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Abstract

The story of the Gerasene demoniac in Mark 5:1-20 is one of the great stories of

the bible. Yet the full implications of this story remain largely unexplored. Scholars have

focused mostly on it as a single pericope with interesting historical features. Its function
‘within the whole of the Markan redaction has, surprisingly, been neglected. This thesis
seeks to redress this neglect by showing how the story of the exorcism of the Gerasene
demoniac acts as a hermeneutical key which helps us access the fuller dimensions of
Mark's narrative.

The form critical approach to Mark’s Gospel treated it as a mere collection of
traditions. Rudolf Bultmann, for example, claimed that Mark was someone who was not
sufficiently in control of his material to be able to impose his own theological view upon
it. Tn more recent scholarship, however, the Gospel of Mark is seen as a complex and

sophisticated narrative with a very definite theological point of view. This thesis argues

that this point of view ite clearly when i the story of the
B ial in ing the si Jesus' mission. By
Jesus i the ruling authorities and ing the

marginalized and oppressed to embrace the Kingdom of God. The story of the exorcism
of the Gerasene demoniac is central in illustrating this crucial aspect of Jesus” mission.

Moreover, by closely analyzing the structure of Mark we can see how in the Markan




redaction whole narrative complexes are woven together - especally those concering
exoreisms and feeding miracles — in order to throw into sharper relief the radical nature

of what Jesus says and does.
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The Text of Mark 5:1-20

Mark 5:1-20 reads

Kal fikov el @ mépav i dakicons sl wiv yopav wv Nepyeonvv. xai EeA0éviog
abrod éx w0 Rhoiov b Smivnaey abt éx T pvnsiov dvdpamog év avepaT
xudipro, 3 thv Katoikow eliev & Toig pvipaow, kai obdE @hboe obké obdsic
idvato abrdv Siloas, S T aiwdy moMAdKG mEBag Kai dhdoeow Sedéoar, Koi
Beomiodar b7 wirod s @hbors Kl s mEdas GovIETpipa, Kl obdels Toev abrdv
Sapdoar Kal s maveds voKedg xal fjaépag & Toi pviuaow xui v wig Speowv v
Kpalov xul xuTaxGEToV Envidv Ao, Kl v ty Tnoody b paxpodev Epausy xai
mpoTRIVIOEY abtd, Kal KpAEIS GOV e Aéyer T épol Kl oo, oo, vié 10D
B503 w0 dyioTov; opril oz TV Oedv, i e Pacavions, Beey yip witd BLEAE T
avepa t aidaprov éK w8 ivdpdmov. Kal Eanphra wbtov: T dvopd cot; kil drexpion
héyer b, Aeyeiv Svoudk pot, 5 oMol dopiev. vl mupexthan abtov okkit v i
bt drootedn Ho s opas H 5t il apds @ Sper dyékn poipav peyihn
Bookopévn Kt Aupexidoav abtov déyovees: TMéuyov ikl eig Todc xoipovs, va sig
abrovs siofhopsv.  kal Exétpsyey abrols xul $£6A00vta T AvedpaTa T axGapta
siohdov el v 7ofpove” kul Gpunaey i dyéhn Kutit 10D KprvD i T Bikaooay: i
Suoyihion wai éaviyovro év T Bakioon. K ol féorovees abrois Epuyov xui dmpyyeiay
i wpds

£l ity w6 xal el T dypote: xul Afov etV tf ot 1o yeyouds. v

v oo, xai Ocwpodow v Sapovil duevov xabiipevoy xul fpanopévoy xai
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cogpovoivia, tv foymkta Wy Aeyedva, xai époPrifnoay. kal Sipoavo aitols of
B6vins w Eyivero @ Sawovopive xul mEpi Ty yoipov. Kl fipfavio Tupaxulelv
witov dxEhfetv dmd wv Opiav avtav. kal iufaivoviog abtob eig w whoiov xapeciAs
aitdv & Saysoviodeis va pet’ abrod fi. xui obK dpfikey abtov, Wi Mye - “Yaaye
g Tov olkbv cov 2pd Toil; c0bg Kal & Kiprog oot
Wiénot oe. xul dxev xul fipdato xnpiooay év ) Aecardhe Soa ixoinosy @it o
“Inoois, xul mévees édatyalov.

They came over 10 the other side of the sea, into the district of the Gerasenes. And when

he the boat, immed by e tombs, possessed

by an unclean spirit. He dwelt among the tombs. No one was able 10 bind him any longer
even with a chain, because he had often been bound with fetters and chains, and the
chains had been broken by him and the fetters smashed, and no one could subdue him.
And always, night and day, he was in the mountains and among the tombs, crying out,
and cutting himself with stones. Seeing Jesus from afar, he ran and prostrated himself
before him. Shouting in a loud voice he said, "What have I to o with you, Jesus, Son of
the Most High God? I adjure you by God. do not torment me." For he kept on saying to
him, "Come out of the man, unclean spirit!"And he asked him, "What is your name?” And
he says to him, "My name is Legion, for we are many." And he strongly implored him not

t0 send them out of the country. Now there near the mountain  great herd of pigs was
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Jfeeding, and they implored him, saying, "Send us into the pigs, let us go into them.” And
he allowed them. The unclean spirits came out and went into the pigs, and the herd ran
violently down a precipice into the sea, about two thousand of them, and they were
choked in the sea. And they that fed the pigs fled and reported in the city and throughout
the countryside. And people went out 10 see what had happened. And they come 1o Jesus
and see the demoniac, sitting, clothed and in his right mind. And those who had scen
what had happened told about the demoniac and the pigs. And they begged him to leave
their territory. And as he embarked into the boat the man who had had the demon
implored him that he might go with him. And he did not permit him, and says (o him, "Go
Iome to your own people and report to them what the Lord has done for you, how he had
pity on you." And. he went away and began to proclaim in the Decapolis what Jesus had
done for him, and everyone was astonished.
The Greek Translation is from The Greek New Testament Fourth Revised Edition,

cdited by Barbara Aland, Kurt Aland, Johannes Karavidopoulos, Carlo M. Martini
and Bruce M. Metzger, (Deutsche Bibilgescllschaft: United Bible Societies, 1993).

‘The English translation is my own modified version of that of Alfred Marsh
found in Samuel Bagster, Greek-English New Testament (London: Bagster and Sons,
1964). 1 have tried in the translation to give some indication of Mark's unique and
vivid style.




Introduction
“The rise of the historical consciousness in the modern world has had extremely

ficant ramifications for the study of the Bible. As critical ways of thinking became

established towards the end of the seventeenth century the Bible came increasingly under
scrutiny as a source of revealed truth. On the one hand there was the view that the Bible
was a divine and holy book which must be read in a spirit of receptive devotion. On the
other hand there was the argument that the Bible must be read critcally. It was, after all,
only one of many sacred books. The Qurian and the Hindu scriptures, for example, could
not simply be disregarded and the Bible declared 1o be the only source of ruth. The Bible
must, it was argued, be treated with a critical eye and in the same way we treat other
sacred books. When we do 5o, it was further argued, it becomes clear that the Bible is a
human historical document. It came into being in space and time and was written by
humans with all their finite limitations. Morcover, the books of the Bible were declared
“holy scripture” by the Church — that s, it was  decision made by humans in an historical
‘context. Thus the historical method came to dominate biblical studics. Beginning in the
late seventeenth century and stretching all the way into the present, the dominant
paradigm for the study of the Bible, and hence for the New Testament, has been the

historical critical one.

The frst majc prisc undertaken by historical critcism of the Bible was to try
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to uncover the sources behind its books. As the Bible was a book written by humans in
history the question became: What are the influences upon the writer and how did they
influence the writing of the documents? A sub-question of this general question became:
Did the writer(s) use sources? What were they? How did they influence what the author
wrote?

‘The basic idea behind source criticism of the New Testament was to uncover the

sources which had been used by the Evangelists. This was not intended to be a destructive

process. i how relic jospel by showing that the
‘Gospel writers ilized trustworthy sources. For example, Gottlieb Wilke wrote an article
in 1826 in which he argued that Mark was used as a source by Matthew.' Wilke's thesis
has been used by scholars to show that not only was Mark written first but that his Gospel
was objective, although slightly unrefined, history. Therefore, when Matthew (and also
Luke) used Mark they were using a reliable historical source. It soon became apparent,
however, that these writien sources had an oral history before they were written down.

This gave rise 10 form criticism, the inquiry into how the oral tradition came into being

- "

One of the most famous form critics was Rudolf Bultmann. He and other form
crities focused upon questions surrounding how traditions functioned within the  carly
Christian community. They were not interested in the individual Gospel writers as such,

' Gotlicb Wilke, “Uber die Parabel von den Arbeitern in Weinsberge, Matth. 20, 116" ZWT 1 (1826),as
3 Hawkin, The.

and Contemporary Society (New York: State Universit of New York Press, 1996),p. 38,



6
but rather saw them as Sammler, or collectors, of tradition. In commenting on Mark,
Bultmann states unequivocally that he was not “sufficiently master of his material to
Venture a systematic construction himself.™ Mark was simply a 'recorder’ of the oral

traditions in circulation at the time.

m’ sprang up.
not only the transmission of tradition within the community but also the editing
(redacting) of the individual Gospel writer. When we do this we sce that each Evangelist
had his own particular point of view. The primary aim of redaction criicism is the

uncovering of this point of view by an examination of the structure of the Gospel and its

the early Ct itions i

‘Within redaction criticism there are two approaches. One studies the redaction by
focusing on its origins, the other by examining its overall design. The difference between
the different approaches reflects different emphases. The first highlights the distinctive
predecessors. The second looks at
the redactors total theology, including, as well as differences, features shared with the

character of the redaction — what sets it apart from

position of his predecessor. The phrase “composition criticism,™ coined by E. Haenchen,

g 1968), a5 quoted by
Hawkin, The. “ontemporary
Society p.40.

* Sec E. Hacnchen, Der e
Parailelen (Bestin: Tpelmana, 1966).
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is used to describe the latter approach. Composition criticism is “a holistic variation of

redaction eriticism in which the work itself . . . viewed rigorously and persistently in its

entirety, becomes the primary context for interpreting any part of it™ It is very close to

literary criticism. Of course, there are differences from literary criticism in that the

purpose i historical: to find the authors theology and in the process lear more about the

‘Christianity. ion eritcis from the theological

position of the Evangelist to the historical situation which gave rise to that theological

position. One strand of redaction criticism does this by focusing on how the total design

As Robert Fowler says:

‘As a piece of lterature, the Gospel has an integrity, a certain wholeness to it which
should be acknowledged by those who interpret it It s a fatal error to move from
the standard axiom that the Gospel tradition originally circulated as individual
sayings and stories (o the conclusion that the Gospels are simply collected pieces

i ts parts. The Gospels

do in fact display unity . but that can if one entertains  the

possibility of a holistic approach 10 them and avoids an overly fragmented

pericope-by-pericape reading of the texts. Only by approaching the Gospels as

literary works, i.¢., s integral wholes, can we see how all the individual pieces fit

together to make a whole.*
Z . Moore, Lierary Cr G hallen Yale
University Press, 1989),p. 4.
* Robert Fe i,

e

i "
foria: Scholars Pres, 1981), p. 40-41
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The approach taken in this thesis is 1o follow the lead of Fowler and others and to
treat Mark as a whole, coherent narrative written by someone who knew what he was
doing. The reader must accordingly treat Mark's work as a complete narrative with a
structure and plot. The story of the Gerasene demoniac (Mark 5:1-20), it will be argued, is
an important part of the structure and plot. Moreover, there are political and social
elements in the story that provide insight into the setting of the narrative, the time in
which Jesus lived and provide information about the period in which the author and his
audience lived. Yet further, insights into the meaning of the story may be gained by
understanding the psychological dynamics within it. 1 hope to show that applying
psychological and political reading strategies to Mark 5:1-20 is very illuminating and
helps us to see more clearly the many-faceted nature of the narrative. Not only do I hope
10 demonstrate that the story of Legion is quite integral to the structure and story-line of
Mark but 1 will also show that there are features of the narrative which have not been
fully appreciated, such as the fact that Mark's description of the psychological state of the

more a social and political comment than a statement about his mental

“demon

health,




Recent Approaches (o the Study of Mark
(@) Psychology and Biblical Studies

W. H. Auden once said of Sigmund Freud, “He is no more a person now but a

7 opinion."” In this t Auden captures perfectly
Freud. Freud has changed our thinking 1o such an extent that today it is difficult to
imagine what the world of thought was like before him. Freud was born into a world of
lunatic asylums and “bedlams® where those who behaved violently or strangely were
locked away, often in the most horrible and inhumane conditions. There was no
understanding of why they behaved so aberrantly. The main consideration was o keep
them away from the public by locking them up and sometimes restraining them with
shackles. It was Freud's great accomplishment that he changed the way we deal with such
people. After Freud, people who behaved in a neurotic and irrational way were treated as

by demons or suffering from

peop L They,
strange incurable physical maladics. They were treated as mental

people who could
be curcd by a thorough-going understanding of how the mind worked.

Freud’s theories about the unconscious mind are well known today. Indeed, as
Auden intimated, they have become part of our mental funiture. We have accepted that

the roots of mental illness lic in the mind itsclf. The very phrase "mental illness”

demonstrates how much our way of thinking has changed since pre-Freudian days. We

7 From WH Auden's pocm “In Memory of Sigmund Frewd in Another Time (New York: Random House,
1940), p. 104
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accept that there s a category "mental illness," and that mentally ill people require

d their condition requires thorough analysis. Thus, despite
Hollywood movies such as The Exorcist, in our post-Freudian world the notion that

psychosis is due to demon possession is no longer an accepted assumption. Psychoses

spring from within the mind itself. They are not the result of outside, demonic forces. So
the stories of demon possession in the New Testament pose a problem. If there really is no
such thing as demon possession, does this mean that we have to disregard what the New
Testament says on this matter? Jesus clearly speaks of demon possession and casts out
demons and encourages his followers to do the same. The Synoptic Gospels® speak of a
Jesus who appears to believe that the power of demons over humans was the cause of
illness.

One can respond to this problem in various ways. One can say that Jesus was a
man of his time. It is natural that, like his contemporaries, he should believe in demon
possession. The more religiously conservative may, however, claim that Jesus actually

knew better than to believe in demons but had to "play along” with the beliefs of the time.

As the great New Testament scholar C. H. Dodd put it: “He could not have spoken so

terms.”

effectively to the times if he had not spoken i
On this second understanding of the matter Jesus knew that demons do not exist.

His healing of the demon possessed would not therefore be simple miracles of casting out

+ The Gospe of John does not have any exarcisis
Do, e Authoriof he il (London: Nisbe & Co. L, 1955) p 257,
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demons. They would rather demonstrate the healing power of a Jesus who knew better
than to think that the cause of the strange behaviour of so-called demoniacs was because
they were possessed by a demon. Rather, Jesus knew that the problem lay in the mind
itself. In this view, Jesus is the Great Psychologist, able to analyze the problem and cure
the "patient" by non-physical means.

A fascinating example of this approach is found in the work of Leslie D.
Weatherhead. Weatherhead was a Methodist clergyman and one of the pioneers of
pastoral psychology. He wrote more than thirty books and in his most famous one,
Psychology, Religion and Healing, " he discusses the healing of the Gerasene demoniac.

“The story of the Gerasenc demoniac, says Weatherhead, shows how Jesus "altered
his treatment to suit the patient” and "took great pains to understand the case" (emphases
added)." From the outset of his discussion it is obvious that Weatherhead sces Jesus as
the Great Psychologist who "spent the greater part of the night [with the Gerasene
demoniac] in the most careful diagnosis and treatment"_"> During this time Jesus carcfully

for the cause of ' behaviour: "For Jesus kept on

saying to him, *Come out of him, unclean spirit™* (Mk 5:8). But this first attempt at
healing the man does not work. The man does not respond to what Weatherhead calls
“suggestion". The psychoss is too deeply embedded. So Jesus switches tack. He asks the
man for his name. To ask for someone’s name is to seek power over them, says
0 Relton g (i Abigion, 1951

et
‘Pychologs Relgon andfodng,
Weutatend, rychals Relion ond Heslg . 55
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Weatherhead. In the famous story in Genesis 32 where the man (sometimes referred to as

"an angel”) wrestles with Jacob, he is asked for his name by the man. Jacob gives it. But
when Jacob asks for the name of the man he is given no response. The man, having power
over Jacob, can demand his name. But Jacob, having no power over the man, cannot

demand his name. Similarly, Jesus is asking for the name of the power which dominates

the man and in doing so is himself trying to gain power over it. The man replies, "My
name is Legion". The man’s response i the key to understanding the illness. Weatherhead
explains:
During the First World War a man was found in no-man's land, wandering about
between our trenches and those of the enemy, and the only word he could say was
"Arras." This was the town in which he had been tortured to make him impart

" the torture had driven him mad. Similarly, I remember the case of

a man in a mental hospital during the First World War who had been tortured by
the Germans, and the only word he would utter was the word “Boche”. Here, in
St. Mark's story, we have a man muttering the word “Legion," and it is not fanciful
10 suppose that he had suffered some shock at the hands of the Roman legion. We

know from the story of the massacre of the innocents the kind of thing the Roman

Legion could do, and, indeed, it is possible that this patient witnessed this dreadful
affair. If he had seen tiny children slaughtered, and had rushed in from the sunny

street terrified of the approaching soldiers whose swords were dripping red with

blood, and had cried, "Mummy, Mummy, legion!" (if we may modemise his
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language), then it would be no flight of imagination to suppose that the
childhood's shock — especially if the patient had a hereditary emotional unbalance:
~ it would be quite sufficient to drive him into psychosis. And now the community
had exiled the patient right out of the security of their own fellowship into a wild
graveyard in a foreign land, where he is left to live amongst the pigs, terrified by
spasims of fear which leap up from his repressed memories into consciousness, and
express themselves in maniacal frenzies and in loud cries.”

By revealing his name the man thus reveals why he is acting so abnormally. The
recognition of the origins of his psychosis leads to a great catharsis, accompanied by
shricks and cries, frightening a herd of pigs nearby which then stampede into the sea. The
man s cured, and is found the next moming "clothed and in his right mind” by those who
had been tending to the pigs.

Weatherhead’s interpretation is not only a wonderful example of rationalism at
work, but it also illustrates the idea that we should simply think of the demon possessed
as mentally ill and Jesus as the great healer. The emphasis is on historicizing the
interaction between Jesus and the Gerasene demoniac. There is no discussion of, or
recognition of, the function of the Gerasene demoniac story within the wider narrative.
Such an interpretation is essentially reductionistic, failing to recognize the complesxities
and subtleties of narrative structure and design. It reduces the story to a simple tale about
Jesus curing a mentally ill man. But the narative is about more than mental illness, and

" Weatherhead, Peychology; Relgion and Heallg, p. 56-51.



More recently scholars interested in psychology and the bible have offered more
sophisticated interpretations than that of Weatherhead. Scholars such as Wayne Rollins
have emphasized that psychology has much to contribute to the way we understand the
whole narrative, and especially the interaction between reader and text. In the so-called

the reader bris i ions o the text.
brought into question by ing of the text, and are revised
‘accordingly. ing we therefore leam ibo Ives and the world of

the text. The relationship between reader and text is therefore a dynamic one, where

understanding is ever becoming more differentiated. Rollins emphasizes that psychology

hel is differentiation. When we study a8
it were, two levels to our understanding of the text. The first is what he calls the text’s
“psychic constitution,” that i, the latent content of a text which is, as such, consciously
inaccessible to the author and his or her community. The second he calls the text's
“psychic function.” By this he means the effect on the psyche of the reader. We thus have
10 understand what we are looking for. In order to evaluate the latent content of a text it

d

must

Rollins recognizes this. But, nevertheless, Rollins does seem to be more interested in the

“psychic function” of the text and sces its primary function to be a mirror which reflects

the workings of the psyche.

The Bible Fortress

Press, 1999).
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“This certainly is the view of Diarmuid McGann. McGann’s study of the Gospel of
Mark in The Journeying Self: The Gospel of Mark through a Jungian Perspective’*

utilizes a psychological approach as he applies aspects of the theories developed by Carl

Jung 10 the Gospel of Mark. According to McGann, the Gospel is "essential to knowing
who we are as a people™ and as individuals. The "layers" of the self are a central aspect
of the thought of Carl Jung. Jung saw that there were three interacting layers in the
psychological make up of a human being. First,there is the conscious self, that which we
are aware of, while the unconscious is that of which we ar not aware and can be divided
into two aspects which results in three layers. In simplified terms, the unconscious is
‘made up of the personal that refers to our personal repressed history, and the collective,

which refers to the history of humanity that has left a mark on individuals on a

psychological as well as physical level. Jung acknowledges that a person is made of the
known and unknown that must come together in the scarch for wholeness. This tension
between opposites and the need for wholeness is at the center of Jung's psychological

theories. According to McGann, there is a similar tension at work in the Gospel of Mark.

McGann's interpretation of the story of the Gerasene demoniac draws explicitly
on Jungs psychoanalytical theory. McGann connects Jung's theory of the persona to the
demoniac. The theory states that people develop a facade, called a persona, that acts as a
mask that protects people and influences how people present themselves to the wider

i The.
‘ork: Paulst Press, 1985)
MCG.
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world that is socially acceptable.” With the development of the persona comes the
shadow, which is the underside of the persona. As the persona is more strongly identified,

the shadow becomes stronger as most of the elements of our personality are found in the

shadow. The shadow is unconscious, beneath the surface, and people are not aware of
existence. The shadow is composed of feelings, impulses and tendencies that are deemed
unacceptable when they arise. These emotions and impulses are not always negative;
some positive attributes can be pushed aside to the shadow. The shadow allows people to
judge, hate, and condemn while maintaining a sense of righteousness. According (o Jung's
theory the larger the shadow the greater the sense of righteousness. The shadow can also
be projected outward and encountered.

In the story of the Gerasene demoniac Jesus goes into an unknown area o reach

out to the Gentiles. The area and the demoniac are described in dark terms, living among

the tombs and unable to be controlled. The description holds a possibility of anger and

danger." The pigs that are present nearby are seen as a desirable place for the demons to

g0. The pigs can also be the colleetive unconscious that is part of

Jung’s theory."” The demon represents the shadow which when projected outward unto the
pigs is dangerous and destructive, as the pigs run offa clff after receiving the Legion.”

MeGann finishes his analysis of the story of the Gerasene demoniac by applying the

" MeGann, The J G Through P72
" MeGann, T Through BT

4 Mk, htmg S The gl of Mk Tirsgh g Pspcsv
0 McGamn, The Journeying Self: The Gospel of Mark Through a Jungian Perspective, . L




psychological aspects of the story to the lives of modern readers.

Rollins i to be commended for recognizing that psychological studies must be
located in a broader spectrum of inquiry. The psychological insights into the story of the
Gerasene demoniac by Weatherhead and McGann, however, have to be sen as ultimately
unsatisfactory. Weatherhead's interpretation is too rationalistic and takes too little account
of the dynamics of the whole of the Markan narrative. MeGann's theory is ideally suited
. It fails to see the social and political

ividuali

1o the “New Age” bu, as such, is oo
aspects of the narratve, Others, however, have stressed the importance of political and
social scientific studies in illuminating our understanding of the Markan story, and in

s to some of those studies that we

particular, Mark’s story of the Gerasene demoniac.
now tum.

(b) Politics and Religion

Political approaches to Mark's text have provided insights into the political
situation in Palestine in the first century as a part of the Roman Empire. Such approaches

allow the reader to gain insights into the political situation at the time of Jesus and his

‘ministry, the situati i was writt it the audience.
Richard Horsley writes on the politics of Mark's Gospel in Hearing the Whole

Story: Politics of Plot in Mark's Gospel. Horsley uses sociological methods to show that

Mark is a story of how Jesus challenged the dominant social order of his day. Horsley

approaches the Gospel as a complete story and not as a collection of stories and incidents.
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ims that to read the Gospel as a serics of separate incidents reduces the impact of

block 10 the story. Horsley ing the Gospel in
a similar manner as short novels which have considerable conflict and drama. We stil, of

¢ and may have originated

course, have to acknowledge that the text has changed over
as an oral story that would have been recited by a performer. To fully appreciate the
Gospel it has to be understood as the product of what Horsley refers to as interpretive
communities. An interpretive community has its own distinctive point of view, reading
conventions and stakes." These communities are usually the groups which make the text
available, whether they are religious groups or scholarly groups, and these groups can

how atext s understood by society.

‘While Horsley approaches the Gospel as a narrative, he does not rely on literary or
narrative eriticism. Literary criticism focuses on character development in the text, while

Horsley contends that in the text do not develop, but just ser ©

move along the plot. Literary criticism also applics modem assumptions to the text.

Horsley docs not seek to apply universal philosophical concepts to Mark. Narrative

criicism takes Mark as primarily a religious text.” For Horsley, the text is a story about
Jesus as a healer and political leader and even the opponents of Jesus are portrayed in
political terms. Mark, as a narrative, is symbolic of social communication that represents
*'"Richard Horsley, Hearing the Whole Story: The Polities of Plot in Mark's Gospel (Westminster John
Knox Press: Louisvill, 2001), .2

2 Hors Whole Sory: iospel,p.4.
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and interprets the experience, worldview and social-political-religious agenda of a
particular people.* To fully understand the complete story of Mark's Gospel, is polities

must be understood and its plotting, characterization and setting are part of its thetoric.

Historical context is also important to understanding the entire story of Mark. The
text cannot be interpreted in isolation from its historical situation. It is important to
‘understand the history behind the text to fully appreciate it or the text will be viewed in a
distorted way. The historical situation of the text is necessary for understanding the
situations the text was responding 1o, the situation that produced the text, as the events

‘narrated in the text as well as innucndos, nuances and implications made in the text.?*

y iblicaltexts cannol be considered igi they

are political as well. The texts should be recognized as literature about a people subjected
by the Roman Empire. In a modem postcolonial world, says Horsley, it should be
possible to understand Mark's text as a story about a counter colonial movement among
peasants in Galilee and surrounding area. Rereading the text should enable us to discern
whether the text actually addressed subjected people and gave voice (o their concems.
“The text should give information about the lif of the ancient Galileans as the subjects of

an Empi

There are several aspects that are given in the story which show that it is about a

* Horsley, s Mark's Ge 0.
** Worsley, Hearing the Whole Story: The Politcs of Plo in Mark's Gospel p. 25,
ey, Whole Sory: ‘s Gospel, . 0.
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village based social movement. Jesus teaches to larger groups or communities instead of
individuals. Jesus performs his healings, exorcisms and teachings in the presence of large
gathered assemblies, such as his first exorcism at the synagogue in Capernaum (Mark 1

movement among many communities and Jesus personally

21-28). Jesus spread
travels to different villages in the area of Galilee and the surrounding Gentile areas. He

sends the twelve disciples on missions to teach and perform healings in his name to

villages throughout the area. According to Horsley, this indicates a broad program of
outreach and movement.”

Jesus never enters a city in Galilee. There are two major cities in the area and
Jesus appears 1o avoid them. Sepphoris is a few miles from Nazareth, Jesus’ hometown,
and Tiberias is near Caperaum. The cities were relatively new, having being bult by
Herod Antipas and would have been viewed with resentment as the cities represented the

presence of the Romans in the area. Even when Jesus moves beyond Galilee into the

surrounding Gentile areas, he avoids major cities, only stopping at the villages that

a popular movement that had religious aspects in

Mark presents Jesus as leadi
the teachings, healings and exorcisms he performed. Mark also reveals thar the religious
clements in Jesus® activities arc a deliberate form of opposition o the rulers and ruling

institutions.? Jesus’ opposition to the dominant system is made clear by Mark when Jesus

7 Horsley, the Whole Sto ‘s Gospel, p. 0.
** Horsley, Hearing the Whole Story: The Politcs of Plotin Mark's Gospel, p. 41
 Horsky, Hearing the Whole Story: The Politics of Ploin Marks Gospel, p. 4.




2
arrives in Jerusalem. He drives the sellers and moneychangers out of the temple (Mark
11:15-18), shares the parable of the Wicked Tenants (Mark 12:1-12) and predicts the
destruction of the temple (Mark 13:1-8). These actions were considered revolutionary by
the authorities, as the Temple was the central religious and political institution of the
area® Mark gives these actions as the reason Jesus was condemned by the priests at his
trial,

Mark also presents Jesus as an authority figure who is unlike others. In the
beginning of the Gospel, Jesus is shown to have authority and power that the people have
not seen before. Jesus was & manifestation of a Kingdom that was completely different
from the established one.” This is also a threat to the authoritis s the people respond to

Jesus, such as when he performs his first exorcism and the people are amazed by it (Mark

1:21-28). The authorities capture Jesus and he is executed, but the movement continues
following his death. Jesus died as a martyr for the movement,” which according the
ending of the story, continues among the villages of Galilee led by Jesus’ followers, under
the direction of a risen Jesus.

According to Horsley, Mark is best understood if modern readers identify with the

historical audience in context, or at least become knowledgeable about the historical

communities in which the story was performed, as well as the people whom the story is
about. This will allow the moden reader to empathize with the historical audience. An
i s Hembg e Wwy The Pt f ot kG .41
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understanding of the context of the historical audience allows the modern reader to begin
1o share the common meaning and nuances of words, cultural conventions, historical
experiences, and historical world views that are drastically different from the modemn
world. ™

Modem assumptions often unconsciously determine how we read a text. The

Westem notion of individualism, for example, influences the reading of the text, usually

leading to a persistent interpretation of Mark being a story about discipleship. This
interpretation obscures the oppressive political and economic situation as well as the

broader political struggle of Jesus and his followers. For Horsley this focus on

pleship s not in keeping with the domis ictin the story. in conflictis
focused on Jesus and his movement of renewal of the people of Isracl, not the disciples.
The main opposition is between village peasant and the Roman rulers, who were

oppressors of the people.’*

. Horey. Hearin he WhleSory: The Pl of Pt nMarks Gspel, -7
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(c) Social Science and the Understanding of Mark

Paul Hollenbach uses methods from the social sciences in his study of exorcism

ms and

and demon possession in Mark's Gospel. A social scientific approach sees exor
demon possession as a common worldwide phenomena that has occurred throughout
history.  This historical view of exorcisms allows a different understanding to develop in

the role of exorcisms in Jesus' ministry is the focus of study. By studying

exorcisms in this way, we come to an understanding of the way exorcisms fit into Jesus'
career.

There are some studies from the social sciences which may be used o study
Mark's story about Jesus. Descriptive theories allow for a more comprehensive picture of
what life in first century Palestine was like. Theoretical studies provide information
regarding the social structures and social dynamics of the time.” In social scientific

studies of Mark exorcisms figure prominently. Especially in Mark exorcisms are an

integral part of the narrative and it is these very exorcisms which draw the negative

attention and hostility of the authorities. Descriptive and theoretical social scientific

studi is s0.

lluminate why
From the social sciences come five categories that are relevant to. the
understanding of demon possession and exorcisms that can be used to understand

exorcisms in the bible and Palestine in the first century. The categories include criteria for

" Paul W. Hollenbach, *
e ot f e drin loudeny o Relion (V! 2N 5 5
" Hollenbach, “Jesus, Demoniacs and Public Authoritic
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identifying demoniacs, causes of demoniac possession, living conditions of demoni;
the treatment of demoniacs, and the consequences of their healing.* The criteria that are
used to identify a person as a demoniac are social constructions that appear in different
cultures in varied forms. In first century Palestine, the eriteria included a radically divided
self; there is an awareness of the demons as a separate entity yet part of the person being
possessed.” This division could vary in severity as in the case of the Gerasene demoniac
who s described as being possessed by a Legion of demons. Strange behaviour is another
way of identifying a demoniac. The possessed person can participate in destructive
behaviour or mild antisocial behaviour that could be seen as evidence of demon
possession. The symptoms were caused by the presence of a demon, but the reasons why
a demon would possess a particular individual do not seem 1o be a concem in ancient
society. In first century Judaism the cause of demon possession was perceived to be sin,
which seems to be similar to other cultures. The living conditions of demoniacs varied
depending on their situation. Many demoniacs lived and were cared for by family
members. Demoniacs who were not violent had freedom t0 go to public places. Violent
demoniacs were usually restrained in some way while those who were impossible to
control were often ostracized and lived alone in deserts or cemeteries and were uncared
for by society." There was a large need for cures for demon possession and there were
many healers that offered their services by establishing themselves in one community or

Hollbac. e Dmoniacs nd ublic Aubore” p. 5T,

o, Demoniacs rd bl Athortens 371
Hollenbach, “Jesus, Demoniacs and Public Authoriis.” p. 571
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travelling through an area. There were many different types of healers with exorcists
being one kind. There was much competition between exorcists, usually based on class
distinctions and jealously.* When demoniacs were cured, it resulted in strong reactions

from the community. Reactions included amazement and fear among the spectators, and

often the desire to follow the healer on the part of the healed person. The negative

reactions included hostlity toward the healer and even rejection of the healer, which can

be seen in the Gospel accounts of Jesus' exorcisms.

Demon possession could be caused or made worse by social tensions. Class
antagonism caused by economic exploitation, conflicts between traditions, and colonial
domination and revolution are commonly accepted social tensions that contributed to
demon possession.* Where these conditions exist there appears to be an increase in the
number of cases of mental illness or demon possession. There existed in Palestine an
opposition between the elite social groups, such as the Sadducees and Pharisces, and the
oppressed groups such as zealots and the peasant class.* The pressure of the social
tension could lead to an increase in demon possessions.

Demon possession can also be seen as a form of social protest or escape from the

Hollenbach, “Jes
Hollenbach, “J

atmosphere of total war. Hollenbach, p. 575, from Frangz Fanon, The Wretched of the Earth (New York:
Ballantine, 1963).
" Hollenbach, “Jesus, Demoniacs and Public Authoriies” p. 575.
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social situation that people were living in. In Palestine in the first century, the oppression
the masses experienced as subjects of the Roman Empire would have resulted in cases of
demon possession that served as a form of protest and escape.* Demon possession

conditions. Tt also serves a way of dealing

becomes a symptom of stress caused by soci
with the stress in an economical way that avoids social catastrophe. This means of protest
can be seen in various cultures and social situations. Possession may have acted as a sort
of *fix” for people who had no other way of coping with the social and political conditions
that they could not control.” The Gerasene demoniac can be seen as an example of this
form of protest in the Palestinian context, as his story contains many allusions to Roman

n and its effects on the community.

An accusation of mental illness or demon possession was also a form of social
control used by the dominant classes. Such accusations allowed the dominant class to
exercise control over the dominated masses.* The dominant classes also controlled the
definition of what was considered mental illness and what was perccived as healing.

1d be made against ¢ lenged the starus quo and threatened

the position of those in the elite groups. Such accusations of illness, demon possession

and witcheraft increased in times of social unrest and instability. This negative

classification works in a similar way s using possession as a form of protest. The weaker

¥ s Camcnlcn e it Ao .75
" Hollenbach, “Jesus,

. See Erka

snon, Possession (San Francisco: Chandlier and Sharp, 1976).
“* Hollenbach, “Jesus, Demoniacs and Public Authorities,” p. 577
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‘members of society seck salvation by possession and the stronger groups seek salvation
by their ostracism of weaker groups. Both groups use demon possession o protest the
other.” This dynamic as been noticed in all categories of societies around the world and
throughout history. Therefore i it possible that this dynamic would occur in Palestine in
the fist century and influence how the authorities reacted to Jesus' exorcisms. Mark tells

us that Jesus himself was accused of being possessed by a demon (Mark 3:22-30), when

the bounds of his

i first century Palestine, whi il ing of Jesus’ ministry

in the arca, particularly his role as an exorcist, Demon possession was a form of social

of the time. Such iion was common in the

Hellenist period, during which political and economic domination and exploitation as
well as threatened traditional culture and beliefs were common. Demon symbolism

allowed the oppressed to express their anger towards the social system and the authorities
»

to maintain their social
In The Scapegoar, René Girard applies his theory of mimetic desire and the
scapegoat mechanism to the bible. Mimetic desire, which is played out through imitation,

is the underlying cause behind most forms of conflict. Persecutions are at the root of

" Hollenbach, “Jesus, Demoniacs and Public Authorities” p. 577.
* Hollenbach, “Jesus, Demoniacs and Publc Authorites” p. 80.
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Girard's interpretation of biblical texts. To understand persccution texts, Girard
encourages readers to approach the text with mistrust. Stereotypes are common in
persecution texts. Readers must be aware of these stereotypes and be able to recognize
and describe them.

Girard outlines several stercotypes of persecution that appear in texts. He is
mostly concemed with persecution that occurs at times of crisis, when normal social
institutions that prevent large-scale persecution have been weakened or replaced by a
system that persecutes members of the society.” As cultures become less differentiated in
times of erisis weaker subcultures are often eclipsed. This can cause people to feel
powerless when presented with an eclipse of their culture in the light of a crisis. This
results in the breakdown of relationships which leads 0 a pattem of placing blame on
others or society as a whole. Another group can be scen as being behind the crisis and is
then accused of serious crimes that attack the foundation of the culture and families.
These crimes can include violent, sexual and religious crimes.* A small group is usually
the target of the accusations and is seen as being responsible for the erisis that is the
background for the persecutions.

‘The victims of such accusations and blame are generally randomly selected. There
are times when a group of victims is selected because they belong 10 a class that is
susceptible to persecution and crimes commited are less important. Groups that were

René Girard, The i it 1986),p. 12.
*  Girand, The Scapegoat, p. 15.
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frequently targeted are minorities that tend to polarize the majority such as ethnic and
religious groups. Minorities are generally poorly integrated into or distinct from the
mainstream  society.” Physical reasons contribute to the selection of victims of
persecution along with the cultural and religious. Such conditions as illness, mental
problems, genetic deformites, and disabilties can become a reason for persecution.*

Even if victims are selected for social, cultural or religious reasons the persecutors may

even attribut llness or disability on the group to ensure that society is polarized against

the selected victims. The selection of the victims does not result in their difference in the

system but their difference outside the system. The difference outside the system is

terifying for those within the system as the shortcomings, fragility and mortality of the
system can be revealed.*

Vietims come to serve as seapegoats, having responsibility for social problems
placed on them. The biblical texts contain many examples of scapegoats. Scapegoating
has an unconscious nature, 5o that persecutors are generally unaware that their actions
have resulted in the creation of a scapegoat. All differences that may be noticed among a
group are polarized onto a victim in a crisis of mimetic conflict* While unconscious
tendencies are not explicitly mentioned in the biblical texts, there are allusions to it. Jesus
on the cross prays to God to forgive the people because they don't know what they are
" Girard, The Scapegoa,p [
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doing (Luke 23: 34).% According to Girard’s interpretation of this part of the text, the
people should be forgiven for sacrificing Jesus as a scapegoat because they don't know
‘what they are doing.

Horsley, Hollenbach, and Girard have all expanded our horizons by showing us

the many different ways we can approach the study of Mark and, in partcular, the study

of iac. Itis ine the text of Mark to see how some of

their insights may be applied.

7 Giran, The Scapegoat,p. 110.



2. The Gerasene Demoniac

Exorcisms in the Gospel of Mark

Exorcisms play an important role in the Gospel of Mark and are important in
understanding the full dimensions of Mark's story of Jesus. Mark contains several
accounts of Jesus performing exorcisms and, significantly, Jesus' first miracle in Mark

ism, in which Jesus dri i man in the synagogue in

Capernaum on the Sabbath (Mark 1: 21-28). This event not only marked the beginning of
Jesus' public ministry, it also shows that Jesus was a different kind of teacher. According

10 Mark, Jesus was a teacher with authority unlike the other teachers of the time. Jesus'

i him. Jesus. ide

authority was such that even
the region of Galilee, going to the surrounding Gentile arcas. The exorcism of the Legion
in the Gerasene region is the primary cxample of this activity in Gentile arcas. The

exorcism stories show, among other things, that healing was an important part of Jesus'

y i ings
Exorcism stories in the Gospel of Mark serve to show, on a manifest level, that
Jesus was a compassionate teacher and healer. But there are also latent political and
religious motifs in these stories as well. The religious motifs serve to show that Jesus was
the Messiah and fulfilled prophecies that appear in the Jewish religious texts. The
political clements reveal what the social situation of Jesus' ime was like as well as the

situation of Mark's audience. Exorcisms, morcover, have a political function in the



E)
narratives of Mark for they reveal much about the role of demoniacs in the society of the
time of Jesus.

To fully understand how exorcists and exorcisms were viewed in Palestine in the
first century, it is necessary to understand what was considered to be an exorcism.
Graham Tweleftree provides a definition in his historical study of Jesus' activities as an
exorcist:

Exorcism was a form of healing used when demons or evil spiits were

demons from people.*

.y may have
the first century in Palestine, and by the Gospel author. The understanding of exorcisms,
at the time of Jesus would have been known by the writers of the Gospel as it has been
established by form critics that the Gospels are rooted in oral and written traditions that

were available to them.” The traditional Palestinian understanding may, however, have

Jified ot
“The first miracle account in Mark, the exorcism in the synagogue, sts the tone of

Mark's story of Jesus' ministry in which Jesus is an authoritative, yet compassionate

* Graham Twelefiree, Ac
Mass: Hendrickson Publishers, 1993),p.13.
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teacher. The event occurs on the Sabbath in the synagogue in Capemaum. Jesus is not a

teacher like the Jewish sril 1:22), becau ity which i
unavailable to the scribes that also amazes the people who are present to witness the
exorcism. This sets the stage for conflict with the Jewish authorities that continues
throughout the Gospel. Mark links Jesus' activities as an exorcist to his activities as @
teacher, who had new teachings and a different form of authority that contributed 0 his
fame

‘The authority that Jesus possesses, as shown in the exorcisms, makes Jesus a
also presented in the Gospels as fulfilling prophecy. Many of the
i i i Jesus ability to do such

unique figure. He

things were the subject of Old Testament prophecies.”" This connection (o prophecy
illuminates further the significance of the person of Jesus. The connection o prophecy
also allowed Mark 10 use exorcisms and healings as a key to Jesus' religious mission,
which was 10 initiate the Kingdom of God and forgive sins.® Although the exorcisms
were demonstrations of the authority Jesus possessed for his mission, viewing these
activities as purely demonstrative acts is to miss the “original context and target of Jesus'
healings which had radical potential, social and political dynamics that were missed in
their day.™ The radical nature of Jesus' actions can be seen in the people he helped, who

Twcletree,. 5.
Kelth Varigo. s
2002),
s w.m..mmmw.. Paradigm or Unique Phenomenon,p. 3.
9 M. Percy, * " sHe 12
(1995) 122, quoted n Warrington, Jeus the Heale: Paradigm or Unique Phenomenon, . 4.
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were mostly social outcasts. In the Gospel of Mark, Gentiles were also included in this
group as in the case of the Gerasene demoniac and the daughter of the Syrophoenician
woman (Mark 7:24-30).

The exorcisms and healings performed by Jesus thus serve several purposes.

These events were i f Jesus' ministry, initati did the Kingdom
of God. Mark presents the exorcism accounts as signs that Jesus was o establish God's
carthly reign. The exorcisms and healings bring restoration that holds a promise of the
coming Kingdom. In Mark, exorcisms show that the Kingdom is available to all people,
therefore Jesus is shown to move around the area of Galilee and into the Gentile regions
rather than staying in one place, performing exorcisms and healing the sick.* Since Jesus'
mission was focussed on the initiation of the Kingdom, the healings and exorcisms

g SR

fu f

better things to come and providing hope in the place of fear**

Another function of the exorcisms that Jesus performed was to provide
‘opportuities t0 the people who witnessed these events to consider what Jesus was doing
and ultimately accept or reject him. These activities of Jesus provided a catalyst for faith
Jes

or rejection. Those who
healer, exorcist and teacher unlike any they had known before. Exorcisms and healings
provided other opportunitics as well, such as teaching opportunities. Jesus used these
" Wantingin, Jesus e Heale: Paradigm or Unique Phenomenon, .3
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events to teach his followers about discipleship. The lessons usually had to do with faith
and obedience. Jesus heals in response to the faith of the sick. The writers of the Gospels
tried to pass those lessons on 10 their readers.” In Mark, the healings and exorcisms that
commend faith and impart a lesson about the importance of faith are shown side by side
with examples where littl faith is shown, even to the point where Jesus is rejected by the
people who know him well. The rejection of Jesus by the people of Nazareth is an
example of a lack of faith. In Mark this incident is followed by the exorcism of the
Gerasene demoniac, where the people of the community send Jesus away out of fear of
what he had done.** The other lesson that is transmitted through the accounts of Jesus'
exorcisms and healings is that people are encouraged to leam from and obey those who
had been healed.” This is clear in the healing and exorcism accounts in the Gospels of
Matthew and Luke. This, however, is missing in Mark as Jesus tells those he heals to be
quiet and to not speak of what he has done.

While exorcisms are an important part of Jesus' mission, the term ‘exorcism,’
éopraotig in Greek, s rarcly used. In Mark the terms most commonly used are
ééproum and ExPida® (“cast out”). The use of these terms suggests a removal and
relocation of the demon. Other terms frequently used in exorcism texts are “binding” and
“releasing” which suggest physical contact with the demonic spirit and would become
" Waringion, Jesus the Healer: Paradigm or Unique Phenomenon, . 1.
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key to the understanding and symbolism of demon possession and exorcisms in

Christianity." Since Mark frequently places cxorcisms and healings in the same episodes,

ing the language of exorcisms is in order to distinguish the
1w types of activities.

In Mark's Gospel, exorcisms are not described in great detail. Mark does not tell
the reader how Jesus performed exorcisms and the mechanics of the exorcism are
unimportant. Mark is more concemed with the fact that Jesus performed exorcisms as a
‘means of conveying his authority to the people to whom he ministered. While healings
were described as involving some form of physical contact, exorcisms involved some
form of command or rebuke of the demons by Jesus.” Although there is no description of
what Jesus does or consistency of what Jesus says in the exorcisms he performs, the
Gospel includes a mandate for the apostles that follow 10 act in accordance with the
examples of Jesus, and do the same.

Mark also attempts to place Jesus' activities as an exorcist in the context of

fulfilling the teachings of the prophets. When Jesus is confronted by the Jewish

authoritics who accuse Jesus of being possessed by Beelzebul, Jesus defends himself with

a series of illustrations including the parable of the ling of the strong man which
based on a passage from Isaiah 49: 24-25:

from a giant? And if: justly

P13,
" Sorcnson, Possession and Exorcism in the New Testament and Early Christianity p. 136.



take a captive, would (the captive) be rescued? Thus says the Lord: “If

giant, i nd the one

who takes them from the strong man will be rescued; I will d
judgement, and T will free your sons.
“This passage is modified when placed into the context of possession and exorcisms as
Mark has done. The image of binding is connected to the usual treatment of demoniacs
who are bound and restrained. The act of exorcism becomes an act of unbinding. Mark

uses such stories 10 represent the carthly possession of individuals as well as elevating

them t0 represent the strugel ind evil.” Whil il Jesus of
being under the control of Beelzebul, Jesus' response scems 1o suggest that Jesus' power
and ability to perform exorcisms indicates a hostile relationship towards the demonic
powers. Jesus is not possessed with an evil spiri; instead Mark wants to show that Jesus'
authority to exorcise was the result of a spiritual presence instead of external sources.™
‘The criticism from the scribes may have been a common criticism in Jesus' time that
Mark appears to reject. For Mark, the fact that Jesus can successfully perform exorcisms

is proof of his legitimate authority to do so. Mark's view appears in his account of the

in Jesus' name (Mark 9:38-40). For Mark,

the cxorcist wil i iation of Jesus and his cause.” This

episode also alludes 10 the practice of calling on Jesus' name that became an important
3 ristaniy, . 141
Sorcnson, Passession and Excrcism i the New Testament and Early Christianiy p. 142
J ristiany, . 142
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part of the ministry of the disciples and was an important element of exorcisms in the
carly church.

Exorcisms are an important part of the message of the Kingdom of God that is
central to Jesus' ministry. Jesus sces his exorcisms as proof of the arrival of the Kingdom

of God. Jesus' exorcisms were scen as being more impressive and successful than other

with his message about God's rule would have led o criticism

exorcists. This com!
as seen in Mark.” The accusations in Mark 3 that Jesus was doing the work of Beelzebul

can be seen as a veiled acknowledgement of the suceess and impressive nature of Jesus'

exorcisms. According to Mark “the scribes who came down from Jerusalem said, *He has
2). As we have

Beelzebul, and by the ruler of the demons he casts out demons™ (Mark
already noted, this accusation was meant to discredit Jesus and his success by claiming
that he was doing the work of a demon.™ The exorcisms that Jesus performs are signs of
the Kingdom of God and the siruggle between good and evil which marks the final

flict that is in s carly stages. Hi

exorcisms and other healings can be seen as proof of his authority to announce the

coming Kingdom and its victory and the demons.”™ demons in
the human sphere through the possession of people is seen as a form of active opposition
p. 13,
7 Craig A Evans,
Testaments” in udaism, Christianiy
(Gotenioh: Gotersoher, 2006),p. 213
* Evans, “Jesus’ i i Testaments,”p.
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towards God by Satan. The act of exorcism by Jesus is a sign that the Kingdom of God is
also entering the human realm.* Jesus is able to defeat Satan by acting on behalf of God
and using that authority to perform healings and exorcisms.

Exorcisms in the Gospels have been interpreted in light of the relationship
between Jesus and the Jewish authorities. Jesus is shown as constantly coming into
conflict with the authorities in connection with his activities as a healer and exorcist. The
Pharisces notice Jesus' activities as an exorcist that is indicated by the accusation in Mark
3, in which they accuse Jesus of witcheraft and being a demoniac. The Pharisces were
also hostile towards Jesus because of the importance he placed on exorcisms. Jesus
interpreted exorcisms differently than the Pharisces; therefore they saw Jesus as a

devi

jant." Jesus' i cat deal of importance to his exorcist activities
because he considered the exorcisms he performed to be an act of God in the world, and
he encouraged his followers to do the same, sending them on missions to perform
exorcisms. Jesus' interpretation marked a significant shift in the values the Pharisees held.
The Pharisces were conservative and focused on doing God's will in everyday life. Jesus'
focus on exorcism as a major action did not it into their views. As a result the Pharisces

viewed Jesus' exorcisms as a counter-cultural action that was a threat to them.

Jesus is also shown in the Gospels as coming into conflict with Herod Antipas,

vt o Exorciams and Prociamaio n the Kigdom e Lightof e Tesamens” . 20,
* Pk, iy B
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ruler of the Galilee region. Herod wanted Jesus killed as a result of his exorcising activity
and his apparent growing influence in the political sphere as Jesus sent his followers
throughout the area to perform exorcisms and healings. According to Mark, this activity
of Jesus was scen as a threat to Herod's position and security (Mark: 6:14-16)° The
responses of the Pharisees and Herod Antipas indicate the deeper social and political
dimensions of exorcism. Demoniacs filled a niche in first century society and exorcists
were allowed to heal them, but Jesus acted as an unauthorized exorcist who considered
exorcisms to be very important and the work of God, challenged the social system and
highlighted some of the tensions which existed in society. This challenge to the social
system is what attracted the attention of the authorities to Jesus'activities.™

For Mark, the exorcisms of Jesus showed that he was proclaiming the coming
Kingdom of God and that his knowledge and power came from God. The exorcisms
allowed Jesus to exercise his power over ‘unclean spirits' as well as show the authoritis,
‘who claimed to have the necessary spiritual insights to understand the works of God, that

he had the greater power to deliver people from sion of sin and evil." While it

appears that demon possession and the presence of ‘unclean spirits' was a prominent
concem in the contemporary society of Jesus and the authors of the synoptic Gospels,
there is actually very litle consideration given to these issues in the biblical texts. The

only attention demon possession receives in the texts is in relation to how it fits into the

" Hollenbach, “Help for Intepretng Jesus' Exorcisms.” p. 125.

* Hollenbach, “Help fo Intrpreting Jesus' Exorcisms.” p. 126.

" 1! Reke Howard, New Tesament Exocsm aad s Sihiflcancs Today"in The Eposiry Tmes (No
96, 1985),p. 105.
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‘ministry and activities of Jesus. There is no information given about what the life of the
demoniacs was like as they dealt with their possession, what their life was like before
becoming possessed by a demon or even what may have been considered the cause of the

demonic possession. Demon possession is only given significance by Mark in ts rel

10 Jesus' ministry and how it contributed to the theological significance of Jesus' work.*
Exorcisms are very important in Mark because they show that Jesus was demonstrating
the actions of God in the world and that the forces of evil which hold sway over

humanity were retreating from the coming of the Kingdom of God "

‘The Gerasene Demoniac in the Gospel of Mark

The understanding of demon possession in the traditions of Judaism clearly
influenced the biblical authors. This understanding created a dualism between realms of
power. This dualism is based on a cosmology of two opposing powers, which was
‘common in Judaism, although the Gospel writers refer to the opposing powers in terms of
the Kingdom of God and the rule of Satan, it was combined with the internal aspects of
possession which was common in Near Easten thought * This combination of ideas that

developed in the New ed to the notion of indwell ion becoming

the dominant point of view when it came to demons and possession. Indwelling

possession has a profound cffect on human beings, as it is this type of possession that

Howard, * New Testament Exorcism and is Significance Today,”p. 108,
Howard, * New Testament Exarcism and its Significance Today,” . 108.
son,

P19,
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dircetly related humanity with demonic and divine spiritual forces and causes adverse
effects on the human body and makes cxorcisms a necessary occurrence.” Mark
‘maintains the views of the wider culture when describing Jesus' activities as an exorcist.
Mark assumes a hierarchy of demons including higher and lower demons. In Mark, for
example, there s a controversy with Jesus and the scribes who claim that Jesus is being
influenced by the demon Beelzebul, and this allows him to perform exorcisms (Mark
3:20-27). Most of the other demons mentioned in the Gospels are lower demons, although
only one is actually named besides Beclzebul and that is Legion in the story of the
Gerasene demoniac.”

The way exorcism storics are told in the New Testament with a focus on the
‘demon and exorcist involved and less on the person affected by demon possession and
benefiting from the exorcism is done to highlight the work of the exorcist and to show the
readers where the authority of the exorcist comes from. In Mark the exaorcist s Jesus who
is shown to have received his authority from God, making him a divine healer who can
reveal this power through his exorcisms. As a result the accounts of exorcisms usually
end in the same way. Jesus leaves and those who witness the exorcism are left in

‘amazement or fear.” The victim is only discussed o inform the reader of the severity of

the possession. The causes of demonic possession are never described in the New
Testament. When a victim is cncountered, they are already in a state of possession,

L P10,

ristianiy,
= Sorenson, Possession and Exorcism i the New Testament and Early Christianis, p. 121
Sorenson, p. 125
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although they are usually characterized as being vietims of aggressive demons, who are
rebelling against the divine order.” There is no explanation as to why a particular person
was likely to become the victim of demon possession, although there were things that
ings, ill health and

‘There is very little said about the demoniacs in the New Testament, but they are
generally portrayed as innocent victims whose main purpose is to allow the exorcist to
exercise their power publicly. Possession is mostly associated with human physiology that
does not have cthical causes or consequences. Although there are cases in the New
Testament where demon possession is linked 1o ethical behaviour™ in such cases the
demoniacs are belicved to be responsible for their possession. As a disease takes on a

demonic persona the emotions of a the victim can be demonized as a form of moral

s the

ions with evil and possessi

judgement. The victim is considered guilty of associ
punishment

Here the work of René Girard is significant in further elaborating upon this
insight. He sces the story of the Gerasene demoniac through the eyes of mimetic theory.
According 1o Girard, mimeticism is the source of people’s troubles, desires and rivalries

and creates disorder and chaos. Reconciliation is possible and the dynamics of

" Sorenson, p. 126
* Sorenson, p.126.
** Sorenson, . 153
- Christaniy, p. 151,
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reconciliation are the basis of mythological and religious beginnings.* These dynamics

are present in the stories in the Gospels. Satan is presented as the incarnation of mimetic

desire, i inferi ‘Satan.
psychological manifestations and are usually scen as the cause of predominant disorder.”
Jesus encounters demons frequently throughout the Gospels, and they usually beg Jesus
10 leave them alone. Jesus is such a threat that Satan appears t0 Jesus in the wildemess o
divert him from his mission.”*

Girard focuses on Mark's version of Jesus' encounter in Gerasa, although he does
refer to Matthew and Luke's versions of the story. Mark's account is longer and contains
the demoniac

as existing between the living and the dead, living among the tombs, points o the
mimetic crisis that leads to a loss of differentiation and persecution.” The mimetic
phenomena that can be seen in the Gerasene demoniac are not permanent. According to
Girard, the Gerasene community and demoniac have a cyclical pattem in dealing with
each other. In Girard's reading of this account in Luke's Gospel the demoniac is only out

of the city during bad periods.® There has been no definitive break between the

demoniac and his ity. The man ined in chains and
free, and this appeared to occur multiple times. For Girard the binding were attempts to
2 Jimt e Sopagom, . 165
@ Girard, The Scapegoat,p. 166.
= cm The Scapegoat,p. 167.
irand, The Scapegoat,p. 168,
it T oot b 68
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cure the man by removing his symptoms, which would be wandering around the
‘mountains and tombs. The illness is so severe that violence is necessary to bind him,

which results in increasing the man's desire to seek solitude outside the city.”' The

continual bindi itualistic. The becomes
‘connected to the ritual and suffering. When Jesus heals the man, the drama is over. The
people ask Jesus 1o leave the arca for this reason. He has cured the man without any
violence, whercas the people had tried to simply restrain him with violence and chains.

" S o™

y

Girard notes that some of the behaviour described in the account of the Gerasene
demoniac can be considered mimetic. The demoniac is concerned with stoning. He s
described as hitting and cutting himself with stones. His practice of self-punishment
‘mirrors the punishment of criminals in the Middle East."" The violence the Gerascnes
subjeet the demoniac (0 is also a form of mimetic behaviour. The violence creates a cycle
of violence; the people are violent toward the possessed man, yet they want to keep him
near. The possessed man flecs the violence of the community and then is violent towards

himself. The eycle links the Gerasenes and the demoniac in a relationship of mimetic

rivalry.

Girard also considers the connotations of the name “Legion.” While the military

irard, The Scapegoat,p. 169.

= i, e oot b 1
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imagery connected to the term s quite clear, the term can refer to crowds in general. Jesus
is surounded by crowds during his ministry. There are crowds surrounding Jesus in
Galilee before he crosses to the Gentile territory and afler he retums. In the region of the
Gerasenes, Jesus encounters the crowd of demons, the Legion, as well as the swine and

the crowd from the community after the healing.' There is a difference between the

Galilean crowds and the Gentile crowds. The Galilcans are not afraid of the miracles
Jesus performs; they look to Jesus as a saviour, although they will tum against him. The
Gentiles are afraid because of the miracle that Jesus has performed among them. The
miracle creates anxiety; therefore they ask Jesus to leave the area.'™ They are disturbed
by the removal of their demons. They have become, as it were, attached to the demons
and cannot be without them. The cycle that had been established is very important to their
existence; it provides structure and acts as a form of catharsis."” The healing of the
possessed man and the drowning of the Legion in the pigs has completely altered the

icism in the system that has been created in the Gerasenes community

system. The

is what unities the people as @ community. The community is organized around the

coexistence of the people and demons."™

Richard Horsley in his book, Hearing the Whole Word, takes a slightly different
tack from Girard. Horsley's interpretation is not as Freudian as that of Girard and the
Jesus of his study is narrower. Horsley secks to draw out the political implications of the
= Girad, The Scapegoat, p. 173.

Girard, The Scapegoat,p. 175
Girard, The Seapegoat, p. 182,
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of the political struggles

Legion narrative. Horsley secs the story as being symbol
between the people of the Palestinian region and the Romans. For Horsley, the political
dimensions of Jesus’ struggle are central 1o understanding the exorcism in the region of
the Gerasenes. The name “Legion™ would have been recognized by the audience as being
a reference to the Roman troops. The audience knew the Roman legions that would have
‘come into the villages, bumed their houses and killed and enslaved the people. This adds
the political element to the story and has the demon becoming the Roman army.'” The

i result of the pn the Roman army in the arca. The

man's violent behaviour is a reaction to the violence experienced at the hands of the
Romans. The man becomes symbolic of the whole socicty that suffers under Roman rule.
‘There is a sense of political empowerment in hearing through the text that the Legion was
subject to the authority of Jesus and that Jesus dismissed the Legion and removes it from
the region. In light of the military and political allusions in the text, the story can be seen

i i legions. Jesus is taking

control and destroying the forces that possess the people, in doing this he s establishing

God's ule.

According 1o Horsley, the exorcisms in Mark's Gospel have increased importance
when viewed in the light of a political background. The imperial conflict that was the
reality of the area of Galilee was tied up in a higher, superatural conflict between God
and Satan. Belief in demons was an important tool for oppressed people living under

= Horsley, Hearing the Whle Story: The Poliicsof Plot in Mark's Gospel, p. 140.
" Horsley, Hearing the Whole Story: The Poltics o Plot in Mark's Gospel, p. 141,
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foreign rule. People in ancient Palestine living under the authority of the Romans,
understood the situation as a struggle between God and demonic forces. This
understanding was both an enabling revelation and a diversion. Belief that their situation
was part of something bigger and under God's control allowed the people to survive the
oppressive presence of the Romans without resorting to rebellion."" The violence and
‘cconomic exploitation that accompanied Roman rule was generally attributed to demon

renewal of this, says Horsley, is

‘what Mark's narmative s primarily about. The healing of the Gerasene demoniac names

the Roman political and military forces as the true force from which the people seek
liberation. The audicnce of Mark's Gospel is now aware of this and the story continues

Israel i ives that lead to Jesus' trial

and crucifixion."*

For Horsley, the exorcisms contain a message about the political situation
surrounding the struggle of the people against the Roman rulers. The final political
confrontation occurs with Jesus' execution. The report of the crucifixion in Mark contains
much of the same language used to describe the exoreisms. The first half of Mark's story

focuses on the struggle of the people against demoniac forces. The focus shifts in the

sccond half of the Gospel and becomes explicily poliical and focused on human

institutions and rulers. The story of the Gerasene demoniac is directed towards people
who are the subjects of imperial rule and includes a message of renewal for the people,

" Worsly, Hearing the Whole Story: The Politics of Potin Mark's Gospel,p. 145,
orsley, Whole Sory: The Mark's Gospt, . 147,




‘and this includes opposing the local and forcign rulers.

‘The Gerasene Demoniac may, therefore, be understood from both a psychological
and religious perspective and also from a politcal one. A psychological understanding of
the demoniac views demon possession s a representation of mental illness and social
control. Paul Hollenbach relies on the social sciences o gain an understanding of the
psychological aspects of the story. Hollenbach uses the methods of the social sciences to
interpret the story of the Gerasene demoniac and what it reveals about demon possession.
The story shows how demon possession can act as both a discase and cure. The demons
are identified with the Roman legions that are occupying Palestine. The legions are the
most visit i the i i it with the

devil. Yet the only way the man s able to do that is through mental disorder. The mental
symptoms seem o be the result of the hatred the man feels toward the Romans and the
necessity 1o repress that anger for his own safety. If he expresses that anger, he faces
punishment from the Romans, but the madness he is now experiencing allows the man to
express his anger and escape the punishment of the authorities." In this case the demon

possessi a result of the oppression and an expression of resistance. Demon
possession s a symbolic resistance o Roman oppression.
The community has accepted the man suffering the demon possession within

certain limits. The people have to deal with the violence that is a part of his illness. They

L. 148,

Horsky, Whole Story: '
4 Holleabach, *Jesus, Demoniacs and Public Authorities,” p. 581
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have gone 5o far as 10 try to bind and restrain the man and that did not work. The people
have ostracised the man to the nearby cemetery. The man staying at the cemetery created
a status quo that worked for the people. They did not have to deal with the man on a daily
basis, yet he was still nearby and able to be monitored. The established order was
destroyed when Jesus came and healed the man. This is what led the townspeople to ask
Jesus to leave the area. The people are affaid of what Jesus has done. Hollenbach
suggests that the healing of the man and the loss of the swine have brought the people’s
hatred of the Roman occupation out into the open, leaving the people vulnerable. " This
vulnerability is felt more profoundly since the healed man is telling his story throughout
the area.

“The story of the Gerasene demoniac reveals information about society and social
norms in first century Palestine. The way the demoniac was treated and accommodated
suggests that there was a prescribed and socially acceptable way of handling demoniacs.

well i them had in society, just as the

leaders. I i ists acted

with the authorities. As soon as the limits were

their roles, there were no conf
overstepped, conflict with the authorities would occur as a means of reinstituting the
acceptable social order." Jesus appears to be working in this pattem. He performs
exorcisms that lead to conflict with the Pharisces and Herod Antipas. Jesus' exorcisms
seem to overstep the limits of the role of exorcist. Hollenbach suggests two reasons why

5 Hollenbach, “Jesus, and Public Authorites” p. S81.
14 bt -Jo, Demoiacand Plc Ahotin .82
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Jesus' exorcisms were considered o be socially unacceptable: the first was that Jesus may
have interpreted and practised exorcisms in a way that was different from the Pharisees”
own interpretation. The Pharisces would have considered this difference deviant and they
would want to stop him. Secondly, Jesus saw his exorcisms as being the work of God in
the world, thus making exorcisms very important, The Pharisces reacted against this. To

was 10 open 0

the possibility that illness and the social system were connected. This was not possible for
the Pharisces who had become an important part of the social hierarchy."” Therefore,
Jesus” activities appeared to be radical, counter-cultural and a threat to the social position
of the Pharisees.

Jesus” conflict with Herod Antipas was also related to his exorcisms. The hostility
that Herod developed toward Jesus could have come from the Pharisces who were
concemed about Jesus® activities, as well as concemed over the growing movement
surrounding Jesus in the missions of the twelve disciples. A growing social movement,
such as the one following Jesus, would have been perceived as a threat to Herod. " Jesus'

i ic since he was acti iz ist who claimed

his work was the work of God and was leading a large social movement. Jesus' exorcisms

i hat is crucifixion. At the heart of the conflict between

Jesus and the authoritics were differences in social values. The authorities wanted to

" Hollcabach, *Jesus, Demoniacs and Public Authoriie,” p. 583
™ Hollenbach, “Jesu " p. 8. s
vementin a i i

Herod's positon and securiy.



‘maintain social stability while Jesus valued social healing.

‘The Dimensions of Mark's Story

“The story of the Gerasene demoniac allows the author of Mark t0 show that Jesus'
actions were symbolic of a new order that would be ushered into the world. Jesus is
harbinger of a new order which breaks down social and political barries. It s a story
‘which is multifaceted and multidimensional. The incident of the Gerasene demoniac
illustrates this perhaps more than any other story.

The military symbolism that can be found in the account of the Gerasene
demoniac cannot be taken literally to mean that Jesus was advocating opposing the
Roman military by force. Mark uses political language 10 bring attention to and make
space for Jesus' message about the Kingdom.™ Eventually the way will be cleared of
those things that stand in the way of the Kingdom.

‘The episode involving the Gerasene demoniac is unique as it is one of the few

i i i i les. The story shows Jesus

case the Decapolis. The

Decapolis translated as 'ten cities', which was a Hellenistic region in the castern area of

the Roman Empire.'*! The location that Mark describes and refers to as the “country of

Hollenbach, “Jesus, Demoniacs and Public Authorites” p. 584.

" Ched M NY:
Orbis Books, 1988). . 194.
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" (Mark 5:1) is problematic. The city of Gerasa 30 miles

from the arca that Mark describes.”” Although Mark may have been trying to exaggerate

the point that Jesus was outside his home territory and in a Gentile area.

‘The story begins when Jesus arrives on shore and is immediately confronted by
the demoniac, o a man with an unclean spirit (Mark 5:2). The demoniac has been living
in the wildemess, among the tombs. This makes the man unclean, according to Jewish
law. Yet Jesus interacts with him. The interaction of a Jewish person with someone who
was unclean, as demoniacs were considered to be, or even the arca of the tombs that was

unclean, was prohibited by Jewish law. Mark notes further along in the story that the

presence of pigs also contribute to the impure nature of the location. The impurity of the
location can be connected to a passage from Isaiah that outlines things that are offensive

o Goll I oata 6554 . S

Apeopl tomy

‘and offering incense on bricks; who sit inside tombs, and spend the night
in secret places; who cat swine's flesh, with broth of abominable things in
their vessels (NRSV).

‘This impure character of the setting is key 10 suggesting a Gentile location. The demoniac

had been living among the tombs outside of the community. There had also been several

attempts made 10 restrain the demoniac. The demoniac had been restrained with chains

% Myers, Binding the Sirong Man: A Politcal Reading of Mark's Story of Jesus, p. 190
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‘and shackles and he always managed to break free. The demoniac was quite strong and no
one had enough strength to subdue him. The demoniac lives a troubled life in the

cemetery, howli ing himself with 5:4:5).

‘The demoniac sees Jesus approaching and demands to know what Jesus wants
with him. Here Jesus is referred to as the “vi¢ w00 0¢00 00 Gyiotov” (Mark 5:7), which

‘a Hellenistic term that appears in other places in the New Testament.'™ The use of this

greeting also highlights the Gentile setting of the story. Jesus engages in a conversation

ing to name Jesus, but know about
the demon. In verse 11, Jesus s told a name; the demon is known as “Aend,” for “they
are many.” The military allusion is quite clear and in Mark's social period would only
have referred to a division in the Roman military.™ Military language and illusions are
found throughout the rest of the story. There is a herd of swine in the arca, near the
meeting place of the demoniac and Jesus. The term ‘herd, aymhf) in Greek, is gencrally
not used 10 refer to swine, but could be a term used o refer to military recruits." The
Agréav begs to be sent into the swine before Jesus starts the exorcism. Jesus agrees and
sends the Aeyv from the man into the swine who then run into the sea. The death of the
swine also removes the Aeyiiov from the area. The image of the swine rushing into the

sea can be sen as a military image of soldicrs rushing onto the battlefield. In the Jewish

liberation of the Isracites in E» Egyptian army

U M Jesus p.
 Myers, Binding the Sirong Man: 4 Poltical Reading of Mark' Sior of Jesus,p. 191
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follows the Israclites into the Red Sea and are drowned (Ex. 15:4). Although this incident

oceurs in a Gentile area there is meaning for the Jewish background of Mark's audience. ™ |
“The account of the exorcism concludes with witnesses, the swincherds, running to ‘

tell others what they had scen. The townspeople return to the area, see the demoniac

healed, become afraid and ask Jesus to leave (Mark 5:14-16). The healed man wants to

come with Jesus, but he refuses. Jesus tells the man “Yauye e v oy oov 2ps tol

oois, xul dnierredov aitols o & wipis o zERoinKEy Kol fkénaiy or” (Mark 5:19).

Mark tells us that the man preaches about his experience throughout the Decapolis. This

is different from other healings or miracles in which Jesus wants his actions to remain

seret,

Man: 4 Story of Jesus, p. 191

ing (A, XIV;,10) .

 llthat was let went up.
in flames. S0 did the war spread thoughout the mountan and plain country” O IV, i, 1. These




3. The Gerasene Demoniac and the Markan Redaction

‘The Gospel of Mark has a very deliberate structure in which the author of the text
organized his source materials 10 create a narrative with a particular plot that served the
purposes of the author. Mark describes Jesus' public ministry in the first nine chapters of
the text. One of the elements of this ministry, and an important aspeet of the structure of
the text, is Jesus' movements throughout the area of Galilee into the Gentile area

surrounding it.

Geography and Structure

The movement into the Gentile territory is introduced by Mark through “sea
crossings.” Jesus crosses the Sea of Galilee numerous times and performs miracles in
Gentile territory that parallel the miracles he performs in Galilee. These movements
reveal the structure that Mark used to shape his namrative and need to be understood
within the social context of the first century period. The inclusion of the Gentiles in the
narrative stresses how unique Jesus was as it was a religious taboo for Jews to interact

with Gentiles. Jewish thought was concemed with who was within and outside the

people of God.™ Jesus' ide Gali thus be

anew order.™

7 Eric K. Wefald, i
in The. Testament 60

(1999),p.3.
* Myers. Binding the Srong Man A Politcal Reading of Mark's Stoy of Jsus,p. 156.
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“The Gentile mission is mentioned explicitly by Mark as Jesus crosses the Sea of
Galilee. Jesus often crosses the sca to the Gentile regions on the other side, even though
sea travel was a dangerous undertaking. Jesus appears (0 travel asily across the sea t0 the
unfamiliar Gentile territories that border the Galilee region. Jesus is shown as being a
mediator between the Jews and the Gentiles when he travels to reveal the Gospel to each
group.'™ Jesus makes four trips across the Sea of Galilee in Mark. The first trip is

in Galilee and arrives in the country of

referenced in Mark 4:35, Jesus leaves some
the Gerasenes, then makes a return trip. In Mark 6:45, Jesus makes another trip across the
sea to Bethsaida, stopping in the area of Gennesaret. While Jesus has sent the disciples
ahead of him, he s also instructing them to move outside the areas and people they know
o include Gentiles."® Then he retums to Galilee. Another journey occurs on land as Jesus
travels 10 the area of Tyre and Sidon (Mark 7:24) then he travels o the region of

Decapolis. These journeys are set within the structure and plot of the narrative. This goes

again i Mark i ial that jon. "

of Jesus and stories about him

in the Jesus movement.”” There are suggestions

that the material, as Mark found it, was arranged in a particular manner. This pre-markan

amangement contributed to the presence of cycles in the narrative. These cycles link

7 el T Spuns Geele ision
* et The Seurate Gt m-m-u:.no
S s o of D . footnote 2.
" Detai . Dulin. Th New tamen iy Emronet o Ml o (B Wt
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material by subject and theme. Healing stories are connected to other healings that
occurred in different communitis, as well as link Jesus’ teachings and miracles to the
Gentiles to those that occurred among the Jews. But Mark has organized the material in a
way that allows the reader to understand the message of the text: that Jesus was acting on
behalf of God to institute the Kingdom of God on earth. Mark, for example, introduces
episodes in similar ways. Geographical references usually introduce and conclude an

episode. Places are usually given a symbolic significance in Mark, for example, the sea

teaching and the wil is a place of temptation.

Another of Mark’s organizational t0ols is intercalation, or sandwiching.™ This
refers to the appearance of a story within a story such as the account of the woman with
the hacmorrhage which is inserted in the account of the healing of Jairus' daughter in

Mark 5:21-43, These sandwiched stories appear throughout the entire Gospel and even

the whole text is organized as a large sandwich. The Gospel is divided into three large

sections  with the first section 1:1-8:26 and the third section 11:1-16:8 providing a frame

for the middle section, 8:27-10:45. The middle section is a transition from Jesus' ministry
in the arca around the Sea of Galilee to his final days and death in Jerusalem,. The middle
section also contains the three passion predictions as well as Jesus explaining what must
happen 1o his disciples."*

The Gospel of Mark is also organized by geography. The story moves along

" Duling. The New Testament: History Lierature and Social Contex, p. 307.
Duling, The New Testament: Histry, Literature and Social Conest, p. 308,
Duling, The New Testament: Histor; Literature and Social Contet, p. 308.
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‘geographical lines, from one area to another, following Jesus' travelling activities. The
beginning of the text occurs in Galilee then moves beyond that region, with the text
concluding in Jerusalem. The summary material that appears throughout the text
summarizes the teachings and activities." These summaries act as transitions in the
narrative and mark a shift from one story or location to a new story and location, such as
in Mark 5:21 which marks the movement of Jesus from the arca of the Gerasenes back to
Galilee.

In light of the stylistic and structural features of the Gospel of Mark, an outline
can be constructed focusing on the geographical movements from Galilee to Jerusalem
and the themes that appear in the narrative. Duling provides a bricf outline of the text
which follows the geographical and structural features found in Mark:'*"

1:1-13 Introduction

1:14-15 Transitional summary

Galilee

1:16-3:6 Section dealing with the authority of Jesus

3:7-12 Transitional Summary

3:13-6:6a Jesus as the Son of God and rejected by his own people:
6:6b Transitional Summary

7 Dulin. The New Tstamen: Hit
7 Duling, The New Testamen: History:.

Literasre and Social Context, p. 308
i p.309.




6:7-8:21 Jesus is misunderstood by his disciples
Caesarea Phillippi

8:22-26 Transition ~ blindness miracle:
8:27-10:45 blindness of the disciples

10:46-52 Transition ~ blindness miracle
Jerusalem

11:1-12:44 Days leading up to the passion
13:1-5a Introduction to apocalyptic discourse
13:5b-37 Apocalyptic discourse:

14

Introduction to the passion narrative
14:13-16:8 Passion narrative

“The division of the text highlights distinet themes in the text. For example the theme of

blindness s very clear i section. It
story that involves Jesus healing blindness. The teaching that occurs in this scction
focuses on the inability of the disciples to see what it is that Jesus is doing. This section
includes teaching by Jesus, the passion predictions and the transfiguration. In cach of
these things the disciples are unable 1o fully understand what Jesus is doing o telling

them. The first major section focuses on the question of who Jesus is, as well as the
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screcy surrounding Jesus” identity. The final section of the text answers the question

regarding Jesus’ identity by focusing of His last days in Jerusalem. ™

The Bread Cycle

The bread cycle deals with the fecding namatives, in which Jesus feeds 5000

people and 4000 people in separate incidents. The appearances in the text of these

at hapter igh
Cycle 1 (Mark 4:35-6:44) Cycle 2 (Mark 6:45-8:26)
4:35-41 Stilling the Storm 6:45- 51 Jesus walks on the sea
5:1-20 The Gerasene Demoniac 8:22-26 Blind man of Bethsaida'™”

5:25-34 Woman with a Haemorrhage  7:24b-30 Syrophoenician woman
5:21-23, 3543 Jairus' Daughter 7:32:37 Deaf Mute:
6:34-44 Feeding of 5,000 8:1-10 Feeding the 4, 000"

Each cycle begins with a nature miracle, in which Jesus is shown to have command over

the elements of nature by calming a severe storm in the first account and then walking on

that i is purpos

¥ David J. Hawkin, “The Symbolism and Structureofthe Marcan Redaction” in The Evangelical
Quartery 49 (ApeilJune 1977, p. 110. X
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showing that Jesus had authority that was unique; he was able to assert his authority over
nature. This authority is what characterized Jesus’ public ministry and the various
miracles and healings he performed. The cycles in the text begin with these events to
highlight the authority Jesus uses to perform the healings and miracles that follow.

“The stilling of the storm is followed by the healing of the Gerasene demoniac. The

les are crossing the Sea of Galilee into

storm oceurs suddenly as Jesus and the di

Gentile territory. Sudden storms were not uncommon on the Sea of Galilee.'" Jesus is
asleep and is only awoken by the disciples who are affaid of the storm. Jesus wakes and

tells the storm to be still (Mark 4:38-39). The disciples are just as frightened by Jesus'

authority over the storm as they are of the storm tself. Shortly afte the storm the boat
arrives on shore. Jesus encounters the Gerasene demoniac as soon as he arrives in the
area. After Jesus has healed the man and removed the Legion from the area, people from
the nearby community ask Jesus o leave. In Mark 5:21 an uneventful sea crossing is

tioned as Jesus and the discipls 10 the Jewish side of the sea.

After Jesus arrives on the shore of the Sea of Galilee, he encounters one of the
leaders of the synagogue, Jarius, who asks that Jesus help his dying twelve year old
daughter. Jesus agreed and while he is going to the man's daughter he is involved with a
crowd of people that includes  woman suffering from a haemorrhage for twelve years.

‘She believes that if she touches Jesus' clothes she will be healed. The woman would have

5 Gerard Mackrel, The Healing z The
(Midlegreen, England: S. Pul Publshing, 1987), p. 74
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been considered ritually unclean and it would have been unusual for someone who is
unclean to be in a large crowd as Mark described.'® The woman scems to want to avoid
notice by slipping into the crowd and only touching Jesus' clothes, but Jesus notices. Jesus
wanis to speak to the woman to finish the healing by telling her that her faith has made
her well (Mark 5:34). Then Jesus continues to go to heal Jarius' daughter, although
messengers had arrived telling of the girl's death (Mark 5:35). The girl is raised by Jesus
and walks around and Jesus tells them not to say anything and to give her something to
eat (5:43). This example of Mark's sandwich technique of organization allows Mark to
tell of more of Jesus' miracles in a short period of time. In this instance it appears that

Jesus performs two miracles as soon as he arrived in the area.

The cycle concludes with the story of the feeding of the 5000 (Mark 6:34-44).
‘This story follows the account of the mission to the twelve and the death of John the
Baptist which is not included in the cyele. The feeding occurs in a deserted place. Many
people had seen Jesus and the disciples leaving the town and followed them. When Jesus
arrived at the place he felt compassion for all the people who had come there to see him
50 he began to teach. The disciples wanted Jesus to leave and send the people away to go
get something to eat. Jesus tells the disciples to feed the people. The disciples collected
five loaves of bread and two fish from the crowd. There is a lengthy exchange between
Jesus and the disciples, which slows the movement of the narrative and adds anticipation
for the reader,"® Jesus took the food, blessed it and broke up into picces. The food was

72 Mackel. T Heolg Miles i Mirks Gopa: The Pesion i Compesionof s
Dot nd D Hargion The Gopel of ik (Collgeile he Lingiea res 2002,
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shared among 5,000 men (Mark 6:44)" and twelve baskets of left over food was
collected after everyone had eaten. This feeding narrative is directed towards the Jewish
people. It accurs in a Jewish area near the shore of the Sea of Galilee, in a Jewish region.
There are allusions to elements of Judaism within Mark's account. The number of fish,
five, is significant as it conjures up the number of books in the Torah. The twelve baskets
collected after the meal recals that there are twelve tribes of Isracl. The word that appears

in the text for basket, kdguvog, refers to a basket commonly used by the Jewish people."*

‘The second series of narratives of the bread cycle contains stories similar (o those
in the first cyele. It begins with a nature miracle on the sea of Galilee. In this story Jesus
walks on waer, to the amazement of the disciples. After the feeding of the 5,000, Jesus
sends his disciples ahead of him to Bethsaida (Mark 6:45). Afier spending some time

les out on the water. The disciples are

alone, Jesus notices the boat and the di
struggling to row against the strong wind. Jesus sets out, walking on the water with the
intention to pass the disciples. By early morning he is near the disciples who notice him
and are affaid since they believed they were seeing a ghost (Mark 6:49). Jesus identified
himself to the disciples then climbs into the boat and the wind stopped. The disciples

les to their lack of

were astounded by this feat. Mark links the astonishment of the
understanding about the loaves, which is a result of their hardened hearts (Mark 6:52).

of the storm in chapter

This

dent s very similar o the account of the st

210,
14 The author of Mark only gives the number of people a5 5,000 me
4 Hawkin, “The Symbolism and Structure of the Marcan Redactior
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four. There are also differences between these two incidents. There is no storm in chapter
6 instead there is a strong wind which has made rowing difficult, but not impossible.
‘There is no danger as i the storm, there i no risk of loss of lfe. Instead the sight of Jesus
approaching is what frightens the disciples more than the weather, In Mark's account of
his cvent, Jesus is the cause of panic, which he does calm." Jesus does not deliberately

frighten the disciples without reason. This is a test of the faith of the disciples, which is

necessary after their inability to understand the feeding of the 5,000 which had happencd

just before this event. This miracle occurs after Jesus has isolated himself from the
disciples when he sends them off in the boat, and then from the world when he goes up a
mountain to pray. This isolation is what allowed Jesus 10 see the struggle of the disciples
against the wind and what set off the events of this miracle.

“The next story of the cycle is the encounter of Jesus and the Syrophoenician
‘woman. Jesus has travelled outside the area of Galilee, as he had done in chapter five.
Jesus has travelled into the region of Tyre and Sidon. Jesus s staying in a house and does

not want people o know that he is there. The Syrophoenician woman hears that he is

him (Mark 7:25). She i ile, but she hs 10 Jesus to seek

help for her daughter who is possessed by a demon. Jesus rebukes her in a very

s not fair to ildren's food and throw it to

ing way by telling
the dogs™ (Mark 7:27). The woman is able t0 respond to Jesus' rebuke and Jesus is moved

10 heal her daughter. This story highlights that Jesus came to minister primarily to the

= Mackrell, The Healing Mi Mark's Gaspel: 5 ¥l




66
Jews. The Jewish people needed someone to come to them, but this story shows that the
Gentiles needed help as well."”

“This healing is followed by more travelling. Jesus leaves Tyre and Sidon and goes

back to Galilee by travelling through the Decapolis. While in the Decapolis, Jesus is
approached by people who are leading a man who is deaf and unable to speak. The people
beg Jesus 10 heal the man, which Jesus does. Jesus takes the man away from the crowd

and restores his speech and hearing. Jesus orders the people not to tell anyone what he

had done (Mark 7:36). The people are amazed and zealously proclaim the work that Jesus
has done. This miracle occurs in the same area as the exorcism of Legion, and the people
had heard of Jesus and what he can do. Jesus takes the man aside in an effort to ensure
privacy. Jesus touches the man in this healing which is unusual since physical contact
with Jesus is rare in the text. This healing also appears to require some effort on the part
of Jesus. He needs privacy o perform this healing, possibly in a need for time to develop
‘2 method of healing the man. He looks up to heaven and sighs during the healing, which
could suggest that Jesus was tired. "™ The witnesses are excited and hard to contain
despite the order from Jesus o keep silent about what he has done. This is similar t0 other

those healed or the miracle witness tell of what has

accounts of miracles in whi

happened, even though Jesus had requested that the matier remain secret on other

oceasions.
7 Mackrel, s Gospel: The Passion and C. P87
4 Mackrel, The He: Mark's Gospel: The P: P 023




6

“This healing is followed by the fecding of the 4,000, the final story in the bread

eyele. There is no location given of where this event takes place. The account begins with
the reader being told there was a large crowd that did not have any food. Jesus feels
‘compassion for the hungry people. If they are sent home, they wil faint of hunger on the

way (Mark 8:3). Jesus asks the disciples for bread and they have seven loaves, as well as

several small fish. Jesus blesses the food, breaks it and shares it among the crowd. There
‘was enough food left to fill seven baskets. After the meal Jesus sent the people away and
left with the disciples for the district of Dalmanutha (Mark 8:10). This is a symbolic
namative indicating that Gentiles are included in God's plan of salvation. In a similar
fashion the feeding of the 5,000 indicates that Jews are included. The event occurs as
Jesus is travelling in Gentile teritory, it follows the healing of the deaf man that occurred
in the Decapolis and Jesus immediately leaves for Dalmanutha, which is also in Gentile
teritory. The recurrence of the number seven, the number of fish and baskets of left over
food, speaks 1o a Gentile audience as it is a mystical number indicating universality and
completeness. The word used for basket, Gmupis, refers o a common basket that would
likely have been frequently used by Gentiles.'

Following the story of the feeding, while in the boat, bread becomes an issue
among the disciples in Mark 8:14-21. The disciples have not brought bread and only had
one loaf with them for this journey. Jesus then wams them about “the yeast of the

Pharisces and the yeast of Herod” (Mark 8:15). The disciples continue to talk about not

= Hawkin, “The Symbolism and Structure of the Marcan Redaction,” p. 103,
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having bread and Jesus questions them, because they do not understand what he s doing.
Jesus sces that they have hardened their hearts and can not comprchend what has been

happening (Mark 8:17-18). Jesus asks them about the two feeding miracles and how
many baskets of left over food had been collected each time. The disciples answer twelve
in the first miracle and seven in the second. Jesus questions their inability to understand

again (Mark 8:21). The disciples have yet again missed the point of what Jesus is doing.

“The line of questioning of the disciples used by Jesus serves the purpose of drawing

the numbers. It ine who noted that the numbers

4 (4,000 in the second feeding) and 7 (7 loaves) are universal numbers. The numbers §
(5,000 in the first feeding) and 12 (12 baskets) recall the 5 books of the Torah and the 12

tribes of Isracl. The conversation acts as an echo of the foeding miracles as well as the

inci ing of the storm and ing

According to Duling, the story of the healing of the blind man in Bethsaida would
fit within the bread cycle, but was moved from its position by the text redactor 5o that it

ing of the 4,000, The story don regarding the theme of
the blindness of the disciples. Its new position concludes the bread cycle and opens the
section dealing with the blindness theme and marking a transition in the story."" Jesus
arrives in Bethsaida, and is approached by a group of people who are escorting a blind
man, looking for Jesus to heal him. Jesus takes the blind man and goes outside the village

Journal of Biblical Lterature 112 (Sumimer, 1993),p. 214,
" Duling, The New Testament: Histoy, Liserature and Social Contet, p. 306,
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hands on the man, and then removes his hands. The man can

(Mark
see people that look like trees. Jesus touches him a second ti

3). Jesus lays

e and the man can see

clearly (Mark 8:25) Jesus then dismisses the man and tells him not o return o the village.

‘The placement of the healing of the blind man after the account of Jesus' questioning of

ificant. Jesus had questioned ility t0 see.

then heals a man of blindness. Mark connects Jesus' healing of the deaf and blind to the
disciples ability to hear and see and fully understand what Jesus is doing. Mark may have

The namative cycles which conclude with the feeding narratives. includes
cxamples of the symbolism Mark uses, as well as representations of Mark's socio-
cconomic ideology. The feeding of the 5,000 follows the disciples retum from their

‘mission and Jesus Icarning of the death of John the Baptist. Jesus wants to retreat with the

disciples for a time of reflection, but the arrival of the crowds disrupts this time. Jesus

expresses compassion for the people who have travelled from their homes and begin to

teach and wants to provide food when it gets late. The disciples are less compassionate,

belicving the crowd should be sent away 1o find their own food. With food collected

from the crowd everyone is able to cat and be satisficd. The food is shared among the

les wanted. Mark highlights

crowd, instead of purchased from a marketplace, as the dis

the importance of the economics of sharing over market economics.”"

p10s,

‘Mackrell, The Heal
M
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Mark also uses images from the Hebrew Seriptures in this narrative. The image of

the Exodus and God providing food for the Israclites in the wildemess is mirrored in
Jesus providing food for the crowds. The story also parallels a narrative from the miracle
stories of Elisha in which he feeds a large group of people and had food left over (2 Kings
4:42-44). Elisha's feeding occurs during a time of famine and Jesus may be alluding to
such conditions as hunger, tithing and food distributions which Mark already mentions in
his text (Mark 2:23-28)." The final allusion Mark uses from the Hebrew scripture is the
phrase “sheep without a shepherd” (Mark 6:34). Mark uses the phrase to describe the
‘crowd that has come to Jesus and what led Jesus to feel compassion toward them. Mark's
o " The tenm implies poliicl crticism by Mark. Jesus

is a leader and organizer, the shepherd, for the people who lacked such leadership. The
use of the temm recalls the prophets who often criticized the leadership. Mark appears to
connect Jesus 10 the tradition of the prophets who criticized the ruling classes. Jesus
provides food for the hungry people. The political cconomy in Palestine benefits the
ruling classes, who act (o protect these benefits at the cost of the lower classes." The
ruling classes are supposed to act as shepherds for the people, but betray that rule for
power and wealth.

The fecding of the 4,000 assumes some of the same symbolic clements of the
other feeding and Mark quickly sets the scene for the narrative. The readers of the text
know that Jesus can feed a multitude of people, now he is feeding a crowd of outsiders,

o Story of Jesus, p. 207.
" Jesus, . 209
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the Gentiles." The focus for Jesus is on the problem with sustenance. Jesus does not
want to send the people away since they have had nothing (o cat in three days and they
in the Gospel Jesus encountered Pharisees and they had a

may faint on the way. Earl
disagreement regarding fasting. Jesus rejects the picty related 10 fasting when hunger is a
serious problem. Jesus is more concemed with meeting the basic needs of the people.
‘which is what happens in this feeding narrative. The reaction of the disciples is different
in this narrative compared to the other feeding. In the first narrative, the disciples express
indignation about having 1o find food for so many people. They would rather send the
people away 10 buy food. In the second feeding the disciples are portrayed as
experiencing despair because of Jesus desire to feed the crowd. They are in the
wildemess, removed from the markets and the social order they are accustomed to. They
do not know where the resources needed to fied 4,000 are located, yet Jesus manages to

feed everyone and have food left over. As in the previous fecding narrative there is

enough food remaining afler the meal to fill several baskets. Hunger is a universal
problem and in the feeding narratives Jesus is offering a humane way to deal with the
problem. The feeding narratives symbolically function to show Mark's vision of the

“cconomic satisfaction of the masses and an ideology of sharing.

o Malon« Echoes e Forsadwingn Matk 4-: Rewding s Reeading.” . 217
My Jesus, p. 210,




‘The Exorcism Cycle

The bread cycle is composed of several miracles that mirror each other in form,
with a focus on Jesus' ministry to the Jews on one hand and Gentiles on the other, that end
with the feeding narratives. This is not the only cycle of material in the structure of
Mark's Gospel. The exorcism material Mark uses is also organized (o show parallels
between the Jews and Gentiles and the work of Jesus among them. The ministry of Jesus
begins with an exorcism in Caperaum. This event marks the beginning of Jesus' work in
Galilee and caught the attention of the authorities. The exorcism of the Gerasene

demoniac is the first thi the Gentiles. J Gentile

territory several times in Mark's Gospel following this exorcism. He would perform
several miracles and teach during his rips to the Gentile areas along the Sea of Galilee.
‘The exorcism in the synagogue in Caperaum is Jesus' fist public action. The first

part of chapter one, describes the beginning of Jesus ministry, his baptism, temptation in

the wilderness and the calling of his disciples. This exorcism is Jesus' first action that will

draw the attention of the peaple, who react with amazement to what he has done, which is

how people will react to other miracles Jesus will perform during his ministry. According
10 the author of Mark, Jesus becomes quite famous as a result of performing this miracle
and is known throughout the region of Galilee from this point on. With this exorcism

Jesus is moved from the margins of society into the centre of the Jewish social order.

Jesus performs this exorcism in the synagogue, which s a sacred place, on the Sabbath,



‘which s sacred time.'* J

1:22) and performs the exorcism in the synagogue which was the domain of the scribes.
The story establishes the struggle between Jesus and the religious authorities. The

exorcism is the means Jesus uses 1o confront the authorities and assert himself and his

altemative viewpoint in 2 war of myt

The exorcism of the Gerasene Demoniac occurs on Jesus' first trip into Gentile
territory. The location adds another dimension to Jesus' ministry of liberation. In this
exorcism, Jesus includes Gentiles as well as Jews as being in need of liberation. The
exorcism of Legion has political meaning and the imagery can refer to the Roman

‘military occupation of the area. The first exorcism allows Jesus to confront the Jewish

of colonialism in Palestine, the Roman military.'
These inaugural exorcisms have similarities that seem to indicate that Mark

wanted ies to be connected.

‘The demons recognize Jesus and refer to him as the 'Holy One of God' (Mark 1:24) and
*Son of the Most High God' (Mark 5:7). The demons also know that Jesus has the power
1o destroy or torment them. The parallels between the stories allow Mark to show that

Jesus was engaged in a ministry of healing the poor that includes the Jewish people in the

"y 4 ‘s esus, . 141.
- W Jesus,p. 143,
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area of Capernaum and the Gentiles when Jesus crosses the Sea of Galilee." The
parallels in the narratives also show that the exorcisms were symbolically significant.
Myers shows that the public symbolic content of the exorcism narratives follow certain
eriteria (See Appendix 1).

‘The exorcisms are understood as symbolic in the public sphere. The demoniac
becomes symbolic of social tension and anxiety that are the result of the political and
religious systems that characterize life in the area surrounding the Sea of Galilee.*
Mark's use of these narratives speak to the political situation at the time, and portrays
Jesus as the solution. Jesus has the authority that elevates him above the religious

authorities, liberating people i ive religi Jesus also has

the power to symbolically liberate the people from the oppression that was felt in dealing
‘with the presence of the Romans.

“The initial exorcism oceurs in the synagogue, the religious centre of rural areas
such as Galilee. Jesus enters into the synagogue on the Sabbath and performs the

‘exorcism. Such activity was strictly prohibited by Jewish law. Jesus has entered the world

of the seril jous authority and he immed ition. A
the people, he was received as a authoritative teacher unlike any other. This scene
introduces the conflict with the authorities that characterized Jesus' public ministry. The

demon in the synagogue is symbolic of the scribes and their traditions. The authority of

T Viyers, Binding e S ' p.192.
“ Myers. 1 s 103
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the scribes which Jesus surpassed is central to Jewish religious life and influenced the
social order. "’ The exorcism of the demon was Jesus' way of asserting his authority. This
leads to the confrontation that occurs between Jesus and the authorities in chapter three of

the Gospel. Exorcisms are an important part of the ministry that Jesus is embarking on

and it is a threat to the political status quo. The religious authoritics recognize the threat
that Jesus poses and struggle to control him. They accuse Jesus of doing the work of
Beehefoih. (Mark 3:22) in an effort to control and subdue him. Mark portrays the
political character of the exorcisms of Jesus as being symbolic action. All the exorcism
narratives included in Mark's text, while having differences in tone, deal with the power
structures and alienation present in the social sphere.

“The other exorcism narratives included in Mark's text include the exorcism of the
daughter of a Syrophoenician woman and a young boy whom the disciples had been

unable t0 help. These narratives are also an example of Mark's use of symbolic action.

Jesus and
Of the area. The interaction of Jews and pagans had increased us a result of the Hellenistic
culture of the time. The woman approaching Jesus was a detriment (o his honour as a
Jewish man. It was not customary for an unknown woman to approach a Jewish man
looking for a favour as this woman does, secking Jesus to heal her daughter. As a result,
Jesus' response in understandable in this social context, cven expected of him. By

143,
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rebuking the woman, Jesus is defending the collective honour of the Jewish people. ' The
woman responds to Jesus and, in a way, puts him on the defensive. Jesus heals the

woman's daughter because of what she says. According to Myers, Jesus is “shamed into

allowing
status reorders boundaries to allow Gentiles to be seen as equals.' This exorcism is
paired with a healing that occurs in the Decapolis that furthers the suggestion that the
Kingdom was now available to Gentiles as well as Jews. The pairing of the naratives

illustrates that Mark organized his text to pass particular themes on to his audience. Here

the idea of inclusion is very important to the social order that Jesus is creating in Mark's
text. Jesus has taken accepted social behaviour that was characteristic of life in the first
century, such as the behaviour dealing with honour and shame, and tumed it around
completely in these narratives. Jesus is establishing a new order that is open (o outcasts
and Gentiles."”

‘The exorcism of the young boy in chapter 9 is the final exorcism Mark includes in
the Gospel. As the final account of an exorcism it contains elements of the previous
exorcisms and healings that occurred prior 1o this one. In this story, a man brings his son
who has a spirit that has left the boy unable to speak as well as suffer seizures. According
10 the man, the disciples had already attempted to cast out the spirit but were unsuccessful
(Mark 9:18). Jesus appears to be annoyed by the faithlessness he sees, yet he agrees to
" Myers, Binding the Sro Jesus, . 203
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help the boy. As soon as the boy is brought to Jesus the spirit causes the boy to convulse.
‘The boy had the spirit since childhood and had fallen into water and fire as a result of the:
spirit (Mark 9:22). The man believed that Jesus can help the boy and Jesus then drives the
spirit out of the boy. After the exorcism the disciples ask why they were unable o drive
the spirit out of the boy. Jesus tells them that it was a special type of spirit that can only be
cast out with prayer (Mark 9:28-29).

“This narrative contains lements of other exorcisms that have already appeared in

the text. The exorcism is of a spirit and it left the witnesses amazed as in the Capemaum

exorcism at the beginning of the Gospel. The narative provides details of how the spiri
has impacted the well being of the boy, this is similar to the story of the Gerasene

Demoniac in which details ing the affects of who
was possessed. A parent approaches Jesus seeking help for his child in the same way the
Syrophoenician woman approached Jesus on her daughters” behalf. The presence of these
subtle allusions to previous accounts shows the reader that healing and exorcisms are to
be read as symbolic action."*

The structure of the narrative is built around the ideas of faith and doubt. The

father in the story is struggling to have faith.' He doesn't think there is help for his child

il ive out the spirit. The dialogy Jesus and the

man regarding faith is the key aspect of the narrative. The man tells Jesus that the

" vyers, . p.254
1 Myers, Binding the Sirong Man: A Poliical Reading of Mark's Story o Jesus, p. 255.
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disciples were unable t0 drive out the spirit and Jesus appears t0 be frustrated in his reply.

Jesus responds with a question, how much longer will he have to be with the faithless

9:19) that 10 represent. longer

he must put up with them. But he wants the boy brought to him. The boy's father thinks

thatif Jesus is able, he could

that anything is possible for those who believe. The father professes his faith by declaring
“Tiotsbo: fore pov ) dmotiq” (Mark 9:24). Jesus drives the spirit out of the boy as a
crowd gathers. The narmative does not end with the amazement of the people who
witnessed Jesus healing the boy. Instead the narrative ends with the disciples questioning
Jesus about why they were unable to cast out the same spirit. The unbelief of the father is
not the key issue in the narrative. The narative is dealing with the unbelief of the
disciples. The spirit left the boy unable to hear or speak. This is symbolic of the disciples
inability to hear Jesus' teaching or understand the purpose of Jesus' work. The spirit

leaves the boy as though he s dead until Jesus intervenes and raises him. The apparent

resurrection has further meaning when seen in light of the theme of unbelief. The
resurrection of the self into a lif of belief scems t0 be the idea behind the symbolic action
of the exorcism. The object of the exorcism is unbelief which is the despair that nothing
can really change under the rule of the dominant powers, which result in resignation.”
According to Jesus, prayer was necessary for the exorcism of the spirit, as it is necessary

10 the collective struggle against the status quo and resignation to the control of the

Cdesus, p.255.



dominant classes."”

‘The narrative of Mark's Gospel presents 1o its readers a distinct picture of Jesus.
‘The organization of the text stress the importance of the roles of Jesus. Jesus is a healer
with many healing miracles included in the text. This dimension of Jesus' ministry puts
him at odds with the religious authorities. The importance of the fecding namatives
contribute to the presentation of Jesus as the Bread of Life. Jesus serves this function to

both Jews and Gentiles in Mark's Gospel.

Jesus the Healer
One of the important dimensions of Jesus' ministry in Galilee was his ability to

heal. Mark presents numerous accounts that show Jesus healing the sick and casting out

demons. This is an important part of Jesus' mission and revelation and must be viewed as
unique. The healing ministry illustrated Jesus' unique authority. Jesus had the authority to
heal the sick, cast out demons, and raise the dead. While the healings highlight Jesus'
authority, they arc not only an exhibit of raw power, but the healings also display the

power that accompanies the particular authority that Jesus possesses.” Jesus had @

parti ige 10 share and i i i message.

Jesus' authority extends to the social sphere, he incorporates outcasts, the Gentiles,
and women into his followers. He also has the authority to initiate the Kingdom of God,

o 2 p.256,
7 Watinglon, Jesusthe Healer: Paradigm or Unique Phenomenon,p. 2.
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as well as authority over matters of Jewish law. In Mark, Jesus' authority over the law

places him in opposition with the religious leaders especially the Pharisc

Mark introduces the theme of authority in his account of Jesus' first healing, the
exorcism at the synagogue in Capernaum. Mark describes Jesus as tcaching with
authority, unlike the seribes (Mark 1:22),  and those that heard him and witnessed the
healing were amazed by the authority he possessed. The authority that Jesus exhibited in
this healing contributes to the fame that develops around Jesus, making him well known
throughout Galilee. While this is Jesus' initial healing and the beginning of his public
ministry, it would have been very controversial. The healing occurs in the synagogue
which was off limits t0 those considered unclean,” such as those possessed by spirits. It
occurs on the Sabbath, when work of any kind was prohibited by law. Despite the
problems the authorities would have had with Jesus and this healing, Mark does not
include in his report any reaction by the authorities to the healing.

‘The authorities did know what Jesus was doing. In chapter 3 of the Gospel, Mark
describes the Pharisees plotting against Jesus. Jesus heals a man with a withered hand in
the synagogue on the Sabbath (Mark 3:1-6). The Pharisees expect Jesus to heal the man,
and wait to see that he does perform the healing so that they can accuse him (Mark 3:2)
In Greek the watching by the Pharisces that Mark described was referred to as
rapampéo, or watching suspiciously. Jesus challenges the authorities by questioning

whether or not it is lawful to do good or do harm on the Sabbath (Mark 3:3). Jesus

7 Mackrell, The Healing M ks Gospel: 9 5
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becomes angry as a result of the hardness of heart he sces in the Pharisces when they do

not answer, and then heals 3:5). Mark reports that

the Pharisces, began (o conspire with King Herods' supporters against Jesus (Mark 3:6).
The collaboration between the Pharisees and the Herodians is surprising, since the
Pharisees would not have liked Herod or his supporters. By working together with the
Herodians, Mark is stating that the Pharisees saw Jesus as a larger threat.™ The conflict
that oceurs between Jesus and the Pharisees dirccts attention away from the healing in

Mark.

conflict with the Pharisces continues throughout Mark's Gospel, resulting in
Jesus' death.

“The man who is healed is not the focus of the story. The healing is a means of
showing the authority of Jesus to heal on the Sabbath. By calling the man to the front of
the gathercd community and healing his hand, Jesus is performing the healing for the

benefit of the Pharisees. They

the Sabbath. Mark describes Jesus as being angry that the Pharices would not respond,
therefore he heals the man with the withered had as a response to the silence of the
Pharisces."™ The Jewish religious authorities, including the scribes, Pharisees, Chief

Pri united in their opposition to Jesus.”™ The Sabbath healings that

Jesus performed provided the authorities with a reason to plot against him. Jesus was

becoming very well known as a healer and teacher. Therefore the Pharisces saw him as a

7 Mackrell, 3.
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threat to their position in the community and in their own beliefs, by overturning their
own teachings."” As the Gospel progresses the conflict between Jesus and the authorities
becomes more serious, resulting in the plot to arrest Jesus and have him killed. Following
the encounter with the Pharisees in the synagogue, Jesus withdraws 1o the lake. He is
followed by a large crowd of people from all over the area, including people from Gentile
regions (Mark 3:8). Jesus heals many people of their illness and casts out demons. The

encounter with the Pharisees did not stop Jesus from participating in his healing activities.
“The plot of the Pharisees against Jesus adds a political element to what is at first a

jous issue. Jesus' healings on the Sabbath are problematic in the religious realm as

doing any activity on the Sabbath goes against the religious laws. On a political level
Jesus is struggling against the powers who have the religious and social authority. This
struggle is evident during the Capeaum stage of Jesus' mission. The mission in
Capernaum concludes with an encounter with the authorities that brings the political

aspects of Jesus' mission 10 the attention of the readers of the Gospel. The scribes accuse

Jesus of being possessed by a demon, which is the only reason he is able o heal and cast

‘out demons. Jesus responds with the parable of the strong man which can be interpreted

0 reveal the political purpose of his mission. From this point, Jesus' mission will be

carried out the political landscape of ine. ™

The challenge to the the religious authorities that Jesus issues in the Sabbath

7 Mackrel, The He
I3 Niyer: Bl h Sy 4 Pl R o kS o s 10,




healings becomes clearer when the role of exorcism is considered. In the exorcism
Capemaum synagogue, the demon can be scen as being symbolic of the religious
authorities. The religious authorities were central to shaping the Jewish social order.”™
“This symbolism adds a new dimension to the exorcism. Jesus enters the synagogue, the
domain of the religious authorities and drives out a demon that can be scen as a
representation of the authorities. The exorcism of the demon becomes an act of
confrontation in which Jesus presents his own authority to the people and presents it as a
viable altemative to the authority of the religious leaders. This confrontation leads o the
encounter in Mark 3: 221" when Jesus is accused of being possessed by a demon in

b

‘The majority of people that Jesus heals are the poor. Disease was a common
problem among those living in poverty and had a large impact on their lives. Discase
usually resulted in loss of wages and further impoverishment. Mark portrays the healing
mission of Jesus as being linked to the social-economic status of those being healed. The

healings Jesus performs are essential to his mission to bring liberation to the oppressed

and marginalized." 1 ing from illness inalized in Jewish
society as illness was considered an impurity which justified exclusion." Jesus healing
actions when viewed as symbolic actions can be seen as efforts to create social

‘wholeness. By working to include the people that have been pushed to the margins due to

= Jesus, p. 143
- esus,p. 143

" " s, p. 14
" Myer, Bindingthe Srong Man: A Polsical Reading of Mark's Stor of Jesus, . 145
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poverty o illness, Jesus was challenging the social order as well as the authorities who
uphold that order. "

These actions contributes to the hostlity that develops between Jesus and the

h ighout the Gospel, beginning with Jesus' healing

activities in Capernaum at the beginning of his mission and coming to an end in
Jerusalem with the decision by the Sanhedrin to have Jesus crucified. The mission in
Capernaum ends with two accusations: that Jesus is possessed by a demon, made by the
authorities, and that he is out of his mind as his family claims (Mark 3:21). The double
attack on Jesus at the end of the Capemaum mission causes Jesus o move 10 a different
area, taking his mission to the Gentles. The scribes saw  themselves as God's
representatives, therefore Jesus' challenge of their authority was seen as being the work of
Satan."™ 1t was common for people in power o make accusations against healers who
had a positive and political role in the community. As Hollenbach observes, “Witcheraft
accusations represent a distancing strategy which secks to discredit, sever, and deny links

... These upstart controllers of spirits are, by their very power over the spirts, suspected

of causing what they cure.”"

M . A Poliical of Jesus,p. 146,
csus,p. 165,

My
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Jesus the Bread of Life
The feeding narmatives in Mark's Gospel show how Jesus made his mission

available to both Jews and Gentiles. Jesus foeds 5000 people in a Jewish area and

followed the mir imil in which he peopl

‘These narratives show that the message that Jesus was offering was available to both the
Jews and the Gentiles. Mark also uses these narratives to portray Jesus as the Bread of
Life for both Jews and Geniles. Jesus is shown providing the necessities of life 10 a large
‘group of Jewish people who have followed him into the wildemess to hear him teach. He
does the same thing when in Gentile territory and a large group gathers around him. In
both cases Jesus is able to feed these groups by using a small amount of food. Jesus does
this rather than listen to the disciples who suggest sending the people into the nearest
town to find their own food.

“The feedings concern the needy. In both cases the people are removed from their
‘communities, and therefore available food. In these narratives, Jesus acts as an organizer,
with the intention of helping the hungry. There is a political criticism implied in the
narratives. The people are seen by Jesus as being “sheep without a shepherd” (Mark
6:34), causing Jesus o feel compassion towards the Jewish crowds. This phrase has
political implications when viewed in the context of the prophets. The phrase was used by
the prophets to critcize the leaders in Israel."™ The criticism can be seen in Ezekiel, in
which the leaders, as the shepherds, look after themselves rather than the well-being of

" Myers, Binding the Sirong Man: A Polical Reading of Mark's Story o Jesus, p. 208,



the people.

Should not shepherds feed the sheep? You eat the fat, you clothe

‘yourselves with the wool, you slaughter the fatlings, but you do not feed

the sheep ... With force and harshness you have ruled them. So they were

scattered . .. and they become food for all the wild beasts (Ezekiel 34:2).

When seen in the light of the prophetic tradition, Jesus attending to the hunger of the
crowds is a way of criticizing the dominant classes and the political cconomy that exist in
Palestine."”

The mission Jesus embarked upon to the Gentile people is shown through Mark's
structural organization to run parallel to the ministry in the Jewish territories. The
‘geographical movement as well as the miracles that occur become a means of recognizing
the shift to the Gentile mission. Mark's presentation of Gentiles in the Gospel is generally
positive. The Gentiles that Jesus has close contact with receive compassion from Jesus,

usually displaying a desperate need for help and a strong faith and understanding in Jesus'

abilities. While the characterization of the Gentiles in Mark is positive overall, there is
also some negative traits attributed to Gentles which include disobedience, unbelief and
opposition to Jesus."™ The desperation that is experienced by the Gentiles is no different
from the desperation scen in the Jews who approach Jesus. Both groups experience the

same issues of illness and demon possession.

"y 4 p.209.
" Kelly R. 1 Tuble Ea the Children's
Crumbs'(London: T&T Clark, 2007),p. I78.




87

The stories are followed by a discussion between Jesus and the disciples (Mark
8:14-21). The feeding narratives are referred to when Jesus questions the disciples
understanding of what he has done. The conversation shows that the disciples do not
understand. Jesus asks them specific questions about the fecding miracles and they know
the answers, such as how many baskets of food were collected following each foeding,
yet they do not understand the purpose behind the feedings. Jesus is the Bread of Life for
the Jews and the Gentiles. His message is available for all people. The inclusion of the
; the Kingdom of God is

Gentiles enforces an important dimension of the message of Jes
available to anyone who has faith. This dimension of Jesus and the scope of his message

is what the disci understand." The disci resist the feeding of the

Gentiles. They want (o send the people away (o find their own food. They question Jesus'
actions of feeding the Gentiles, which they did not do when the Jewish crowd was fed. In
the case of the Jewwish crowd the disciples offered to go and buy food for the people. They
do not understand that Jesus is the Bread for the Gentiles as well as the Jews. The

discipl G fon. ™

‘and Siructure of the Marcan Redaction,” p. 104,
n Mark s
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4.The e iac ir of Mark's Messa

‘The Markan Jesus

The structure used by Mark presents a message to his readers regarding the nature
of the ministry Jesus undertook in Galilee. Mark presents Jesus as a healer and a teacher
who included both Jews and Gentiles. The story of the Gerasene demoniac is vital o
understanding this dimension of Jesus' eaching. The story is the first account in Mark in
‘which Jesus interacts with Gentiles and heals a Gentile man. Morcover, the symbolic

function of the story of the Gerasene Demoniac imparts a theme other than healing to the

reader. i ic function of y see the story
as part of the decper level of meaning found in the Gospel. Jesus is presented in Mark as
bringing a message of liberation that is made available in the Kingdom of God that is
‘open 10 both Jews and Gentiles.

‘The Gospel of Mark portrays Jesus as leading a movement that challenged both
Jewish religious authority and Roman rule. The issue of Rome becomes more evident in

the last chapters of Mark, particularly during the account of Jesus' time in Jerusalem.

Empire, such as The Book of Revelation, there are also many texts that are less critical,
such as some of the epistls." The Gospel of Mark is not, then, on the extremes of either

apologetics or polemics. But it is, nevertheless, clearly critical of both political and

" Stephen . Moare. Empi ¢ I Readings,” in
Bilical Reader, RS, Sugintarajah, ed. (Oxford: Blackwell Publishing. 2006) . 199.
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religious authorities. In Mark Jesus teaches his followers not to scck positions of

authority, pos on of the “blindness” or i
the disciples is Mark's way of making this point, as we have seen above."”

The feeding narratives also serve to reveal a symbolic nature of Jesus' ministry.

Bread serves as an important symbol in the Gospel. Mark uses these narratives to show

that the authorities were unable, or unwilling, to provide for the spiritual welfare of the

Mark places Jesus in the tradition

of the prophets who saw the oppression of the people to be the responsibility of the
authorities. The feeding narratives, in which Jesus feeds thousands outside, is held in
juxtaposition to the meal held by Herod at the palace (Mark 6:14-29) which immediately
precedes the feeding of the 5000. Herod's meal was served to a few people from the upper
classes, and it is characterized by the murder of John the Baptist at the request of Herod's
wife. The meal served by Jesus to the crowd was the result of his compassion for the
people. It is held outside in the wildemess instead of a large palace. The people are all
ordinary people who walked to the area from the surrounding rural communites, instead

of the powerful and clite that attended Herod's banquet. The differences between classes

was a source of conflict. In Mark, Jesus appears to take a stance that promoted the fair
treatment of the poor that freed them from the oppression that they suffered at the hands
of the ruling groups. In the time of Jesus, the ruling class was made up of a minority that

was located in the cities and were willing 10 culturally and economically accommodate

S discussion on pages 99-102 of this thsis
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the Roman colonial presence in the area. The majority of Palestinians lived in rural arcas
and the accommodation of the Romans resulted in the economic marginalization and
cultural isolation of the rural inhabitants, such as those in Galilee.'” The effects of the
class differences on the poor, rural population and their relationship with the land and
traditional property was profound.

By the time of Herod there are arisen many large landed estates. Simultancous
with the growth of these large estates there was a steady increase in population.

‘younger
left landless because of the inheritance laws. Morcover, large numbers of other
peasants who had fallen into debt were forced into the ranks of the rural
proletariat. Most of these became marginal day-labourers. Herod, and to a degree,
his successors employed many of these in claborate building projects. That these
labourers, permanently uprooted from the land, formed a potential source of
instability was a fact not lost in the ruling group . . . Thus even without the
factor of foreign rule there would have been intense hostility between the
‘common people and the ruling gentry and the chief priests. ™

‘The Markan Jesus was very concemed about the welfare of the poor classes and much of

try was spent bringing attention to their struggle and the role the authorities.

his mi
played in creating the disparity among the classes.

o Man: 4
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The Markan Message

In Mark, Jesus' work among the poor was important to establishing a new order
in which all people were treated fairly. Jesus' work as a healer occurred most frequently
among the poor. The people who received healing were doubly oppressed by the

i Their ll ir poverty was a source

Josus' acti people i ing of their illness

‘made them clean and able 1o be reintegrated into the community.'™ Jesus advocated for
‘communities, cooperation, sharing and forgiveness. All people would be included, the
sick could be healed and demons cast out. This new social order challenged the refigious

id not have a need for them. Jesus sought to ensure that God was

authorities since it
accessible 1o all people, not confined to the temple, and to democratize Isracl."™ Jesus
also rejected the politics and domination of colonialism. Jesus is shown as following the
vision of Zechariah in which lcaders acted as they did in a period before basic military

organization. The ideal leader would be humble and available to the people. Mark

recreates this vision when Jesus enters the city of Jerusalem riding a donkey and being

welcomed by the people as a king (Mark 11:1-11)."” Jesus developed a movement that
was based on the practice of liberation. The movement Jesus formed was not a secret, it

was a way of life and death with a hope for resurrection:

Myers, Binding the Srong Man: Reading of Mark' Story of Jesus, p. 445.
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ce, he began to proclaim that the moment had arrived to realize the

ion of Yahweh's reign. As a rabbi he gathered a small band of followers,
and laboriously instructed them in the paradox, applying it to every area of
life. He tried debating with other rabbis, only to get kicked out of several
synagogues. He kept on, itinerating [sic] around the Galilean villages, a

healer, exorcist, and friend to the poor.™

According to Mark, when Jesus entered Jerusalem he demonstrated the principles of his

movement, resulting in his death.

Mark shows Jesus as a leader of a small group that was secking renewal and
reformation. Jesus begins his movement in a very specific area and expands and moves
outward to continue to advance his movement. Jesus eventually moves beyond the
confines of the region of Galilee and takes his movement to the Gentiles in the
neighbouring arcas. Jesus moves o Jerusalem for his final confrontation with the
religious and political authorities who he challenged throughout his ministry. Mark is
presenting an ideological alterative to the present system.

The relationship between Jesus and the Jewish authorities appears in Mark to be

strained. Jesus faces opposition from the scribes as soon as he begins his public ministry.

“The exorcism of the demoniac in the Capemaum synagogue was the first action that Jesus

undertook in his ministry and it was received with amazement from the people. It was not

- w A Poliical Reading of Mark's . 446,
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well received by the authoritis. The hostilty towards Jesus that was developing on the

9

part of the religious authorities is made evident to Mark's audience in the account of the
accusations of demon possession against Jesus. The authorities accuse Jesus of being
possessed by Beclzebul. The opposition in Galilee begins 1o increase throughout the
course of Jesus' ministry, (o the point where the authorities conspire against him (Mark
3:6). As Jesus faces opposition, he begins to withdraw from the crowds that he attracts.
He appoints twelve disciples to accompany him."™

Mark represents the Jewish authoriies as being comprised of three groups, the
Herodian nobility, the scribes and the aristocracy in Jerusalem. Each group was opposed
10 Jesus and his movement during the course of Mark's namative. Jesus also issued
challenges to each group throughout his ministry. Much of the politcal power of these.

significantly with the the Romans in the area™ Mark is

critical of the authorities, and Mark is very critical of the brutal reputation of Herod in
Galilee. The story of the death of John the Baptist allows Mark o acknowledge this

riticism of the Herodian class. The Herodians are shown to be a threat to Jesus' followers
through the death of the Baptist and their role as conspirators with the Pharisces to
destroy Jesus.

The scribes are also shown to be the enemies of Jesus. The scribes are influential

in both religious and political spheres. They act as political and religious opponents to

Hawkin, The Incomprehension ofthe Discipls in the Marcan Redaction.” . 494
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Jesus. They had formed a unique position of power based on legal expertise:

Apart from the chief priests and members of the patrician familics, the scribe
was the only person who could enter the supreme court, the Sanhedrin

‘When a community was faced with a choice between a layman and a scribe for

nomination to the office of elder to a community, of “ruler of the synagogue,” or
of judge, it invariably preferred the scribe. This means that a large number of
important posts hitherto held by priests and laymen of high rank had in the first
century A.D., passed entirely, or predominantly, into the hands if the scribes. The
title [“Rabbi”], at the beginning of the first century A.D., was undergoing a

form its former status as a general title of honour to one reserved

transi
exclusively for seribes. ™!
Mark is critical of the scribes because they are the developers of the dominant ideology.
Mark places Jesus' teachings against this ideology. Mark attacks the position of the
scribes and places them in a position of responsibility for the cconomic exploitation that
characterizes rural communities. ™
Mark is also critical of the priesthood located in Jerusalem. Mark is not concemed
with the legitimacy of the priesthood, which was a common dispute in the first century.

Mark views the priests as an cconomic class who had gained control of the temple and

v

“onditions
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therefore authority over the religious life of the people.™ The priests also gained
influence politically as the Romans acknowledged the position of the priests. The priests
were given authority over colonial structures by the Romans. Mark conveys his opinions
about the Jerusalem hierarchy in his account of Jesus' rial and execution. Mark portrays
them as being disdainful of the discontentment of the masses yet in fear of it. They are
shown as being manipulative and in collaboration with the Roman representative in
Palestine. The hierarchy is shown (o clearly act to preserve their own position and power,
‘which Mark wholly rejects. ™

Mark was not only critical of the Jewish ruling classes, he was also critical of the
presence of the Romans in Palestine. As the exorcism in Capernaum was a direct
challenge to the Jewish authorities, the exorcism of the Gerasene demoniac was dirccted
at the Romans. The demon of Roman military occupation has 10 be subdued and removed
from the area. While the imperial reality of the period was definitely an issue for Mark,
the exorcism of Legion is about more than the Romans. The concept of domination that
‘was at root in the politics of Palestine in the first century is of primary concem.™ Jesus
becomes an example for the audience of Mark's Gospel of non-violent resistance. The
peaceful movement of Jesus was as efective as violent resistance in the period in which

Mark composed his Gospel™ Mark's Gospel addresses a concer that the social

11:15-19),
M Jesus, p. 25,
= 1 p.420.
= My 1 P43 My
30,




%
institutions of the day, with their strict guidelines regarding purity and debt contributed to
social stratification and reinforced social segregation between Jews and Gentiles. Jesus'
role as a healer and the bread of life for both Jews and Gentiles was a form of defiance.
Mark construets his text and his portrait of Jesus to focus on the institutions that
characterizes Palestinian society in the first century. He implicity criticizes the social
practices that contributed to the marginalization of people. Through the teachings and

actions of Jesus, Mark promotes a social system that embraces human unity by

establishing new economic and social boundaries. This begins with the inclusion of the
poor, sick and outcast, It extends to include Gentiles.
The Gospel of Mark portrays Jesus as including both Jews and Gentiles as

The inclusion of Gentiles is startling as the interaction of Jews

recipients of his messay
and Gentiles was not in accordance with social norms. The inclusion of narratives in
which Jesus interacts with Gentiles in the Gospel is therefore significant. The inclusion of
the Gentiles enforces a vital dimension of the message of Jesus; the Kingdom of God is
inclusive of all peoples. The underlying themes of the encounters of Jesus with Gentiles is
their desire for inclusion. For example, in the encounter with the Syrophoenician woman,
Jesus' initial response is that the children must be fed first (Mark 7:27). The
counterargument from the woman that “even the dogs under the table eat the children’s
crumbs™ expresses her desire, in starkly picturesque language, to participate in the
dispensation that Jesus brings.

"7 Myers, Binding the Srong Man: A Poltcal Reading of Mark' Story of Jesus, . 431
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“The encounter with the Syrophoenician woman follows a report of a disagreement
between the Pharisees and Jesus, on the issue of defilement (Mark 7:1-23). After the
encounter with the Pharisces, Jesus goes into Gentile territory where he encounters the
Syrophoenician woman and heals a deaf man. Mark has further developed the theme of
defilement by showing Jesus engaged in behaviour, touching and talking to Gentiles, that
was considered to be acts of defilement by the religious authorities. The cause of the
encounter was that the authorities noticed that some of the disciples ate with defiled, or
unwashed, hands. They ask Jesus about this and Jesus calls them hypocritics and quotes
from Isaiah. According to Jesus, defilement is not caused by outside sources. Defilement
is the result of things which originate within a person. According to Mark, Jesus declared
all food clean (Mark 7: 19) and that contradicted Jewish food laws. Jesus names evil
intentions that come from within a person are more problematic such as envy, deceit and
slander (Mark 7: 21-23).
‘The exorcism of the Gerasene demoniac is the initial event of the Gentile mission.
In the course of the exorcism, Jesus removes things that would have been considered

unclean. The d removed from the dlowing him to return to

and no longer live as an outeast in a graveyard. The swine in the area, which become
possessed by the Legion run into the sea and drown, can be seen as a symbol of the
unclean state of the Gentiles as scen from the perspective of the Jews.™ Therefore, Jesus

has, in a sense, declared the man clean by removing the Legion of demons and the swine.

Weild, ® the
Two Feeding Accounts and Exorcisms,”p. 16,
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The man who has the demon cast out moves around the Decapolis telling others about

what had happened to him (Mark 5:20), spreading Jesus' fame throughout the area.™ The

exorcism of the Gerasene demoniac prepares for the rest of the Gentile mission which

continues in Mark with the movement of Jesus into the area of Tyre (Mark 7:24).

The Gentiles, then, are part of a new dispensation, a new Isracl. As part of the

reconstruction of the new Israel, Jesus chooses 12 disciples. After Jesus s rejected in his

hometown of Nazareth (Mark 6:1-6), Jesus sends the di

alters the overall mis

iples out on a mission. The
iples are given authority to cast out demons and teach. The mission of the twelve

ion of Jesus. Jesus' ministry became a mission of restoration of a

new Israel, instead of a mission of preaching and converting a small group of followers.

“The opposition from the Jewish people, as in Nazareth, and the religious authorities allow

Jesus to widen his mission.’'* Jesus takes the mission he has started among the Jewish

people outside, to the Gentiles. The mission Jesus embarks upon to the Gentile people is

shown through Mark's structural organization to run parallel to the ministry in the Jewish

territories. The geographical movement as well as the exorcisms becomes a means of

recognizing the shift to the Gentile mission.

The disciples do not understand the things that Jesus is doing. A large portion of

Mark is spent dealing with the disciples and their lack of understanding which is an

important part of Mark's theme of the messianic secret. Following healings and exorcisms

" Webla T e ®
1 Accounts and Exorcism.”
- Hawkin, The Incomprénson o Discle i the Morean Redction” . 495
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Jesus will order the person who has been healed to remain quiet about the events of the
healing. In the case of exorcisms Jesus will even order the demons being cast out to be
silent. This can be seen in the story of the exorcism in the synagogue in Capernaum. The
demon identifies Jesus as the “Holy One of God” (Mark 1:24). Jesus rebukes the demon,
telling it to be silent. Following this story, Mark tells the reader that Jesus healed many

sick and cast out demons in a house in Caperaum. With each exorcism, Jesus would not

permit the demons to speak because they knew him (Mark 1:34). In the narrative of the
Gerasene demoniac, the first exorcism that Jesus performs among the Gentiles, there s no
order for silence. The healed demoniac wants to leave with Jesus. Instead Jesus tells the
man to stay behind and tell his friends “how much the Lord has done for you” (Mark
5:19). According to Mark, the man proclaimed through the area of the Decapolis about all
that Jesus had done for him. Mark makes it clear however that in Jewish teritory Jesus
wants to remain hidden and avoid the attention of the public. This secrecy extends to the
disciples as well until the halfiay point of the text where during a conversation with the
disciples Jesus asks them who people think he is. Peter says that he is the messiah and
Jesus orders that they keep his identity a secret (Mark 8:27-30). After this declaration by

Peter, the disciples still appear to lack understanding about Jesus and his ministry. The

di entity as the messiah, but they do not understand the nature.

ples are aware of Jesu:
of Jesus' role as messiah. The secrecy surrounding Jesus as presented to the disciples is

different from the secrecy that is demanded of the people Jesus teaches and heals. It s not
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a permancat secret. ™" The scret that the disciples are aware of wil be told o the public
at some point. Following Mark's account of the transfiguration, Jesus instructs the
disciples who witnessed it that they must not tell anyone what they had seen untl “after
the Son of Man had risen from the dead” (Mark 9:9). The secret regarding Jesus' identity
can be revealed following the resurrection.

“The inability of the disciples to understand Jesus before Peter's declaration of the
true identity of Jesus is best seen in Mark's treatment of the narratives that involve bread.
“The disciples lack of understanding in the conversation that i recorded by Mark in which
the feeding miracles are mentioned is also used by Mark to show that Jesus was the Bread
of Life for the Jews and Gentiles. In Mark 8:14-21, the disciples are worried that they
have no bread. Jesus questions them about the bread and the feeding miracles that
occurred among the Jews and Gentiles. The disciples do not understand “about the
loaves.” The issue is not that the disciples had no bread. The issuc that Mark is
highlighting for his readers is that the disciples were with Jesus, who is the bread of life
of all people, both Jews and Gentiles. This was the underlying message of the feeding
miracles. Jesus as the Bread of Life serves as a symbol of the unity of all people,
including the oneness of Jews and Gentiles that Jesus advocates. ™ This is central to the

new social order that is the basis of Jesus' overall message. Following this account, Mark

shows that the disciples begin to gradually understand and are included in the mes

I Hawkin, “The Incomprehension of the Discipls i the Markan Redaction.” p. 492
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sceret The first half of Mark's text deal with the question of who Jesus is, as the
disciples try 1o understand, with the answer being shown through the teachings and
actions of Jesus that ends with the reader knowing that Jesus is the Bread of Life for the

“The disciples become insiders as the Gospel progresses. The disciples are treated
as insiders even though they do not completely understand what exactly they are insiders
0. They eventually figure out the secret of Jesus' idenity, but fil to understand his
destiny. They try to understand why Jesus uses parables in Mark 4:10-12. Jesus responds
by telling them they are insiders, and should understand what s being done and what is to

come, those on i what
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“To you has been given the secret of the Kingdom of God, but to the

outsiders everything is in parables™ (Mark 4:11)."*

Jesus' explanation of the use of parables creates a distinction between the disciples and
the crowds who come to hear Jesus teach. Mark may be using this distinction to speak to
the reader. Readers can identify with the disciples as they, like the disciples, receive the

explanation of the parables. The literary device of the incomprehension of the disciples is
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typology per contrarium, as what the disciples fail to understand is what the reader is

called upon to understand. The incomprehension of the disciples is a seful tool for Mark

as it allows him o state what it is that Jesus was doing, secking a new order based on the
unity of all people. Mark's new scheme introduces a social order that is a reversal of
traditional values and judgements ™ The traditional ways lead to the exclusion and
marginalization of many people, while the new proposed way secks to end this by
liberating those who suffer exclusion and marginalization. This is why the actions of
Jesus as a healer of the Jews and Gentiles as well as the characterization of Jesus as the

bread of life for Jews and Gentiles is so important to Mark's Gospel.

Conclusion: “My Name s Legion™

“Do not torment me . .. My name is Legion” the Gerasene demoniac declares. In
other words: "This is who I am. This is what | am. A man possessed by the Legion. A
man possessed by the polluting Powers of the land.™” T am an outcast. Leave me alone.
Do not challenge these Powers."

But Jesus does not leave him alone. He does challenge the Powers, and he heals

him, that s, i @Go). The Legion i hi

into the sca. The Gerasene demoniac is no longer estranged from his fellow human

Hawkin, The Incomprehension of the Disciples i the Marcan Redaction,” p. 500
i 4

Marks Story of Jesis, p. 191,
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beings.

‘The symbolism is unmis ‘The exorci asign of the the

Kingdom when the Powers which divide and oppress and will be overcome. Morcover,
s Jesus casts out demons both in a synagogue and in a polluted graveyard in a Gentile

region, it is clear that his mission is for all of the marginalized, be they Jew or Gentile.

It has been said of the Gospel of John that it story is so rich that it is like a ool in
which a child can play and an elephant can swim. It has almost endless interpretative
possibiltics. For much of its history the Gospel of Mark has been regarded as an artless,
if faithful, story of Jesus. In recent times, however, it has come to be recognized that
although Mark is no stylist, being the most grammatically imperfect of all of the Gospels,
he, 100, has created a narrative for — to continue with the image - children and clephans.
Mark is a wonderful story teller and his narrative is complex and sophisticated.™"”

Nothing illustrates Mark's narrative prowess better than the story of the Gerasene
demoniac. The story may be read on many levels. On the simplest level it i the story of
 compassionate Jesus healing a very sick man. But on a deeper level the story reveals
conditions of the time and the true

much about the social, religious and pol
significance of Jesus' mission.
We have seen in chapter one how, in the ancient world of Palestine, politics and

raditional

(“we are many"). But the us of “Legion” goes beyond these explanations

(Philadelphia: Forress Press, 2008).
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religion were inextricably bound together. The great merit of Horsley's work is that he
shows how, to fully appreciate the dimensions of Mark's story, one has to appreciate that
the worldview of the Jews at the time of Jesus cannot be separated from political realitis.

Such a realization throws into much starker relicf the true significance of the mission of

and soci

Jesus. Jesus challenges the pol order of the day in a radical manner. His
healings, particularly his exorcisms, are an integral part of that challenge.

Paul Hollenbachs study of exorcisms complements that of Horsley by drawing out
the full social and cultural significance of demonic possession at the time of Jesus.
Demon possessed people - demoniacs -~ were not simply "mentally ill" people. Their
behaviour embodied a whole spectrum of influences and forces. Demoniacs embodied

‘within themselves the cultural, political and religious tensions and conflicts of the
By healing demoniacs Jesus was not merely curing an individual of mental illness. He
was making a statement about the society which had produced such individuals. After he
had cured the Gerasene demoniac Jesus instructed him 1o become once again a
functioning member of the community (Mark 5:19). By doing so he was breaking down
barriers on a very basic level. For Jesus, people on the margins - such as the demon

possessed - were no longer to be regarded as outcasts.

Rene Girard's work addresses the psychology of the outcast, specifically the one

who is made a scapegoat. The scapegoat functions, in a perverse way, as a unifying

figure. is o blame for religi political discord

and as such unifies people against him (or her). Demoniacs often functioned as
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scapegoats. When Jesus heals a demoniac, therefore, he is saying that the social order
needs 10 be changed 5o that it includes, rather than excludes, such marginalized people.
Only when the problems of society are addressed on a much deeper level will it function
s God wills it. The Kingdom includes everyone. Justice, compassion and mercy are the
pillas of the Kingdom. Exclusion, blame and persecution are anathema to it

One of the great contributions of biblical criticism s to see texts as social
products.™ Biblical texts are a product of their time. The authors of the biblical texts are
human beings bound by historical forces and circumstances. Their writings embody a

latent content® which, when explored, reveals a vast unconscious te

in of conflicting
psychic forces arising out of the temporal dynamics of history. The work of Rollins is
important in exploring this insight. He alerts us to the fact that our own placement in the

iew i In a post-Freudian and

post-Jungian world we are well positioned 1o se elements in the text that were not
apparent to previous generations. As Rollins poctically puts it, meaning is revealed in a
“spectrum of artstic, moral, liturgical, doctrinal, social, spiitual, and cultural expressions
designed 1o speak to and for the full aptitude of the soul."

Mark's story of the Gerasene demoniac is, then, in and of itself, a story richly

evocative and replete with meaning. As a story which stands by itself it may take its

hristopher
..,m.,.nwaum SPCK, 1990).

Evdey and Three C s York:
Voo ey 199,
= Rollin, Sou and Psyche: The Bibe in Psychological Perspective,p. 174
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place alongside the great stories of the bible. But it is also part of a larger story, The
Greatest Story Ever Told, as one film maker put it,™ the story of Jesus. As we have
scen, Mark's story of Jesus is no simple narrative. It has a highly complex structure and is
multivalent. The tale of the Gerasene demoniac functions within that story as a
hermeneutical key which unlocks the deeper meaning of the narrative.

We have seen, in our analysis of the structure of Mark, how he integrates two
narrative "cycles” - the Bread Cycle and the Exorcism Cycle. The two cycles are woven
together 10 elucidate Mark's great theme: Jesus is a universal figure, bringing a message
of inclusivity and renewal. He is the great healer who, through his healings (especially
the exorcisms) breaks down barriers of exclusion and summons the marginalized to

embrace the Kingdom ~ God's reign on earth. He is the bringer of a new dispensation,

for Jew and for Gentile, and he is the giver of new life. He is the bread of lfe for Jew and

for Gentile.

The Gospel of Mark's message of "wholeness” (Gmpia) for all rings loud and
clear inits pages. The story of the Gerasene demoniac is a crucial building block in this
message. Through this story Mark shows how Jesus challenges not only the status quo

established and maintained by the Jewish religious authorities, but the whole political and

d crticiomrof

social order of the time. ing of the iac is an i

Rome itself. The Book of Revelation was later to liken Rome to a whore and describe in

George Stevens.
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starkly vindictive terms how it would be destroyed.™ Mark's narrative is much more

subtle and far less venomous. But, nevertheless, there can be no doubt for those who read
“between the lines” that Mark sces the rule of Rome as exploitative and destructive. It is
a rule which marginalizes and oppresses and is the very opposite of the Kingdom of God.
‘The radical nature of Jesus' teaching and actions can casily be obscured. The
Church has often prefrred the image of a gentle Jesus, one who is "meek and mild". But
Mark's Jesus, at least, is far more like the “immeasurably great Man® who sought to “bend
history to his purpose™ so beloved by Albert Schweitzer.™  He is a man™ who dared to
challenge the Powers of his day. He is a man who had a new vision for humanity, a
Kingdom into which all are invited -~ men and women, Jew and Gentile, rich and poor,

white and non-white. It is a breath-taking vision which has inspired countless people

Itis i
5 o . - e o
Grpotg: wai o ibely T «
noodv.xai Geapo fusvov ipaniopévov xal

* See cspecially Revelaton 17,18 and 19,
" Albert Schweizer, The Qucst for the Historical Jesus (London: A and C Blck, 1910), p. 70,

course, that Chri
Wars (New York: Harper

thess.
Collins, 2010),p. vi-xv.



Jesus' command Rebuked, “Be silent and come _|Saying to him, “come
out of him” outof the man, you

'Demon's capitulation With a loud cry went out of him | The unclean spirits
T cameout

|Crowd Reaction | The people were astonished | They were afiaid

Crit Man: A
Mark's Story of Jesus,p. 193.
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