to be served
before it was his turn, exclaimed in anger: *What's this, Joshua?! That
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Arab woman is served before anyone else here? Where does she think
she is?® Joshua (and most people in the store) simply ignored the boys,
smiling apologetically to my neighbour (a quite self-confident woman,
she hersell scemed to ignore the comment). But one man in the line-up
reprimanded the boys: *l.ook here, where did you learn to talk like this?
One doesn't talk like this! All of us here are in a hurry here, everyone
wants to be first. No need to start something over this!®

These situations reveal the precise sphere to which the taboo applies:

Dlicl ing a value-jud t (and in all of the examples presented,

Arabs are talked about derogatorily). More commonly, and aceeplably, the Arab
Other is made reference to in ethnically inexplicit terms andfor via substitute
metaphors;®®® and should one talk ethaicity and even explicitly s, at least then

the statements made are to be kept enthymemic®

with respect to value-
judgement. Dwelling on the topic for too long would invariably lead to an'
explication of the ethnieity factor and of attribution of value; the brevity and
enthymemic nature of the references allow for social exchanges - and | will deal

tod "

ina - ing a

with the messages essentially being
consensus. The real taboo is dwelling on the topic to the point of elaboration. To
illustrate, as I was waiting at the bus stop in front of my apartment building one
Sunday morning, [ overheard the following exchange between two middle-aged

wonien from the neighbouring block who were also waiting for the bus:®*

Shoshana: Where are you off Lo?

Avital: 1 have to go to the bank at *Rasco® [the Northern
neighbourhood). We spent all our money on the weekend! Just one night
in a hotel, the gasoline, the food; and before you know it, half the salary
is gone!

Shoshana: 1 know! That's why we take day-trips, and come home to
sleep. Where did you go to?
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Avital: We drove to Tiberias on Friday, until last night. It was pleasant,
but I wonder if it's worth the money! .... That bus is late again.

Shoshana: Not really, but it [the bus| is due around now!

Avital [after a short break in the conversation; she has turned around to
look at the front of our apartment buildings which are separated from
the sidewalk by a deep trench and connected with it via a bridge, as
they are situated on a downward slope; she is watching the construction
work in progress of a patio addition to one of the ground-floor
apartments (situated below street-level), the owner of which is an Arab
from Nazaseth]: He [the owner of the apartment| is sure fixing up that
flat!

Shoshana: He has been working on this for months now! Must cost him
a fortune. I wonder if 1 would at all want a patio out this way -
everyone walking by staring in on you; but I guess he gets quite a bit of
sum.

Avital: For them [Arabs?] it's worth spending the money to fix it up;
they stay put Jare permancnt] in the place. Not like the Jews: they first
fix up a place, and then they leave anyways. That's how it is among the
Jews. Then why fix it up in the first place?

Shoshana: Is your daughter still working as a fitness instructor at the
community centre?

Avilal: Yes, she really loves the job. Dut it doesn't pay much; it's only
three times a week....

[The conversation turns to a neighbour, who is just carrying out her
garbage. The bus arrives.|

Avital and Shoshana agree, later informal conversalions with each, in private,
revealed, that Jewish outmigration is a problem (and talking about it is really also
talking, iu wverted form, about the Arab Other); but their definitions of the Arab
problem -- that is, the extent and kind of sell-reflections derived from this

proximity of Arab Others diverge.
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It also needs to be pointed out now that there are a number of individuals
who enjoy a local (and to some extent national) reputation for their readiness to
publicly speak out on the Arab issue -- those who temporarily, at the time MENA
made the headlines, acted as the sell-declared publie spokespeople on the Arab
problem. They are associated with what onece was MENA®® or with its
counterpoint at the time, the *Jewish-Arab Circle.** These are the people to
whom I was often referred when communicating my research interest, and they
are also the ones sought out, even to this day, by Israeli as well as foreign
junrnalists writing on the Jewish Nazareth (usually instigated by further non-
routine ethno-dramas in Nazareth, as on Peace Day, December 19, 1088). And
these ‘explicators’, in turn, have a pre-formulated statement of their viewpoint
and respective back-up stories ready at hand for recitation to such inquisitivel

ontsiders intermittently looking them up.'m

Loeals, let it be said, do not see them as representing the town when it
comes to Jews and Arabs in Nazaiwth (or in Upper Nazarcth), nor do they (the
average inhabitants) themselves stake such eclaims: quite to the contrary, they
emphasize the idiosyneratic nature of their outlook. Hawever, even those few
individuals who have come to be (mis)taken by the outside as representing the
town on the issue are, today, somewhat apprehensive about talking *Arubs® and

are more moderate in (or cautious with) their remarks.**®

It was my impression that when people talk about Arabs in Upper Nazareth
{or refrain from talking about Them) the talk is all about Us -- as We see images
of Ourselves bouncing off Our image of the Arab Other. This is the key

perspective of my whole study.
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7.2. Markers of Israeliness -- Them Compared With Us

7.2.1. Acting Out Nationalism and D acy

It is not uncommon (especially among these ‘explicators') that, in juslifying
their reservations (and eventually talking about Them and Us in Nazareth, after
all), people elaborate on the taboo and on local reasoning underlying it. It was in
this context that people would most explicitly give expression to perceptions of :\.
historically reversed Jewish-Arab asymmetry that lies encapsulated in the very
pervasiveness of the taboo: the aggravaling issue is that of a perceived inequality

pertaining to nationzi Sell-expression.

In elaborating on the taboo, my informants invariably made relerence b Lhe
events surrounding MENA. The direction taken by the organisation not long after
its inception and, particularly, the poor light in which it placed the commueby as
a whole vis-i-vis the political centre -- Left and Right alike -- evidently gave the
residents of Upper Nazareth cause for pause. They had to come to terms with, if
not the moral costs then at least the practical ones, of insisting on fmad
advocating) the ethnic exclusivity of the town. As has been stressed carlies, Lhe

dilemma confronting Jewish residents of Upper Nazareih is the clash, and preiaps
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even the contradiction, between the two guiding principles of Israeli society -
Zionism and democracy. Nothing less. MENA had brought this dilemma ‘home’,

as it were.

From a dist d and all-encompassing viewpoint, certainly from the
vantage point of the Arab Other, Upper Nazareth's history is strewn with
violations of democratic principles in terms of ethnic discriminations. From the
point. of view of the Jewish settlers, however, this was not always immediately or
inevitably evident; and even if it did so become evident, it was then ideologically
and culwrally negateable or, at least, justifiable. Importantly, the key agent in
this was government, local and central. This absolved the individual Jewish
seitler from personal responsibility for cthnie discrimination (where such are.
apparent). It even lent such actions an air of legitimacy -- indeed, of political and
cultural necessity. Thus, in the case of Upper Nazareth, as one was building up
*from nothing® a Jewish town - a town for Jews - adjacent to an Arab urban
concentration, one could focus unencumbered on the Jewish nation-building ethos

that was heing lived out.

That Upper Nazareth would be, and would remain, & town for Jews went
without saying. This constituted the unquestioned underlying premise: the
question of *whether?®, therefore, was never raised nor, thus, the question of
*hew?®, People recall today, in an attempl to come to terms with the changing
amd adverse realities, that they always asumed that somehow the government
was taking care of the town's ethnic integrity. There is an appropriate corpus of

retroactively supporting myths in currency. For instance, some people even know
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of laws which, they insist, were operative in the past but were abandoned in the
mid-seventies.?1® Morcover, they had assumed (and some still cling to this view of
the Other) that Arabs would not want to live among Jews in any case, but rather

*stay to themselves.*

But this changed as Jewish residents beeame aware of Arabs actually taking
up residence in Upper Nazareth, and in their neighbourhoods. Now the town's
ethnic exclusivity could no longer be taken as a matter of course (and of belief), It

was no longer enough to depend on gov t; residents recognized that if

indeed in the future they want to insist on the ethnic exclusivity of their town,
this would demand of them personally and actively to discriminate, or to incite
others to discriminate, along ethnic lines. It is in this way that the clash of -

orinciples manifested itsell in people's lives.

I encountered a familiarity with a wide range of constraints which define,
concerning Jewish-Arab relations, that which is legilimate and also ceonomically
and socially advisable locally. If earlier there had prevailed ambiguity regarding
the prevalence and precise coordinales of such constraints, MENA, by crossing the
boundaries, and the reactions to MENA, made explicit, and amplified, these
constraints locally. People were equally familiar with a wide range of costs which
We can expect to incur by violating such constraints (amounting to rules) *as the

Kahana people [i.e, MENA| did then.®

‘The costs, locally weighed, are both moral and material, cultural and soeb-

economiic; they have to do with national conscience and ethies, political and
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eeonomic centres (government, political parties, private investors), or the Arab
Other locally, But there exist differences as to which of these is most decisive in
inclividual cases. However, whatever the specific cost, there is also a wide local
consensus that public expression of objections to living with the Arab Other in the
same house {or steps taken to influence the demographic compesition of the town
along Jewish-Arab lines) is *bad* -- bad for the town, bad for Israel and bad for
the Jewish people as a whole [and, as far as Jocal politicians are concerned, bad
for their politieal career). All this is summed up in the matter-of-fact and short-
hand statement that is often made when the topic is broached: *There is nothing
to be done,® or *That's how it is.* This consensus is widely shared even by ex-

activists in MENA, 21!

Those for whom national ethics is the most decisive factor and who morally
oppuose to keeping Arabs oul, see Jewishness, religiously or secularly defined, as
inextricably tied to humanitarian and democratic values, and rooted in a moral
leszon the Jewish people learned/®ought to have learned® from the Holocaust, It
is connected with the political Self-pereeption s a *light-onto-the-nations.® This
was an essenlial ingredient of Labour Zionist ideology. For example, Uri, bomn
and raised in Upper Nazareth, describing himsell as as a Labourite and currently

employed in one of the regional government olffices, insists:

To tell you the truth, | don't think thatit is a good idea for Jewsand
Arabs to live together in the same house; neither side is really ready for
it yet. But there must never be any legal restrictions on anyone to live
where they want! There are some people, also higher up, who would like
to see all the people who want to live here channeled via the Sochnut;
which would then mean that only Jews could live here. That's a very
negative attitude, very anti-democratic! lsrael is 2 democracy! And the
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day that anywhere in Israel barriers are put up against Arabs moving
into a Jewish town, Israel ceases to be a Jewish state; ceases to exist,
That's when even I would consider leaving [the country]. What the
government can do is build sufficient housing in the Arab sector,
develop that sector. -- [ am convinced that the Arabs would prefer to
live in their own towns and villages; they want to keep their national
identity, and want their children to get such a sense. Growing up in a
Jewish town they might not get a sense of who they are. I have talked
to them, and they say so themselves. What forees them to move here is
a housing shortage down there [in Nazareth]. Anyway, | have talked
more on this issue than | intended to; I talked from the heart and got
carried away. [Uri had to obtain permission from his superior before
granting me an interview. He then generously offered to answer
questions of an informative nature connected wilh his office; he initially
dismissed questions on the *Arab issue in Upper Nazareth' as *talking
politics® which he *would rather not.*)

Similarly, Dina, a vatik settler who has raised four children in Upper Nazareth
and to this day a staunch Labour Zionist, commented emphatically in response to

my mentioning MENA, over rsifee and cake at her house one alternoon:

We [the Jews of Upper Nazarcth] must not try to prevent the Arahs
from settling in our town, as these erazy people did! [ have lost family
in the Holocaust, almest every Jew here has; we know better than any
other people what *discrimination® means. It's sad, but that's our
history. We have to give the Arab minority equal rights; and if they
want to live here -- I don't think they will be happy living in a Jewish
town, but if they choose to -- bevakasha [please yourselves]! We cannot
stop them. This is a democratic country; it hias to be a demoeratic state
to be a Jewish state. It's not always easy to be democratic, but we have
to try. [ also don't like to sce the town [ helped build with my own
hands 'go’ -- the Jews are leaving, the young people are leaving; the
Arabs like it here, so more Jews are leaving, you understand? But what
can I do! What one ean do, what one has to do is to bring more Jews
here, mew immigrants; and develop the place, to make it more
altractive. Also, we have to instill in our children some national
idealism ~ that, I think, we overlooked somehow. The young people
don't have the idealisin my generation had -- you talk to an Arab youth

myself; it's » recipe of my mother’s...[Dina refuses to return to the topic]

For such people, then, the conflict b lional Sell-expression in the context
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of Upper Nazareth and democracy represents an inlernal conflict; to be resolved

by re-defining or adjusting the ing of Zionism - il necessary, compromising

slices of it rathes than of demoeratic principles.

On the other hand, for those willing to incur moral costs (and ethnic

segregation of housing is recognized as entailing mora! costs even when it is opted

for in principle) in exchange for full-bl national Self-expression, the conflict is
rather one externally produced. For them, the cost decisive in defining a
recognized need to uphold the taboo is the social and economie viability of the
town: these costs could include disapproval of the political centre and/or possible

counter-measures by the Arab Other (and among these, the very demographic

trends which are deemed a cause for concern). One of the most Right-wing '

residents 1 encountered (aside from the head of Kach) -- a sabra of Polish origin,
horn and raised on a left-leaning kibbutz but today a Likudnik, he has lived in

Upper Nazareth since 1061 - elaborated:

We [the Jews| are going through a trauma on this issue of
naticnalizm! No other nation I can think of has the same problems with
nationalism as we do. England, France - there you actually have a
revival of national pride. We are going the other way! We feel guilty
about it; nationalism has become a swearword in Israel. Why? What's
wrong with national chauvinism? Nationalism should be a source of
pride. For example, in the Knesset it became an issue whether it is
acceptable to raise the Isracli flag beside the speaker; or whether to play
the *Ha'Tikvah® [Isracl's national anthem| or not. They are considering
that it might be racist! Where do you find a thing like this? We are not
giving it a positive connotation anylonger. Maybe because of the Nazis
and what the Jewish people went through! And maybe we still feel
insecure of our rights to a national homeland; could it be that the Jews,
because they had to invent a form of survival without the land in the
Diaspora, managed that so well that now they are unsble to fully re-
establish their link with it? But on the other hand, of course, Jewish

o e e B
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ethics is such...we have the Book of Ruth which makes a big thing of
this. It says that we should respect the stranger in our Land, feed him,
clothe him. It is forbidden to expel him from the Land. So Jewish ethics
doesn't quite fit this whole business of nationalism! And there you have
yet another problem no other people has to face: for the Jows
nationalism is inseparable from the Jewish religion. We have ourselves a
few contradictions here! That is the Jewish dilemma. And I have
decided that in order to have [nationalism], [ have to give a bit of
|Jewish ethics).

Now, when you ask me about Upper Nazareth and the Arab problem
here...] don't think it's good for vur town that we pursue this national
issue. It is a very delicate framework of relations, between us and the
central government, Upper and Lower Nazareth. For one thing, it must
be understood that the further development of a town like this depends
on many government resources. Or, you tell an investor that you want
him to set up a plant here; he'll tell you, ®Are you erazy? Who will
work in it? You are creating a Jewish-Arab war there, and you expect
me to risk business in this war zone?® What does the entrepreneur
want! He wants stable production conditions! He is not looking for a
front! .

So what am I saying? I am saying that the moment one creales a
conflict of this sort, one creates unfavourable conditions for investment.
Less investment means fewer Jewish settlers -- and you really make the
problem worse! In fact, you don't only scare away investors, you also
seare off Jews who might consider settling here. Why would they want
to move where they have this national problem on their doorstep?
People in Tel Aviv, as it is, can't tell the difference between Upper and
Lower Nazareth -- it was a mistake to call this town *Nazareth® in the
first place! They get it mixed up with the Arab city — that could
actually have veen a factor in the lack of understanding in the country
for us tryving to keep Upper Nazareth Jewish.*Keep Arahs out of
Mazareth?!® ... It's best to leave that whole mess alone. And that's the
dilemma any leader here has to face up to, no matter of what party; no
matter what they might promise - if they are stupid enough to bring it
up again -- there is nothing any party ean really do about it. Not to
mention that his own party would slap his wrists, simply dismiss him, if
he were to tackle the problem!

Then there are those who stress the impact of ethnic exclusivism - even

from talking about it -- in terms of the Arab Other's counter-reactions, Economic
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and social interdependencies of the two Nazareths ligure prominently here; and an
undue amount of power to the Arab Other - perhaps out of apprehension at their
capahility to exacerbate the situation if They so wish. For example, one of my
neighhours (who at the time signed a pledge not to sell his home *to someone
other than an Isracli who has served in the army®) told me, after [ had

tod

@ on his habitual abruptness whenever I steered the topic of our

conversation in the direction of *Arabs®:

Look, what can one do anyway! Talking about it aloud only brings
trouble! There was a time wlen some pecple here thought one should
and could do something about it..We saw that we have to be very
careful! Whether we like it or not, we have to live next to them! And no
matter what they do down there, we here have to keep quiet. It is
forbidden that we rvspond! Qur transport is Arab, you know that as
well as [ do. If we say too much, we end up without food supplies here
and without transport. All they have to do is go on strike, or block the
roads -- we have scen that before. Bringing this whole issue out into the
open was probably a mistake, it made the problem worse, if anything.
So those who hadn't thought about moving to Upper Nazareth suddenly
got the idea! Moving up here, they realized, is a way for them to be
nationalist. Of course, they also have other reasons -- a better standard
of living, | don’t know what else. But, like for the Jews who settled
here, economic reasons have become mixed up with national
motivations. That's my opinion.

Also, several of the high school students whose essays on the topic of *Our Town®
1 collected*? make the taboo explicit (and thus breaking it) by linking it directly

lo powsible reprisals by the Arab Other. For example:

[...] In Nazareth, Jews and Arabs live together and all the buses are
Arab. Because of that, the Jews have to watch their mouths and be
very careful about what they say about Arabs. Many Jews move to
another place because they don't like living with Arabs in one house.
|She goes on to talking about the lack of entertainment Facilities.]

The various constraints limiting the form and degree of Our national Self-
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expression (and insistence on Upper Nazareth's Jewish exclusivity is considered by
" most to be part of this Self-expression) are, however, neither accepted readily nor
contemplated in cultural isolation. Jewish Sell's ruleboundeduness, whatever its
sources, is constantly compared with and juxtaposed to (a) the way We were in
the recent past and (b) observations of Arab Others's national awakening and
Their ability to do it, having the advantage of the ‘underdog', in the name of

democracy.

Accompanying these observations are flashes of non-recognition of Jewish-
Isracli Self, the Arab Other, and the relation in which Them and Us are now
found standing to each other. Thus, the Arab Others appear dilferent from the
way We know Them to be: politicized, unwavering, sell-confident, outspoken
(and very articulately, in Hebrew, at that) about Their national Otherness and

equal rights in the Jewish state; but simult y showing a prep

for
pluralistic coexistence. The Jewish Self, by comparison, is seea to lack now the
national idealism which *the Jews had in the beginning." This is commented on
very frequently and seen as the real source of the problem: if Jews were
committed to the town as the first seltlers were, stayed put, at the expense of
quality of life even, or if those who leave were willing to make a material sacrifice
to encourage Jews to take over Lheir homes, the problem would not have surfaced

in the first place, the argument goes,

But bencath such argument the Jewish-lsraeli Self is torn (as already
noticed) by contradictory national premises. So it is Self-probing and -censoring,

restrained and cautious; and because, in Upper Nazareth, culturally unprepared,
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in T y arguing through their case for Jewish

somewhat  inarti

nationalism. This even means that they easily appear to themaselves as "racist®. A

propds eultural unpreparedness, Itzik, a kibbutznik of Polish background who
settled in Upper Mazareth in the early 1060s after leaving the permanent army,

now working in one of the local plants as a technician, is interesting:

I grew up on a kibbutz. My whole life I didn't get an education in the
Jewish tradition. And suddenly it turns out Lo be very important that
you at least know your tradition. Ma pitom [no way] woulu the
kibbutzim of Ha'Shomer Ha'Tzair build synagogues, teach them [their
members] the sources! But all the answers about the Jewish connection
to the land [of Isracl] lie in the religious sources. You see, for a religious
person everything is clear; he knows who he is, whatl to do, why he is
doing it. -~ Religious people don’t have any of these dilemmas and
eomplexes, For the secular people....l today wish I had been taught more
about our tradition. At gut-level [ have no doubts that wanting this
town to he Jewish is a matter of Zionism; but I can't say this without
also sounding racist. [ don't have the Jewish argument to back it up,
you see? Only now am I starting to understand this; and suddenly it's
important to me that my son have his bar milzvah, that he learn
something about Judaism. So on the one hand you see that you need
Judaism, but on the other hand, you can't ask that. Me, I now know a
little and have come to respect religion; but go and try to persuade fifty
pereent of the population that they need Judaism, need to study
Judaism!

The reaclions of Jewish viewers in Upper Nazareth lo the television
coverage of a Jewish-Arab confrontation (in conneetion with the national uproar
MENA raised at the time - Chapter 8) are telling. Arab participants in the
programme were described to me as *very educated,® *very calm and rational *
*nowadays knowing their rights,® ®very sure of themselves.® And as "open-
minded® in the sense that they managed tc look at, and somewhat understand the

Jewish  viewpoint,  The Jewish participants, by contrast, were seen as



306

*intimidated,* *uneducated® (ie, as both inarticulate and emotional in their

arguments), *hysterical,” and short of national answers (*the Jows made it look
like we are just being racist; they didn't give them the right answers, national

answers*): not even the *pro-Arab® speak 1 to take tof the

Arab side of the equation, 1 was told.2® When | asked, however, what sort of
argument the Jewish side should or could have presented, or how they would have
managed themselves, people, aside from mentioning the Holocaust and the
*Jewish problem,® felt at a loss. Quite tellingly, several of my informants wished
lo exple.n the asymmetry in terms of *wrong® [i.e., non-representalive) samples
of voices, both Arab and Jewish. However, when then pressed to elaborate, it was
conceded that in a sense the TV show, perhaps, captured *what the problem is

today.”

The paradox and cultural dilemma which comes to life here from the point
of view of Jewish Upper Nazareans, is that the Arab Other We encounter and
interact with in Our daily rounds of life oulwardly appears as Isracli; and
sometimes even more Israeli (in the statist vision] than We. This is so even
though an implicit macre-socictal premise holds that eulturally full Tsraeliness is
inextricably linked with (and hence also bounded by) Jewishness; i.e., it is the
prerogative of the Jews.*™ Not only were my informants aware of this cultural
‘competition’ for Israeliness with the Arab Other (in respect to ‘doing’ nationalism
and democracy), they also related it to cultural reversals (and competition) in

respect to ‘class’ and emplacement.
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7.2.2, *Class' and Historic Rootedness in Israel

From the cultural premise of the inseparability of Israeli from

Jewish there i these sub-premises: that the Jews are also (a) better
edueated and better off and (b) more at home in the Israeli state, by comparison
with their Arab co-citiwens. But local realities as perceived by the Jewish Upper
Nuzareans either negate the sub-premises and thus the premise, or even result in

an odd reversal of them.

To begin with the ‘elass’ factor. Halfl of the surface appearance of normaley
remarked on at the outset of this section was, it needs to he added now, created
iy the Arab Others whom I encountered and interacted with on a routine basis.
(This is routine, too, for the Jewish Upper Nazareans.) Evidently, in these
everyday encounters [ confronted my cwn preconceptions as to how the Arab
Other onght to look, act, and fit in (or rather, stand out) in the context of a
largely Jewish town, And my preconecptions, I dare say, derived from encounters
with Arab Israclis, and encounters with Jewish-Arab encounters, in other parts of
the country. I certainly found the following *by-the-way® kind of statement of an
Isracli journalist, concerning the Arab debating team in the TV confrontation,
confirmed by Arab Israelis routinely encountered in Upper Nazareth in general;
more importantly, | believe the postulate it contains preoccupies many Jews of

Upper Nazareth:
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«..[T]be Arabs in the TV debating team have adapted to the bourgeois
Israeli environment and would manage to blend in mest Jewish
neighbourhoods (as they already do in their work places) (Krivine,
1083).

*Bourgeois® can also stand as the overall impression my Upper Nazarcth
informants gave me of the Other on the debating team (see above). And my
informants often slid into talking about the kind of Other in Upper Nazareth in
these same terms. Thus, Yochanan, a Labourite who had himsell participated in
the TV debate where be spoke out *against* Arabs in Upper Nazareth (we recall,
he is one of the town's pioneers, a sabra and kibbutznik; he works as a
government official, owning a single-family home in the *Permanent Army®
neighbourhood), in pondering aloud the threat of an Arab list running in Upper .

Nazareth local elections, remarked:

There are several candidates that could rur successfully in the next
elections: a social worker, a bank manager ... Look, they have a lot of
[powerful candidates]; many |Arab] doctors and lawyers live in Upper
Nazareth! In this area here alone, [ know five or six doctors. Another
one has just moved in next to Dina [also one of the pioneer settlers].
These are people [Arabs], extremely rich. You can see the villas they
live in. The economic position of these people is middle class and up. So
there is certainly no problem of finance! There is one here who owns a
newspaper in Nazareth; his wife works for the [lsracli] Television
station. These are people that know the material, you understand?
They are not new in this field of ethnic politics|. They know how to do
it. Someone like me feels like a beginner next to them! The influence of
the Jews on the Arab parties has decreased in general; and there is a
radicalization within the Arab parties which we won't be able to stop
any longer. It's no longer like it was years ago - you tell the candidates
to lay off, throw them a bone: *We'll make some concessions, but don't
go for it!" The concessions being jobs, money, all sorts of things. They
don't need these; - they can alford nationalism! [He pulls a hall-
amused, half-bitter grin.]
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A concern with Their equally high or higher socio-economic position wis-i-vis -
Ours clearly dominated also Yochanan's expesé of the Arab problem in his
neighbourhood, as he gave me a tour of it at the end of a visit to his house, so
that I could *see for myself* (Chapter 3, p.82). He first took me to the edge of
Djab el-Sich, where he told me about the story of Ben-Gurion and local history in

general. From there, we walk eastward on Meggido Street:

[He points to buildings on the south side of Meggido Street, where
Arab-owned homes are concentrated| Here, look at this; this hurts! How
close together the houses are built. Only over the last two to three years
people [Jews] have started to add second storeys to their houses; I have
thought about adding on for fifteen years. And here [the Arab houses|,
they are building third and fourth storeys! ... Now, a story about this
house here [on the northern side]: this whale row was built by the
Ministry of Iousing; and here there was a vacant lot for a long time,
which was eventually taken by a man who was the administrator for
minority housing; we went to university together. He buiit this house.
Ialf a year later he sold it to the puy who used to be the head of el-Ard
- I'm sure you have heard of el-Ard!*'® He is a millionaire! He bought
the house and added on. There are people that say he actually built
under a different name -- all sorts of stories. There were people [Jews]
who wanted to build here [in the past]; they weren't given permission.
In the end someone with no interest in living here got to build, and he
exploited the situation..As one sees -- I see -- this place is slipping
through our hands. [We walk on.]

Mow, kere most of the people [Jews] are the third or fourth owners.
Here, i2 this house lives a family of pioneers from a kibbutz on the
Kinnevet [Sea of Galilee]; they have three children, but none of them
stayed here [in town]. And it won't be long before they leave too... Soon
I'll show you Motke Allon's house...This area here was free of Arabs
until three to four years ago, then the chap I told you about, whose wife
works for television, bought this house. He has money! It was like a
knife: this happening in the middle of an area where people like the first
mayor used to live; an Arab family here! And since then, three or four
more houses have been bought by Arabs..Do you see this house here
[owned by an Arab family]? Look at the other houses; this one used to
be like them, it used to be a simple house. And now look what luxury!
They worked on it half a year, invested lots of money...Here in this
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house also lives an Arab family...Ah, here is Motke Allon's house, you
see! Now an Arab family lives in it. Next to it, that family also has a
story to it; they had a programme on television on this family: their
mother is from Kfar Yehetzkel, one of the pioneers of Israel. And now
the family is falling apart. They'll have to leave here, their children all
left. What ean 1 say?

The icipality’s public spokesp , too (when | met with her to obtain
statistics regarding the number of Arab residents in Upper Nazareth and she,
insisting that there existed no reliable statistics, steered me to statistics on the
town’s Jewish population), ended up talking about the kind of Arab Other

residing in Upper Nazareth:

[Flipping through the sta’istical abstracts lo locate the references to
Upper Nazareth, on which she intends to base the information she gives
me on the Jewish population:] The majority of the Arab population here
are Christian. And middle-class and up! In that neighbourhood alone
[she points towards *Kramim®| live about 1000, and most of them are
academies, doctors, lawyers. In Upper Nazareth [read, Upper Nazareth
minus the Arab neighbourhood of Kramim and the *Permanent Army*
neighbourhood], they are mainly middle-class. And no matter what the
statistics may say, there are none on wellare, maybe one or two
families. I ought to know that. Most of them are self-employed, I
know...Here, some figures on occupation: among the Jews 7.2 percent
are self-employed; among the Christians - the Arabs, all the Christians
here are Arabs -- it says 16.2 percent are self-employed. Mow, | know
that this can't be; in that neighbourhood [*Kramim®| alone at least 40
percent are sell-employed...Here, number of people per room: ®Jews,
less than one person per room -- 48.8 percent.® Again, that doesn't seem
right! For most homes here there must be more than one person per
room! Because most flats have three to four rooms, and couples here
have three to four children. -- Here in Upper Nazareth, the Jews have
many more children than the Arabs; it's usually the other way around.
Every [Jewish] family has three to four children at least! The Arab
families have ome or two; a very Western pattern, you must know
that...Now, here it says 50 percent of the Jews live in homes with four
rooms or more; of the Christians, it says, 14 percent. How can that be
when 90 percent of the people in that neighbourhood [Kramim| live in
villas, 120 square metres cach!? And there are almost no flats with more
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than four rooms! [She here implies that few Jews live in single-family
houses.|

However, "bourgeois® -- as a summary deseription of the *Israeli
environment® into which the Arab team would blend so readily (above) is hardly
an adequate deseription for Jewish Upper Mazareans as a whole. The majority
are employed in manual labour or service industry.?'® In addition, the town's
population has a relatively high percentage of old-age pensioners (most of whom
can he described as working class on the basis of their past occupations).
Importantly, Upper Nazareth is considered a working class town both by the
loeals themselves and by outsiders. On the other hand, it would be equally
fallacious to classify all the Arab Israelis residing in the town or utilizing the
town's services and facilities as bourgeois. Though, without having carried out a
systematic study of the Arab residents of Upper Nazareth, my impression is (and
it seems confirmed by available census data) that on the whole they tend to be of

the middle- and upper-middle classes.

Much more to the point, perhaps, is that in the perception of the Jewish
residents I spoke with, be they working- or upper middle class, They are very
miueh like Us, in terms of life style. Yet the assumption persists that it ought to
be always somewhat harder for Them than for Us to maintain that standard of
living and style of life. This means that Jews, instead of comparing the collective
Us with the collective Them (where a higher fraction of Them than of Us are seen
as falling into the middle- and upper middle class), tend to compare themselves to

Arab Others of their own occupational background and pesition: Their bus



312
drivers or factory workers are in the same position as a Jewish worker; or, looked
at the other way around, Jewish workers are no better off than a bus driver or
factory worker of Nazareth. Alternatively, they may compare themselves to an

Arab Other who lives right next door to them (who might well rank socin

economically somewhat above the br (s) of ones own h hold).

It seems that it is out of efforts, often ending in failure, to come o grips

with this locally-observed and as yet tomed soci ie parity or, what
is even harder, to come to terms with reversed asymmetry between Them and Us,
that Jewish residents of Upper Nazareth conclude that the Arab immigration into
their town has been nationalistically-inspired and financially backed by the PLO.
The assertion is frequently quoted in the national media when treating the Jewish-
Arab issue in Upper Mazareth, and was frequently suggested to me. *Iow else
could it be that an Arab who works in a factory or drives a bus can afford to buy
a [lat here!®, *where does he get the moncy from?®, people reason, asking
themselves and each other. This conviction is strengthened by another
unsubstantiated assumption, namely, that Arab home-buyers, despite the fact that
they are incligible for low-interest government mortgages for the largest part,
offer to pay a higher price for the same flat or house than a Jewish buyer

("because,® why else would Jews sell Lo an Arab rather than a Jewish buyer? )7

Even in the context of routine daily interactions, comments on the Arab

Other in Upper Nazareth that can be ized under tue heading of ‘class' and
of ‘class™affiliated (Israeli] culture are heard quite frequently -- e.g. Their level of

education; Their ability to rent, purchase and even renovate fats or houses in
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town even though most of Them do not qualify for interest-free or low-interest )
government loans or mortgages; on the quality and style of Their household
furnishings; the cars They drive; the number of children They have; the way They

dress; Their involvement in ional, cultural or educational hugim | ,

classes]; and other yard sticks perceived as decisive. The comments are patterned
according to the specific ‘class' and also the gender of the person doing the
eomparing and commenting. To be sure, such social negotiations by Jews of an
Arab Other (and, inversely, of Us) are generally kept brief and the person/family
is identified as "Arab™ or "from Lower Nazareth® only vis-i-wis a discussant
whom one believes not to share that knowledge (as was often the case with the
researcher). Certainly the conclusions implied by such comment remain implicil; ’
and lll-e')' can ooly be drawn il placed in the cont.e:l.'ol' the objective andl
subjectively pereeived socio-economic positions of the participants in such an
exchange.  (Evidently, housing is one of the more salient measuring devices of

*class’ locally.)

A case in point here is the brief exchange between Shoshana and Avital at
the bus stop, concerning their Arab neighbours’ improvement on their flat by
adding a patio (above). Avital and her husband also occupy a flat on the
groundfloor, and have considered the addition of a patio within the framework of
a home-improvement scheme which offers them, unlike their Arab neighbour (who
has not served in the army), a low-interest loan to do so. But even so, her
hushand being a labourer at a factory out of town and Avital not being employed

at all, their financial situation is too tight to realize such a plan (they still have
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mortgage paymewts on their condominium to make). The renovating Christian
“Arab neighbour is a bus driver employed for many years with GEB Tours of

Nazareth,

A second case in point. The apartment blocks in one of which I occupied a
flat for three months contain for each entrance four apartment units per floor. On
my floor, one of the neighbours was Orly, a woman born in Morocco but in Israel
since the age of eleven, married to a sabra of Polish origin (he has not featured in
this ethnography thus far); the family has three children ages five to ten. Orly
takes on temporary jobs to supplement the income of her husband who works as a
clerk in the management of one of the local factories; thus they make ends meet.
They have lived in this flat for many years, but are still paying off the morigage. ’

The flat next to Orly is pied by a R ian pensi " couple who keep

very much to themselves to their network of friends and relatives out of town.
Across the hallway lives a young, recently married Moslem Arab couple of Lower
Nazareth, Enam and Rajwan. He is a pharmacist in Migdal Ha'Emequ |a Jewish
new town, south-west of Nazareth]; she has finished her degree as a technical
drawer but prefers not to work. They have one baby girl and (as Enam tells her
neighbours, gathered on the bench in front of the building during the afternoons
or evenings with their children to chat) they don’t want any more children. Both
Enam and Rajwan come from well-off families of professionals, who assisted them

financially in purchasing the home in Upper Nazareth.

Orly's days are filled with chasing down the cheapest deals on food

(travelling to Nazareth by bus) or clothing (she would like to dress more
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fashionably, but finds it difficult to afford it), seeking employment, attending to -
her children {one of them always scemed to need a trip to the doctor), and
upgrading her educational skills (she is striving to attain a teaching degree).
Enam, on the other hand, spends her days walking her daughter to the park or
visiting her mother, sisters or friends in Nazareth, always dressed and done up
fashionahly. The shopping is taken care off in the evenings or on weekends with
the assistance of her husband who drives a car. In the evenings Enam either
attends an acrobics class in Nazareth or an English class offered at the Upper

Mazarcth community centre; her mother or husband then baby-sit.

Orly and Enam are good neighbours. On oceasions (more so in the past,
aceording to Enam) Orly has found the time to take her kids to the local park
together with Enam and her little daughter, or to sit at Enam’s for half an hour
in the afternoon for a chat {although Enam has never been invited to visit Orly's
house; which corresponds to the Arab family's relations with other Jewish
neighbours). When Enam runs out of sugar she can approach Orly; or -~ as when
Fnam once forgot to turn off the water tab in the bathroom before leaving the
house during a water cut and then found it flooded upon returning - Orly will
take in the baby for brief periods while Enam is unexpectedly unable to attend to
her daughter and her husband is still at work. And they always engage in a chat
when running into each other on the hallway. On one such occasion (I overheard
the conversation from inside the kitchen of my flat, they were standing right in
front of my door), Orly complained to her about her eldest daughter's influcnza

which she felt had been going on for too long despite frequent visits to the
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doetor's and medication, keeping her on her feet as well as incurring medical
expenses that began to exceed their budget. Enam then asked Orly who her
doctor was. When Orly told her the doctor's name, Enam wanted to know which
medical fund he belonged to (and Orly's family were members of). When Orly
retorted it was the Histadrut public sick fund (the cheapest available in Isracl
most workers belong to it) Enam, appalled, told her she shouldn't entrust her
children to the care of this particular sick fund. She related her bad experience
with one of their doctors in the diagnosis of her pregnancy, after which she and
Rajwan switched to Maccabee, a private sick-fund whose members are generally
middle-class, and, in fact, began to frequent a private physician in Nazareth
affiliated with the French hospital. When it comes to health, Enam added, one
ought not count the money spent. *What do you think? We have no choice,* Orly
replied defensively, now somewhat annoyed; but immediately recovered, adding
*it's also not necessary, their doctors are excellent!® And she was suddenly in a
hurry to get inside her door, under the pretext of having something on the stove.
A few hours later (as usual in the late afternoon on Fridays, the onset of Shabbat)

Orly came over to my place bringing me a plate full of fond:

Orly: Here, to your health! I hope you don't catch that eold going
around.

researcher: Thank you so much, But it isn't necessary that you bring
me food all the time!

Orly: What, no big deal. Enjoy it! Make sure you get lots of vitamins !
researcher: Don't worry, I do cat enough. -- Come on in for a while!

Orly: [She steps inside and closes the door behind her.] Hagit [the eldest
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daughter] is still in bed with fever. [She lowers her voice] Get this, my
neighbour on that side, the Arab woman,2® she tells me to go to a
private doctor! [She pauses, apparently waiting for a comment; as [ fail
to respond, she continues| What cheek! One can see that they don't lack
|money|; they purchesed that flat, did you know?

researcher: Yes, as most people in these blocks. No!

Orly: You are right. And how she dresses, have you noticed? Always
dressed to the teeth, and the daughter, too, already! Not like...

researcher: She has good taste in clothing!

Orly: One also needs the money! I, too, have good taste; but not
everyone can buy what they likel... She also has everything in her
kitehen, you know? I've been inside [their flat] and I saw it. Very
modern! Nu, why not. May they be healthy [may they enjoy what they
have]. But one wonders; all the time they [the Arabs] shout, they strike
down there that they are given less ... Thank God, as long as one has
enough to eat, [ say; [she touches my arm indicating she is about to
leave] and one more doesn't make a difference, so don’t worry! Have a
good Sabbath!

The third cultural coordinate by which, I suggested, They appear (to Us)
closer to how We ought to have (thought we would) become in the Jewish
homeland than We now find Ourselves to be -- rootedness in place - is outwardly

most. visible on account of the difference in ambience between the two Nazareths'

physical environments. The one, it b i diately app t at a first
glance, has a long history; but the other, by stark contrast, is a recent addition
alongside the ancient city, Certainly, the Jews have struck roots in Nazareth, yet
little or nothing in the physical environment suggests that the Jewish people have

re-raoted themselves here. 49
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To be sure, there exists no absolute measure of the time-in-place which has
to elapse before people feel rootedness-in-place. However, time-in-place - in Erefz
Yisrael - has been, and is, crucial to the forging, by Jews, of an Isracli eulture.
Witness the importance of concepts like *sabra® and *vatik.* It is important to
note, though, that both ideologically and culturally it has been the land of Israel,
rather than any particular place within it, around which ideological and eultural

pr pati with empl t (in a homeland)®®® have revolved. Thus

Nazareth comprises a mirror of Jewish versus Arab time-in-place, the reflections
of which forever reader the Jews recent newcomers, even after 30 years. As one
high school student wrote in her essay (suggesting that the people of Upper
Nazareth themselves compare time-in-place):
Upper Nazareth was built in 1057; she [sic] is a very young city. In
Upper Nazareth there live 25,000 people. The Jews come from many
different countries. Some of the people [living in Upper Nazareth] are
from Nazareth, they have lived in Nazareth for a long time because

Nazareth is an ancient city. There are three religions: Christians,
Muslims and Jews.

A frequent occasion on which Their rootedness-in-place was explicitly

compared with Our's was in tion with the relating of an episode in the

television debate between Jews and Arabs of Upper Nazareth: a female Moslem
Arab participant remarking to one of the MENA activists that if she, the activist,
was really bothered by the close proximity of Arabs, she had the choice of leaving
the town. People would usually add a comment like, *They [the Arabs] feel right

at home here!*

More commonly, however, such comparisons are implicit in reflections on
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Jewish, especially the youths', desertion of the town; on Jewish lack uf-
commitment - the word here often used is “respect® -- to place (for example
Yochanan, p.300, above). A lack of attachment to place among Jews is almost

taken for granted when the roots of the problem of emigration are located in a

general decline of idealism (combined with the inadequacy of

inducements). The point is thal We continually ask Ourselves "why stay?, *why
live in this particular place?® - and We weigh the material benefits thereby
gained or foregone; whereas They, on the whole, have a sense of 'belonging' to the
locality (cf. Cohen ef al. 1982) which They don't contemplate consciously or

i It is an attachment to place which requires neither national idealism

nor socic-cconomic inducements (say We to Ourselves of Them). Thus They are

seen to be truly rooted, ®in-place,® in Nazareth:

Deeply rooted people...live...in the daily rounds of the present..... They
are at ease in the world, content with whal they have, who they are,
and twhere they live;,...immune from the beguilements of the future
promise and the need to rehabilitate the past (Tuan 1984:4; emphasis
added).

As one of my informants - a resident of the town almost since its beginnings;
involved in *enbancing young people's local patriotism® - reflected (we had been

talking about Arab immigration to Upper Nazareth):

The young people ask themseclves, *why live dafka in Upper
Mazareth?® [why live in Upper Nazareth of all places?] *Why not live
in Tel Aviv?® Go talk to the children in school here; which of them
want to carry on living here? In a way Upper Nazareth is a microcosm
of what is going on in Israel as a whole; there the Jewish youth asks
itsell, *why dafka in Isracl?®, *why not in New York, Paris, London?*
Dut it starts kere, with this town in which they grew up, in which many
were born! Why do they even think in that way? Why think about Tel
Aviv == and New York. This is their molede! [birthplace, patria]! Why



320

don't they feel at home here? So what [big deal] that they were bom
here! If their concern is with making an easy life for themselves, having
everything; if what matters to them is having a television, a bigger ear,
a bigger house? If that's their goal in life, then right, they might achicve
that faster elsewhere. What reason do they have to live here, someone
who doesn’t have the idealism -- nalionalis! idealism? If the search is
for material comfort, with no national ideal whatsoever, it is impossible
to persuade a person to stay here. Look, just a week ago my wife and |
talked about it: there is a price we've had to pay for living here for 30
years, a loss. We could have lived in 2 big city; for the price | paid for
this house [ could have bought the same house in Haifa. And the same
house in Haifa is worth much more today. Second, my children could
have studied at a proper conservatory -- they all pl\y an |m.lrunw||l al
a conservatory where they might have b I I
could have finished university in three years instead of seven. Dut | saw
living here as halutziut. There was a price in it. [ want you to
understand, the price would have been worth it if all the ideals 1 paid
the price for had become a reality. But what? - That's a fecling a lot
of the vatikim here have!

The young people, my own children, say to themselves, *Okay, an
ideal is an ideal; nationalism, nationalism! What [ want is to lrve like
everyone else in this world!® I try to convinee the young people that
there are more important things than comfort: nationalism, Jewish
nationalism -- Zionism. Bul it's not easy; even [ have to ask mysell
today, what is Zionism today? What actually happened is that for the
past fifteen to twenty years, education has neglected this issue of
nalionalism in our young people! You sce, the Jews have this problem:
religion cannot be separated from nationality. Like for everyone else
Europe during the emancipation, for the Jews religion beca
secondary. Why has this become a special problem for the Jews? We
an exception because religion is our major connection to the land of
Israel; because we haven't lived in it as long as the English have lived in
England, say. We didn't think of that [instilling nationalism in our
young people]!

Anyway, one is asking of young people to stay here. Why should
they? 1 am not so sure J am interested any longer that they stay, my
own children! I see my own ideals disappearing: 1 came to help build a
Jewish town, in Galilee. And this ideal is now coming to an end. Today
1 would like to renovate our kitchen here, and I'm not sure it's worth it!
My wife and I discussed it. I won't do it! | know that in a few years
from now I'll be leaving this place My Arab neighbours are constantly
investing money in their flats; they know it's worthwhile, they'll stay.
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And there are many that left this place after having reised their
children here -- the children didn’t want to stay, the parents would have
been left alone, so they moved after their children. Families in which a
strong Zionism has prevailed sometimes for several generations;
suddenly, in their children, it doesn’t reproduce itsell any longer!

7.3. New-Old Boundaries Around Jewish Israeliness: Militarism
and El ts of Traditional Jewisl Reconsidered

Let me now point to what I see as the major implication of the aforegoing.

It is that now that They so obviously (to Us) share quite crucial cultural

attributes of Israeli Israeli has b an inadequat of
Jewishness. What, then, does it mean to be Jewish -- secularly? In what way, what
form, is *significant difference® (cf. Wallman et al. 1984) expressed and signalled
in the course of one's daily life, especially in social encounters with Others? The
force of this question has to do with an unstated macro-societal premise, namely,
that the difference between Them and Us is or, rather, must remain, culturally

and ideologically significant.  People in Upper Nazareth, occasionally quite

explicily, raise and respond to these questions.

Service in the Israeli army is, of course, a visceral boundary marker
(particularly ameng the young) between Them and Us: We are soldiers.
Historieally (Chapters 2 and 3), security and military aspects have strongly
coloured Upper Nazareth's culture and perceptions of Sell: its physical location

vig-it-vis the Arab city, i*s ‘myth of origin’ (the story of Ben-Gurion on Djab el-
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Sich), the biographies of a large part of the town's male settlers (especially of lil«
first sabra and vatik settlers) of which a professional carcer in the army is quite
characteristic, the neighbourhood originally built for people in - and to this day
still carrying a name to this effect -- the Permanent Army; all these still
conlri.bute significantly to the town's overall sel-image. And o this day, in the
official local Self-image presented wvis-i-vis national outsiders — as on lhe
oceasions of visits by delegations from French and German twin-cities (St.Etienne
and Leverkusen) which [ had the opportunity to observe - military symbolism
comprises a basic ingredient: the Commander of the Northern regiment which the
town has adopted joins the ranks of the town notables, in uniform; and the town's
*sons and daughters® eurrently serving in the army, clad in their uniforms even
though they are on their weekend leaves, form the backdrop of the official
reception ceremony. In everyday socinl situations, as the women of a block sit on
the bench out front of their building to chal, and this includes an Arab neighbour,

it takes merely the tion of a husband’s upcoming im (the three-month

obligatory reserve duty in the army that men have to serve once a year until the
age of 60), an anccdote of their son's or daughter's lime in the army, or perhaps
discussions of what their kids plan to do *after the army,” to exclude the Arab
neighbour. In such situations, Enam, my Arab neighbour, usually withdrew from

the group quietly.

But army service is nol a unfallible marker of Jewish Isracliness - as the
voung people whose voices we shall hear in a moment are aware of and not

without concern. In fact some Arab lsraelis do serve in the Israeli army, and they
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are strongly represented (relatively speaking) among the Arab residents of Upper
Nagzareth: the minority housing project on Djab el-Sich was built for ex-serviee
men of the minoritics. And Arab Israelis who have served in the army, or the
seeurity services in general, and their kin (of all Others), qualify for all the
government aids in housing and benefits allocated for moving to a development
town. Even MENA -- and from within its ranks the most *radical* element, the
leader of Kach in Upper Nazareth — conceded to admitting to their town those
Arab Others who had served in the army; indeed, the pledges were formulated
accordingly: not to sell to anyone who has not served on the army; the word

*Arab® did not feature (as it then did, however, in MENA rhetoric).

The nest reliable boundary markers, in the sense that they are inevitably
inclusive of the Jewish Sell and exclusive of the Arab Other, are, of course,
cultural building blocks that have their roots in the Jewish religious tradition.
Herein lies the inseparability of religion from nationality, and the contradiction
secular Jewish [Israelis grapple with. A solution for many of the people 1
encountered lies in a *return® to selected elements connected with the Jewish
tradition -- although, to be sure, the meaning attributed to these is secuiar,
cultural. Notably, people attributed a lot of cultural weight to things like fasting
on Yom Kippur andfor abstaining from eating bread on Passover -- at least as far

as their public presentation of sell is concerned.

To illustrate, one week preceding Yom Kippur - the Day of Atonement, on
which religious Jews mourn the destruction of the Second Temple and abstain

from ealing, drinking or smoking for one day - [ was sitting at the home of Tova
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and her husband Sharon (they lived in a flat two floors above me), \vnlchi;’lg
" television. Tova announced that a day off work was coming up, and she and her
husband began considering what to do with their free time, *We can just sit at
home and study Torah,* Sharon threw out -- as a joke it seemed (both of them

came to Israel from Rumania at a very young age and speat their chitdhood and

youth on Left-leaning kibbutzim; and they ider th Ives as seeular), Tova

then inded him, also ingly in jest, that he couldn't smoke on that day.

Turning to me she added, now quite serious, *I think it's actually a nice idea to
visit one of the synagogues on Yom Kippur. Why not? I am not religious, but just
like that. How does one know one is Jewish at all? Really!® T ask them whether
they usually keep the fast. Sharon, somewhat embarrassed, replics that they have
been for the last few years, adding that, in any case, it doesn’t hurt to take it casy

one day of the year.

Come Yom Kippur, Tova and Sharon took a raincheck on the synagogue
visit; but both seemed to keep the fast. Sharon spent the afternoon out in front of
the building, exchanging joking remarks with passers-by or other hystanders
(Jewish) about the difficulty of the fast. It seemed that the large majority of the
people in our block and the adjoining one kept the fast (and all joked about it) -

with the exception of the researcher. She assumed that in a town known, amaong

the religious Zionists of Jerusalem, as *the stronghold of sccularism* %! the thing
to do would be not to fast. Like many of the residents of the building, I was
standing outside the building in the alternoon, chatting with some neighbours. |

pulled cut my cigarettes. Enam, my Arab neighbour had joined the group with
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her daughter. *What's the matter with you, don't you keep the fasi?® a Jewish
neighbour remarked to me - and the issue was picked up on by the others (hall in
joke, it seemed). "Are you at all Jewish?®, another asked me rhetorically and with
a laugh. *Oh well, one day without smoking doesn't make a difference®, [ joined
what seemed to be the consensus and put my cigarettes away. *We [the Moslems|
fast on Ramadan,* Enam shyly contributes to the conversation, *but I don't fast,
we are not religious.® Her comment is passed over, and one of the Jewish women

changes topic by asking another whether she had a haircut recently.

The important role which both army service and keeping the Jewish

festivals, in some form or another, plays in delineating Jewish Israeli , to Us

as much as to Them, surfaced in the context of a three-day Zionist seminar for
the grade 11 high school students of Upper Nazareth.”? Each day had one
guiding topic: the lopic of the first day was *What does it mean to be Jewish?*,
that of the sccond *Jewish attachment to the land of Israel,” and that of the last
day *Zionism today.***® The topic of Jewishness was introduced with the help of
a game and role-play. The students were presented with a hypothetical situation:
A very rich man dies. Ile has no children of his own; but two nephews and a
niece. In his will he stipulates that rather than dividing the money equally among
his niece and nephews, it ought to go to the one who is the best Jew. But which of
them was the best Jew? The students were to be the judges. The three contestants
(their characters were acted out by three of the seminar leaders) then presented,
in turn, their cases to the students as to why, on what grounds, they felt they

were the best Jew. In essence the students were given three Jewish prototypes:
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first, a Diaspora Jew making it a point that she did not want to make aliyah
because of the problems Israel has, but she was contributing to Israel financially

and was encouraging young people in her community to make aliynh - a very

important cause; all the members of the Jewish ity attend the synagog
for the festivals and Sabbaths. The major controversy this charaeter personified
was whether fiving in the land of Israel was crucial to Jewishness. The students
dismissed this candidate readily: *You don't even live in Isracl!?® one student

shouted. -- They were not so much concerned with Jewishness per ge, it appeared,

but with being Jewish in Tsrael.

The second prototype was that of an ultra-orthodox Jew in Israel. [le wore a

kippah and a beard and explained:

I have made aliyah to Israel because the first milzvah [religious
commandment| for a Jew is to live in the Land of Isracl. 1 live in Mea
Shearim [the ultra-orthodox neighbourhood of Jerusalem|. I am married
to a righteous daughter, and we have cight children [a loud "uubhh!®
goes through the audience]. We keep all the commandments. [ study in
the yeshiva, my wife doesn't work. I think that all of Isracl should have
to keep the shabbat -- no television, no cinemas, nothing; everything
should be closed! [*Bool®, the students exclaim disapprovingly.| If my
house were on fire, [ would save the Torah and the teffilin; that's all
that's important.

The controversy here, of course, is religious imposition. Although the students
were to withhold questions to the three contestants, they were now provoked
beyond restraint by the ultra-orthodox persona. A female student, the daughter of
ex-kibbutznikkim of European background, jumps up: *You say you have cight
children. I'm sure half of them are boys, and that they won't join Lhe army! So

how can you claim in all seriousness that you are Jewish? What makes you Jewish
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then?* *Exactly,* others join in. A second student, male, got up and asked: ]
don’t see why others have to keep shabbat because of you. I don't mind people
like you doing as they like! And you, too, shouldn't force others. This is a

democratic country!®

The third type of Jew the studenls were confronted with was the seeular

halutz, the New Jew:

[ live in 2 moshav. I think the Jewish people should live in its own
count=y. [ work the [and, T work hard with my hands. I have
participaled in three wars in one of which I was wounded, but I
returned to the army nevertheless; because | believe that the defence of
our country is very important. Now [ am in the reserve. I don't keep the
shabbat or the lestivals; | don't fast on Yom Kippur [*uuhh!® the
students interject, [ eat bread on Passover, I even eat pork [*uubhb!). T
don’t think that to be Jewish one has to believe in a God or keep the
festivals. | am tied to the Jewish people through its bistory and by
living in lsrael. | don't mind these people [he points st the ultra-
orthodox "cousin®), they can live as they like; this is a democratic
country!

The reactions are again strong. A male student charged: *If you don't keep the
festivals at all, only when it suits you, and if you don't fast on Yom Kippur, what
makes you Jewish? The Druse also serve in the army!® ®Not only the Druze,®
someone else joined in. *But that's them. I'm Jewish. | share the Jewish history!®
*And how do you kuow that, il you don't eare at all about the festivals?® -- the
same girl who had attacked the ultra-orthodox candidate for not serving in the

army asked belligerently.

The students' votes declared the halutz-type the best Jew; the ultra-
orthodox came in second (eleven of the studeats gave him their vote). In the

discussion circles taking place subsequently, the students were asked to justify
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their votes. The following is an excerpt of the discussion that took place in the

one group which kindly allowed me to join them:

Nissim [his parenls are immigranis from Moroceo; his home ean be
described as traditional; ke had voted for the halulztype, but he now
starts of f defending the religious Jew/: Everyone attacks them! Bub
they really don’t bother anyone. Here in Upper Nazareth, what do we
have to complain about? We can see a movie on Friday nights! We can
even go shopping on shabbat!

Nan fhe is of European and South American background; and he had
voted for the halutzlype foo]: That's becanse here they are not the
majority. What about Migdal Ha'Emequ, where they arc in the
majority?

A female student [ss if talking lo herself, interjecling in lowered

voice: And there are also no Arabs living in Migdal Ha'Emequ, are
there!

Nigaim fto Man|: Look, Tel Aviv is a big cily, and there you can do a
lot on Friday nights: movies, discos, whatever!

Anal [addressing hersel[ to Nisaim; she had voted for the haluts bul
attacked him for nol keeping the [estivals) Do you eat bread on
Pessah? Do you fast on Yom Kippur?

Nisgsim: 1 don't fast, and I eat bread on Pessah!

a1

[There result strong reactions from his fell now; the
leader asks them to resirain themselves and speak in order.]

Uri [he is of European background; his falher is active in the Labour
party locally]: If you don’t fast and eal bread on Pessah, what makes
you Jewish, tell me? How do you know at all that you are Jewish?

Nissim: Well, my mother is Jewish, And in a few months [ will go to
the army and defend the country!

|Two girls lalking af once, one of them is Anat:] But they also go lo
the army, some of them do! They have that too! So just hecause they
made you a brif [ritual circumcision| ? [They laugh now|
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A male student: And even that they have!![laughter]

Tova fof European background]: [ think that we have to keep to the

religion, in a way, to be Jewish. If we don’t believe in anything the

Jewish religion says, then we are not Jewish anylonger.
At this point the seminar leader takes over, summing up what she gathered from
the discussion: that there is definitive answer to the question what it means to be
Jewish, that there are different ways of being Jewish. Before breaking for lunch,
the students are asked to mark on prepared handouts containing seven attributes
of Jewishness the one attribute they deem most important. There is no single one
that's most important, the students protest. But the consensus reached is that

serving in the army (living in Israel is an inbuilt premise here) and keeping the

festivals are the most weighty cultural attributes of being Jewish - in Israel.

To conclude. In the context of lsrael the salience of ethnicity is not merely
situational but an overarching cultural imperative. But I have aimed to
demonstrate that this is not culturally unproblematic, at least not for Jewish
lsraclis living in a community setting where they must share their immediate
living space inside the Jewish homeland with Arab Israelis. Such is the case of

Upper Nazareth.

Built in the mid-1950s on a hill-top overlooking the ancient and all-Arab



330
city of Nazareth, Jewish Upper Nazareth was intended to eventually
*outbalance® demographically and to control politically and economically that
Arab city. Ethnic boundaries between Jews and Arabs in Nazareth were taken, by
both Arab and Jew, as a sel-evident cultural given. However, the Jewish Israclis
who were building and settling Uppor Nazareth were presented with the problem
of what kind of Jewishness to fill that place with, The discourse was primarily one
between Diasporie, traditional religious Jewishmess and new, usually secular,

Jewishness or Israeliness.

But the constitution of Jewish Self in Upper Nazareth is itsell invariably
and inextricably intertwined with the constituting Arab Other of Nazareth, which
is not unchanging. With changes in the Jewish Self and Arab Other and the
relations between them ethnic boundaries between the Arabs of Nazareth and the
Jews of Upper Nazareth, far from remaining self-evident and elearly demarcated,
became highly ambiguous. We looked at this from the points of view of Jewish
Upper Nazareans. They perceived cultural boundaries as becoming porous, even
in respect to such apparently crucial ethnicity markers as nationalism (Zionism)
and democracy, ‘class’, and rootedness in place. Thus Jewish Upper Nazareans
became troubled by the apparent contradiction belween two of Isracl’s founding
principles: Zionism and democracy. This goes a long way loward explaining the
change, in Jewish Upper Nazarcth, from the early aggressive secularity to a
return to cultural markers of Jewishness deriving from the religious tradition, and

of their expression in both public culture and interpersonal interactions.
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Appendix A

Excerpt from M. Allon’s Article,
"The Kiriah and the City of Nazareth"

In order to prove diserimination, factual data are being distorted and
the land and recuisition questions are portrayed as “"eviction® and
*strangulation.® Dut the correct facts prove the opposite,

The state lands in Nazareth comprise only 227 dunams; government
and army institutions are built on these lands, and have existed in Lthe
same spot since the time of the mandate. The area of Mazarcth
comprises 4,088 dunams. Of this large area, only 560 dunams were
requisitioned. And of the 10,226 dunams comprising the rural area
around Nazareth, only 400 dunams were requisitioned...

Thus the picture is as follows: the state lands and its buildings which
serve the population of the city take up less than one fifth, while the
lands belonging to the churches take up bet one quarter lo one
third of the city. And all of these rural areas around Nazareth could be
utilized by the city’s population and institutions for development — if
they wanted to. But do they want to?

The government proceeded to initiate what the city leadership did
not want for many years: it requisitioned 1,200 dunams in order to
develop and build the country, establishing a vibrant and blossoming
town with kindergartens, schools, sports fields, cultural institutions,
tree-planting on the rocky ground, new industries; and 300 new families
- most of them new immigrants -- are building their lives honourably,
ot harming the source of income of the city’s residents...It might seem
to someone who is not close to issues here that a large number of
residents of Nazareth were affected by requisitions. This is not true
Only seven Arab families lived, in one way or another, on this land; the
remaining land was never cleared of rocks or cullivated [sic]. In this
period of immigrant absorption and building, land has been
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requisitioned in various parts of the country, in urban and rural areas.
There were not many people affected (relative to the size of the land),
particularly not here. Regarding the seven families harmed, it seems
that a few of them have flats in the city in which the second [Moslem)
wife and her children ‘live’. Regarding the families that were genuinely
affected, a willingness has been shown to do all that is necessary to find
suitable compensation.

(...) The average number of Arab day labourers working in the
Kiriah, residents of Nazareth, is 130...According to tentative data by
companies connected with the construetion of the Kiriah, the salaries
paid to Arab workers thus far amounts to 3/4 million Lira. The
municipal taxi enterprise has been revived, after the drivers were forced
1o lock as far as Tel Aviv in order to find work. The restaurants, which
rely on local and foreign tourism, experienced a tremendous boost
(acecrding to the owners) following the establishment of the Kiriah. I
have no data on craftsmen in the city, and on how much they get paid
for work in the Kiriah, but I know that it adds up to thousands of Lira.
In the same breath I will also mention the trade in shopping from
among the residents of the Kiriah to the shops, the petrol station, the
cinema of Nazareth, ete. Although these data are incomplete, they show
the *terrible evil® the establishment of the Kiriah caused the city. And
this is only the beginning; the Kiriah is still in its cradle (Mon Nazrat,
December 1058:2-6).



Appendix B

Versions of Jewish
Historiography in Nazareth

The following. edited, version of Jewish history in Nazareth was eompuosed
by Dr. Chaim Valtera (a member of the IC) and published in the September 1058
issue of Mllon Nazrat under the title, *Zionism in the Nazareth Area -- 100 Yvars
Ago.® It illustrates the enrichment of historic (rejsources through coneeptunl
boundary expansion as well as the incorporation of the rabbinical and kabhalistic
tradition and establishment of coevalness (ef. Fabian 1983) between Jowish
settlement *in Nazareth® during that period and contemporary Jewish seltlement
*in Nazareth.” These kabbalists, it is postulated, were in fact halutzim (halutzinl
constituting a key value of the Labour Zionist ideology and also, in transvalued
foerm, of the statist ideology); and their inquisitive activities were grounded in
modern scientific premises and motives, rather than in spiritual ones. Valtera
writes:
The importance of the Nazarcth area is known from the time of the
Bible and the Mishnah. However, ins of carlier settl ts, like
Ksullot and Gat Chelfer, have been discovered (sie). The remains of
Jewish buildings have also been discovered in Yafia, Nazareth, Kfar
Kanna [all of these are contemporarily Arab], and especially in Zippori,
where the capital of the whole area and seat of the Sunhedrin

[rabbinical high court] was.....Not much material has been published on
Jewish settlernents in the area pertaining to a later period.
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In the 16th century, many Jews came to the country. Initially from
Spain, Sicily and Sardinia; and some time later, Jews arrived from
Portugal, South and Central ltaly, Greece and Turkey. [t is justified to
apeak of the Zionist character of these immigrations, since in the days
of the Inquisition the Jews of the Diaspora realized that aliyah is the
only way to save the people and the only way to guard traditions and
values.  Groups of these immigranls also seltled in the area of
Nazareth.

{...) There was an important crossroads near where Kiriat Nazeret
stands now. Within the framework of the settlement poliey of the Nassi
family (a family of Portuguese Jews who received permission from
Sultan Suliman, the Glorious, to establish sell-rule in Galilee), 2 new
Jewish settlement was set up near this crossroads. It appears that the
settlement was called Rina, after Donna Rina, the daughter of Donna
Garcia and wife of Don Joseph Nassi. In Zippori, as well, immigrants
settled until the end of the 16th century, as is told by the Bayil (Rav
Mushe Yossef from Terrani), a man of Sefad.

Forests of oak and cedars existed in the Nazareth mountains in these
days; strong winds and lightening frequently damaged and destroved
these trees. The struggle of these pioneering immigranis against the
wild natural elernents was difficull, as was conquering the rocky
lamids belween the forests. Kabbalists, too, settled in the area, on the
tops of the Nazareth ridges, around the El Kanna and Ein Tab Wells
[see the Book of Sukkah, 53a). From then on it was called Ein Moshe,
me).lhh named after the wise man Moshe Assula who established a
metereological and astrologieal observation peint. And, in fact, these
kabbalists worked on scienlific invesligalions according lo the
kubbalah and the ‘seienli fic methods' (see the hook Ben Poral Yossef
Nussi, published by the Nassi family of Constantinople between
1577-1680). They classificd stones and trees that attracted atmospheric
vleetricity; they demonstrated the influence of the sun and the moon on
the growth of plants; and they published fascinating legends about the
residents of the Nazareth mountains and their deeds (see the book
Kaftor Ve Perach, or Yisharesh Ya'ukov, written by Ya'akev Ben
Yizehak Luzatto, published by Provinius in Basel, 1580) (emphases
added),

One month alter the above version of Jewish history in Nazareth appeared

in the local paper, the following version was published, in the same paper, as part
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of M. Allon's article, *The Kiriah and the City of Nazarcth® [Appendix A} It
points to the scantiness of Jewish history and, even more significantly, represents

(however subtly) the Moslems as the ‘spoilers’ to Christians and Jews in Nazareth:
Little is known to us about ancient Nazareth, and this only from
stories in the New Testament. It was the town of Jesus and his family
who settled there after their return from Egypt. About Jews in
Nazareth even less is known, although reeent archaeclogical exeavations
around Nazareth have revealed the remains of a Jewish settlement.

Various archaeological findings have been made reaching all the way
back to the days from Jesus, almost all remnants of churches from the
time of the Crusaders. The recent excavations prove that a flourishing
Jewish settlement existed and that its residents were involved in various
branches of trade. It is also known that this settlement existed until the
end of the 6th century. It seems that as waves of Moslems came from
Meeea and Medina, this settlement and its many churches were
destroyed.  Following the Arabs' attempt to expel the Crusaders,
destroying them and their churches to the foundations, Nazareth lay
destroyed and neglected until the 18th century.

Finally, this following article appeared in the Histadrut-owned national daily

Davar:

The place of MNazareth is mentioned in the holy writings and the
talmudie literature. It is mentioned first in the New Testament as the
town in which Joseph, father of Jesus, settled with his wife and son
after returning from Egypt. In the whole world there is probably not
one person who can give a clear answer to the question, *When did the
Jews finally have to leave Nazareth?® The last evidence we have of
Jews in the town is from the end of the Gth century. Antonius Marlyr, a
Christian tourist who visited Nazareth in the year 570, tells: *In the
synagogue there is still the book from which Jesus learned his
Aleph-Beth, and the bench full of wonders and miracles on which Jesus
sat and studied with his friends. There are many Jewish daughters in
Nazareth.® But with these words ends the historic knowledge of Juws
in Nazareth for a period of 1400 years.

(...) I know that polities and metaphysies, daily life and history are a
dangerous mix....Even so, [ could not rid mysell of the feeling that
something wasn't quite right, not clear [upon his visit to Nazareth].
Something was happening there. The Jews, uprooted for more than
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1000 years from the places which Jesus, their king, conquered are now
re-rooting themselves in these places. After 1400 years, Jews in the town
of Jesus! It is as il nothing had happened, as il our paths had not
separated once and for all. Is this coincidental?

Upon seeing [the Jewish Kiriah, the Jewish settlers, and the man
running the Kiriah] - a man full of action, this young and vibrant man
involved with life and with people, it became clear to me that in order
to love mankind, a man doesn't have to escape to the desert or a
monastery, as did that man of Christianity. It is possible to do this
through the Jewish outlook, as suggested by the commentary on the
verse, *Se eili ve an” vehu™ *be like him; just as he is forgiving and
merciful, so should you be forgiving and mereiful.® A shy thought
flashed through my mind: maybe this was the purpose of Jews
returning to the town of Jesus? (K.Shabtai, Part I of a three-part series
on *Jews in Nazareth,* Davar, 13.9.1057).

‘This latter version of Jewish historiography in Nazareth is particularly .
striking. It establishes an inextricable interrelation between Jewishness and being -

Christian:  in fact, an almost paternalistic dependence of the latter upon the

former. The link in the past is Jesus -- King of the Jews and first Christian; the

separation (between then and now, Christianity and Judaism) is bridged,

il not erased (*as if it never happened®) by anal ly collapsing that point in

the past with the renewed intersection between Jews and Christians in the present
- where Jews, via the Jewish outlook, now implement the basic tenets of the

Christian belief system (thereby showing Christians how to be good Christians?).



Appendix C

The Political Manipulation of Population
Figures of Upper Nazareth

Year Number Cited Source/Context
1969 2,000 Ma ‘ariv (based on Israel
Census Bureau)
3,600 M.Allon, correspondence with
Minieter of the Interior
1963 10,000 Local Matnass Report (1984: 8)
11 - 12,000 Jerusalem Post article
12 - 13,000 M.Allon, presentation to the

Minister of the Interior

1964 15,000 M.Allon, interview with the
Jerusalem Post

1966 11,100 Matnase Report (op.cil.)

13,600 Upper Nazareth local authority
to the state comptroller

17,000 M.Allon, in a special radio
programze (Kol [srael)
on Upper Nazareth

1967 17,000 M.Allon, to the Minister of
Labour (asking for mumicipal
status)



1569

1972

1974

1981

1982

1983

1988

13,200

17,000

16,400

19,000

18,500
23,900

26,000

23,520
24,700

26 - 27,000

26,000

27,000
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Matnass Report (op.cit.)

Local authority, to the
District Administrator

Matnass Report (op.cil.)

Weiss, Shewach (1977); in an
evaluation study of the town

Local authority, to the state
comptroller (Jerusalem Post,
4.7.1973)

Matnass Report (op.cit.)

Mayor of Upper Nazareth, in an
interview with Jerusalem Post

Israel Census Bureau
Matnass Report (op.cit.)

Mayor of Upper Nazareth, in
dispute with the Census Bureau

Ministry of Labour and Welfare
Statistice

Mayor of Upper Nazareth; the
figure publically cited



340

Notes

!The second all-Arab city being Shfar'am.

’In 1983, hall of Israel's Arab population lived in exclusively Arab villages
and small-towns (Burg 1983:19). There are six Israeli cities that are officially
considered *mixed,* Jewish-Arab cities (so far, Upper Nazarcth has not been
countea among them): Tel-Aviv with Jaffa, Haifa, Jerusalem, Acre, Lod and
Ramle; but within these *it is unusual to find mixed, Jewish-Arab residential
distriets® (Lustick 1980:289,[.5).

3Granting all Jews and only Jews the right to immigrate to lsracl and
receive citizenship immediately upon arrival,

4CI.Webber (1985). The origins of the concepts of millet and of millet sucial
organisation go back to the Ottoman empire, where it evolved in response to the
Ottomans’ incorporation of a vastly lieterogencous population under their rule.
The Turkish word millel denoted major religious communitics, each of which was
given a considerable degree of local authoiity and autonomy. By implication,
religious identity become: inescapable. DBritish cule over Palestine (1917-1048)
substantially retained this Ottoman legacy, but superimposing the notion of
*peoplehood®; as, at least in part and in essence, did then the [sracli state:
Jewish, Moslem, Christian and Druze religious courts possess exclusive jurisdiction
over their respecti ity s as regards matters of personal status
and family law, such s marriage, divorce, alimony, guardianship, adoption, wills,
legacies, ete.

5The name of the state; the flag (the star of David); and the state seal (the
seven-branched candelabrum, the menorah).

SHandelman and Deshen (1975), but particularly Smocha and Cibulski
(1978) and Smooha (1984a) give comprehensive compilations and analyses of social
science research on Arabs in Israel which include also the studies earried out in
the area of Jewish-Arab relations in Israel that [ refer to below.

"See, for example, Ben Porath (1066; 1084); Dib Nakkara (1085); Jiryis
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(1976); Landau (1969); Lustick (1980); Nakkleh (1974); Peretz (1958); Smooha
[1978); Stock (1968); and Zureik (1979).

fPerhaps a briel elaboration of what the study of *perceptions® and
*attitudes,” as it is app hed in survey h, implies (as opposed to the
ethnographic approach) is in order. Survey research deals with individuals, paying
little attention to the particular social and cultural worlds of which they are an
essential part and within which their perceptions and experiencer cre constructed,
acted out, and acquire their meaning for the actors, This approach can thus not
capture the worlds of meaning that lie behind the perceptions and attitudes which
individuals express in response to prompting questions. Moreover, survey research
gets anly at what people say they think and do - but anthropologists are well
aware of the fact that there is often a difference between what people say and
what they do; that what people think and do is often situationally shifting; and
that prople make stat ts about th Ives and the world around them not
only via what they say and do, but also via what they don't say and do in the
course of their everyday social interactions. To capture the whole range of
people’s expressions of their experiences, and certainly to get at meaning, survey
research is inadequate; its findings are restricted to an appraisal of broad trends.

9S0e, for example, Hofman (1972); Jacob (1974); Peres (1971); Peres and
Levy (1969); and Slann (1073).

19500, for example, Smooha and Peretz (1982); Smooha (1083; 1084b); Peres
(1070).

"For example, Rubin (1974) and E. Cohen (1873).

1250e Caplan (1980) on interactions between Arabs and Jews in Jerusalem:
or Shokeid (1980) on the emphasis of traditional cultural patterns amongst
Moslem Arabs as symbolic opposition to their minority predicament.

"“This is how my research interest was commonly couched by my
informant-acquaintances and carried off by them to their network of
acquaintances and friends, many of whom later became my informants; and I
realized in the field how naive it had been to assume that the researcher has full
control over people's perceptions of her research!

MPrimarily because most flat rentals involved at least a sit-month, and
more often a one-year contract, combined with the fact that the majority of flats
(as generally in Isracl, except in major cities) were pletely empty, itating
some major purchases; those partly or fully furnished (they are private) can be
counted on one nand, 1 was told - and in the case of the two of them for which
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the lease was up for renewal (and which I was listed for), their current tenants
decided in the last minute to stay, after all.

150ne of the couples with whom | was in the process of establishing warm
relations had neighb who had ged, alter looking for a buyer for over one
year, to sell their flat as of the first of January 1988; but they wanted to move to
their mew home in Tel Aviv (where the husband started a new job at the
beginning of September) as soon as possible -- and they welcomed the unexpected
income which renting out their apartment in Upper Nazareth would bring them.
As they were purchasing new appliances for their flat in Tel Aviv, they left me a
siove, fridge and some pieces of old furniture for a small sum.

15 was also led in this direction out of a concern with the anthropologist's
authorial authority when it comes to Us,

701 course, eventually Shimon and ' became the objects of considerable
gossip. This was to be anticipated and [ had, in fact, discussed this matter with
Shimon before engaging him as an assistant -- the concern here was with his
reputation. ’

18Where I feel it is unclear from an excerpt of an interview that [ quote
whether the text at hand was obtained in the context of a formal interview or
informal conversation (and often the boundaries between the two blurred in the
conversational context itself), making it difficult for the reader to discern whether
the conversation was tap ded or not, | have added a note of specification,
either in the text or in a footnote.

""Much has been seid in the national media and written in academic
publications about their town, and - as they see it and as [ see it - usually the
town and its people have not fared well.

0Jri Thon was the long-time Adviser on Arab Affairs to Yigal Allon in the
latter's capacities as Deputy Prime Minister and Minister of Education and
Culture.

*IMordechai Allon was one of the key figures in the creation of Upper
Nazareth, and will hence feature centrally in this thesis.

srael Koenig.
**The Little Triangle is the strip of land along Isracl's ‘narrow waist',

excluding the coastal strip; it was ceded to Isracl in 1949 as part of ils agreement
with Jordan.
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Hsrael Koenig is a ber of the National Religi Party which has
traditionally controlled the Ministry of the Interior. In 1976 -- the time when the
increased politicization of the Arabs in Israel manifested itsell causing concern
within the lsraeli governement == his name made the headlines in the Israeli media
in connection with the *Koenig Memorandum,® a confidential memorandum on
the Arab problem which he had co-authored (together with Zvi Aldoraty) that
was leaked to the press. The memorandum, entitled *Handling the Arabs of
Israel,* identiflied a uumber of *worrisome* demographic, political and economie
trends within the Arab sector and suggested measures of coping with them.
Among the measures proposed were the creation of a new political force in the
Arab sector which the government could “control® by means of a “covert
presence;* the adoption of *tough at all levels against various agitators
among college and university students;® and the intensification of economic
discrimination against Arabs in order to deprive them of the *social and economie
security that relieves the individual and the family of day-to-day pressures, [and]
grants them leisure for ®social-nationalist® thought (cited in Lustick 1980:68-69).
Moreover, the memorandum urged for a more systematic “*reward-and-
punishment® of the Arab villages and élites; the mobilization of all Jewish parties
lo refrain from competing with one another for support in the Arab sector; the
coordination of a smear campaign against Rakkah activists; and the harrassment
of "all negative personalities at all levels and in all institutions.* Finally, it
proposed techniques for reducing the level of liquid savings in the Arab sector, for
encouraging the emigration of Arab intellectuals, and for degrading the
effectiveness of Arab university student organisations (Lustick 1980:258).

**T'he people of Upper Nazareth, too, insisted on inquiring and elaborating
*why dafka?™ as pertained to most areas of enquiry other than why their town
was seb up nezt lo Nazareth, and certainly with respect to the anthropologist's
matives for studying dafke their town. This bears witness, perhaps, to the
sensitivity of the issues the answer leads up to.

6\ fa ‘ariv, 6.1.1050.

27]\':101.1kji had taken a prominent part in the anti-Jewish riots of 1920 and
1936 (Bar-Zohar 1967:107-8).

*8YWhereas in 1952 the Christian population had constituted two-thirds of
the total population of 20,000 (Alexander 1052:36), by 1961 the Moslem
population comprised one hall of a total population of 35,000 (Stock 1068:26).
Taoday, Nazareth has a population of approximately 45,000, of which about eighty
pereent are Moslem.

bt . . . .
“personal interview with Mordechai Allon.
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30fn the direction of the site on which Upper Nazareth would eventually be
established.

3 Called Maki until 1965; subsequently the parly split along anti- and pro-
Soviet lines - roughly overlapping with the ethnic, Jewish-Arab divide - into
Maki and Rakkah (Reshimat Ha'K istim [Ila'Hadashah, the New
Communist List), respectively. In the 1951 elections to the second Knesset, Maki
received 48 percent of Lhe total votes in Nazareth; and the support for Maki (and,
following the party's split, for Rakkah) has since increased steadily.

¥pinhas Lavon was the acting Minister of Defence from December 1953
until February 1955, the period during which Ben-Gurion temporarily retired
from political life, i.e., from the position as Prime Minister and Minister of
Defence.

33That is, in these instances Jowish immigrants to Israel were settled on a
massive scale in the houses and entire villages vacated by their former
inhabitants, and in new housing complexes added on to old, and sometimes
ancient, structures in place. In 1954, according to Lustick (1980:58), more than
one third of Israel’s Jewish population lived on ®absentee property,® and nearly
one third of the new immigrants {250,000) settled in urban areas abandoned by
the Arab population.

HTyan offers a pair of concepts - *in place® and *out of phco' - which
are helpful in thinking about the erperiential di ions and hedded
in the ideological activities of the Jews journeying to their ancient-new homeland.
*Being-in-nlace® is *being-in-culture® and, vice versa, *being-in-culture® is
*being-in-place® (Tuan 1984:8-10).

3Por data pertaining to Kiriat Arba/Hebron, [ am here primarily relying on
Romann (1986).

3The Basic Principles are the collection of basic laws of constitutional
stature in lien of and as a basis for a constitution which Israel dues not have to
this day. For a more detailed treatment of Isracl's Basic Principles, see Shimshoni
(1982:53-07) and Peretz (1970:141, 155-157).

37One dunam equals one quarter of an acre.
B The city of Nazareth, on the other hand, was classified within the

*Central Zone® the zone of lowest development priority in Isracl's development
zoning system (Government of Israel, Prime Minister's Office 1068:307).



345

Bn the minutes the committee refers to itself most frequently and
consistently as the *Interministerial Committee,* henceforth to be abbreviated as
IC.

OThe Land Development Authority is a state-appointed body operating
wholly within the framework of the Jewish National Fund (JNF): In 1961 a *land
covenant® was signed between the JNF and the Israeli government, "vesting the
Fund with the exclusive responsibility for land development in Israel,® performed
by the Development Authority. Its task comprises land reclamation, drainage,
afforestation and the opening of new border areas for settlement on all public
lands {Lustick 1980: 99). Eight of the representatives on its council are from the
INF, seven from the government. Together with the Israel Land Administration,
the Land Develog Authority develops, leases, and administers 92 percent of
Isracl’s land area (ibid., p.107).

M Amidar is a public housing corporation which administers and maintains
hundreds and thonsands of public housing units. It is jointly owned by the Israeli
government's Ministry of Housing and the Jewish Agency, which owns 25 percent
(see Lustick 1980: 104).

The IC expanded and contracted subsequently, either through the
addition of deputies from bodies already represented within its core of four
(notably, from the Ministry of Labour) or of deputies [rom bodies the core did not
represent but whose involvement became - sometimes only temporarily -
expedient  (essentially, the Ministry of the Ioterior and the Military
Administration). These were then appointed temporarily upon the request and
recommendation of the original core, and evidenced frequent p | turnover.
Moreover, unlike the core of four, their appointment did not invelve a
commitment to taking up residence in the new settlement being built. The most
stable and influential, in terms of defining and steering the Jewish settlement's
course in the first years, was definitely the core of four,

‘3\hile the Ministry of Defence might participate financially and
ideationally in new town projects, especially in Galilee and the Negev, new and
development towns in Israel were generally in the hands of the Ministries of the
Interior and/or of Housing. The fact that Upper Nazareth was one of the
exceplional cases in this respect and under the auspices of the Ministry of Defence
bespeaks its geo-political and ideological significance which I discussed earlier.

MAlthough officially the IC members were individually meant to represent
the particular interests of the bodies commissioning them, it would be fallacious to
perecive them exclusively in that role (especially since part of their appointment
required a commitment to take up permanent residence in the new settlement). In
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the course of fulfilling their tasks, they developed personal and group interests in
their own right with respect to the course the development of the settlement
would take -- as local leaders as well as in the role of local residents - and used
their authority to further these interests.

5Arian (1985:240) describes lsracli local government in terms of an
*extreme dependence on the centre which...retains a vital role in the budgeting,
planning, and development of local affairs.® Between one-hall and two-thirds of
the budget of a local authority comes from the government; moreover, lueal
government is dependent on the centre for the direction of new immigrants to the
locality, for locating andfor expanding industry and government offices, for public
housing (more than 80 percent in development towns), health services and police,
and for employment exchanges. By centre [ here refer not only to the government
but also to the political parties and such national institutions as the Jewish
Agency. But *the rules of the game in allocations and budgets are not completely
spelled out, and this allows for considerable scope for bargaining and for political
and economie dealing.® Particularly, it is the Ministry of the Interior which must
be penetrated il a local authority is to enjoy a budget for developing beyond the
minimum required by law and regulation, as it authorizes loeal laxes, loans and
budgets (p.241). What determines, then, the success of the local authority holders
in shaping the locality {and accumulating pelitizal power) is access to and
influence with central bureaucrats, ministers and parly politicians; and their
adeptness at the political task of bargaining and applying political leverage. Such
political bargaining played a significant role in Jewish MNazareth, particularly
following the termination of the IC and conversion to civil local couneil status;
and the Arab Other provided the Jewish leadership with propitious moral
leverage ia the bargaining processes.

6problems arose from this y effort at concealment with respect to
the establishment of private projects (primarily industries) within the area
allegedly appropriated for ®*government construction.® In theory at least, licenses
for their construction needed to be obtained via the Nazareth municipality; yet,
requesting such licenses would have tipped off Nazareth prematurely. It was up to
the IC to find a solution, which was: to approach directly - thus acting like an
independent municipality -- the approval bodies at levels above the municipal.
Mordechai Allon gave the following orientation to the members of the 1C in their
first meeting; it sums up and demonstrates the points made in the present
paragraph:

Because of the hostile stance of the municipality of Nazareth towards
the Nazareth [means Jewish Upper Nazareth] development plans, one
should not request building licenses for private industries from it [the
municipality of Mazareth]. Building the structures here [in the
*Nazareth Development Area®] is still defined as *government project.®
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Iecanse of this there is a need for formal permits. But it will be done in
aceordance with what the Prime Minister decided: that this
neighbourhood will not be part of the municipality of Nazareth. In his
letter he expressed the need to change the boundaries of the
municipality of Nazareth (IC Minutes, 11.3.1956).

LY speeial border commitiee was appointed by the two ministries. It
ineluded, first, the administrators of the two different districts into which the
twn Nazareths were to fall: Jewish Nazareth was to be integrated into the district
of Afula instead of the district of Nazareth; the former being classified as
Development Zone *A,* the latter enjoying no special development priority.
Thereby the continued aseription of differential development statuses of the two
Nazareths - implying differential resource allocations - was ensured. Moreover.
the border committee included high officials from the Ministries of Defence and
Interior; the chairman of the Jewish Nazareth; and a representative of the
Nazareth municipality (to he selected by the Municipal Council wtself, but faced
with an ultimatum by the Military Governor of Nazareth; the intention was to
appoint a representative if the Nazareth City Council had not decided on a
delegate within the specified time.}

Wpreparation of the *Nazareth Development Area® for independent
nistration implied primarily the formation of a "public committee® that was
parallel to the IC and assume the more mundane tasks involved in the
stration of a settlement, such as collecting water rates or taxes, which thus
heen -- to avoid the involvement of the Nazareth municipality without
letting on to the fact that the Jewish settlement was run by a second, separate
loeal authority -~ earried out by the IC via the Amidar housing corporation. But
only pro forma did there exist now Lwo local management committees; the public
commilter was to be appointed by the IC and, as it turned out, it consisted of the
same personnel as the latter, and the chairman of one was also the chairman of
the other. The decision-making body continued to be the *Interministerial
Committee.®

"In the very same meeting, one of the IC members was asked to ensure that
the respective District Administrator mail out the notification to the Nazareth
ity Couneil.

There were, in 1039, 2,000 Jewish settlers in Upper Nazareth.

The Hebrew daily Davar (*The Jewish Airiah In Nazareth Will Be
Expanded.” 25.0.1050), reporting on the visit of Labour Minister M. Namir to the
Jewish Nazareth, quoted the Minister's express beliel *that witk the population
inerease of the Kirfah a way will be found for municipal integration with
Nazareth, which will be for the benefit of all residents.® The Military Governor
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of Mazareth, in an interview with the Jerusalem Post (G.Coben 1959) responded
to the question, whether the two communities would come to share a common
“administration in the event that the population of Upper Nazareth inereased
significantly, with the statement: *I believe that in three or four years we shall
clect one City Council.*

52The IC handed the issue over to the Adviser of Arab Affairs o the Prime
Minister's Office.

53Ry slocal® is meant that the paper was edited by the [C, published by the
loeal Labour Couneil (Histadrut), and distributed among the Jewish settlers,

5The final decision rested in the hands of the Prime Minister's Office, but
suggestions fiom within the locality were invited and heeded. The one regquest
which the IC insisted upon was that the name *Nazareth® be retained, and it
suggested the adjunct *Upper.®

554 jvrmerly Arab village transformed into a Jewish agricultural settlement
(moshav) following the establishment of the Isracli state; loeated north-west of
Natareth,

"The Israel Land Administration, together with the Land Development
Autherity, develops, leases and administers 92 percent of Isracls land area, T
responsibility for it is shared between the Jewish National Fund (of whie
members are on its council) and the Ministry of Agriculture which, with vight
represcntatives on the council, largely controls it (Lustick 1980:107).

5TThe Absentee Property Law, passed in the Knesset in 1950, regnlaris
the hitherto haphazard rules and procedures used to define and administer
abandoned Arab properties; it defined the term *absentec,®  provided for a
transfer of property rights from anyone fitting that definition to a legal ¢ linn,
and enabled the custodian to sell the property to the Land Development
Authority, from which it could then be transferred to Jewish settl
institutions. Most of the property acquircd under these terms was that of Arabs
who had left Isracl entirely in 1948 (Lustick 1980:173-5) or were not present on
their properties at a specified date.

58The most commonly cited figures indicate that the settlement was
established on 5,000 dunams of land, of which 1,200 dunams had been
requisitioned from Nazareth (Lustick 1980:177; Stock 1068:27; M. Allun).

OFor example, in 1058, after one and a hall years of negotiations, the 1€
suceeeded in purchasing an area comprising 620 dunams (the so-called *Schneller®
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area) from the International Lutheran League. Located on what came to
constitute the border line separating the two Nazareths, the land is the site of a
large hospital {which remained under the ownership of the Church League). Most
importantly, however, it is wedged in between the north- and south-eastern
neighbourhoods of Nazareth which were rapidly spreading further at the time. On
this slope == and somewhat set apart from the actual Jewish settlement -- the
buildings which house the Ministry of Labour's Public Works Branch were
vrected. The IC had approached the Public Works Branch with the request to
plan the received area in 1061, quite explicitly ®in order to prevent unplanned
construction® - by Arab residents of Nazareth -- on it (IC Minutes, 1961).

fn instances where owners refused to sell, the land was requisitioned and
the owner offered compensation in either monetary form or in kind (an alternative
plot of land, often larger than that requisitioned but oufside of the *Nazareth
Development Area®).

MSome of the plots elaimed by the IC on grounds of development needs (on
which may have stood Arab-owned houses) stand empty to this very day.

"Phe road -- a viaduet running north- south - would *allow people
travelling in the north-south dircetion in Israel’s interior to cireumvent the heavy
traffic of the eity of Nazareth,® but it also so happens that it facilitated an
inddependent entranee into and exit from the Jewish settlement from and to other
points in the country.

Sraine (1985) views moral opposition as a mode of political opposition. The
coneept builds on Blan's notion of ®indirect competition® (1964) and Schwimmer's
notion of *symbolie competition® (1972), substituting *moral® for *symbolic® and
“oppesition® for “competition® (p.220). *Whereas opposition in  polities is
ordinarily conducted in accordance with accepted p dures of the nation-state,*
I* holds, *moral opposition uses alternative {often innovative) channels in the
knowledge of powerlessness to register one’s will directly through the ballot box.
The alternative means chosen are moral in the sense that there is an appeal to
values  which are widely recognized as intrinsic and thus supra-
transactional...*(p.190).

“Sumud constitutes a temporary solution adopted by Palestinians for
coping with occupation. *It symbolizes a pragmatic and rational compromise
between a desperate, hopeless uprising and feelings of undignified surrender. It s
a ®third way® [Shehadeh 1982] for the solution to conflicts in perception and sell-
ance® (Shinar 1987:5). The value of land and historicity form the
foundations of sumud: without land a Palestinian loses his honour, and with it his
sense of Self. Land also constitutes a central value for the Jews, and in this sense
sumud appeals also to a Jewish value.
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%51 was further decided to bring a plan of this road for approval before the
Galilee City Building Committee (GCBC) and concomitantly inform the GCHC
that it refrain from issuing any further building licenses (which until then, counter
to Jewish interests in the new Nazareth, it scems to have done). At a meeting of
the IC three years later, on January 10, 1961 (the problem still persists) it is
decided "to approach Agash [the planning wing of the Ministry of Labour] with
the request to plan the area received [through requisition] on Djab el-Reiss...; on
the slope to Kfar Reina...; and also the area south of the northern part of the
viaduetl (the *Schnellar® area) in order to prevent unplanned construction and to
create a private exit from the viaduet. The District Administrator, the Planning
Branch [of the Ministry of Labour| and the chairman [of the IC] are to meet with
the mayor of Nazareth to ensure that building permits will not be issued for the
above areas, with the claim that building on the edge of the road can cause
danger to lives. Agash is also requested to speed up construction on blocks 16556
and 18557 [the second point where Nazareth and Upper Nazareth threatened to
interpenetrate] in order to frecze unplanned construction.®

%\ oshe Haim Shapiro (NRP!

5TA year prior to this the IC had been dishanded and a eivil Loeal Couneil
been ereated (see Chapter 4).

%8[n 1962 (February), three Isracli lira equalled one U.S. dollar.

O\ ordechai  Allon  deseribed Nazareth's earliost  opposition to the
construction of Upper Nazareth as follows:

In the initial period there was a strong objection by the town of
Nazareth, The residents wanted to prevent the establishment of the
Jewish Kiriah. A committee, the *Committee for the Defence of
Nazareth Lands,® was established in Nazareth, and clergy, members of
different political parties and nationalists joined. Their aim was to
prevent the settlement here. It approached the Supreme Court and
other legal bodies in an effort to thwart the initistion of construction
activities. In February of 1957 a demonstration was organised in which
clergy and town residents alike participated. [ ber that it all
started the first day a bulldozer started to clear the mountain of rocks
in order to pave a way to the hills. But the court decision determined
that the claimant -- the Committee for the Defence of Nezareth Laneds
-« had no right to object to the requisitioning since the land did not
belong to the municipality, and because the Committer was not an
organisation registered and recognized by law. After this failure, the
Committee then trizd to cancel the requisitions with new trials in
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which, this time, it did not itsell appear as the elaimant; in these trials
the land owners themselves featured as the claimants. Many prevention
orders were issued [by the Supreme Court], and this hampered [us in]
the beginning. DBut eventually the claimants lost out, and work
procecded.

"For an example of the line of argument and form of rhetorie typically
employed (it draws on the cognitive ambiguity of boundaries between the two
Nazarcths and al the same time reinforces this ambiguity) see Appendix A.

"'fen-Gurion was a co-founder of the Histadrut and its first secretary-
general in 1921 He also presided over the formation, in 1930, of the Israel
Workers' Party (Mapai). From 1935 to 1948 he served as the chairman of the
Jewish Ageney and for most of Israel’s first 15 years as a state was both Prime
Misistor and Defence Minister.

“Siatism affirms the centrality of state interests and centralization of power
al tiae expense of non-governmental groups and institutions. The definition of
slatism as a civil religion refers to its symbols and style. In this respect ®statism
seilvets the effort to transform the state and its institutions into the central foci of
loyuity and identification...[giving] rise to values and symbols that point to the
state, legitimate it, and mobilize the population to serve its goals® and even, in its
sxtreme formulation, cultivating ®an attitude of sanetity toward the state,
. ng it s an wltimate value.® In this sense, then, statism in the context of
Isr: arly years of stalehood, functioned *as a quasi-religion, a substitute for
iraditional religion...[It] represented the State of Israel as the expression of the
national Jewish spirit, the realization of the yearnings of the Jewish people for
freedom and sovereignty in its own land, and the guarantor of national Jewish
unity® (Liebman and Don Yehiyah 1083:84-85).

™y nd, presumably, women,

TThe mythologization of the sabra suited the statist values of negating the
Diaspora and affirming the new [sraeli rooted in the culture of his own state...In
order for the immigrants to realize their own potential, they had to acquire the
sabra's characteristics and abandon values and customs brought from the
Diaspora. With proper edueation and training, the new immigrants, youngsters in
particular, could become sabras® (Licbman and Don-Yehiya 1983:96-7).

"™ he move of the very first group of settlers into the Kiriah was referred to
as aliyah ol hakarkoh (immigration, literally ascendance, on to the land). This is
a quite unusual use of the concept aliyah which, in the context of Israel,
ordinarily refers to the immigration to the land of Israel from the Diaspora
(thought of as entailing a spiritual ascendance). But this first settler group, it thus
needs to be pointed out, was made up of native-born and veteran Israelis.
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64t that ‘ime. oldtimers (vatikim) were those who had immigrated 1o
Palestine prior to the declaration and establishment of the Israeli state.

T Newly-atsiving immigrants to Israel from abroad, that is to say.

" Phere is also a religious kibbutz organisation, part of the religions Zionist
movement's sezial’st offshoot (Ha 'Poel Ha Mizrahi).

o the period between 1955-1957, there arrived 101,810 new imumigrants
from North 4 'ciea, versus 48,231 from Eastern and Western Europe. Between
1061-1964, .aere arrived 114,265 North African immigrants, compared with
77,604 from Luropean countries (Shimschoni 1982:100).

80or cxamnpl-. Netivot, Ma'alot, and Mitzpe Rimon.

81t is of pertinence here that following the mid-sixties larger numbers of
immigrants of North A'rican and Asian origin were absorbed locally. By that
time, Jewish Nazareth - now a local council - was subject to the Ministry of the
Interior's scrutiny and infl , a5 well as desperate for additional settlers so as
to increase the local population size (Western immigrant pools were beginning to
‘run dry'). But these North African and Asian immigrant sebtlers had arrived with
the immigration waves of 1055-1057 (or often even with carlier waves), and had
thus already been integrated into Israeli society and instilled with its values.

82The term he actuaily used was *eidal ha'mizrah® (Oriental, Eastern
Jews); what he meant was traditional Jews from North African and Middle
Eastern countries,

B11a ‘Tzofeh, ®Nazareth '‘Out of Limits' for Religious Jows,® 27 8, 1050.
#1A renowned Torah scholar and rabbi.

84n is a month in the Jewish calendar, roughly corresponding o Iuly-
August.

The first factory, ZeDe -- a branch of the Elite sweets manufacturer,
began production at the end of 1958,

57The reportage was in honour of Upper Nazareth's tenth birthday. The
edited pre-publication seript of the interview is available in the municipality’s
archives.
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B8 Today numbers 2, 4, and 6 on Hermon Street.
R9G eventy-cight apartment blocks and thirty-two cottage-type houses.
¢yn a national level, the Labour Exchanges had been transfered out of the

hands of the Histadrut and into the government's when the state was established--
to avoid the Bureau's reflection of particular political ideclogies.

' Before the establishment of [srael, the ideology of Ha'Shomer Ha Zair -
the core gronp of Mapam - strongly emphasized compromise with Palestinian
Arab nationalism by formation of a binational state rather than one that was
exclusively Jewish or Arab (Peretz 1070:100).

" Ren-Gurion and his followers, by contrast, 1 the unique aspects of
Israeli socialism and warned against imitating the ideology or structure of other
sorialist stales® (Licbman and Don-Yehiya 1083:88). Ideclogically, Ben-Gurion's
semse of Jewishness embraced the centrality of the Bible as the Jews' unique
document and elaim to separate existence, ohservance of national holidays, and a
belief in the singularity of the prophetic heritage and Jewish historical experience.
He realized that Judaism was not a matter of faith or belief alone -- *the Jewish
religion is a netfonal religion...[so that] it is not easy to separate the national from
the religious aspecet® (cited in Avi-Hai 1974:04).

"¢t is for this reason that local frequently referred to him and people like
him {of which there was a considerable number among the first group of sabra
and veteran settlers - some originating from Mapam-affiliated kibbutzim that had
split along pro- and  anti-Soviet lines), albeit somewhat inaccurately, as
*Mapamnikkim.*

Ynfay Day, the international working class holiday, comstituted an
important national holiday in the early days of Israel's statehood; its countrywide
celebration, however, placed a heavier emphasis on national themes and values --
e.g. halutziut - than on universalistic labour themes, May Day received almost as
much emphasis as Independence Day among Left Labour Zionists. By
coincidence, Independence Day and May Day fall close to each other, and since
May Day is dictated by the Gregorian calendar but Independence day by the
Jewish one, the two holidays occasionally fall on the same day. Indeed, there were
initially efforts at the national level to combine the two as complementary. Over
the years, however, May Day increasingly lost its special significance in Isracl; *it
was emptied of its original meaning, and as a national holiday it couldn't compete
with Independence Day® (Liebman and Don-Yehiyah 1983:120-21).

"VWitness the status quo agreement [composed by Rabbi Yitzchak Meir
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Levine of the Ultra-orthodox World Agudat Yisrael in June 1047) signed by Ben-
Gurion. The state undertook to enshrine Jewish ritual and orthodox practice to
- some degree in the law and cultural life of Isracl: to keep Shabbat as the official
day of rest, to observe kashrul (Jewish dietary laws) in stateoperated dining
halls, to maintain orthodox control over personal status of Jews [essentially
marriage and divorce procedure), and to operate four ideological *trends® in
Jewish-Israeli schools (ultra-erthodox, orthodoy, general, and Labour). Effectively
the agreernent set the outer boundaries beyond which Ben-Gurion and Mapai
were enwilling to step in placating their religious partners in government (Avi-Hai
1974:03-04).

%Confliet and friction between Mapai and the NRP surfaced over the issue
*Who is a Jew?® (to which I will return later), reaching a first highpoint in
1958-1959, and remaining a salient and sensitive issue, Maring up intermittently,
to this day. Moreover, concessions made to the religions parties in the slatus quo
agreement and enshried in the Basic Principles of Isracls Declaration of
Independence - the guarantee of freedom of religious expression -~ were violated
in practice during the early years of statehood by devout statist nation-building
practitioners opposing the secular-religious compromise made by Ben-Gurion.
Such violations occurred primarily in the area of religious edueation for new
immigrant children. The most publicized controversial incident was the immigrant
camp controversy of 1949-52. The head of the unified school system in the
immigrant camps, Nacham Levin, had prohibited religious study in the immigrant
camps and even sought to prevent the entrance of religious teachers on a
voluntary basis. The religious establishment and many immigrants themsclves
vigorously protested the effort to impose a totally secular education, and Levin
was brought before an inve=igating committee of the Knesset. The whale
co sy led to ag | moderation of the extremist clements among the
statists (L.iebman and Don-Yehiya 1083:02).

YA new secretary had been recently commissioned by the Central Histadrut
Committee (the central governing body of the [Histadrut), upon M.Allon's
recommendation, to fill the position locally as Labour Council secretary which,
thus far, had been filled by M. Allon himself.

BHa'Malehi 1050,

PHa'Modiah, 15.3.1950.

1007 ke Jewish Herald of Johannesbury, 17.4.1050.

100 hys, an article in the religious newspaper Ne'er reflected:
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large slogans of this [above] headline were published a few days ago
in many of our towns. It is probably true that not many people noticed
thern and their contents, assumning that it is referring to police and
Arabs, residents of the Arab Nazareth. We are approaching the first of
May, the day set aside for riots -- and who doesn't remember the riots
of last year, during which many residents of the locality were arrested
by the police? They probably assume that today the reference is to
(‘ommunists causing riots. llowever, whoever pauses and reads what is
wrilten remains stupified, lull of embarrassment and sorrow, since what
is lalked about is a rule of lerror and anti-religious imposition in Kiriat
MNazeret .. As is known, there exists next to the Arab city of Nazareth,
Kiriat Nazeret which was established in recent years as a  Jewish
selllement..(Ha'Malehi 1050).

"*T'he information pertaining to the subsequent course of events is taken
from the following sources:  Tannenboim 1959; flakeol, 12.4.1950, *Torah Scroll
Was Entered in Kiriat Nazeret Despite Histadrut Opposition;* Fa'Modiah,
13.-4.1050, *Terrorist Rule in Kiriat Nageret;® Ha Tzofeh, 27.4.1050, *Nazareth
‘Out of Limits' For Religious Jews;* and personal recollections by new immigrant
settlers from Rumania.

" he National Religious Workers' Party.

Misrael Bar-Ychuda

1%0n the reasons for Ben-Gurion's retirement, see Avi-Hai (1974:272-973).
Mo example, wilh respect to issving building licenses.

WA case in point is Eilst which was granted the status of development
town at a time when its population comprised only 7,000.

"\ foreover, arrangemenls with the relevant bodies were sought  to
safeguard land areas for the anticipated fulure expansion of boundariess southward
and south-westward, toward the southern edge of downtown Nazareth. Thus, the
IC, in May 1962, brought to the notice of the Israel Land Administration *the
need o guard the land of Nazareth in order to ensure space for the development
and expansion of the New Nazareth® (IC Minutes, 2.5.1962). When the local
authority was formally conveyed, Upper Nazareth comprised 6,000 dunams (1,500
acres) siretehing along three-quarters of the full length of Nazareth's eastern
fringe; nor did the push for further expansion hall at this point.

Mg vears laler -- Iwo months before a civil local authorily was
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established -- the Histadrut of Nazareth approached the IC with the request that
a plot of land be set aside on top of Djab el-Sich *to house Histadrut workers of
the minorities,* The IC passed the request {and thus also the buck for rejection)
to the Adviser on Arab Alfairs to the Prime Minister’s Office and the Ministry of
Housing's Minority Department; these decided that the Histadrut of Nazarcth
direet their request to them, the appropriate bodies, *as the requested area [was]
currently under a building-freeze due to technical problems® (1C Minutes, 9.5, and
13.6.1963). But doing so would have spelled an unforeseeable number of Arab
Others, of Nazareth, and amidst the Jewish residential area -- on Djab el-Sich.

%ntil the first public local elections, to be held in 1965 concurrently with
Knessel elections, there would be two representatives of the Ministry of the
Interior supplementing the Council [one of them being Northern Distriet
Commissioner . Koenig) to ensure its ing and proper | lures,

WAmong them was Mr. Eisenthal, who was to be the headmaster of the
school and would come to be the Maldal's representative on the Local Council.
When Eisenthal arrived in Upper MNazareth with his wife, he was only 20 years
old. He was born in Sedeh Ya'akov and a graduate from the yeshiva Bnei Akkiva.
Before entering his position in Upper Nazareth, he had been actively involved in
the guidance of Boei Akkiva youth movements in Bnei Brak and Jerusalem.

12y an IC meeting the District Administrator requested that charges be
investigated =that the Histadrut and its workers threaten individual families, in
an  attempt to dissuade them from registering their children for religious
education, with the retention of welfare payments from them (IC Minutes,
0.5.1963). A similar complaint did not resurface subsequently.

Wleneeforth the abbreviation LC shall be used.

MAlthough of the original core of four appointed in 1956 only Allon chose
to stay on locslly beyond the termination of the IC's mandate,

BAL that time a merger between the Ahdut Ila'Avudah and Mapai had
taken place at the national level.

U8 They® here refers to the Arab population of Nazareth.
"TsUs= here refors to the Jews.
UeThe concept of the *stranger® in Erelz Yisrael appears in the Jewish

religious sourees and refers - as it does in the present context, apparently -- to
the non-Jew.
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19pjnhas Sapir; he filled this office from 1063-1074.

1M500king the approval of the Minister of the Interior on this matter, it
seems, was a diplomatic pro forma move.

"2Inforcover, the Adviser on Arab Affairs was approached with this
argument; he was in full agreement, and, in fact, then acted as its advocate before
the Ministry of the Interior, in the forum of a special meeting with it which he
personally organised for this purpose (LC Minutes, 30.11.1967).

2216 Minutes, 24.12.1967; see also Davar, 25.12.1967, *Upper Nazareth
Demands Munieipal Status.*

123 A fo ‘ariv, 2.7.1069, *The Census.”®

*0nce the Histadrut opened its ranks to the Arab minority (in 195),
‘conperationists’ joined the lsraeli trade union directly; as did in fact, eventually,
the Communists.

1291 the 1965 clections to the Nazareth City Council Mapai, headed by Al
Ju'ebi, received a mandate of 11 out of 15 seats on the council (Stock 1968:27).
The man who was elected mayor on a Labour Alignment ticket in these 1961
vlretions, Silf Al Din Al Zu'ebi, a Knesset member, was particularly approachable
to dialogue and rapprochement with Jewish Nazareth. Zu'ebi remained in office
until 1965. In the 1065 elections wo Nazareth's city council Rakkah, the New
Communist List, secured 7 scats, the Labour Alignment equally 7, and the
remaining seat went to the Mapam. With the support of the Communists, the
Mapam council member was clected mayor; but he resigned after a briel period,
as the Mapam-Rakkah coalilion was opposed by Labour Alignment and proved
thus too tenuous to run the city's affairs. New by-elections were called by the
Ministry of the Interior; until they were held and the Council restored to
functionability in Novermnber 1966, the city was run by an appointed Jewish
ufficial. As a result of the byelections, Mapam gained a second seat at the expense
of Rakkah; and it formed a coalition with the Labour Alignment this time around,
in exchange for mayorship on a rotation basis with the head of the Labour
Alignment, it seems. With this Labour Alignment-Mapam coalition and rotation
agreement, Zu’ebi filled the position of deputy mayor next to Mapam mayor
Mussa Katilli until 1068, when Zu'ebi returned to fill the position as first mayor
until 1974,

1261,¢ Minutes, 7.7.1063; Jerusalem Posl, 8.7.1063, *Local Council Set Up
In Upper Nazareth.*
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2(LC Minutes, 4.9.1067; Al Ha'Mishmar, 10.10.1967.

128\f Allon is fluent in Arabic; he is a graduate of Oriental Studies and
grew up in Jaffa, *together with Arab children.*

129 ton Nazrat, 6.12.1067; LC Minutes, 28.12.1967. Representatives of the
Oceupied Territories, of course, had little to gain by assuming a role in the
performance of coexist and peration seripted and staged by the leading
figures of Arab and Jewish Nazareth. The play was largely local in nature - as
were the potential gains.

¥Here the reference might be to the financial assistance the Isracli
government, via the Ministry of Religion, had provided for the building of a
mosque in Nazareth and was providing for the restorative work on the Church of
Annunciation carried out between 1967-1969.

13While Jews and Arabs have a common ancestor in Abraham, it is
difficult to see how Al Din Zu'ebi reconciles a two generations deep common
ancestry with the bifurcation of the two peoples taking place among Abraham's
sons, Isaac and Ishmael.

[0 the context of a public discussion of Jewish-Arab relations held in
Acre.

1331 dustrial development featured as a high priority in the establishment of
Upper Nazareth, and quite understandably so. On a general level it was part and
parcel of the nation-building ideology stressing population  dispersal and
development. In ‘Nazareth' it was to form the economic hase o sustain a
population of the size anticipated for Upper Nazareth; and to provide lueal
employment opportunities for the Arab population of the sur ling area - one
way, as the Jewish establishment saw it, of politically appeasing the Arab
population and coopting it into the Zionist system. The underside of the latter,
intended or not, was of course the fact that industrial initiators, public and
private, thereby accessed a large pool of cheap Arab labour.

From the very beginning, land within the =Nazareth Development Arm'
was generously allocated, and at extremely fa ble terms, o indust
initiators for the establishment of plants. Develof t Status *A® here implied
government loans and subsidies for interested initiators. By 1075, Upper Nazareth
had 40 factories and workshops, from large- to smallsized, primarily involving
food-processing, textile, printing, metal and car-assembly plants. DBy 1085, the
Jewish town had 160 factories, now including also high-tech industries,
pharmaceutical and electronies plants demanding more skilled labour. In 1985,
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ane hall of Upper Mazareth's workforee (5,000) was employed in the industrial
seetor (Upper Nazareth Labour Council Report, 1985).

™ he monopoly over internal bus services, quite unusual for Israel, has
been held by an Arab bus company which has recruited its personnel from among
the local Arab population.

1%5The two sides met each time in the presence of the two Nazareth mayors
and Upper Nazareth Local Council chairman, and under the chairmanship of the
Central Committee Secretary.

8 filan Nazrat [, *We and Our Neighbours,* 7.6.1068:4.

17An address to Arab workers at the Nazareth Labour Council, printed in
Mlon Nuzral Il 7.8.1068:3.

138 foruaalem Post, *Upper Nazareth Growing Fast,® 11.2.1070.

13ia public development corporations local authorities are able to finance
projects which the municipal/local government itsell is legally prohibited from
supporting with its budget, owning and operating; namely, profit-yielding public
projects.  These corporations exist in most Israeli towns and cities, and play a
very significant role in shaping the physical and cultural environment of them,
wneeially of large and historie urban ceatres like Tel Aviv and Jerusalem.

M0%ar example, the Egged and Dan national transport corporations were to
hold one third of the shares of the cable-car; for hotels and restaurants Allon
songht to entice private sp s among the well-to-do Jewry abroad.

"his upon the specific request of Labour Minister Yigal Allon, whom
M. Allon had approached personally with this idea.

"2\oslem Arabs do not serve in the Israel Defence Forces - they are not
conseripted, nor are they accepled on a volunteer basis, apparently in order to
avoid a conflict of loyalty which is bound to arise in armed confrontations
between Israel and neighbouring Arab states. Christians and Bedouin (who are
Moslem), however, may volunteer for duty, and some do; the Bedouin serving
mzinly as scouts. The men of the small Druze and Circassion communities have
been subject to conseription, the Druze since 1056, the Circassions from a
somewhat later date. Although there are *mixed units*® of Jews and non-Jews in
the border police, most non-Jewish recruits serve in a separate “minorities unit*
commanded. but not entirely officered, by Jews. There are no mixed units cutside
the border police (Lustick 1980:03-04).
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14356 also Ma'ariv, 23.11.1630 and Ha 'Aretz, 23.12.1088.

4Gysh Emunim (*Bloe of the Faithful®) is a messianic settlement
movemnent that strictly opy territorial promise. It emerged in 1968 from
the ranks of the National Religious Party, with objectives paralleling those of the
Greater Isracl movement; but formally it was founded in February 1974, after the
Yom Kippur War and at the time of (and in response to) the Kisinger peace
initiative. Its leaders represent a young, militantly nationalist group within the
religious bloe. The movement began as a religious revival looking, spurned by
their eschatologic interpretation of the outecome of the Six-Day War, toward the
messianic redemption of the Jewish people through its ties with the land of lsracl;
concentrating particularly on Judea and Samaria as the territorial focus of their
aspirations. Emphasis is on action, the major thrust of which has been the activity
of establishing Jewish settl in these arcas.

45While the researcher, in her question, assumed two separate electoral
districts, Allon obvionsly already thought in terms of one for the two Nazareths.

H0g5urces: LC Minutes, 16.6.1068; fllon Nazral, June 1069; interview with
M. Allon; and interview with the Northern District Administrator.

4iources drawn upon for the following reconstruction of events: 1C and
MC Minutes, 28.2.1066, 31.7.1968, 22.11.1068, 15.1.1069, 18.3.1969, and 8.7.1060;
Qllon  Nazrat [llil, 7.3.1968:4, 7.4.196806, 7.5.1068 (addendum), 7.6.1063:1,
7.81068:4 and 8, 8.0.19068:5; Yedio! Ahronol, 7.5.1068; Davar, 11.6.1068, Al
Ha'Mishmar, 12.6.1068; HaYom, 10.3.1968; personal interview with Mr. Affifi,
Director of the MNazareth bus company; personal interview with M. Allon; personal
recollections by early settlers.

148These decisions were in accordance with the recommendations made by a
special committee set up by the Supreme Court, headed by the mayor of Haifa
and including the (deputy) mayor of Nazareth -- but without a representative of
the Upper Nazareth council (it seems that the court refused to acknowledge the
latter as a concerned party).

149y Bar-Yehuda. He held these portfolios until 1050,

150Byses failed to be on schedule, it was alleged, the intervals between buses
were unbearably long, "leaving the people of our town standing and waiting up to
an hour in the cold viind and heavry rains in winter and causing them to arrive

late at their work-places.®

15175 demonstrate the gravity of the situation, the LC began to operate its
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awn bus services by means of leased buses, free of charge, within the town and to
Nazareth -- and the call went out to boyeott the buses of the Nazareth company,

"5ut the LC rejected the request by the company to be largely exempted
ess taxes on the grounds that it provided essential runicipal services;
imposed the same taxes as on any other private small business within
jurisdietion - though it was explicitly cncoded in the minutes that *the
imposition of taxes does not mean that the Local Council thereby recognizes the
company or grants it any rights.*

153The Religious Council (RC) is a local body with functions parallel to
these of a local government department. They operate in most localities in Isracl:
responsibility for the supply of services of a religious nature lies with them.
Among the major functions of the RC are the organisation and supervision of
ritual slanghtering {all the local slaughterers are full-time salaried employees of
the RC); the maintenanee of town rabbis whose salaries are also paid by the RC;
marriage registration and burial arrangements; provision of religious guidance;
and contact with and assistance to local synagogues. Funds for the RC's budget
are provided for by law: two-thirds originating from the budget of the local
authority aml one-third frem the Ministry of Religion. Beyond ratifying and
rejecting the RC's proposed budget the local authority has little say ordinarily in
its management. The RC is a source of political and material power on the local
seene; and thus there exists potential friction between the local authority and the
Ie at the roots of which are the arrangements provailing in the apportioning and
use aof the RC's budget. On the RC one finds representatives of the political
partics, and decisions are made by & majority vote. In contradistinction to the LC,
whese members are democratically elected, the members of the RC are appointed
from above by three publie bodies: 45 pereent are appointed by the Minister of
Religion, another 45 percent by the head of the LC, and the remaining 10 percent
by the local rabbi {These arr ts were agreed upon at the cabinet
lev el 10063.) Thus the RCs will always be governed by members of the Mafdal.
A v the eventuality of the LC representatives all being members of the
t's party, it can be assumed that the appointees of the other two bodies,
ree Mafdal is dominani, will be loyal to the latter {see Deshen 1970:88-80).

wl

™25 Allen put it to the Mafdal councillor in a meeting, even the Arab
reporier of the national paper Ha'Aretz knew of it but kept it private.

155U nder the Law of Return, passed in the Knesset in 1950, together with
the Citizenship Law cf 1052, every Jew be he right to immigrate to and obtain
citizenship upon arrival in Isracl. The question then arising -- and a controversial
issue it has turned out to be - is *Who is Jew?* What are the eriteria. and whe
decides? For a detailed account and analvsis of this controversy in Israel. see
Samet [1985; 1926).
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150Though e admitted in the forum of the Council that the defamations
originated from it.

157 This was during the IC's rule.

580ne example is the issue concerning the sereening of films on the eve of
Rosh Ha 'Shanah (the Jewish New Year). Eisenthal approached the Northern
District Administrator who asked the Local Council to ensure that the Labour
Council *guard matters holy to ITsrael in this place:® the Administrator also
contacted the Histadrut Central Committee's Cultural Branch on the matter,
none of which, however, effected changes in the Labour Council's practice of
organising cultural events on the eves of Shabbat or Jewizh holidays.

1995 5urces: LC Minutes, 31.L1967; 4.0.1967; 25.6.1967.

19045t Jerusalem, with a large Arab population, had only recently been
liberated’ and united with West Jerusalem. As a result, respective legislative
adjustments, e.g., of the city's pork sale regulations, were required.

101500 Weiss (1072:104-105) and Elazar {1975:223).

162The local Mafdal's party platform for 1960 forused primarily on a sharp
criticism  of the undemocratic procedures, anti-religious  impositions  and
*carruption® of the loeal (Labour) leadership and rule. In its election platform,
the party presented itsell as the ‘guardians’ of democracy, of *pure values® and
customs, and honesty {fMlon Nazrat [lit, 2.1.10.1069).

I“"‘!]:'ﬂ'lpl:rl)r speaking, a parly of the name Likud was only formed in 1973,
joining what after 1065 had become Gahal (itsell a recent merger of the Herut
and the Liberal parties) with La‘am and various other Right-leaning parties. Sinee
I ar referring in this section to the period preceding the Likud's {and partly even
Ga . i's) formation as well as that following it, the use of the label Likud which I
have chosen to adopt as a section heading is inaccurate properly speaking; bat |
deem it less confusing to the readers, and, more importantly, it is justified in the
local context as there existed continuily across the various mergers and
accompanying changes in labels in terms of the people earrying and using them.
In the text, however, [ will make use of the contemporaneous party nomenclatire
- Liberal party, Gahal, Likud, depending on the lime period involved; the reader
be reminded again that in terms of the people involved, there is no differenee,

14 he Green Line refers to Isracl's pre-1967 borders.

16501 Local Council and subcommittee meetings Cahal did not try to bring
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forward a separate agerda: Labour decisions were generally accepted in principle.
The only cxception concerns the allocation of Council pesitions, there
CiahalfLikud councillors vied for more than they could rightfully claim on the
s of their proportional strength (for example, the position of dcpul}' muncll

ehairman, or disproportionally high repr ation in decisive sub ).

1661 g ow little about him, or rather, only second-hand, as Mr.Tamir left
Uipper Nazareth in 1078 and [ was unable to establish his current whereabouts.
“I'he reasons for his leaving the town seem related to events which are the focus of
the subsequent chapter, Interestingly enough, those who surely must have known
him showed little inelination to recall their memories of him.

7500, for cxample, Rabinoviteh [1088).

W8 he researcher thought that, surely, this aspect of Jewish life in
‘Nagareth' - espeeially as regards giving birth - must be of some concern to the
Jewish people of Upper Nazareth, a potential source of cultural ambiguity. Those
I talked to about this matter, on the other hand, even women who gave birth in
ol these hospitals, spoke of it in a matter-of-fact way, the way they might
ion their shopping trips to Nazareth. At least as people presented their
experienees to me, there seemed nothing unusual or problematic in their eyes
about these stays in a Christian hospital, attended to by nuns and Arab doctors.

"Pen-Curion himsell believed that Jewish nationality could be bestowed
on n person who wanted to be Jewish regardless of hisfher fulfilment of the
requirements stipulated by the balakhic definition of a Jew; but for the sake of
taiving a modus vivendi with the religi camps he cc led that the
inition for the purposes of determining nationality (and qualification for
nship under the Law of Return) be synonymous with the halakhic definition.
In 1957 the direetor of the Interior Ministry's Population Registry (an NRP
member) ordered that the religion clause in new immigrants' papers be subjected
to meticulous examination (a mere deelaration by the immigrants no longer
sufficing). The order originated on account of a growing number of mixed couples
among new immigrants from Eastern European countries; but as the Rabbinate
adopted more stringenl conversion procedures, so non-Jewish immigrants took
grealer pains to conceal their backgrounds in order to avoid conversion. But in
1058, when a member of Ahdut Ha'Avuda (Bar-Yehnda) served as Interior
Minister, new directives were issued under which a person's Jewishness was
determined not on the basis of halakha but on the basis of a person’s subjective
feelings about membership in the Jewish nation. This infuriated the NRP, which
withdrew from government in protest in June 1958. Subsequently, in July 1959,
Ben-Gurion revoked these new directives. And when 2 new government was
formed at the end of 1959 {and the portfolio for the Interior Ministry reverted to
the XRP) the new minister -- Moshe Haim Shapira, hastened to issue new
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guidelines under which a Jew -- for the purposes of the population registry - was
a person whose mother was Jewish or who had been eonverted according to
halakha [Samet 1985:88-89; Avi-Hai 1974:102-108).

"0The conversation was conducted in Hebrow; it was tape-recorded with
lher permission, which she granted after 1 guaranteed confidentiality, promising
not to reveal the content with her name attached to it

171 4ita, at the time Miriam is talking about, employed many Ltussi
Rumanian immigrants; and eca. one-hall of the workers were from surre
Moslem-Arab villages: Yafia, Kfar Reina, Kfar Kanna, Tksal, and Ein Mahil
(Histadrut secretary, personal interview).

172TLere will be mare to say on these excavauions in Chapter 6.

U3pper Nazareth has ils own weekly ontdoor market on ‘Tuesday
mornings.

1™ Jerusalem Post, 11.10.1974, *MK Scorns Lavish Municipal Celebration,*
175 1bid., 21.10.1074, *Upper Nazareth Fite Put Off.®

]mDmmr, 16.11.10969, *Supreme Court Refuses Rakkah's Request Regarding
Labour Council Elections in Nazareth.®

17 ferusalem Post, *Merger Mooted,® 5.1.1071.

178 he additional area consisted of vasi open ®industrial lands,® this time in
the north-enstern direction, which, for the largest part, belonged o the
surrounding Arab villages of Kfar Reina, Ein Mahil and Kfar Kanna. In 1975, the
Arab villages fought the expropriation in the Supreme Court, though it awas
apparent that they would not be successful; and indeed, in September 1076 = U
date is noteworthy -- Upper Nazareth received the requested land area.

""900cal pedagogic centres are interlocutory institutions bet the
Ministry of Education and municipal education departments, on the one hand,
and the local school systems, on the other hand; concerned with teaching enerigads
and materials. The joint office was located in Upper Nazareth, staffed by a fupwbd
and an Arab official, each responsible for the respeetive Nazareths.

180parsonal communication with the Director of the Arah bus eompany.

181 ferusalern Post, 14.12.1975, *Upper Nazareth Group Wants No Tis
With Arabs;® 17.12.1075, *Upper Nazareth Residents Want Separation.®
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89 ustick  1980:246; Jerusalem Post, 31.3.1976; Ha'Arelz, 31.3.1976; Zoo
Hu Dereeh, 701076,

V63 forusalem Poat, 25.6.1076; MC Minutes, 7.7.1976.

" yirector of the Northern Distriet Ministry of Iousing Office, Population
Department, personal interview.

960e alsn the Jerusalem Post, 25.6.1076, *Upper Nazareth Jews Will
Loave If More Arabs Move There.®

186 ferusulem Post, 2.0.1976, *Upper Nazareth Flats.®

710 the subsequent years, a new single-family home neighbourhood (*Buei
Deteha®) would be built on the eastern fringes of Upper Nazareth, facing Mount
Tabor. Today it is this neighbourhond that is regarded the ®prestigi
residential area.

"8¢ancerning changing regulations for the election of mayors and local
council heads, see Arian 1985:230,

189 jorusalem Post, 17.0.1076, *"New Candidate in Upper Nazareth's
Elections.®

""Phere would have been a higher number of votes against, had not Allon
and vight of his closest and most loyal adherents walked out in protest (Jerusalem
Post, 17.0.1976, *New Candidate in Upper Nazareth;* 19.9.1976, “Mayor to
Itesist Replacement Vote®).

" ferusalem Post, 10.1.1077, *Upper Nazareth Mayor Quits Labour to
Itun Independently.®

*'he much more common local perception of Allon's politicking - and the
more likely one -- is that Allon pursued the idea of a United Nazareth so as to
gain a Knesset seat one day; rather than considering to run for the Knesset in the
event that ‘Nazareth’ should fail.

"'Born in Rumania, he had grown up in the cavironment of a Nazi
Gier . He lost his father at the age of nine and entered the work force at a
vory er\ age - completing his eduecation, however. Prior to World War I1, at the
age of 15, he joined and underwent training with *Grudonia Young Maccabees,®
a Labour Zionist movement. While his mother and younger brother made aliyah
to Israel around this time, Menachem stayed behind to rise in the hierarchy of the
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derehi tually

movement's | the position of training coordinator in
the Rumanian branch of the rnnvemenl anu eventually becoming the general
training coordinator of *Halutz,* the union of all Zionist movements. In 1048,
following the disintegration of the movement he became, in his words, a *Prisoner
of Zion® on account of his activities - *wandering from place to place® to *hide
his footsteps." In 1940 he made aliyah. Once in Isracl, he joined a kibbutz
movement in the Negev called *Nir Am,* and from there he embarked on a
career in the Labour party: from his position as purchase manager and assistant
treasurer of his kibbutz, he was elected general treasurer of the Negev regional
factories that were under the auspices of the Labour scttlements (Sha'ar
Ha 'Negev); and he was the key initiator of the Sha’ar Ha'Negev regional school.

In June 1962, the Histadrut Executive Committee offered him the position
of Labour Council secretary in Upper Nazareth which had opened up. And from
this basis he carved out for himsell (with Allon's support) a place in loeal
leadership with an image as *one of the town's founding fathers.® Although Ariav
had not participated in the War of Independence, he was nevertheless an *ariny
man*® on account of his being an officer in the Isracli Defence Forees.

Y\ ention has been made (p.242) of the minority kindergarten which the
new mayor of Upper Nazareth arranged to be established next to the *Permancat
Army*® neighbourhood, in an effort to deflect the creation of an Arab list 1o
compete in local elections. Approximately two years later, the Municipal Couneil
decided to open yet another, second minority kindergarten in time for the
upcoming educational year, and located in the midst of the Jewish residential
area, in the Southern neighbourhood. As had been the case with the first
kindergarten initially, the sccond one was staffed by a Christian Arab and a
Jewish (of Morocean background and thus Arab-speaking) teacher. By this time,
the kindergarten of the ‘Kramim’ neighbourhood had an additional class and a
third, Moslem teacher; special transportation arrangements had been made by the
municipality to collect and drop off the children on Saturdays on which days
regular school buses geared towards the Jewish school week do not aperate.

195 had the opportunity to hear the story behind the adoption from the
adopted daughter. The minority kindergarten is located adjacent to the Jewish
day-care centre in which my research assistant is employed; in fact, each veenpivs
one half of the same building, and they share one playground (though it at
different times of the day, the day-care centre on late alternoons, the
kindergarten on mornings and noons). As the working hours ordinarily overlap hy
an hour or two at noon, the teachers/guides of the two institutions often sit
together for a chat before one side goes home and the other commences work. On
one such an occasion -~ I was visiting the centre -- Salwa asked me in to have a
look at the children's drawings. As [ studied the drawings pinned up on the wall, |
noticed a group photograph of the children together with the current deputy
mayor:
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He is my father! | am Christian, but 1 have a Jewish father [she
laughs amused]. Yanko adopted me...He has been my father for many,
many years now. Aboul ten years ago -- I used to work in City Hall [in
Upper Nazareth] - Yanko came up to me one day and said, *[ want
yott to be my daughter!® e doesn't have zny children of his own, you
know, I guess he liked me. *And your children will be my
grandchildren,® he said. [ don't have any parents, so I said, "okay, but
you'll have to eome to my house for Christmas every year.* So, every
vear on Christmas he comes to my house for the Christmas party;
Menachem [Ariav] and his wife, too, but they never stay very long, just
come hy to say hello, wish us a merry Christmas. And every time he
[Yanko| takes a trip abroad, he brings back boxes of clothes and things
for my children. Next year he'll take along my hushand [who is a clerk
in the municipality] on a delegation abroad.

19 The minority housing project on Djab el-Sich, where the majority of
resitlents are Moslem. Many of those who came first, in 1068, did not remain and,
like their Jewish counterparts, they are renting out or have sold their flats to
Arabs who have not fulfilled the requirements they themselves had to meot.

"iShe is a liaison, first, between the icipality and develop offices
loweated in the major cities which mediate between eouples interested in settling in
a development town and the development towns; and second, between the
municipality and newly-arrived sabra or vatik settlers from "the centre of Israel.®
She communicates local needs, primarily occupational, and local preferences
perlaining to new settlers, as well as the inducements offered, to the central
offices which then attempt to ch | interested setilers dingly. She is also in
charge of determining new settlers' eligibility for special benefits and their
alloeation.

98 did not tape-record our conversation on that evening, but reconstructed
in from memory immediately upon returning from my visit; during my visit, while
in the washroom, I hurriedly jotted down rough notes and quotations.

\Irc:uly on the eve of l.he demonstration, the mayor made a statement of
pnnnp]e (M t Sub ittee Minutes, 22.9.1982), broached to the MC in
an emergency meeting (Minutes, 3.10.1982), and given the backing of the District
Director of the Office of Adviser on Arab Affairs in a special and closed meeting
between the latter and the MC, called by the mayor (MC Minutes, 2.11.1982).

*MAlas, although the MC minutes make mention of it they do not reproduce
its contents, not even in synopsis.
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2N\ IC Minutes, 2111082 Yediof [a Galil, 5111982, *A Marked Chanee
For Discussions Between Upper Nazarcth and Nazareth,®

0508, for example, Yediol fla Galil, .10.1082,
*MSee Yediol [la'Galil, 2101082, *Upper Nazareth Municipality: We Will
Cut the Dependency on the Arab Sector:® MC Management Subeommitioe

Minutes, 22.9.1082; MC Minutes, 23.9.1082; MC Minutes, 3.10.1982,

Mgee Yediol Ha'Galil7.10.1983, *Upper Nazareth Complains About
Faulty Transport.*

205The hypermarket was, in fact, to be the first project of N E
of three Jewish settlements -- Upper Nazareth, Afula and Migdal I
loeated esst, south-cast and south-west of Nazareth, respeetively.
established on the initiative of Upper Nazareth's mayor, immediately l‘r:!hmmg
the Arab demonstration, with the purpose of initiating *regional [Jewish]
cooperation in the areas of 1 al services and equipment, transport and
tourism® (MC Management Subcommittee Minutes, 28.0.1082). The market was
to serve, and hence be equally accessible, to all three Jewish settlements: and thus
was, once set up, positioned alongside the road conneeting - and, in fact,
equidistant between the two Nazarcths. In fact the murket has ended up being
staffed largely by residents of Nazareth and being frequented most regularly |i_\f
those - Jews and Arabs - who have private means of transportation, *
presented today as one of the *points of integration® between the two Nazareths
and evidence of Jewish goodwill.

067iad, on these occasions, insisted on talking about equal municipal
budgets, especially for education; brought up *land theft;* and asked that the
heads of Jewish local authorities in the region support Arab localities in the
struggle for equality -- in fact, that they set an example by admitting Arab lueal
anthorities to the Galilee Regional Council. Ariav, for his part, denied claims of
land theft from Arab citizens, dismissed discussions of budget inequalities on the
grounds that budgets are determined not by the local authorities but the central
government, and worked around the admission of Arab local authorities to the
Jewish Regional Council -- one of whose key i was the Judaization of
Galilee -~ by arguing different emphases of interests (Yediol Ia'Galil, 21.1.1983;
11.5.1083).

07 Jerusalem Post, 18.10.1982, *Tension Rises Between Two Nazareths.

08y 1082; MC Minutes, 2.11.1982; Yediol Ha'Galil, 5.11.1082, *Cuneern
in Nazareth Over the Fall in Trade With Upper Nazareth.®
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M0yediot Hu'Galil, 15.10.1982, *The Herut Movement in Upper Nazareth:
“We Will Work to Judaize the Town and For Economic Independence’.”

1%here are no minutes of MC meetings from September to November of
e when MENA became an issue nationally) -- in fact, no MC minutes
any references whatsoever to the organisation or the cause it was
ated to,

Py Tehiya is an ultra-nationalist party list which was founded before
the 1981 national elections, in part by Gush Emunim members. Its platform
eentres around the demand for lsracli sovercignty over Judea, Samaria and Gaza,
lemands couched largely in secular, political terms (as opposed to religious-

an was IDF Chiel of Staffl during the invasion of Lebanon; on his
nt he beeame one of the leading figures of the national Tehiyah party. He

for his *singleminded support for annecxation® (Aronson 1087:103) of
aria and Gaza; in faet, he advocates the establishment of a Greater

Judea,
Israel by means of military power that would stretch into Lebanon (p.3, p.303).
The hatred for Arabs which he harbours has become *legendary® (p.103). Eitan

does not distinguish between Arabs within and outside the Green Line, between
Palest under occupation and Isracl's Arab citizens: they are one people with
identical national aspirations - the desire to fight the Jews and set up a
Palest state throughout all of Palestine (p.200). Eitan lives in a moshav in
the Jezreel Valley [Tel Adashim) neighbouring Upper Nazareth to the south.

%The same informant, who is also a member of the local Community
Centre's Management Board, later related to me, in a different conversation, one
example of what was thought of as a measure to ‘do against’ Arabs in Upper
MNazareth which was instituted in the wake of MENA. For years, Arab residents of
both Nazareths - professionals -- had been atterding the *early-morning swim®
at the Community Centre (from 5 to 7 a.m.). As the *Arab in Upper Nazareth*
issue was mobilized by MENA, Jewish particip in this early- ing activity
started to ®turn extremely nationalistic,® complaining about the attendance of
“Arabs from Nazareth® (some, in fact, were residents of Upper Mazareth), The
e ity Centre's M nt Board brought it up at one of its meetings, and
decided that while it could not introduce overtly discriminatory regulations that
would *keep Arabs out,® it could at least ensure that *Arabs don't come en
miasse,® that is, to exclude the lower classes from the Arab sector (the majority)
by introducing the *card-system.* The card-system implies that local residents
ean obtain a membership card which automatically lowers the cost of tickets to
any of the centre’s activities to a level affordable even for working class people.
“Out-of-town® residents, on the other hand, cannot obtain the membership card,
aml have to par a much higher price for participation in the centre's services.
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This does not, of course, affect well-to-do Arab Others, or even those less woll off
that live -- and are registered as living -- in Upper Nazareth.

Myediol Ha Galil, 16.9.1083, *Minister Arik Sharon in a Meeting of the
Likud of Upper Nazareth. The Topie: The Settlement of Arabs in Town.*

2540 example is the the air-raid shelter story which is to this day related
by ex-activists to ¢ icate to outsiders (media ref tatives as well as the
anthropologist) the urgeney of the situation to which MENA's actions were
response. As one of the ex-activist~ in MENA related it to me:

Imagine a war situation (and it has happened here in Upper
Nazareth, because during the Yom Kippur War there were already
some Arabs living inside the town)! My husband, every Jewish man,
goes to war, And who stays behind, at home? The Jewish wives and
chiiaren! But who stays behind among the Arabs? - Everyone! The men
as welll Now, think about it: My husband in battle not only defends me,
he also defends them. As long as he [the Arab| sits in his own village,
city, he receives my protection because he is also an Israeli citizen. But
if he sits with me in the air-raid shelter, the Jewish men are gone...You
understand? And that's what happened during the Yom Kippur War!
During the first few days, things didn't look too good for lsracl at all;
and [the Arabs here] started to feel great. The Arabs were winning, and
they sat in the shelters with us, already dividing things up: *I'll take
your apartment, he'll take your apartment. And don't be afraid, if you
are left [without a hushand] we'll take care of you and the children!®
This is how they talked!

The same story is related in Shipler (1986: 104-5); Frey and Sheldon [1983); and
Krivine {1983). The person relating it to me (and to journalists) concedes thet she
has had no personal experience of sitting in an air-raid shelter with Arabs; nor
does she know of any specific person who has. The point of such ‘experiences’ is
persuasive communication of subjective unecase, as she made clear herself: *When
1 tell this story, people start to think a bit; and suddenly they see our point of
view. They might still not understand, but they think about it!®

2198ee, for example, Jerusalem Post, 18.11.1983, *Police Help Arab Family
Move To Jewish Building.*

AT, the mayoral elections, Labour's Ariav registered a slight (five pereent)
loss, retaining the mayorship with 56.2 percent of the votes; whereas the Likud's
candidate drew 39 percent. (Danny Cohen, heading the list in coalition with the
Likud, ran separately for mayorship and procured 4 percent of the votes; in Lhe
previous elections, we recall, Cohen had been the Likud's mayoral eandidate,
drawing 20 percent of the total votes.) So that the Likud registered, all in all, a
significant increase in its support.
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“8%ediol Ma'Geril, 7.10.1983, *The Rakkah Demonstration in Upper
Nazareth Was Spoiled.®

%%diot Ha'Galil, 21.10.1983, *A Protest Guard in Upper Nazareth
Against Housing Discrimination Against Arabs.®

*2'he consensus between Labour and Likud was that *only a narrow line
divides the national aspect of the problem of Upper Nazareth from the civil rights
aspect, creating harsh dilemmas for the Jews;® that the "tension hetween two
national gronps® had been exploited by political opportunists; and that *pressure
on Upper Nazareth would be reduced if the government provided for more publie
housing the young Arab couples of Nazareth® - the long-standing and widespread
underlying assumption being that Arabs, if they have a choice, prefer *to stay
among themselves® and are driven into Jewish localities by economic pressures
(Hoffman 1084).

#lapENA® threatened to press for its right to demonstrate even as far as
the Supreme Court, but eventually refrained from doing so when even the Prime
Minister’s Adviser on Arab Affairs urged that MENA be prevented from following
through on its plans (Jerusalem Post, 6.3.1084, *Labour Moves Against Mena in
Upper Nazareth;* 8.3.1084, *Nazarcth Group to Fight Ban On Anti-Arab Rally;*
20,5198, *Anti-Arab Rally Banned®).

SEMC Minutes, 3.2.1081.
20 C Management Subcommittee Meeting, 19.1.1082.

*IMC Minutes, 1.6.1082; Jerusalem Post, %.6.1982, *Yeshiva Students
Arrested At Nazareth Dig.*

**5According to the MC minutes (21.2,1084), the municipal leaders decided
to discontinue the project and refrain from renewing the archaeclogists' contracts
two years after the ancient remains had first been discovered, due to *financial
difficulties.* This is also the answer [ received from the town leadership, as well
as from one of the archacologists contracted by the municipality (he seemed to
hold a lot of resentment against the municipality, refused to elaborate on the site
and his findings, referring me to the mayor for details). Logistically the lack of
resotirces makes little sense as the Ministry of the Interior had, evidently, been
prepared to allocate a budget for this purpose and, presumably, the tourist
income from the site -- if developed successfully -- would have more than
compensated for the expenses incurred by the excavations. (Some people
mentioned also, in addition to the budget factor, ®some kind of disagreement
between the municipality and the archaeologists® due to the archaeologists’
*incompetence.*)
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2The director of the pedagogic centre — socially very involved, taking a
particular interest in raising an awarceness of local history and Zionist ideal in
the young generation of the town, and henee, one would assume, a person who
ought to be informed -- was evasive and claimed he didn’t know. The municipal
spokesperson (on behalf of the mayor) told me emphatically (without being askel)
that the site was most definitely Jewish, mentioning even the discovery of a
mikvah which, however, was now *closed off;* as did the Distriet Administrator
when questioned on the issue., The remains are indeed, these local leaders agree,
those of the ancient Jewish settlement of Ksullot. The Director of the Northe
District Ministry of Education’s Archaeology Departinent was more caulious. e
believes (stressing that the evidence is not conclusive) that the burial eaves, dating
back to 50-100 B.C.E., are Jewish. Evidence for the Jewishness of the graves, in
his view, is the fact that oscifae (engravings on the rock surfaces) were found, and
these usually characterize Jewish graves (though not exclusively Jewish grawes).
But not the settlement, which is from the time of Christ and which he refers Lo as
Tel Tamra. He understood, however, that the leaders wonld like to be able 1n
claim that a Jewish settlement had existed in this place in the ancient pagh.
Finally, and most reliably one would assume, an archacologist who participated in
the excavations and then worked on the interpretation and publication of the
findings {which are now kept in the Ministry of Education in Jerusalem) told ma
in the course of a telephone conversation that the site did Jefinitely not repemini
a Jewish | A oriel y of the site published in Archacolegizal
News (Hebrew) in 1082 leaves the question open whether it is that of a Jpwish
settlement or not.

2The place in the Bible making explicit mention of the settlement rf

Ksullot is Joshua 19:12:

And it [Zebulun's territory] turned from Sarid eastward toward the
sun rising into the border of Ksullot-Tavor, and it went out to
Deborath, and went up to Yafia (The Holy Scriplures, Book of the
Prophets; 1917).

2800 the context of modern-day Isracl, Habad is a sub-community of the
wider Hassidic community, that faction of the ultra-orthodox in Isracl
(collectively referred to as haredim, the CGod-fearing) which (together with
Naturei Karta), to a greater or lesser degree and with more or less militance, has
taken distance from modern, Herzlian Zionism. However, Habad hassidism
represents one of the more moderate and dating strands of hassidism in
terms of the stance adopted towards the State of Israel; it is best deseribed as
non-Zionist rather than anti-Zionist. The men, unlike members of other hassidie
traditions, do serve in the Israeli Defence Forees.
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*ne of them is located in the Morthern neighbourhood, for the Sephardi
Jewish community, and two in the Southern neighbourhood, frequented primarily
by the Russian, White and Georgian, ities which are trated in this
part of the town.

EMWhen, on the other hand, religious Zionist activists from the centre of
Israel applied to the municipality in 1081 for its permission and financial support
to apen a Yeshiva in Upper Nazareth that would also serve as the regional basis
for their operation (*Or fa'Galil,* the "Light of Galilee*), the request was
denied (MC M Subcommittee Minutes, 8.4.1980).

200 only one oceasion did Habad oppose the Labour leader, namely when
the latter demanded, in 1982, that Habad admit the newly arriving Ethiopian
itminigrant children to its school for religious education. Habad did not consider
these children as properly Jewish, that is, in accordance with halakhah; and on
these grounds refused their admittance. In the end, however, the mayor won out
-- under threats of cuiting Habad off from further financial support.

2y *major* here | mean in terms of the significance they assumed in
their statist interpretation, a hierarchy which is not necessarily consonant with
that of traditional Judaism.

“One such metaphor used is local transport (for reasons familiar by now to
the reader).  On the other hand, because of the relatively overt link between
transport and Arabs of Nazarcth, this metaphor constrains the users in terms of
the depth and detail in which the Other may be discussed via it -- without turning
explicitly to ethnicity.

AL first it seemed paradoxical to me that, on the one hand, people
frequently and at length exchanged with cach other what seemed to be grievances
about the loeal transport system (not enough buses runming, never on time,
somelimes not heeding a passenger’s signal to stop to let him/her off or on the
bus, ete.); while, on the other hand, the bus services in Upper Nazareth are
exeeptionally passenger-friendly -- not merely in the researcher's own evaluation,
bul nlso in the opinion of local Jewish residents as expressed in their briefing of
the researcher on local transport facilities and in answer to her questions explicitly
pertaining Lo their satisfaction with transport services. Via the topic of transport,
I learned from several situations, overheard as a by-stander, that people may air
and exchange general thoughts and feelings on relations between Them and Us
which, il made more explicit, would be in breach of the taboo.

*Phat is to say, their propositions are left implicit or assumed. It is left to
the listener(s} to supply the implied propositions or to suppl the statements
with a propesition nearer their own beliefs and prejudices (see Paine 1981:14).
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*35When the bus finally arrived, the researcher, instead of getting on the
bus as planned, returned home to record the conversation while fresh in her
© memory.

OMENA in its initial mantle; nof the *MENA® as it metamorphosized into
a local branch of Kach.

237 The *Jewish-Arab Circle* attracted no more than three Jowish membors
and, like MENA, was not operative for very long. The man who stood for the
Cirele, 2 member of the Isracli Communist Party, organised cultural evenings at
his house for Arabs from Nazareth and Jewish residents from Upper Nazareth.
Discussing the problem was nol one of the Cirele's intended functions. What
disillusioned the Jewish members was that the Arab members, who eame
exclusively from the ranks of Rakksh, insisted on discussing the Arab probl
Whereas the intention had been that the Cirele function on Jewish terms: the
Arab members were to join in an appreciation of ®universal humanitarianism,®
directing the focus away from the strife between Jows and Arabs ‘at home', As
the urganiser elaborates:

Despite all the criticism I have of the attitude towards Arabs in Isracl,

I have always been proud - to this day -- that there has always heen a

large part of the state which fights for equal rights for Arabs. This

emphasis on justice and equality deserves respect; and il is a nery

Jewish trail. In this respect the Jows have nothing Lo be ashamed of.

But what about the Arabs? We expected that this minority would try

to integrate more, to contribute something Lo this struggle [for justice]. |

can say from my experience: the Arab population - including all the

sectors and parties within it - don't make any contribution. It is

impossible to find among them what one ean find among the Jewish
students - a willingness to fight for international issues: Vietnam,
feminism, rights for blacks. Among the Arabs this doesn't exist! [The

Arab] will only fight for the issues that concern him. An example is the

Communist Party in the Lower city: they have only a nationalist

struggle, for their own small issue! In the Cirele, all [the Arabs] ever

wanted to talk about was their problems! We got tired of it!

Z3Thus, 1 found excerpts of first and formal interviews with such
informants reproduced (or, better, reproducing) fractions of interviews with the
press, published in various newspaper articles; sometimes verbatim,

29Two of them, ex-activists and, in fact, key personae in MENA, form an
exception in this respeet; one of them being Mr.Rosenbaum. But they, on the
other hand, are also locally perceived o constitute exceplions -- as *extremists®
and as *Kahana;® and as such they are socially marginal and tend to be almest



375

ostracized. The ex-coordinator of the *Jewish-Arab Cirele,* too, is an exception
in this respect -- an important difference being that he is known for talking for
Arabs.

240Fgr example, 1 was told about the operation, until about ten years agy, of
an *acceptance committee® by the Ministry of Housing, sereening anyone wishing
to move to a development town and automatically sereening out Arabs. Someone
else told me about a ‘law’, abandoned about ten years ago, prohibiting an .’\ruh
resident of Nazareth to rent or buy a flat in Upper N h unless he maintai
a first residence in Nuzareth -- so the place in Upper Nazareth would be only a
second residence. This raises the issue of class differences across the ethnie
boundary, something Jews of Upper N b show Ll Ives Lo he
well aware of: *Imagine the kind of money they must have, being able to afford
two residences!™ (See later in the chapter.)

41 Again, the man who locally represents Kahana's Kach is an exception.

2 approached a teacher at the local high school (teaching Biology and
English) with the request to assign his students - two grade 11 classes made up of
14 and 16 students with an average age of 17 - an essay on their lown, Upper
Nazareth; concentrating on the things they liked and disliked aboul it the most.
My request happened to fit in with an idea that he and his students had diseussed
already, namely, to prepare a little brochure in English and Hebrew on their
town. Thus they kindly complied with my request. The essays were written in
English (interspersed with Hebrew expressions where students lacked the English
vocabulary). All of the students received bonus points (were upgraded) for writing
them; grades could not be given, as | wanted the cssays Lo be written
anonymously, They were given two wecks to compose the essays, thus giving
them the opportunity to consult their teacher for vocabulary and idiomatic
expressions they could not find in a dietionary.

*3And the Jerusalem Post commented:

The Arab team was reasonable, polite, liberal-minded. The Juewish
side was chauvinistie, reactionary and sulky. It was appalling: words
like racialism, segregation, apartheid sprang to mind. An Arab sensibly
asked what the response of the Upper Nazarenes [sic] would be if, in a
French city, the population of a certain quarter decided that Jews are
undesirable and should be kept out® (Krivine 1083),

2Mpg; example, the concept of the sabra, the *native-horn Israeli®
epitomizing Isracli culturally, denotes Jewish Israclis, exclusively; I have never
encountered an application of the term to a native-born Arab Isracli.




376

MELAN is the name of group comprised of a small number of Arab
intellectuals which became known for the strongly nationalist tone of a magazine
which they intermittently published, around 1964-1965 -- still during the time of
the Military Administration of the Arab sector in Israel. The group attempted to
present a list of candidates for the Knessel clections, to be called the Arab
Socialist List, and to rep t the Arab minority. But permission for the list to
appear on the ballot was refused, and el-Ard's leaders apparently separated and
banished to remote Jewish towns (see Lusticl 1080:128).

24“{\(‘Cﬂl‘ding to a national census carried out in 1983 (State of Israel, 1085),

40 percent of the Jewish working population of Upper Nazareth in 1983 were
blue-collar workers, and 35 percent employed in services; 22.2 percent were
classified as employed in academic or managerial positions; 20.1 percent as
employed in clerical positions. The category *services® is somewhat ambiguous, in
part overlapping with that of *blue-collar® and in part with that of *eclerical *

HUTPhis widespread assertion that Arab buyers pay more was not
corroborated either by the Arab home-owners in Upper Nazareth with whom [
spoke or by the Jewish owners of the two private rental and real estate agencies
largely acting as vhe brokers between Jewish sellers and Arab buyers. The simple
facl scems to be that among people of N th there is a relatively large d d
for housing in Upper Nazareth, while the housing “emand among Jews is
oxtremely limited.

HBHere Orly almost breaks the taboo (I say almest, because even though
she talks ethnicity, she does not talk derogatorily about Arabs. Orly would
probably not have added “the Arab woman® wis-i-vis one of her long-time
Jewish neighbours, or even vis-i-vis me in their presence.

Mozn irony and paradox are the rhetorical and ideological exhortations of
the Jewish pioneers and leaders of the town over having ®created something from
nathing,* while, on the other hand, on the national level, the Jews are purporting
to have *returned® to their ancient homeland.

20Ct, Benvenisti (1986b) and Schweid (1985) for contemporary Zionsit
essays on lsrael as *homeland.”

""“.-\ccording to, for example, one of their representatives, a rabbi who,
becanse of that and the immigration of Nazareth Arabs, moved into town with his
family and opened a yeshiva (religious studies centre) two months before I left the
field.

5

“Apparently, all Jewish Israelis undergo these Zionist seminars at least
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onee in the course of their dary and post dary education. The seminars
are organised by the Ministry of Education, and at the high school level are
usually implemented (*chaired’) by Jewish-Isracli graduate stud concentrating

their studies on related areas.

835 seminar-day lasted from 8.30 a.m. to 2 p.m., divided into two parts hy
a one-hour lunchbreak. Each hall was initiated by a presentation by one of the
four seminar leaders of the specific issues to be dealt with and for which the three
grade 11 classes were together in one hall; subsequently the classes broke up into
four discussion groups, each in a separate classroom and under the guidance of
one seminar leader.
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Glossary

Ahdut Ha'Avuda: Zionist Socialist Labour Party in Palestine founded in
1919, In 1030 this movement merged with Ha'Poel Ha'Tzair and formed Mapai.
The name was taken by Faction Two, the anti-partition and anti-Ben-Gurion
apposition in Mapai, when it formed a separate party in 1944, In 1948 Ahdut
Ha'Avuda merged with Ha'Shomer Ha'Tzair to form Mapam. It split from
Mapam in 1954 and in 1968 merged with Mapai (and Rali) to form the Israel
Labour Party.

Agudat Yisrael (Agudah): ultra-orthodox religious party with a non-Zionist
ideology, founded in 1912 as the World Organisation of Orthodox Jews.
Initially anti-Zionist, it became cooperative with political Zionism following the
Holocaust. As a party in the Isracli state it has contested all the national
cleetions and has participated in government coalitions.

akzia: (Yiddish, from the German word akiion) military operation.

Alignment: name of the election list composed of the Labour parties Mapai
and Ahdut Ha'Avudah in the 1965 election; and of the list including the Israel
Labour Party and Mapam between 1969 and 1984.

aliyah: (trans. "ascent® or "going up®) Jewish immigration to Palestine and
later Israel from the Diaspora; associated with spiritual ascent.

amadot: (pl.) outpost or look-out settlements.

Amidar:  public housing corporation, owned in part by the Israeli
government's Ministry of Housing and in part by the Jewish Agency.

bar mitzvah: ceremony marking a boy's initiation, at age 13, into the Jewish
religions community when he assumes an  obligation to [fulfill the
commandments of the Torah, Also, the attainment of religious and legal
matvrity.

Bet'har: youth movement affiliated with the Revisionist Zionist movement
and, later, the Herut party.

British Mandate: the British administration of Palestine by a decision of the
League of Nations after the First World War until 1948

dafka: (adj.) contrary, spiteful; (adverb) just, exactly this of all (places, times,
persons, things, ete.).

dakhak: literally "relief;® often short-hand for avudat dakhak -- relief work
provided for new immigrants to Israel, involving the physical transformation of
the new homeland: tree-planting, construction, cte.

Djab el-Sich: (Arabic) *Gooseskin Mountain;® according to a lore among

Jewish pioneer scttlers of Upper Nazareth the term used (in the past) by the
Arabs of Nazareth to refer to the northern peak of the mountain ridge framing
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the city of Nazareth to the east and which Jewish Upper Nazareth now
perches.

dunam: areal measure; one dunam equals about one quarter of an acre,

Egged: Hebrew acronym for a national public transport corporation
associated with the Histadrut.

Eidah: (pl. eidot) country-of-origin community among Jewish Israclis, andfor
religious community among Arab lsraclis; tantamount to intra-ethnic
components of Jewish and Arab Israclis, respectively. Frequently, the term as
used by Israeli politicians and social scientists has had the connolation of
*ethnic group.*

Eretz Yisrael: the Land of Israel, denoting the biblical Promised Land.

falafel: a Middle Eastern dish, made up of deep-fried chickpea and erushed
wheat balls; usually eaten stuffed in pita-bread pockets together with a wide
variety of salads. Falafel has come to represent Israel's national dish,

fooll: a Middle Eastern, Arabie dish prepared of dried beans, garlic and olive
oil; often eaten as a dip with pitta bread.

Gahal: Hebrew acronym for the Herut-Liberal Party bloe. Established as a
joint list in 1965, expanded and re-named Likud in 1073,

galut: (trans. Diaspora) word used to refer to the Jewish communities outside
of Palestine/lsracl both before and after the fall of Jerusalem in 70 C.1,;
composed of both voluntary and involuntary emigrants from the Land of lsracl.
The term carries the overtones of *exile®, but also - and more commonly in
the everyday use of the word among [sraclis today -- denotes simply the
geographically disp | Jewish ities outside The Land (Iseacl).

goy: |Yiddish, pl. goyim, adj.goyish) gentile.

Gush Emunim: (trans. *Bloc of the Faithfu!®) messianic settlement
movement; strictly opposed to any territorial compromise. It emerged in 1968
within the National Religious Party; with objectives paralleling thuse of the
Greater Israel movement; but formally founded in February 1974, after the
Yom Kippur War and at the time of [and in response to) the Kissinger peace
initiative. Its leaders represent a young, militantly nationalist group within the
religious bloe. The movement began as a religious revival looking, spurned by
their eschatologic interpretation of the outcome of the Six-Day War, toward
the messianic redemption of the Jewish people through its ties with the Land of
Israel; concentrating particularly on Juidea and Samaria (parts of the territories
conquered in the course of the Six-Day War) as the territorial focus of their
aspirations. Emphasis is on action, the major thrust of which has been the
activity of establishing Jewish sett] ts in these arcas.

Habad: a splinter movement of Hassidic Judaism, affiliated with the Rabhi of
Lubavich; while the Hassidic community overall is known as anti-Zionist,
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Habad's stance to modern Zionism and the State of Israel has been more
moderately and accomodatingly non-Zionist; e.g, Habad men serve in the
Israeli Army.

Halakha: (trans. "the way to walk®) The whole body of rabbinic law and
particular provisions which, by majority vole, are accepted as legally binding.
It eovers trial, civil, ceremonial, and criminal law.

halutz: (pl. halutzim, adj. halutzi, active noun halutziut) pioneer,
especially in agriculture, in the land of lsracl.

hamula: (Arabie, pl. hamulot) a common term in the Middle East applied to
a corporate agnatic minimal lineage; a hamula may have from forty to four
hundred {and even more) members.

Hanukkah: cight-day Jewish festival, known as the Feast of Lights,
commemorating :he victory of Judah Maccabee over the Syrian king Antiochus
Ephi and the subsequent rededieation of the temple (known as the
Maceabean revolt); a minor festival in traditional Judaism, it was transformed
into a major nalional holiday in the context of Labour Zionist nation-building
vfforts following the establishment of the Isracli state.

Ha'Poel Ha'Mizrahi: the socialist offshoot of the religious Zionist movement
in Eretz Yisrael, formed in 1922 by young elements of the religious faction of
the World Zionist Organisation (Mizrahi).

haredim: (also: eida ha'haredit] ultra-orthodox group rejecting modern
political Zionism.

Ha'Shomer Ha'Tzair: (trans. *The Young Guard®) Zionist youth
organisation and former Palestinian political party formed in Galicia in 1913,
striving for an integration of Zionism and Marxism; in 1948 it participated in
the formation of Mapam.

hekh'sher: seal of approval issued by a rabbinical authority attesting to the
kosher quality of a produet.

Herut: right-wing Zionist party headed by Menachem Begin.

Histadruet: (abbrev. for Hebr. Ha'Histadrul Ha'Klalit Be Eretz Yisrael)
General Federation of Workers of the Land of Israel; a federation of trade
unions lounded in 1920,

humus: Middle Eastern salad prepared of pureed chickpeas.
IDF: lsracl Defence Forces; Israel's army.

JNF: sec Keren Kayemet,

Kabbalsh: (adj. kabbalistic) the Jewish mystical tradition.

Kach: parly and election list of the Jewish Defence League formed by Rabbi
Meir Kahana, renowned for his explicitly racist, anti-Arab stance.
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Keren Kayemet (Le Yisrael): The Jewish National Fund; an institution of
the World Zionist Organisation established in 1001, Its mandate has consisted
of purchasing and reclaiming, holding in custodianship, and developing in the
interest of the Jewish people and the Zionist movement, land in Eretz Yisrael
both prior to and following the establishment of the Isracli state.

kibbutz: (pl. kibbutzim] collectivist Jewish settlement in Erctz Yisrael based
primarily on agriculture (but today also engaging in industry).

kibbutznik: (pl. kibbutznikkim) a person born and raised, or at least raised
for the most part, ok « kibbutz,

kippah: skullcap wzich constitutes part of the daily garb of religious Jewish
men; worn by all Jewish men on religious occasions.

kiriah: township.
Knesset: the Israeli Parliament, made up of 120 elected members.
kosher: ritually clean and fit to eat according to Jewish dietary laws.

Kupat Holim: (trans. *sick fund®) sick fund providing health insurance and
treatment.

lebanni: cheese made of goat's milk; its consumption is widespread in the
Middle East.

Likud: a coalition of Right-wing Zionist political parties: Ilerut, Liberal
Party, La'am, and others; founded in 1973, it was the ruling party hetween
1977 and 1984.

Likudnik: (pl. Likudnikkim) a supporter of Likud.

Ma'atz: Hebrew acronym for *Public Works' Administration,® a wing of the
Ministry of Labour.

madrich: group guide, instructor.
Mafdal: Hebrew acronym for the National Religious Party (see also NRRF).

Maki: the original Israel Communist Parly; lollowing a schism in 1965 over
affiliations with the Soviet Union one of the factions retained the name and
subsequently joined with Left-wing Zionists to form the extreme Left-wing
party Moked which was renamed *Shelli® in 1077 (sec also Rakkakj.

makolet: a small, corner grocery store.

Mapai: Hebrew acronym for the Israel Workers' Party; ereated in 1930, it
was the dominant party in Isracl until its merger in 1968 with Ahdut
Ha’Avudah and Rafi to form the Israel Labour Party.

Mapam: Hebrew acronym for United Workers' Party; a socialist-Zionist party
left of Mapai; both before and after 1048 Mapam showed a particular interest
in Zionism's relations with Arabs in Palestine, was part of the movement
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advocating a bi-national state when the establishment of a Jewish state was
negotiated; between 1060 and 1984 was aligned with the Israel Labour Party.

M. ik: (pl. Map ikkim) a supporter of Mapam.

matnass: community/neighbourhood cultural centre.

MENA: llcbrew acronym for *The Defend:rs of Upper Nazareth,* also
meaning "prevention;® a grassroots' orgauisation formed in Upper Nazareth in
the middle of 1983 (disbanded by the end of 1984) aiming at the prevention of
Arab Isracli immigration into their, largely Jewish, town.

menorah: a seven-branched candelabrum which was one of the most sacred
objects at the Holy Temple in Jerusalem; lit on the Jewish festival of
Hanukkah; following the creation of a Jewish state, it has become a major
national symbel, symbolizing the attainment of national freedom.

mikvah: public ritual bath for Jewish women.

moshav: Jewish small-holders’ cooperative settlemeni in Eretz Yisrael, mainly
agricultural.

Mishnah: (from the verb *to repeat,® "to learn®) the systematized collection
of laws (halakhot) codified by Judah the Prince around 220 C.E.; more than
simply a "code,” the Mishnah is a textbook giving the essence of oral law as it
was known to the sages of that time and remains the authoritative source for
Jewish law; it consists of six orders (sedorim).

NRP: National Religions Party; historically, lsrael's most powerful religious
party and a constaut coalition partner in government.

olim: (pl.; sing. oleh [mase.] or olah [fem.]) personal noun derived from
aliyah; new immigrants from abroad; literally, those who ascend (to the Land
of Isracl).

Palmach: llcbrew acronym for plugot makhatz, *shock panies®) the
striking arm of the Haganah, a clandestine Jewish organisation for armed sell-
defence in Eretz Yisrael established by the Labour Zionist movement under the
British Mandate; it eventually evolved into a people’s militia and became the
basis for the Israel Defence Forces.

Pessach: Passover, an eight-day Jewish festival commemorating the exodus
from Egypt; during this time leavenous food-products are abstained from.

PLO: Palestinian Liberation Organisation.

protekzia: colloquial expression for *pull* or informal influence in patron-
client-type relations; characteristically involves bureaucrats, government
afficials and other individuals in relative power positions as the patrons; widely
accepted as an institution of Israeli society.

Purim: spring celebration of the historical event which saved Babylonian



Jews from annihilation.
rabbi (rav): fully qualified Jewish cieric.

Rakkah: Hebrew acronym for Reshimal Ha'K. talim Ha Hadash
*the New Communist List*; split from Maki in 1965 and has sinee constituted
the only anti-Zionist party in lsrael; its support base rests largely within the
Arab lIsraeli sactor.

Rosh Ha'Shansh: the Jewish New Year, falling in autumn.
ruach: (pl.ruhot) wind; spirit; atmosphere (figur.).

sabra: native-born Jewish Isracli; attributed the cultural traits of the New
Jew as envisioned by Labour Zienism, in negation and diametric oppusition, in
his characteristics, to the Jew bora and raised outside his own homeland, in the
Diaspora.

Sanhedrin: rabbinical high court.

Yiddish: language spoken by East European Jews since the 11th century, as
Hebrew was considered a sacred language the use of which in everyday life
would constitute a defilement; its roots are primarily Germanie, Hebrew, Slavie
and Romance languages.

Sephardi: (adj.) a variant of Jewish tradition and custom that developed in
medieval Spain; also used to refer to adherents thereof; colloquially the term is
employed to dencte Jews originating from North African and Asian countries.

shabbat: the Jewish Sabbath; it starts at sunset on Friday and ends at
nightfall on Saturday. In orthodox procedure, travel, kindling of fire or light,
and other *work® are prohibited.

shikun: housing project or housing complex.
sh'khunsah: neighbourhood, residential quarter.
shokhet: the ritual slaughterer of animals according to kosher requirements.

shofar: ram's horn traditionally blown during the Resh Ila’Shanah and Yom
Kippur services.

shuk: Middle Eastern bazaar, outdoor market.

Simhat Torah: annual holy day marking the completion of the annmal
reading-cycle of the Torah seroll and the beginning of the Jewish New Year.

Sochnut: the Jewish Agency; an international non-government body whuse
aims are to assist and encourage the development of and Jewish settlement in
Eretz Yisrael.

sumud: (Arabic) steadfastness in a given place; in the context of Israel the
term has come to denote a form of indirect, symbolic opposition among
Palestinian refugees of the West Bank and Gaza to Israeli occupational rule.
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Sukkot: (Feast of Taberricles) Jewish festival which commemorates the
wanderings of the Jews in the Sinai desert for forty years on their way from
Egypt to the Promised Land; on this festival observant Jews are commanded to
build a sukkah, an outdoor-booth built of products deriving from Eretz Israel
({the Four Species collectively known as The Lulab: citrus [ruit, palm tree
hranches, branches of the three-leaved myrtle, and willows of the brook) and to
take all their meals in it for seven days; the building of a sukkah has become a
fairly widespread custom among secilar Jews in Israel as well.

Talmud: the body of Jewish teaching containing records of commentary and
discussion of Jewish law by generations of schelars and jurists.

tefillin: two small, black leather boxes (phylacteries) containing parchments
insciibed with pussages from Exodus and Deutoronomy in Hebrew; during
morning prayers, Jewish men strap them to their left arm (on the left side
because it is the side of the heart) and forchead.

Tehiya: ultra-nationalist party list founded prior to the 1081 national
elections, the singular political demand of which has been lsracli sovercignty
over Judea, Samaria and Gaza. Although founded partly by Gush Emunim
members the party is not religious in ideclogy and also includes secular
members.

Torah: the first five books in the Bible (the Penteteuch, the Five Books of
Moses); it also refers to the entire corpus of Jewish traditional practice and
lore, both oral and written.

Torah Religious Front: joint list of Agudat Yisracl and Po'alei Agudat
Yisrael (Workers of Agudah Yisrael).

Torah seroll: scroll of the Penteteuch, ritually used in synagogue services,

ulpan: intensive llebrew language programme; geared especially towards new
immigrants to Israel.

vatik: (pl. wvatikim) veteran Jewish-Isracli; an oldtimer in the Jewish
homeland.

vetek: seniorily in the Jewish homeland.

yeshiva:  Jewish academy devoted primarily to the study of the rabbinic
literature.

Yom Kippur: Day of At . ing and mourning the
destruction of the Temple of Jerusalem; among observant Jews the day is
marked by fasting.

Tzvae Keva: permanent army.
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