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autonomous agency that is somehow differentiated from the autonomous agency demonstrated
by all other substances that have within them an inner principle of motion and rest? If this is so,
we will also need to determine if it is somehow a natural power to act. These questions will open
the possibility that humans, as ratic 1 bei ., can  gage in acts that are not determined by the
mechanistic normative motions of nature. We will see the possibility for autonomous human
agency becoming clearer, in that b 1ans, unlike other living substances, are neither constrainced
to, nor prevented from, producing other natural or artificial objects.

We must now consider the 1 ure of virtue, its relation to the soul. and the possibilitics

surrounding autc  omous human agency.
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latter two do, in that Aristotle also asserts that “since moral virtue is a state of character

concerned with choice, and choice is deliberate desire, therefore both the reasoning must be true

and the desire right, if the choice is to be good™.'* Further:

“Now this kind of intellect and of truth is practical; of the intellect which is
contemplative, not practical nor productive, the good and the bad state are truth
and falsity respectively (for this is the work of everything intellectual); while of
the part which is practical and intellectual the good state is truth in. reement

with right desire. The origin of action — its efficient, not its final cause — is choice,
and that of choice is desire 1d reasoning withav w to an end. This is why

choice cannot exist either without reason and intellect or without a moral state.”™!**

Aristotle goes on to argue that the intellect itself does not move any ing as efficient
cause per se. rather, only when it aims at achieving a specific goal “and is practic """ That is,
when the inteller involves production of artificial objects it is therefore practical, characterized

136

by the fact that “good action is an end, and desire aims at this™."” This leads Aristotle to

conclude that choice is either “desiderative reason or ratiocinative desire, and such an origin of
action is a man™.""’

From wl  has been said, v conclude that the relation between intellectual and
moral virtues is a unity within the human soul. In so far as intellectual virtue is the honing of
knowledge, moral virtue represents the application of such knowledge, which car ot be anything

138 Thus, intellectual and moral virtues are unified (methexis)

but the completion of a natural act.
within the human soul, mediated by n as that which enables rational thought and deliberation,

subsequently the potentially virtuous  son can choose those virtuous habits that he or she

133 EN 1139a21-25.
B4 EN 1139a26-31.
135 EN 1139235-1139b5.
136 1bid.
137 EN 1139b3-5.
138 N 1099b18-24.
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and rest. The hu an is not comple “/bc d by the normative motions of nature, and, unlike
the flower or the beaver, the human's rational soul demonstrates the capacity that the human is, in
principle, free to enact deliberated choice informed by non-coercive knowledge.  1us. rational

human autonomous agency is an ex_  ssion of the virtuous human rélos.
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cach time the archer draws, aims, and fires, she is merging her knowledge and ac  ns into onc
(methexis) fluid movement towards a rationally virtuous good involving both action and rest.
This movement is unified by the gooc »al for the archer’s existence, her #¢/0s, in that the
good (bowing) binds the archer, her actions. 1d her target as one into a virtuous activity.m
Each time the action is performed it comes closer and closer to perfection, at least as much as
humanly possible given context and circumstances: this asymptotic action (multiple variables
approaching a limit or goal), not only helps the individual become more virtuous but 1t also
serves to help define the individual as an individual, as an expression of the self.

Since autonomous agency is a complementary Aexis that enables the archer to be rruly
virtuous, we know that the archer is under no necessitating constraint to enact her knowledge as
virtuous activity. Because of this, : cher knows that the act is cnacted by her for her own
sake, and not for anything elsc. In so far as knowledge of the good, of virtue, morally allows for
such embodied action, the archer is nor de  mined to act. No moral imperative exists that can
command the archer (or phronimos) to draw an arrow, aim, and loose it at the target. The
archer chooses to take aim and shoot in v 1e of the moral urging containc by her knowledge
insofar as she, the virtuous person, wishes » remain virtuous. The archer is an example of
habituated purpose; a purpose whi- , when refined. guides the individual to virtuous prosperity.

The choice determines the act. and where the emp™ sis must lie.'*®

3.4: Akrasia

Akrasia or moral failure is, as | have stated 1 Chapter Two, necessary, and is

195 o o . L . . . .
By “bowing”, I imean the specific motions involving the bow that cnables it to be used, especially with respect to

successive uses involving both motion and rest, particularly the rest between uses of the bow.
% EN 1114b18-25.
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Rational autono: us human activity serves as a revelatory concept that provides an opportunity
for new reflectio . upon novel motion and moral responsibility, proving that humanity has a
direct impact upon both itself and t1  world. Returning now to the charges of heresy against
Aristotle by the sophists Eurymedon and Isocrates at I mentioned in the introduction, it is not
unreasonable to say that Aristotle v exercising virtuous intent in his teacl 1gs, but that it was
the willful (or natural) ignorance d _ layed by the sophists that resulted in the ch.  ies. This
serves to underscore the crucial lesson of Aristotelian virtue: when bad thir - ha  en either
because we make a mistake or due to events outside of our control, we must accept such

circumstances virtuously in order to preserve our v uous happiness.
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