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ABBREVIATIONS

Th= Ifo2liowing abkbreviations will be used to refar to the works cof
Martin Heidegger. These works include published bkococks and
individual ‘~saws published in collections and journals. The
sp=cific translated editions will be initially footnot=d and
“hayzafter appear as these abbreviations.

Ar ON THE BEING ANLD CONCEPTION CF {7¥rII IN ARISTOTLE'S
PHYSICS B, 1
A ART AND SPACE

=C7 SUILDING DWELLING THINKING

°P THE BASIC PROBLEMS OF PHENCMENCLCGY
=T BEZINZ AND TIME

27T THE CICONCEPT OF TIME

H.T HISTORY OF THE CONCEPT COF TIME

M AN INTROD CN TC METAFPHYSICS

<PM KANT AND THE PROBLEM OF METAPHYSICS
MEL THE METAPHYSICAL rOUNDATIONS OF LOGIC
WL CN THE WAY TO LANCUACE

WM WHAT IS METAPHYSIZS?

WT WHAT IS A THING?



ABSTRACT



I.
This thesis examines Martin Heidegger's philosopny of

spatiality. The ta2rm "spatiality" is 1inclusive of Heildegger's

chinking on "space" and "place", and their re=lated structures.
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he problem as fallcws:

_—— e

-

If two different authors use the words "wed, "nard,'
or "disappointad," no cone doukts that cthey mean
approximately the same thing, because these words
ar=2 connectad wich 2lem2ntary experiences in a
whicn is difficult to misintarprec. But in
£ words such as "place" or "space," who
with osychologlchl 2xperiance l=2ss dir=ac
RN ng uncercaincy
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space, it
y hologically

< is
rpracacion. ... as Lo Lha concept E
S that this was preceded by the pS
ler concept of place. Place 1is f1i of all a
11l) portion of the =arth's surfac= ld ent lfl°d by

2 The tning whose "place" 1s being specified Is
a "material obiect" or body. Simpla analysis shows
"place" also to ge a group of material objects. Does
the word "place" have a meaning independe1 5f this on=
or <an one assign such a meaning to it?

Is "place" iwhen compar=d with "space")! as simple a concept as
Einst2in would have us believe? In "Smcoth Scaces and Rougk-:dged
Plac=s: The Hid," 3-%, i*a work 1n progress currently availaple on
the internet) Edward S. Casey concludes:

Time 1insists on 1its own oneness, whereas Space tands
toward twoness in its disparity from place, its binary
cther.

The difference between space and place is one of
the best-kept secrets in philosophy. Above all in
mcdarn philosophy, where the very distinction came tc
ce questioned and then discredited: one way of
understanding modernity ... 1s by 1its very neglect of
this distincticen. ... the pre-modern and the post-modern
join forces in a common recognition of the importance of
place as something essentially cther than space,
something one cannot afford to ignore in its very
difference from space. ... Koyré has aptly descriped
this triumph of space over place as a movement "from the
closed world to the infinite universe." [*Quote is from



The compiex continuity and importance of Heldegger's thinking cn

sratialicy will pe examined in this thesis.

The c¢ontinuicy and change of Hsid=gger's thinking on

. 2ft2n neglected aspect of

Heidegger's worx. 2ut a c¢lose =2xamination of spatiallity provides
] o~y - —-— T . QA a v v o~ B T - .- <+ -~ -~ E - N N e e ) 4 e
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, =vant and language.

My claim is chat Heldegger's ti

=

b

nk.ng on spatiality underiies

and provides the justification for, the changes in direction i

n his
thninking throughout his careex. Hcwever, thils 1s not =aslily seen.
I ~he ma‘ority of Heldeager's writings after Being and Time,
Thninkina <n spatiality s 2mbedded in his analyses of a variety ot
topics, L.-2., art, truth, rvoetry, =thics, language and =2vent.

izidegger Jozs not acknowledge that his thinking is guided by a
spatial pr=cccupation or why this 1is so.

This thesis will =axamine how the importance of sratial
thinking develops 1n Heidegger's earliy philosophy; how his

conception of "place" and "space" operatses and changes in his

the title of Alexandre Koyré's From The Closed World To

The Infinite Universe (Baltimore and Londen: The Johns
Hopkins University Press, 1968).]

Martin Heidegger reconsiders modernity's conceptions of spatialicy.
This move can be seen as a pivotal occasion that wmarks the
transition from modern to post-modern. Heidegger's probiem with
spatiality in his early thinking leads him to re-examine the
complexities and intrigues found between "space" and "place".
Heidegger leaks the secret of modernism.



6
riddi= oparicd; and how Heidegger =xamines spatiality in his late

writings. The succsas

n

0f this analysis depends on a demonstration
2t IZIour preopesitions:
1. =Heldegger deconstructs the cognitive subject by demonstrating

Tnat tne subject 1s really the aesthetic operaticon of time.

...... I3zv azzTzmpIs T2 o Zzund motaghyoice o the negemeony 28 cima
ST Il oay

2 Heldegger falls e demcnsgtrace that spatlality can be derived
Zvom time cr subcrdinated to time. Time alcre <cannot found an
Int2l2gy of Dasein. Thersfore mecapnvsics on a purely cemporail

= Z=2rcause Heldegger's time-hegemonic proiect for metaphysics
Jr-=cks ltse2lf oon the Juesticn of spatiality, Heldegger alters the
1lvezzzlicon 2f nis tninking ccowards spatiality. Evidence for this

sialm i3 scatterad throughout his writings frem the late 13920

-+ In Heldegger's late writings, talk of rtime as hegemcnic or

1ivreczive cf spatiality disappears. Heilidegger moves to Places as
mne ccontent of his thinking.

- -

Jurrant culture appears tO pe preoccupled with spatiality.
Prominent thinkers from a wide assortment of traditions and fields
have recently taken up examinations of spatiality. Some current
terms  used in spatiality thinking include: "nomadolaogy’,

gecpnilosophy', and “deterritorialization' (Deleuze and Guattari);

"neterctopei' (Foucault) ; “human gecography' (Buttimer) ; “the
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=nve._cpe’ (Irigaray); “topo-ncmolegy' (Derrida); “divine placss'
‘Nancy'!; "pehavior in its rclace' {Meyrowitz); “enclaves' (Lyotard);
“delccalization of the lecal', “cykerspace', and “virtual space’
Virilic:; and “sacred space' (Eliade). Michel Foucault, in "0OFf
STy Sracss, " savs

1 -~ - e P - m I e -1 ~ e e Yo = fa v e = -1 7

-—e t.a_=._a"_‘:x.;_ R R N oo MZ e lid s o [ QPSRN B N

the =poch ct space. .. The anxiecy <f£ cur

=ra nas tc do fundamencalily with space,

no doubt a great deal more than with cilme

3iv2n —he current preoccupation with spatiality in

sontemperary  thinking, 1t 15 surprising that =xaminations

St
Heldegger's concspticn of spatiality are so few rat l=2asc in the

anglr-american world! and are largeiy _imited to Being and Time or
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When compar=d to the mammoth number of
arcicles and books ¢n Heidegger's notion of time and cther themss,
~nh= curvent literature on spatiality lcoks very small inde=d.

The majority of these writings miss the influence that
fdeggey's  examinaticn  of  spatiality has on nis  thinking
chrIugnout nis caree=r. If this thesis i1s int=2nded to demonstrate

anything at all, 1t is this: Heid=agger's thinking on spatiality is

Michel Foucault, "Of Other Spaces," trans. J. Miskowiec,
Diacricics, 16{(1l), 24. See also "Questions on Geography," in
Powar/Knowledge: Selected Interviews and Other Writings 1972-1977,
ed. C. Gordon (New York: Pantheon, 1980).

The small list of commentaries are as follows: Yoko Arisaka's
11997) "Spatiality, Temporality, And The Problem of Foundation in
Being and Time," Michael Heim's (1981) "Topics, Topicality and the
New Topos," Otto Pdggler's {1975} "Metaphysics and Topology of
Being in Heidegger, " George F. Sefler's {1973) "Heldegger's
Philosophy of Space," D. Franck's (1986 "Heidegger et le probléme
de 1l'espace," Maria Villela-Petit's "Heidegger's Conception of
Space," Luce Irigaray's (1984) An Ethics of Sexual Difference,
Edward 8. Casey's (1997) The Fate of Place.







INTRODUCTION



I.

In a series of seminars given at Le Thor (September, 1369},

Heidegger =xplains that his “path' of zhinking had ranged over
thre=s distinct cferrxitories: "Meaning, Truth, and Place." Ths
cnriase Ortschaft des Seins is 2xplained oy Heidegger to mean "Zruth
s o2 _2caZity 2f 3=2ing," which "I=2rtainly c©cr=supros=ss  a

n Be2ing and Time, however, “the questicn cf Being'
~2kes 3 very diffsrent diresction. Thera it 1s a

marz2y 2f cthae guasticn of 3eing Jua Being. This
juesticn pears thematically, 1n Being and Time,

~he name cf "the Ju=stion 2f the meaning of Belng.'
Thisz qJuestion is abandeoned laz=2r £fcr tnat cf  Tthe
Jusstion of the ctruth of Being' - and finally EIor

that of “the guestion of the place, cr <f the

1ocality of Being' - whence th=2 name Tcpoiogie des Seins.

Thrae terms, which carry =ach cther forward
2ven as they mark the stages of the path of
(myi thought: Meaning - Truth - Place .topos).

As guctad 1in Bdward S. Casey's monumenzal treatment of place
=ancizlad The Fate of Place, (Berk=2lzy and Los Angeles, California:
Universitcy of Calitfternia Press, 19371, 244,

Iibid., Fn. 227, 456. Casey's citation 1s Martin Heildegger,

Questions [V, trans. J. Beaufret, F. Fé&dier, J. Lauxerois, and .
Reocéls (Paris: Gallimard, 1976), 278.

Ibid., 456. Heidegger defines "place' here as “topcs'.
Heidegger's examination of the “topos' of Being during his "late’
period is subtle and further complicated by numercus analyses of
spatiality that span his entire career. From his Marburg lectures
given in the early 1920's, to his last published work entitled "Art
and Space," Heldegger's philosophy <cntains extensive and
problematic spatial analyses which employ a complex array of
spatial terminology. Otto Pdggeler ("Metaphysics and Topolegy of

Being in Heildegger," Man and World, Volume 8, No. 1 ({(February
1975): 3-27) argues that Heidegger's examination of the topclcgy of
Being is a turn to the old title of “topics', that is, "Topics is

the ars inveniendi, the art of finding arguments and basic concepts
for a dialogue about something. (25) ... Heidegger proceeds in

10



1
Heidegger's admission that his thought had traversed thres

inct t=2rritcries gives us a means <f thematically expressing

e censtituction 2f£ 0 2zach 2f these three rterritcries, Each
Terrivoryy oI thinking (Meaning, Truth and Place) has a particular
cr=cccupaticn, namely, time, =vent, and place. This thesis will
- e T L fe e tm a mtem m e mima e - A B - L Uy - &
P e S iy A O LT T PN N CSrod y oy [ yyqry PR wrl DN I e el [N (L WP WP S -

sxistancizl!' signify the structurss That <onstitute 2xistance
such a4 way as o concentrate on individual guiding-terms and
juilding-oropositions, that is, o tocus on topel ... by using the
‘avmwno'ogy of Toplcs. ... topology means a saving {iegein) »f tha
r2gion or =ite f{tcpos; of the truth, a determination of the region
wihicn unfclds as plilaces of gathering, and gathering-togethsr

-23cs of guiding te2rms .topci: of European thought and in this
#ay i gatharing of the basic terms of one's cwn thinxking. Topol
ar= guiding Z=yms 1ikes al-‘theia, idea ... Topological thinking
Cri=s ©o achiesve somathing very simple: 1t calls our attention to
or=syppositicns hidden 1in concepts we use, L1t se=2Ks to speak
language medi tat'”ely by asking us teo keep 1n mind that in bpea<Lna
1s we do, namely from our site, we get incorporatad in the coming
to pass ocf truth." (26) Pbggeler's account of Heidegger's
topclogical examination of the basic concepts of European thcecught
is wvalid and valuable. However, Pdggeler does not address =the
qu=stion of “why' Heidegger moves to topology. Heidegger's move to
tcpciogy 1s not accidental. Heidegger's move to topology 1s
fcrashadowed and embedded in his early problematic treatment of
spatiality and time, and in nis middle period's use of locational
analysis in the formulation of the =2vent of appropriation. This
thesis is an examination c¢f Heidegger's move tc ctopolegy as a
direct consequence of certain problems in his philesophy, namelivy,
the

inability to derive spatiality from time.

This thesis will not examine in any depth the complex and
influential relation that Heidegger's conceptions of spatiality
nave on the nature of language, poetry, technology, event, etc.,
atter his periocd of thinking on the primacy of time. Rather, this

thesis attempts to restrict itself to Heidegger's direct analyses
of spatiality.



he structures of constituzed 2xistencs are signified by the use of

~

2xistentcisll', “pragmatic', ~facrtical', and

The erm spatiall

(1
<

1s used in this thesis to =ncompass
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W
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971
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pot

int ¢f space and svace-ralatad sStructures, which

...... RO L3 specifis axaminaticns £ “clacet, razizcnt, Az

3xv=ranoe', “re-motion', Tarcundness', “wher= to', “distance' and
Trlosensss'; the =xistenzial structure 2f TBeing-in', and the
“tnera2' {%¥Daj; and nis acccunts cf Tdw=21ling', “pbuilding' and
Lacation!

The Zerm “place' has a triple Zuncticn in this thesis First,
oliac2 LS a speciliic aspect Of Heldegger's account o2t instrumental
spaciallty Secondly vlace 135 used to signify Held=agger's
=wist=ntial or ontological spatiality, L.e., the “thera' (*Da]
v=ing, structure ot Caseln. Thirdly, in Heidegg=sr's post-Dasein

sxaminacions, place 1s gradually given a distinction apart from the
med=2rn concepticn cf calculative space.
III.
d=2:1degger's 2lucidation of Meaning consists in a demonstration
hat 7Time alone is the ground of 2xistence. Heldegger's concern
with tne primacy of time pervades works such as Being and Time, The

Basic Problemg of Phenomenology, The Metaphysical Foundations of

Logic, and the destruction of Kantian metaphysics in Kant and the

Problem of Metaphysics.

These three works are not exhaustive of Heidegger's territory
of Meaning, e.g., The Concept of Time, History of the Concept of
Time, and The Fundamental Concepts of Metaphysics. The works cited
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(I

idegger's " fundamental ontology' of human being in Being and
[im=2 prases the origin of Dasein's unity in time. In order to

realize his oroject in B=2ing and Time, Heidegger must demonscraktes

TILac raticriai <o

Q

nicion is not neaded to found an cntology of human

o=ing, and that time is capable of uni

™

]

ving the care-structure of

~

- . . " .. M . .- [ . L P oL, - S R
R =S Y L llullimtfls Le sy, noeildesddol Dol icves o tlas chnul.at_LaL_c:\.l Ll
2

rn

srmer in Xant and the Problem of Metaphvsics and cthe latcer in

BE=ing and Time.

Hzidegger's demcnstration of tne unigque primacy <f time is
cardly mention2d in later writings and lecrturss. Wny? I will
Iraus that the =2xhaustive =xclusivicy of time offersd Inst=ad of

ind Being":  "The attempt In Being and Time, section 79, o derive
human spaclallity from temporality 1s untenable." Heidegger dces
not tell us how this untenability occurs. It is the project of

One of this thesis to do what Heldegger passes over in
sil=ncs, chat 1s, to analyze the untenable nature of making
spatiality derivable from time.

IV,

Part Two will examine Heidegger's analyses of spatiality

in the text can serve as boundary markings of Heidegger's thinking
on the primacy of time.

"Time and Being," in Martin Heidegger's On_ Time and Being,
trans. J. Stambaugh (New York: Harper, 1962), 23.
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within his thinking on cthe event. Spatial thinking becomes
inmcre2asingly important during this period of his thinking. For
in3zance, in "An Intreduction to Metaphysics" 11935 Freiperg

)y, "Dasein should be understocd, within the guestion of

2=ing, as the place (Stitte) which Belng raqgquires to disclose

.. o e Doaa Y -
- T L L. L ADT Ll -D e

1<

i

Al -~ - £
S N G

¢

i e s - U re .
choliulcoo, CliT LT e T L

> spatlality and time tcegether; policical

InTro-ducTion To Mecaphysics”; Heidegger's =Xaminacion OE
AvisTtotle's conc=ption of spaciality; and most impcercantily, the
=ssay "Building Thinking Dwelling," which is citad by Heidegger in

"Tim= and Being" as being his discourse on the origin of space.
V.

ir=e 2f This thesis will examine Heide=gg=r's move €O

)
)

rviace" through rthe =2ssay "Art and Spac=2" (124

W

. Heildegger

pes
L
(

=xplor=es <ne distinction and tension between modern cechnical-

scientific "space" and "pilace" 1in the plastic arts, especially
sculpturs. 1In this essay, Helidegger also implicitly defines what

"place" is.

Martin Heldegger, An Introduction to Metaphysics, trans R.
Manheim (New Haven: Yale University Press, 1959}, 205, in Casey's
The Fatre of Place, 261. I have kept Casey's changing of "site" to
"place" as a translation of Stiatte.







I___I
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The End of Ccgnition?

Heidegger's analysis of Kant's treatment of time in the

Zritigue of Pure Reason provides the substructure and justification
Zov nis TIundamental cntclogy' cf Dasein. Kant and the Probiem

Me-3pnysics an be viewed as a vindication of Being and Time.

rn

- g . HEER -, v . -
Ll analbic _atnd  Clie mrolr=ill o

o2 a parvc of Being and Time, we se2 clearly Heildegger's debt o

= =zTranscendental philosophy. Th2 Jjustification for the

proi=ct of B2ing and Tims can conly be adequately understocd through

3 —reatment of time in Kant's Cricigue of Pure R2ason.

want and The 2voplem of Metraphysics i1s Heldegger's =2xaminaticon <2
“ime in Kant's Filrst Criclgue In KPM, Hsidegger claims he has

defence Ior Heildzgger's ~fundamental ontclogy' o©f human oeing,
whers cime, not raticnal cognition, s th2 unigque source of human

peing's unity.

{7

d2idegger's interpretation of Xant's Critigue of Pure Reascn

is a tracing of the primacy of "finitude' in Kant's transcendental
philosophy, and through a repetition of this "fundamental problem

wea understand the disclosure of the primordial possibilities

Martin Heidegger, Kant and the Problem cf Metaphysics,
transiation and introduction by James S. Churchill (London: Indiana
University Press, 1962), pp. 3&4. Heidegger states: "The task of
the fcllowing investigation is to explicate Kant's Critique of Pure
Reason as a layving of the foundation of metaphysics in order thus
tc present the problem of metaphysics as the problem of a
fundamental ontology. By fundamental ontology 1s meant that
cntoclogical analytic of man's finite essence which should prepare
the foundation for the metaphysics “which belongs to human nature.'
Fundamental ontology is that metaphysics of human Dasein necessary
if metaphysics in general {cf Being] is to be possible.™




17

concealed in  iz." What is disclosed as a ‘primordial
cessipilic vyl concealed in the Critigue 9f Pure Reason is ne

vessipliicy ©f metaphysics through an ontolcegy of the £i

human ceirg icself: human Dasein. Being and Time is Heidegger

Tsiralvroic' of numan Daseln.

and [ifle Jall ue Y iewed as \ic:'\/':'_:_,.l:_‘il'.g Natie

~ree Fivsc Tricigue, namely, the primordial oncolegical prioricy £

Tim= expressed in the Zlnitude of human teing. For Heirdegaav,

Sindamenca: antology! 1s constituted tnrouw

Q
W
3
,4
r1
,u
b
w
3
,u
<
a
[
(.

In order to secure the Jjustification for an ontclogy o2f

=inn, Heidegger must firstc =stablish that the Critigue of Bure

sriTigus of pure reason' its2lf. Kant Cr2ats time as a o form of
1" tnat is transcendentally located prior to tzhe rest of
e cranscendental condicions of possicle 2xperiznce.

For Kant, 2im= 1s an ~aesthetic' formal intultion. Time dce

In Being and Time, Heidegger's philoscphy can be viewed as
att=mpting a fundamental ontolcgy of finitude. In Kant and the
Proplem of Metaphysics, pp. 224-228; Helidegger states: ...
finitude is nct merely an accidental property of human reason; the
finitude of human reason is finitization, 1.=., "concern®" about the
ability to be £finite.[224] ... The laying of the foundation of
metaphysics is rooted in the question of the finitude of man in
such a way that this finitude itself can first become a problem.
The laying of the foundation of metaphysics is a "dissociation"
{analytic) of cur knowledge, i.e., of finite knowledge, into its
2lements. Xant terms it "a study of our inner nature.' [225]... if
the task of a laying of the metaphysics admits ¢f an authentic
repetition, then the essential cconnection between the problem of a
laying of the foundation and the gquestion inspired by it, namely,

that of the finitude in man, must be exhibkited more clearly and
with greater precision." {227-228]
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Rald involve any cognitive  synthesis. Time's intuitional

irreducibilicy means that it

[OR

s apprehended as a non-conceptual

whole and cannot be derived from anything that is non-temporal

’

<.3., concepcs. This does not mean that time is not inteliigible.
Tim= 15 an irr=ducible Tinctulicticn' that has an int=lligible
Sl LUl

Time i3 rasiz for The consticution oI the a griori cconditicns

2L rossicle =2xperience, put it is the act of <cognitcicn fhat
Jonstizutes the ooessibkbility of the empiricatl world. FPcr Kanc, Ine

f]

c2zal cperation 2f the a criori conditions of possible =2xperiznc=
ut= a synthetic act of cogniticn. A synthertic act of
gmiTion oonscitutes the 2mplirical world.

H=ideggyer must “deconstruct' XKant's total rcransceandental

machinsyry of cognition in order to securs the ontcloglcal opricrity

> tim2 as the basis for metapnysics. 1f Heldegger can demenstrate
Th= ontological pricricy of time over the transcendantal operacion
oL cognition, then he has secured ctime as the ground :Ior
metaghysics. If Heidegger 1s successful in establishing time as

tne primcrdial ontologlcal constituent of =xistence, then he has
“deconstructed' Kant's need for a syntn=asizing ccgnitive subject as
the foundation of metaphysics.

Heidegger's project 1s nothing less than a deconstruction of
the requirement for cognitive subjectivity as the ground of
metaphysics. Heidegger requires human finitude, not the
transcendental cognitive subject, as the appropriate ground to

investigate the possibility of metaphysics.
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Howaver, Heldegger transforms the Kantian “critical method'’

izs=lf Transcendental condicicns have been appropriated to mean
cntslogical conditions of Dassin's facrical peing-in-the-world,

wh=2r= ta2mpcrality, not ccgnition, 1s the primordial constituting

—hat "thers 1s an intrinsic connection between the a prinri and
—=mpceralizy," that is, "directad toward and by th2 problem of

ozing, <=2mporality must pe shown o be the basic constituticon OF

Tor  Heldegger, Zim2's ovarzurnin

[ 3%

—

—he rfranscendental

10}

macnin=2ry cf cognition initiates a ~fundamental ontoiogy' of Dasein

L

r=cause it is finirtude, not synthetic cogrnitcion, that 1s the most
pasic scructure of human being. The fundamental cntology cf Dasein
is the first stage 1in =stablisning metaghysics. Metaphysics is

yicially investigated in arn analytic of Das=in's finitude, 1.e.,

Beinaga and Time.

In Kant and the Problem of Metaphysics, Helidegger's reading

of Kant's Critigue of Pure Reason is based on Kant's first edition
cf the Critigue of Pure Reason. According to He=idegger, this
volume contains a key acccunt of <the r=2lation between the
transcendental imagination and time. This account is apsent 1in the

second edition and all subsequent editions. ' This aspect of

Martin Heidegger, The Metaphysical Foundations of Logic,

translation by Michael Heim (Bloomington: Indiana University Press,
1984}, 149-150.

Heidegger, Kant, p. 168.
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ing of Kant's Critigue of Pure Reason becomss a

departure for his analysis of time in the First

2ggery puts =2a2nermcus critical weight on Kant's

reccil!’ trom the original function ct the

T T2 n e e S -t TNrvmbal am  AF JAar arbheras ~— a3 A e - ~w T

-—ae ek s wlaea — - i M PSS, - S Ao Lo, a2l aZ 99 -1 = —nLy
circially successful 1In overturnin the total ctranscandental
cperanicon of the condicicns of possipliz =sxperience For Xanct, tne

tn= =2mpirical world. But Heidegger restricts his interpcetation
>f Kant's First Critigue to the "Transcendenta: Aesthetic', up to
and including the “catesgcries of the understanding'. That 1is,

Heldegger never addresses the primary questicon cf Kant's analysis

2f TPure' Reason itself. Further, Heildegger <¢laims that time alone
is =nough o unify Dasein and provide the fcundation tor
metaphysics. But he never addresses the preblem of spatiality's

relation to time 1n the unification of Dasein.

If Heidegger's criticism of Kant and the Probiem of

Metaphysics centres on Kant's “racolil!

from the primacy ©f time in

the Critigue of Pure Reascn, we will equally see

Heidegger's

repetition of Kant's recoil, which 1s expressed in Being and Time

Martin Heidegger, The Essence of Reasons, trans. Terrence
Malick (Evanston: Northwestern University Press, 1969), 41.
Heidegger says: "For Kant, the transcendental has to do with the
"possibility" of (in the sense of that which makes possible) the
kind cf knowledge which does not illegitimately "go beyond"

=2xperience, i.e., which is not '"transcendent" but is experience
itself."
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IZ. Repetirion and Finitude

i. Mappiling and Repetition

Parhaps, 1t 1s best to give a preliminary mapping of

ninolagy in both Kant's and Heideggsr's philoscphies to se

1

u

i=z3vr== 2 which terms from their different languages, systams
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meanings'. Two terms have comparable or 2ven identcica
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ranscendental and the =2mpirical,

Haidagager's division of the existential (ontolcaical) and th
34 3

) e
=xistenti=ll ontic:, nave <compatikls meanings. (KBM, 20-22°% But
they ar= not idenctical. What is the difference? Heldegger's

netion of Trepecition' 1s the key to the transformation of the
transcend=ntal into the ontological, and experience into the cntic.
We will trace the difference berween the ontological and the

transcendental through an =xamination of the concept <t

~

rapetition' in Heilidegger's analysis. (KPM, 93 & 208!
"Repetition' is the repeating of metaphvsics' "act of
origination." The act cf originaticn arises out of ths "strength

and weakness of a tradition which designates 1in advance its

pcssible points of departure." (KPM, 5)
The “strength' of Kant's transcendental philoscphy is the

“cranscendental method! itself, and what 1t secures as <the

pcssibility of a metaphysics, namely, the primacy of time within
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undersctanding signifies a move back or “racoil' from the
crimacy of ctime as the basis of ontology. That 1is, if thne

imagination can provide an "essential synthesis" of time withcut

zne understanding, the need £fcr cognitive subjective synthesis

1.33pg=2ars Heldegger cites Kant's dectrine ci schematism as the
LosSatm wlemiZ KARD'S3 SULIginal orimady oL thie Linagination Ls osTill

zhat Helideggey demonstrates che “=ss2ntial synthesis' of time 1in
~h= Imaglination. On the pasis of the primacy ©of time in Kant's

ism, Haldegger assumes he has proved the primacy of “ime Zcv

metaphysics 2y demenstrating The originalicy 2 tim=2 in numan
ce2 iy, Haidegger proposes that ne has =liminaced the nead for —he
~gnitive subiect.  In order ©o conduct a Zundamental oncologv of

Tas=in, Heidegger raquairss only time.

According te Heildegger, XKant has to recoil frcm the original

sviitnesis of cim2 in the imagiration 1n order to preaserve the
svnohesizing act of cognition as the ground of metaphysics.

Zliminacing cognition =stablishes human temporal finitude as the
Jround »f mecaphysics.
. Tracing Finitude

Heidegger wants to “repeat' Kant's Critigue of Pure Reason as

a “metapnysics of metaphysics' or the method of establishing

macapnysics, and "put to an end" any intearpretation of the Critigue
o

Pure Reason as a theory of knowledge. {(KPM, 238) For Heidegger,
metaphysics is first “originated' through the acknowledgement of

finitude as the initial point of departure for metaphysics. (KBM,



25

237-238) Heldegger claims that the primacy of human finitude in

-3
(1
1
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‘o
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is somethin Kant discovers but recoils from.
ATIcrding ¢ Heldegger, Kant assumes that numan reascn takss
crisrizy ovary human finitude as the basis of metaphysics.
H=idegger cilaims chat Kant takes human finlcude fcor grantad;
, LS illele Lasio Ll.aly duidall

LAl LS, nlman Zinliade, four Heldeyds:

U2asS0n 3 Che starting point of metaphysics. Heldegger criciclzes

l"n
v

rant's taking "sel vident presuppositions" for grantad. -KPM, 27}

=s2 Troresupnositions' may ce summarized 1n Heildegger's following

The 'undamercaf source of the iraying <f cthe
cundaticn of metaphysics 1s human pure r=aason,

so that :he human characteriscic cf reascn,

i.e., 1lts finitudes, beccmes =2ssential for the
croblemacizc of the lavyving cf the foundatcicn.

It is Jdv;sable, ther=fore, that in characterizing
—h2 Ziesld of origin we cconcentrate o2n the
clarifica tion of the =ssence of the finitude

-f human knowl=sdge. (KPM, 27

Heldegger 1s not directly coriticizing Xant's <critigque of cthe
sondiclions That constitute cognition, because, "in order o
discilos= tha =ssence of the finitude of xnowledge a general
characterizaticn [critique cor analyrtic] of the essence cf cogniticn

i1s reguiraed." (KPM, 27) For Kant, the laying down of the method

whizh constitutes metaphysics takes the form of a Critigue of Pure

R=2ason, pecause reason constitutes human c<ognition. Human
cognition constitutes the empirical world.

What Heidegger is criticizing is Kant's neglect of the human

=xlstential' factor found within any attempt to critique

cognition: the finite character of human understanding or reason
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=

izsalif. Finitude is our "fundamental way of bpeing." For
H2ildeggey, finitude is che expressicn of time within human
underscanding. Inscfar as cognition 1is finite, thinking must also

we consctituted by the primeordial working cut <f time. Thinking i

147]

XANT WOULd admit CTnat our understanalng Ls [inlt=, put thnac
ne pasis <¢f tTime and the imagination alone is noct
“nNEDLe . Nithout r=sascn’'s ragulation and synchesis

Th=r= -3in o2 ne unity of finics peing. Wizhout reason there

nly  fragmented unconnecos instances of 2xperience. Raason
vrovides che subsumption of fragment=ed experiences undeary
tnteliigiple concepts which provide the intelligible continuity of
—NEEYiancs. Tor Kant, in Heldsggerian terms, Time alcne cannoc
cvovide the unity oI Dasein.

H=ildegger posits time where Kant piaces the cocal operaticn of

~e Transcendencal conditions that constitutes our understanding of

~f

“h= =2mpirical world. The Zundamental guestion we are addressing in
Zars dne is whether this “replacement' is cenable.

Martin Heidegger, The Fundamental Concepts of Metaphysics:
Woxrld, Finitude, Solitude, Trans. William McNeil and Nicholas
Walker (Blcomington: Indiana University Press, 1995), 6.
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A. Time, Scace and Intuition

Tor Kant, space and time are pure intuiticns. Pure intuitions

ar= —he irreducible primordial a priori conditicns that are located

crizr Tz all cth2r a priori conditions that ccnstitute 2Xperisnce.

Tli= LS JGe formalr ocondition a pricri 3f all appcaranceo
whatscever,"” and hence, Zor Kant, ctime takes ctranscendental
crac=adence ovar space. Why?

Space, for Xant, "serves as the a pricri condition cnly of
sutayr appearances, " and since "all representacions" ire derivavive
S8 niprer fntuition," which 1s the form of time, "time 1s an a
crizri condizion ©f all appearance whatscevar. Time s the
immadiac: condition <of inner appearances of ocur souls), and

~navrapy the mediate condition of ocuter appearances."

As CTime 3

[64]

the constitutive conditicnal intuicion of inner

raprasgentaticns, it 1s transcendentally prior to space, which 1is
the intuitional condition of outer appearances. The inner formal

intuition must first pe evident in order for outer intultion to
cecome a possibility. In a 1935-36 lecture at the University of
Fr=2iburg entitled "Basic Questicns of Metapnysics, " Helidegger

2xplains the relationship between Kant's notions of space and time

Heidegger, Kant, 52. Quote from Immanuel Kant's Critigue of
Pur=s Reason, trans. Norman Kemp Smith {(London: MacMillan Press
Led., 1829), A 34, 77. Further, Heidegger stateas: " [Time], as
universal pure intultion, ... must be the dominant and essential
2lement of pure knowledge and hence of transcendence as well, since
it is pure knowledge which makes transcendence possible."

CPurR., A 34, 77.
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app=arception. The unity of apperception is the unifying a priori

acT 2f£ pur= thought or synthesis: the “transcendental cognitive

subj=ctc’. Since "the pure synthesis {of appsrcepticn] must unify
2 priori. ... what 1t unifies musct be given to it a priocri." (KPM,
3¢+ Time 1s cthe universal pure intuition which 1s a priori,
2Z2pTiva, and prcoduccive. Tharofizrz, '"pur:z imagiaation mustc ke
=s3s5=2ntially ralaced o time. Only in this way is pure imagination
reveiled as Zne mediator petwaen Transcendental apperception and
Time "

Kant derines the working out of time in the conditions that
censtizute the act cf synthesilzing cognition. Heldegger raverses
Xant's constructicn Of  these transcendental condicions. IE

O

H=ld=gg=2r Zan give a “r=ducticn' of the total cperation of Kant's

~ranscendencal conditions to the primordial unity of tim= icself,

211 2 has grounds for rerplacing the transcendental conditions

that <conscticute the synthesizing rational subject's act of

cegniticn with the ontolcgical conditions of temporality that

Mcre specifically, the ‘“triplicicty' of elements - pure
intuicizsn, pure imagination, and pure apperception - no longer
appear as a juxtaposition of faculties. The status of the unity of
apperception, as the synthesizing operation of the categories of
the understanding, will 1lose its unifying status when it 1is

demonstrated that it has to be grounded in the pure imagination.

Heidegger, Kant, 386. Further, "... the medium wherein
jcining and forming connections 1s pessikble 1s time as the
universal pure intuition.”
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This TJdestruction' of the transcendental subject by the primacy cf
finitude 1s detailed 1in Heidegger's c¢riticism of Kant's "The

Schematism of cthe Pure Concspts of the Understanding." (XPM, 94)
B. Heidegger's Cricigue ¢of Schematism
Heldegger posits A sctrong connaction petwesn schematism and

slnLTuas
ALl gonceptual rapresentation is 2ssentially schematism
New, all finite c¢ognition is, as thinking intuizion,
necassarily cenceptual. N2a2cessarily containsd,
zherefore, 1n the immediats pa2rcepticn of a Jiven thing
... Thus, schematism takes place necessarily because our
cegnition is a finice Cognition This 1s why Xant
must state, "This schematism ... L3 an art conc=alad in
“ne depths 2f th=2 numan soul.® Henca 1£ schamatism
pelongs o the =2ssence 2t finics knowledge, and L
finituds is Centrad in transcendence, chen transcendence
MUST TAaK=2 D_AcCs AS 1 3chematism. Therefor=s, Kant musc
necassarily be concerned wilth a '"transcendental
schematism”" as scen as he cries to light thes incrinsic
ccssibility of cranscendence KPM, 1946)

Th2 finitude of transcendence is comprehended as the ground cf the

ntrinsic possibility of  metaphysics. For Heidegger, rhe

cntelcegical conditions of  transcendence  are manifesta2d  in

sonemacism, and not in the unity of apperception. Schematism 1s
e ~p=sration cf the conditions of finitude. The conditicns of
Eir

rizude are constituted by the temporalizing possibility of time

within the operation cf the transcendental imagination. We need go

no further in Kant's Critique of Pure Reason. Kant must “recoil'
from tnhis conclusion, and “conceal it in the soul'. Why?

For Heidegger, metaphysics is not to be founded upon the
ragulacive, unifying conditions of the understanding. Kant cannot
Justify going that far in his analysis, because transcendence is

noc dependent on any synthetic unity of apperception.
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ranscendence does not depend on the <c<ognitive operation o

rn

eidegger presents his cverturning of Kant's subiject in the
g9 S g ]

ALl—=_l ot ated Lo

tlaims —hat ne demonstrates the idencicw

.
La)

Hzidegger's argument 1s pest vizawed

T
~

ough a ser

uition oSnly in that it spcntaneously
ect ¢t succession and, as an act both
rmative, pro-poszs thils asp

pur= intuition solicits it Y
'nruif* forms! and without the aid of

2Xperiance. ime is, by nature, pure affection of
its=lE But more than this, it is rthat in general
whizh forms sompth‘ng on the crder of a line of
>ri=ntation which going from the self i1s directed tcoward

in such a way that the objective thus constitutad

springs forth and surges back along this 1in=2. {(KBEM, 134:

ZxplLication L.

For Heidegger, time is "an act beoth receptive and formative!
nart ig, Time 1s a going forth and a return back: time is the

2ducible substratum that acts as a peculiar system of
tivity, self-containment, indivisibility and irreducibilicy.

ne root of the imagination's transcendence is, for Heidegger, =to
p2 ldentifisd with coriginal time as pure self-affection. That is,
u'f"

ime is the condition of the p0551b111ty of every act whicn 1is
tormacive of representation, that is to say, it makes purs space

manifesc." (KPM, 205) He adds: "To admit the rtranscendental
function cf pure space does nct in any way imply a refusal of the
primacy of time." Heidegger never demonstrates how these claims

are justified. Unlike Kant, who gives a demonstration of why space
is derivable from time, Heidegger, who has apparently collapsed the

As gqucoted in Maria Villela-Petit's "Heidegger's Conception
of Space," in Critical Heidegger, translation Christopher MaCann
iLondon: Rcutledge, 1996), 137.
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ints original ctime, does not demonstrate how spacsa
: cime. Moreover, it 1s difficult o understand how
ssibl= iwithout Kant's total transcendental apparatus
ing' zo derive space from time within Heldegger's formulaticn
2 s=2lf-affecred time. Rather than succeeding in deriving
trcm original time, Heidegger appears o =2xclude space
ther from his metaphysics kased solely on original time.

i is the cnly optologlral conditicn of the= pOSSlb licy of
Lia2ctive' (qua onrtic: woerld. What Heidegger is pr DOblﬂg
s the nature of time as present=d in Being and Time, namely,
Cime 1S L= primotdiar olitliogicar sondition of Cas=in.
in in being inauthenctic cr “golng from the self’ cannot =2scape
i p2cause all there is is finitude or tne operation 2f time
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rhaps, the most significant departurse point betwsen
r and Xant on time is th= noticn <of activicy. Heidegger's
c' 0f time in Being and Time is an examination of time as
unifying construct of the poqs;bili y of existencs in
ns=, Heldegg=vr <can e s=2en as collapsing the cotal oparatﬂpn
5 zranscendental machin=ry into the primordially active
o cive substractum of cime. Xant's view of zZime 1s more
ive. That 1s, Kant's working out 9f time 1is dependent on the
Il ~peration o2f the transcendental machinery. Each pi=ce of
"s  Trans vrdpntal macninery has a different function in
i M Some parts :r-mordially assempble time, 1
(it ion, others act as a template ovar time ard sensation, 1
ism, and still octher parts regulate the machinery ¢
and works out time, i.e., reason.
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As pure self-affection, time 1s not an active affection
concerned with the concrets self; as pure, it forms the
2ssence of all auto-solicitation. Therefore, 1f the
powey of being solicitad as a self belongs to the essence
<f the finite subject, time as pure self-affection forms
the =ssential structure of subjectivity. (KPM, 134:

o]
“~
e}
F
.
@]
W
1
pa
(o]
3
N

in its primerdial ontological state, “as pure self-
. 1s the condition of the possibility of an empirical
concrete' ontic identity. "Pure seif-affection' and
olicitation' are phrases Heidegger employs to emphasise that
re malntalned in our everyday contingent finite experiences of
rsonal identity through being unified and constituted by time's
turai 2cstatic dynamism [* Futural ecstatic time will be examined
Part I, Section IV, C, (iiij}.

If the “essence of all auto-solicitation' or condition of the
possipility of "becoming' an ontic self is time, and if the “finite
subject' Is so constituted by time as to be “the power of being
solicited as a self’', then time 1is the exclusive, singular
constitutive condition of subjectivity.
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. time as pure self-affection 1is not found "in the
mind" "beside" pure apperception. OCn the contrary, as
the basis of the possibility of selfhood, time is already
included in pure apperception and first enables the mind
o ke what 1t 1s.

The opure &

nic

(=2

e seilf has 1in 1its=lf a ctemporal
charactar. Therefora, if the egc, 1.2., pure reason,
i3 =2ssentialliy :emporal, th= fundamental determinacion
which hahr provi des for transcendental apperceprion
iust ISt Lecdlic Lual=liiigiol= L_:;Luugu LS Crii]’.p&-&l
:harac:er‘ 'KBEM, 1397
acicn 3.
s tTime is the singular, irraducible, active and pur=s self-
=d conditicen of the possi ipilicty of the =2mpirical suikj=cz, so
s vagarded as che subject, i.e., ‘pur2 r=ason', 13 itselt
, and trnersfcre, r2ason is oniy int=2lligible on the basis of
J S0 ronstituted ky time as o pe a possibility 2f being a
Fuliecs Mora simply, —ime 1s pricr or primerdial as the condition
St owhat 1s finlte in Dasein's ererscandlng, namely, reason itselt
n srder to render inteiligible Kant's functicn of transcendentcal
ipe=lrc2pticn, L.2., as “he synthesis of conceptual knowledge via
“h= ragulating ideas ©f r=ason which constitutss the act cf the
sranscandental subject, time must first be rendered intelligible as
tha znly real Tactive' cendition [*to the 2xclusion of space; that
ronsticutes 1ts possibility.
fagssag=e 4

Time and the "I think" are no longer opposed td one
another as unlike and incompatible; thcy are the sama.
Thanks to the radicalism with which, in the laying of the
foundaction of metaphysics, Kant £for the first ctime
subjected time and the "I think," each taken separately,
te a transcendental intsrpretation, he succzeded in
bringing them together in thelr primordial idencity-
withcout, to be sure, having seen this identity expressly
as such. ({(KPM, 197)

Explication 4.

Given the accumulating evidence that the subject is nothing
without time, Heidegger claims time and the subject are identical.
Morea precisely, the subject 1is time, because in order for the
subj2ct to pe a subject it must be primordially constituted, in the
strongest sense, by the activity of time.

Heidegger claims that Kant's philosophy brings this implicit
conclusion to light through being the first philosophy to submit
the "I think' and time to a rigorous transcendental analysis. For
Heidegger, Kant draws the 1line of connection, priority, and
identity between time and the subject so subtlely as to secure the
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transcendental subject (reason itself), and not time, as the only
vossibls ground of metaphysics.
rassage 5.

Zan one still consider ic to ba of nc importancs
that in speaking of Time and the "I chink," Xant used the
same essential pradicates?

in che CLanscendental deductcicn, ... "The abiding
and unbnang‘ng "I' pure apgerception: forms the
correlace ol aii ol Lur reopresentatioins” JALZZ,  NK3,
p.l46). And in tne chapter on schematism wher=1in the
zranscandencal essence of time 1s brought to Light, Kant
says: "The axistence of what is transitory passes away in
time but neot time itself" (A 143, B 133, NKS, p.134!.
And furcther on: "Time does not change" (A 182, B 2253,
NKS, ©.212:. {(KPM, 137

ZxpilTaticon ©.

As further =vidence of the subject's 1dentity with Time,
H=idegger points out that Kant uses the same “essential predicates'
when describing both the subject and time, 1.e., T“abiding' and

Tuanchanging!

In this prcof, H=idagger maintains he has demonstratad the
fdencizy 0of time with the subject. 8y proving th=ir identity,
tdegger claims that the sublect 1s time's pure self-affection;
~nhat is, i the subiect is nothing but the activity 2f Time, r=ason
is =xcluded from the subject's constitution. If reason is excluded
from the subject's constitution, then there is really no subject at

all. There is only time and time's temporalizing. Time does not

requires any synthetic centre, 1.e., transcendental subject, in
order to provide the unity of the temporal order. Time is purely
aesthetic and provides unity by its relational activity between the

tenses. Time 1is the pure self-affected unity of Dasein.

In The Metaphysical Foundation of Logic, 207, Heidegger
states that time "does not centre in a kind of thing
{*transcendental subject] ... which would be the common centre for
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or Heldegger, an analysis of existence does nct center 1n a

sucject.  An analysis o©

1

axistence neads only time's cntological

and o2ntic structures. These stcructures arise ocut of time's self-

aftt=2cting, self-integrating relational activity. The unity of

=istence, the ground cf metaphysics, <an be maintained by time

Nillio. & Suwliecl.

inictiating and unfolding" the tenses. [*

...] 1s the author's
insertion.
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IV. Unicy, Time and Space

In s=curing zime as constituting the ontological condizio

3
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chat ZSurther constitute existence, what has Heidegger achieved

it

xacoly? £ant nimself recognized the primacy of time in
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M . s Lt - e e e B . | -~ - -
cwoatdiciolis oLk LoD Lol = =AW —_—le =, JJuaa Ao oy
s [

0
r

jmity, in Kanc's sense, 1s the 1nt=agrated act of cegnition thac

coh secur=ass the identlty of tn

1]
U:
[
o]
i
U
C:
ct
W
3
[ON
1
oy
il

] . 2 constiturion of

izical guesticon of how spatiality £its into integrating

cemporaiity  i1s  never addressed In Kant _and the Problem of

Metaphvsics. The =2xistencial status of Dasein's spatiality is th

1

mifny  rthraat  ro Heidegger's purely finite vrendering of a2
Sundamental cocntolegy of Daseln.

If time «cannct provide the unification c¢f Dasein by
azzzcmmodazing Dasein's spatiality within that temporal unity,
Heidegger's project of replacing rational cognition with time as
zne unity of human peing is underminsd. As Didier Franck re=marks,

"spatiality' has to intervene in the derivation of inner-time

from original tempcralility, the wnole project called Being and Time

wculd thereby be called in question."”

Heidegger's project appears to be the maintaining of

con

1)1

titutive unity through the 1imagination alone, through the

'D. Franck, Heidegger et le probléme de 1'espace (Paris:
Editions de Minuit, 1986), p. 115, as cited in Christopher Macann's
{(Critical Heidegger) translation of Maria Villela-Petit's
"Heidegger's Conception of Space," 135.
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cr=yacion ot tamporalitcy within finite human axistence.

id=gger's positicn has a problem with spartialicy.

li/]

k=5 maintaining the unity of Dasein a critical problem. In oxrder

Wwill analvze Heldagger's acccunt of time and spactialicy. Fiysoc, I
will analvzes Time's unificaticn cf Tascin Thrcugh nis zarly zszay
=t irclad The Concspt ¢f Time. Secondly, I will explain Heidegger's
=arily formulacion of Dasein's spatiality in History of the Concs=pt
SC Time. Tnird, 1n Being and Time, I will =2xamine PDasein's
sparcia.ity, e acstatlc nature of time, and Heidegger's atTempt ©o

imrrive Dasein's spatializy from Dasein's temporality.

A. The Zoncept Of Time
in a lacroure delivered to the Marburg Theclogical Societyv in
Twiy o ¢f 1324 2nticled "The Concept of Time" 'Der 32griff der Zeiti,

li=gger introduces hils ontolegical way of asking rthe gJguestion

m2?' Time 1s rendered 1nt ple through hnuman

ib
}

[

lig

Heidegger guickly peints out that the ontological way of

asking .and answering! the question cf time differs from that of

n=cLcgy, rhysics and ccocgnitive transcendentalism, i1i.e., from "acts

>f consciousness.” The ontolegical way ©f investigating time is

not grounded in theological notions of “eternity', physical notions

of punctuating instances, i1.e., “clock-time', and nor does it "get

arouna" thes problem through "mental processes." (CT, 7E)

7

Martin Heidegger, The Concept of Time, translation by William
MacNeill (Cxford: Blackwell Publishers, 1992), 6E.
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Th2 gJguestion of what time is points toward Dasein, "if by
Dassin w2 mean that enticy in its Being which we know as human
life; this =ntity in 1its specificity" is "the entity that we each
curselves are." (CT, 6E) "Specificity' is individuality, or it is

Mar whicn "in so far as it 1s what it Zan pe, it 1s in =ach

cas
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or asking what time 1is is nct an
vais oI The "llmitacions, uncertalnoy or lncompletens
iye faculzy," but by asking what numan :ife is. CT, L10E!
The gqueastion >f zZime "is grounded in a fundamental poss:ibilicty of

as=in's]| 3eing," which gives "a pcssible connection between

"1
>
1

]

whicn is in Time as authenctic temporality to kecome visible

inning." (2T, 1CE & TE)

What becomes visible from human life ragarding the nacure cf

Time’
Heidegger .ntroduces his peculiar ontological definiticn of
"riha fundamental phenomenon of time" as the "future." (CT, 14E) The

primerdial phenomencn of time within human life is futural. The

{eminance of the present is not the authentic way of living.

As Heldegger formulates it:

Dasein 1s authentically alongside itself,

it is truly existent, whenever it maintains

itself in this running ahead. This running

ahead is nothing other than the authentic

and singular future of one's own Dasein.

In running ahead DRasein is its future,

in such a way that in this being futural

it comes back to its past and present. Dasein,
conceived in its most extreme possibility

of Being, is time itself, not in time. (CT, 13E-14E)

To pbe alive as a human being 1s to have the possibility of
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csczillating in ontological distance from future to present,

and
future tTO prasent-past. This "coming back" to the present cr=ates
—wc rossibillities for human life: 1) to be ccnsumed with “everyday’

artivici=as, L.e., “idle talk," "restiessness," and "bustls and
cusiness; " and 20 in feming pack o the present Dasein "is ics
LoasSt, aind Liils reooynltlon ol Case=in's historldal confianaliy Ls
—ne ground of "consciznce." (CT, 13E-14E % L9E! Held=gger dces not
iiscuss any further what “consciencs' me2ans here.

The past, pra2sent and Zuture  censes collapse into
cemporalilty's futural constitution of Daseiln. For Helidegger,
isKing “when!' sfuturer or hew much' ipresent! 1s £o cover the more
crimordial o guestion of time in human life. Existance is futurail
meTlion, Futural meoticn takes 2xistencial priority ovar axtansion

-juanticy! as the dynamic of past and present's constitution.

Hzildegger's ontnlogical way of answering the questicn of time

i

in c2rms of futural priority offers a striking critique cf pressent-

sintrad temperality.  To view time as the Juantifiable present, a
"now much', is to take time fo mean the "now' ©of the presenct. In

th2 "now' of the present, we reside with everyday sensory empirical
opjects, and bodily and psychological preoccupations: "in
everydayvness the happening of the world is encountered in time, in
the present. The everyday 1lives by the clock, that 1s, concern

incessantly ccmes back to the now; it says: ncw, from ncw till

then, till the next now." (CT, 16E-17E)

Measuring temporal distance by clock and calender, which is

based on the predictable empirically quantifiable rotaticn of
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c=2lesc

...J.

al spheres, places the now as the primordial interpretation
ime as prasent tense. Time "is already interpreted as prassant,

cast is incarpreted as no-longer-oresent, future as indeterminate

MDD evern-presant: past is irretri=vable, future indetesrminace." (CT,
727 W2 encounter what occurs and exiscs as "running cthrough a

. N S B T T 1~ -~ = 1 4 - 1. - - L ~ o
L=l A LIOW, whiose Jdiitection i3 3aid o Le i Sailid el Sl

trraversible seguence from an lrrestriavable past tec an infinitce

A5 Now, oresent, Or "now much."  First, Zhe degmatic rigidity of
“hv2 =zv=aryday acc2pted phenomenon of the lrreversibility cf cime,

whicn s furth=r maintained and oropagatad by science and

cechnelogy, Covars whataver may remaln of authentic time to be
rendered intalligipble Dasein's authentic futurity is wveiled
pecause this way c<f looking az time "looks away from the future
towards tne  present, and from out of tThe present ts view runs
after time which flees into the past." (CT, 18E) Inauthentic now-
centrad time severs the futurity which makes it possible. Time's

irreversible rolling through the now into the irretrievable past
"is grounded in the fact that time was reversed beforehand": that
is, authentic time runs from the future into the present-past, not
from the pasc-present through the present-present into the future-
present.

Secondly, present-centric time homogenizes authentic time into
space. The process of homogenization expels all futuricy £rom

itself into a present. The present 1s the integration of time
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cocrdinates within a mathematical co-ordinatad system of spatial

ceslctions, 1.e., "time becomes tne coordinate t alongside the
spatcial coordinates x, vy, z." {(CT, 18E! The assimilation of time to

spacs 1s the homogenization of time to spatial "Prasence pure and

strawman' tc show the metaphysical prejudice contained in time's

disappearance into metric spatiality. Why 1s space not given a
complilamenting ontological reformulacion? Why are the ontological
cessicilitias of spacs passac ovey Ln silence by Heldegger? In the

=nd, Heldeager's ontological revolution transforms the guestion of

Tim2 freom "what is tim2?" to "who is time?," where the answer is:
"time L1s Dassin." (CT, 20E) But can the guestion "what i1s space=?"
p= transficrmed te "who is space?," wher= the answer is: "space is

Heidegger's =2arly treatment of time and spatiality in Historv

-f the Corcept of Time (Marburg, 1925 prefigures Being and Time.

I will not examine Heidegger's treatment of time and 1its
constitution of Dasein (concern and everydayness) in the History

because those themes are more fully developed in Being and Time,

and will be discussed with reference to that work. Heidegger's

analysis of spatiality in the History is a problematic explanation

for spatiality being derived from time.






43

think, on the basis of whatever metaphysical presupprositions that
sgivic, perscn, the authenctic being c¢f man, i1s scme sort of an aura
whizh 13 not in space and can have nothing to do with space."™ (HCT,
224 If space2 1s not abkstracted mathematical =xtension or

isscciated with a descriptive mapping of corporeal mactc=r, what is

The phenomenal structure of the worldheod of space

-
n

"aroundnass. The prenom=nal structurs of aroundness

cizut=d by remotion, ragion and ori=antation {directicnalicy) .

Xemeroicn invelves "nesarness' and distance' understood nct  oas
geometyric  spacing {(Abstand] between two coints put as the

1 connection c¢f things that are ramoved or v=2mot=2 from

1S

Tas=in. rHeldegger uses tihe =xample cf 3 room with a chair and a
windcw ¢ =xplain remction. The chair s remote from the window

onlv oon the pasls of the "particular nearness or remotion of

-
o]
C
e
(T
ja
L

“ralr or window to me.t (KHCT,

[ 9]
1)

25) Das=in becomes a kind of zer

O

coint <f origin for the spatial world. The primacy of Dasein's
spatiality makes geometric spacing a possibilicy.

The cnaracter of remotion is the "where to' of a "place." Re-
moting _Ent-fernen] is removing distance which both brings near and
ailstances places. Places imply regions. If T get up from my
cnair (place) and move near (region) the window (place), I
simultaneously distance myself from my chair.

Pliace is the “where' of “where to'. Region 1is the "zo' of

“where to'. That 1s, region 1s the orientating direction.

Nearness, distance and direction give the basic structure of
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Ty as aroundness: "The aroundness in the world

~ne r2gicnal nearness and distance of the intimats with-which of

sencern. " (HCT, 2240 Concern is constituted by time. Heidegger is
introducing a subtle move that makes ccncern, therefcre time, mor=

casics than gpacs in the unitary ccecnstituticn of Dasein. But befors

2
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Haidegger's =reatment o©f place i1s cthe key move In his
cv=atment 2>f spatiality that seeks to avoid the Jartesian notion of
space as corpor=al extansion. Place =2xplains how somathing can be
for Das=ein without being a gecmetric spacing. Placs
2xplains how aroundness
i>ns  as the unltary sScgatlal phencmenon of Casein's
ronscitucion. Place e=xplains why Dasein's spatiality does not
necessarily =ntail a split betwe2en non-spatial cognition and
mat=rial =xtension.

Ye idegger states, "all envircnmental things are placed," and

-

~hat "sometnhing is near or far insofar as it has a regional place,

a crace crientated te Dasein." (HCT, 226} Place has a unitary
spatial “doukling' affect regarding Dasein's constitution. Firsc,
there is the everyday natural experience of things “being-on-hand.'

Heidegger uses the example of the sky, where the sun "has

its
particular places." (HCT, 226) Secondly, immediately handy
=2nvironmental things have their allocated place: "“Place' 1is the
where of belonging of what is handy or on hand in concern," and



45

mcr=2 importantly, "concern has the possibility of allocating its
carticular place to a thing, which is not at all cbvious." (HCT,
2Z#%  What is not "obvious" and never demonstratad 1s how concern

ime2' allccates places for things.

Flace tunctions as 3 pragmatic view of space. Dasein's
sLal.allTy 25 Jrilentat=ed regionasizedt by T oromoTisn nZarniss
and discance! between places. Place nas a double =mplcvment in
2as=in’'s pragmatic spatiality. First, place exrlains how we viesw
=r2vyday spatialivty as the regicnalized remotion petwean places by

serving as both peint of crigin and destination. On this pragmatic
asein's =veryday move between places 1s familiar and
unlimized. 3S=condly, Heldegger maintains that concern constitcutes
ne=  =everyday place of things on nand. Concern, wnhicnh i3

constizuted by time, somehew allocates the individual places of

Tn1ngs Heidegger positions concern as  the cntological
snsnizuacicn of =veryday pragmatic places, and through place,

mono2rn 1s the contological constitution of Da

[9)]

2in's spatiality.

oncern provides the passikilicy ©f the remoticn cf Das=in in
=varyday directive regionalizing bketween places. Heidegger
vi=ws concern as a constitutive explanation of how these places are
allocated in their everyday instrumentality. Why Heldegger s=es

conc=rn as the ontological constitution of pragmatic place is

understandable. If concern is constituted exclusively by time,
then time constitutes the allocation of places. Through the

allccation of places, time constitutes the centre of Dasein's

ontcliogical spatiality. The implication of concern allocating
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claces is that the unity cf Dasein's constituticn can bes reduced to
Time Tasein's spatiality can ke derived from time.

H=zids

gger's turn Lo Dlace atrtempts to solve the proplem of how

spac= can pe urnderstcood apart from guantifiable (metric) =2xtansio

That i3, zhe metriczc view <f space malntains that abstracted
SemoiimlL Ao sSpadinds  aapped Clito JIrporasr  ZSXUenslon Snafiils A
s2paration of cognition from that corporeality due to the process

£ -2 oact of o apstractlon-cognition 1itself. Place

R

, for Hel

v
4]

eggexy,

]

L3 as EZdward lJasey points out "a via media bertwsen bedy and mind,

Tt 2f which are set aside in order to oncentrat-= on what nappen

c=twean them this open between - this p2tween 3£ The 2pen.!
Heldeggeyr calls it a “cl2aring' in these =2arly lectures
Heowevey, place nas ne ontcloglcal power of 1Ts own. The

v.as=s of Dasein's =averyday peing on hand, which allows the
ivrsundness  structure  £O function  as  the unity of Dasein's
svactiality, is allocated by concern. What is not “cbvious' is how
concarn allocates places, namely, how cime constitutes space.
Heidegger's “c¢learing' has no ontological pcssibility outside
iTs pure=ly pragmatic use in concern: "The placing of environmental

tnings, ths determination of where they belong in a ragion, is in

zurn founded in the primary presence of concern." (HCT, 226) The
characterisctic of concern's placing is “clearing'. Concern's
placing 1s a presence (time's presence). Placing 1is a

decermination of the use or unusable character of things in the

The Fate of Place, 244.
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=nvironment, where what is unusable mustc be "“cleared' out of the

What Heidegger subtly glosses over in his purely everyday

pragmatic treatment of place, which kecomes more obvious in Being

and Time, 1s cthe possibilities of Dasein's spactiality funcrtioning
_ al: siterodildr omVes Tital L3, as Lii lics reolure "The Zoildell
s Time," now spatialicy can be Jerived from time s concealad

rumside its use in concRrn on a puraly factical sveryday l=avel of
remotlion, Z“ourd it not pe that Dasein's spratiality nas a
nscitutivae unifisad scructure of lts own? “culd the "cl=aring!

it Tak=2s clace on any =2vervday level Dpe ccnstitut=d by the
, tThe "Da' 2f Dasein, at the
vrimordial ground of Casein's existential spatiality or in some

wind of co-ccnstitutional relation to time? it s these spatial

(9]

ccupations that orientate Heldegger's thinking Zrom the 1930's

For  The  remainder of these early lectures, Heidegger

constantly repeats how Casein's spatiality 1s cconstituted by time,

2.J., "nearnsess 1s nothing but reduction in the loss of time," and
"remoticn is determined here according to how I have time." (HCT,
227 & 231} Unfortunately, however, repetition without demonstration

does not show that spatiality is derivable from time. Heidegger's
r2ccil Zrom the possibilitises of spatiality reaches far into the
heart cof Being and Time itself. Heidegger's project to unify

Daseiln through time alone is not tenable without a demonstration of
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how spatiality can be derived from time.

32ing and Time

b ncroducztion

.3 Heldegger's e=laborate ontological structurs of Casein

dniolds In Beind and Tifle U Cecolies Ci=al ollal Coiic adgalll s Cie

Jround 2L Dasein's unicy. Heidegger concisely summarizes his
cosition in thne following Theses:

Time i1s primordial as the temporalizing of
—emporality, and as such it makes possibie
“he Constitution of care. Temporality is
=ssentially =cstatical. Temporalicty
“emporalizes itself primordiallily out of the
Future Primordial time 1s Iinite,.

Th= tundamental change in Heidegger's neticn of time in Being and

Tim= 1s Time's =cstatic character. Dces this move nelp Heidegger
crovide an acceptable demonstration of spatiality being derived
Shaimm = imaD

Inils section will examine three guestions. What constitutes

Casein's spatiality? What does it mean Zor time to b= “ecstatic'?
Heidegger offer a demonstration for Dasein's spatiality being
derived from =2cstatic temporality?

What constitutes Dasein's spatiality?

Edward S. Casey gives an exhaustive and masterful analysis of

Jasein's pragmatic spatiality in Being and Time in the chapter

2ntitied "Proceeding to Place by Indirection" in his The Fate of

Martin Heidegger, Being and_Time, translaticn by John
Macquarrie & Edward Robinson (New York: Harper & Row Publishers,
Inc., 1962), p. 380.
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Place.  Therefore, this thesis will not atcempt to repeat Casesy's
snrivallsd and =2conomical {although some feorty pages!! treatment of
Tasein's spatialicy in Being and Time. What this thesis will

atcempt 22 add to Cas2y's analysis of Dasein's spatialicy is a

sloser =xaminaticn of the "Da' of Dasein given in of Secticn ¥ of

- ...d R __...‘._\,i s DL . N C¥ s
D s Al L Lites LSRR U 1\ DSillng -+t as  owd

e O T e

3

-

L

S~ideager gives an account of Dasein's “axistential

}

spatlalicy' as

—ne "Da', “thare' or “disclossdness' of Da-s=in.
i Th= “Za of Das=in
In his 1327 Marburg i=crtur=as, Heldegger makes a bri=r aside
"lpenn=ss velongs tc its (*Dasein's! being. The Daseln is Lts Da,
its n2r=-there, in which it is here Zor itself and in which others
ar= rthara with it; and 1t 1s at this Da that rthe handy and the
=xTant are met with." This pri=f break from the pur=ly time-

menzrad nature of Heidegger's 1927 Marburg lectures 1s =2nough tc

1
i
N

o
|

the curiosity of Heldegger's translazor Alvert Hofstadter.
Hcistadrer offers a brief but revealing "A Note on the Da of

—

J
"

32in" Ifrom his "Translator's Appendix" of his translation of

Heilidegger's 1927 Marburg lectures entitled The Basic Problems of

2hencmenology.

The Fate of Place, pp. 244-284.

"Martin Heidegger, The Basic Problems of Phenomenology,
cranslation, introduction, and lexicon by Albert Hofstadter
(Blcomington, Indiana: Indiana University Press, 1982), 300.
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Following Hofstadfer, Da is the "the ability to open up." More

cracisely. Da 1s the "let-be-unveilad as uncovered or disclosed is

T2 ability to =2xist as the Da." (BPP, 334) The German adverb "da"
Jan pe mean many things: as spatial or locaticnal - "peing-hera®
and "eeing-tha2re" - and as temporal - "bkeing-then," "keilng-when"
atrd Telng-at-las-lline “BEP, 353%-333"

The Da suggests firvrst a spatial or locational prioriny But

J

Jer Heidegger's usage in Being and Time, th=s Ca, aithougn firsz

introducad in its spatial and Llocational character, =ventually

w=l1ahs in heavily on ths s:ide of a temporal bias without a ccgent

i=mcnscration ©of  why the "Da's" ctemporal constitution takes
cricriny over Lts spatial constitution. As Hofstadter points cut;
These temporal connctations Zit into Heidegger's
usage, but the aspect first stress=d in
Being and Time is a spatial one. Later, when

e

the role cf time and temporality, =specially
Temporality, i1s ccmprehended as constitutive for
“ne Dasein's being, the notion of the Pa takss on
a ct=2mporal sense which does not appear sc clearly
a

¢t the beginning. (S=2e, Ior instance, the connecticn
cetween ecstasis and openness, ©.2587 [(*The Basic
Problems of Fhenomenolcgy] . {BPP, 325)
Spatialicy 13 disclosed as the being c<f Da. Spatialicy 1is
constitutad as a possibility by the disclosedness of Da. only

Albert Hcfstadter, "Translator's Appendix: A Note on the Da
and the Dasein," 334.

As Heildegger's notion of "Da' is suggestive of both spatial
nd temporal examination, so Heidegger's notion of Presence in
rese Marburg lectures is suggestive of both spatial and temporal
analyses. "Anwesen': "to be present," and "Anwesenheit ' :
"Presence" 1is essentially ambiguous; that is, bcth terms can be
applied to bcth time and space. In these Marburg lectures,

Heidegger certainly obscures spatial presence in favour of temporal
resence.

2



tnrough the disclosedness c¢f Da c¢an pragmatic spatiality be
rarderad possiblz, and "only so can the human being be "here' as

-h2ra!' in its being towards beings which are “there'." (BFP, 33

5
o=, as Topening up', primcrdial placial “clearing! or
iizzions=dnass, is the cntological c¢ondition <f cthe pragmatic
Spaxtializy zf zZcing Ca 15  an  aspedt ob Lile oltoiogleal

v

roastizution of numan ceing, which s therefors rendered "Das=in."

T4 Ls the 2xiscential structure that constitutes Dasein's pragmatic
sSpaclaliny
Th= conrtological role of Dasein is te pe 1cs Da; that is, ©o b2

ic-
oragmatzic distincrions of “here' and “there' a pessibilicy To
ceccme Da 1s £o e rendered in Topenness'. In this =ssancial
iisclos~dness, "the spatiality of the world becomes possible wichin
which peings can b2 distinguished from their being and understood
oy way of T“helir psing and so encounterad as the beings they are, so

“hat human compertment toward them as beings becomes possipcle.™

3PP, 354

(W9

o
i

£
s

is the =xistential condition or "=ssential disclosure" that
makes the2 pragmatic spatial "here' and "there' a possibility. The
ability te "la2t-be-unveiled" is the capacity tc exist as the Da.

The <apacity to exist as a Da 1s the source of the pragmatic

Basic Problems, 335. Hofstadter goes further in stating: "The
German for to be Da 1s Da-sein. The entity, the being whose role
it is to be ({its) Da can therefore be called Dasein. Here
Heidegger uses a Sein-word, a peing word, to denominate a Seienden,
to name certain beings, those whose role it is to sustain this mode

of being. Dasein's role is to sustain Da-sein, and that is why it
has this special ontological name."



scactlality of the world. Therefore, as the Da is the =
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xistential

cn of Dasein's pragmatic spatiality; Heildegger says, "Dasein

s igs disclcsedness." BT, 171} And at this point in Being and

=2in's spatial disclosedness is strictly constituted by the

cial openness of the "there' <cr Da.
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ion to a “yonder' re=ady-tc-nand, in
owards this “yonder' - a Being whict
directional and concernful. Dasein's
spatiality, which <hus determines its
, 1s itself grounded in Being-in-the-werld.
_r" relorgs definitely -9 something =2ncount=r=d
world. THere! and “yonder' are pcssible only
- that is t£2 say, only if there is an =nticy
made a disclosure of spatiality as the Being of
re'. This entity carries in its ownmost Beling
craractar of not peing clos=ed off. In the
2ssion “there' we have 1in wview rthis essential
isclosedness. By reason of this disclosedness, this
ity (Dasein), togsther with the Being-thera ("Da-
in') of the world, i1s “there' for itself.

When we talk in an ontically figurative way of the
lumen naturale in man, we have in mind nothing oth=r than
the existential-ontological structure of this entity
“hat it 1is in such a way to be its "there." To say that
it is "illuminated" ["erleuchet"] means that as Being-in-
the-world it 1s cleared I[gelichtec] in itself, not
rthrough any other entity, but in such a way that it 1is
itself the clearing ["Lichtung']. Cnly for an entity
which 1is existentially cleared in this way does that
which is present-at-hand become accessible in the light
or nidden in the dark. By its very nature, Dasein brings
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its "there" along with it. If it lacks its "there", it 1is
not factically the entity which is essentially Dasein;
indeed, it 1is not this entity at all. Dasein is its

disclosedness. (BT, 171)

striking apbout this passage is Heidegger's account of
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temporasity's unifying function in Being and Time in the £ollcwing

Tneses:

The first one says that the gquesticn of time as a

wheole 1s enveloped, 1in a manrner that remains to be

2xplicated, by the basic structure of "Care." The

secend cne says that the unity of the three dimensions

2 ir2 - futur=2, past, and present - 15 an =csca

in which the mutual =xt= ' o
o -

1l

W
JC
Ou

-
=5 ypiode=ds froa their Very entanglement >
r. Finaily, the unfolding of this =cscacic uni
s, 17 Tturn, a constitution of time that may be sa
layered, a heirarchization of <the levels
mpora.ization, which re2guires distinct denominations:
mporality, historicality, and within-time-ness.

~
v o a
o
]

T oot

Forocur purpcses, we will assume the validity of Ricoeur's £:

~

b
=

i
1

ind third golnts concerning time's =2laber

9]

c2 unifying conscicuticn

f Dasein.  But since what we ar2 after here i1s the decailling of
ield=gg=2r's notion of ecstatic time and 1ts use 1in Heldegger's
att=mpr=d derivaticn of Dasein's spatiality, we will rastrict

surselves to the structure of =acstatic temporality itself.

In 2=2ing and Time, the questicen of Being-a-whole, the

Sae e

CrsTural ounitcy that integrates Casein's =xistantials, leads to

.

Tne =cstatic “whole' or unicy of temporalcy. The guestion of time
peccomes th=2 question of Dasein's structural wholeness: ‘“"the
potentiality-of-Being-a-whole can ... be carried kack to the power
cf uniZicartion, articulation, and dispersion belonging to time."

Time maintains Dasein's unity through its ecstatic character.

Tamporality <an be designated by the Greek term ekstatikon:

‘'Paul Ricoeur, Time and Narrative Volume 3, translaced by

Kathleen Blamey and David Pellauer (Chicago: University of Chicago
Press, 1988), 63.

- Ibid., 68.
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"Temporality is the primordial “outside-ocf-itself' [Ausser-sich] in

and oy ivsgelf." (BT, 377" The essences of time "is a process cf
cemporalizing in the unity of ecstases." (BT, 377) Ecstatic unity
L3, as Faul Rico=uyr further points ouct, "that of the differences
armong =2cstases.  This differentiation is incrinsicaily implied by

ilspersing. The passage frem the future to the past and o the
Cresant LS ac one and the same cime uniflcaticn and

ication. " Inity is maintained Thrcugh the interpiay of
enses' differ=ances - =ach toward =ach. The interplay ¢f past,

cr=as=2nt and futurs constitutes the "whole' of temporaiization. The

whele of cime 15 the unifying fourth dimension ¢f time. The whole
tf oime  or the ontolegical  Tecstatic-herizon' of Dassin s

sinstitut=ad kpy the dynamic Interplay of the thre2 t=2nses. The
whoi= 2f rtime mainzains unity and is itself asymmetrical - it is
irs2if an oppesiticn, an oppositional unity that unites the

relitlisn Of oppositions between tanses.
Without reason, idea, concept, schema, or cantre of synthesis,

2acstatic Time "needs no support or pillars," because "the unity of

Zne =cstases is 1itself ecstatic." (MFL, 207! Ecstatic time 1is
cranscendence itself. The ecstatic activity of “temporalization'
itself comprises the possibility of being. Radically immanent

remporalization has no grcund beyond its instances. But this does
not mean that Heidegger's notion of time has the problem of

"distributive unity'. That 1s, ecstatic time is more than any

Ibia., 71.
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'3

articuiar time, and cannot ke defined by its instances because,
like Xant, Heidegger takes time as an aasthetically given whcla or
anicy.

Time is always more than its instances 1n its ~IZutural surge'.

This futural surge 1s the ontoclegical 1limit cf present and pastc.
LEMpOrALily Ls Tlrme mUstalic woidistlaie. ® WMrL, 2377 The dynamlism oL

v 1S such that human peing is so ccnstitucted as co

carcicipats in temporalicy's temperalizaticn: "the fre2 oscillation
> tihne whole of primordial temporalicy; time reaches and tcuchss

Heldeager's netion of cntological temporalization. To be alive is

- e projscrad into the future. It is rtha future, not the

"y
'
0
Us
L
v
-

=, —nart d=fin=s authencic Dasein. 2un, (£ the future ware in

22 prasent it would ke "Nothing', therefore, any description of

“he aesthetic 2vent of temporalizaticon is necessarily devoid of the

rositive fontent oL presance, Only negative ctracings of the
futurity cf 3eing are rendered possibl=. For Heidegg=r, the surge

o aps=nce dafines presence. That which is reveal=d as pr

U
1))
18
o}
@]
()]
I
14)]

ronstituted by the surge of what necessarily cannot be present:

Futurity so defines human existence, in 1ts “ecstatic-
norizonal' constitution of being, that the activity cf the pure
r=lational structure of the differences between past, present and

future maintains unity. In The Essence of Reasons, Heidegger

states:

The Concept of Time, 16E.



the project of world and precccupation with
peing, as ways of grounding, belcocng to cne
temporalicy which they joincly institute. "In®
rime, the future is anterior and is only temporalized

insofar as past and pressent are also temporalized
in the specific unicy <f time; the thres ways of

grounding which arise from transcendence kbear a

corresponding relationship to one another. This
corrsspendence 2xists pecause transcend=nc2 is
rocozed in the essence of time, 1.2., 1In 1ts =cscatilic-

nuLlZollas CwisS UL IUL Loull.

ostasy, from the standpoint of human keing or Dasein,
und=rscooad as the surge, the “going out' or S stretcning along' of

i Time 1S 2cstatically-elastic'  bkecause numan D=21ng's
cvisentation 15 Zutural., That is, as we are fucural n
ronstitucion, so the pre2sent becomes both the site of the raturn cf
i cuture =2 the past, and the sit2 of everyday e2mpirical
=xperia2nce. Past here is not the "no-longer-prasaent', but the

veturning of authentic futural Dasein te itself in the dynamic

Heidegger's project reverses the conventional ilnterpretaticn

uJ
imfl
fad

ime as irveversible and homogenized presence. That the present
is rthe measure of past ("no-longer-present'} and £future (the
indecerminate "not-vet-present') is rendered ontologically invalid
or ~i1nauthentic' according to Heidegger. Heidegger claims that
—ne constant repetition of present centred existence denies the

authentic futurity of being, which maintains human unity through

‘'The Essence of Reasons, 109.

'T take this concise formulation from Dr. James Bradley's "The
Nature of Existence: Strong or Weak?," (Memorial University of

Newfoundland Philosophy Colloquium, 1997), 9.



r=ing a constant return to its past in the presenc.
A numan being's "=xpectancy" of the future, says Heidegger,
“i1s ncot a mode of kteing conscious of time but, in a primordial and

F=2nuine sense 1s time 1ts=lf. " (MFL, 203) To pbe alive 1s to be in

=t

futuvral “merion'; that is, "time neither passses nor remains but it
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future to the past and present is a "coming-

rhat already has the past and present contalned within it.
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ged pcsition? <CJould
W= TSt a3 Corractly say That the present has the future and pasc

Iontzained In it, and the past has the present and future ceontained

in 1t? Why does a particular tense (the future) have a nscessary

W]
o

prisricy in the whole of time? Heidegger claims that the fuctural

crizncaticn of existence collapses the priority of present-tense-
z2nctr=d 2xist=ance. Indeed, the prioritcy cf the future does replace

-

h=e priority <¢f the present, but does not maintaining a future-

—

tense-pricrity enccuncer the same problems as present-tensed-
priority, namely, the priority of any tense over the other tenses
fractures the asymmetrical unity of time. As Ricoeur points cut,
"Dc we take as self-evident that the fact that the past 1is

determined and the future open? This asymmetry separated from its
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b
'y
3
1]
b

ucical context dces not permit us to agprehend the incrinsic

~
th
o
W
(r
s
G

icn between the past and the future, however.™
I will put aside the dense problems arising out of Heidegger's
formulacion of futural ecstatic time i1tseif. It is enough for the
purpose of this thesis to have demonstrated that Heidegger's notion
of ecstatic time attempts a unification of Dasein's complex and
layered structure of “being-as-a-whole' without any appeal to
Dasein's existential spatiality. Let us ncw return to Heidegger's

att=mp2d derivation of spatiality frcom cime

in sectien 7C cf Being

ime =ntitlad "The Tempcrality <f che Spatiaiity chat Is

H2idegger claims that "Dasein's soatiality is “embraced' oy

temporality in the sense of being existencially founded upon it."
T, 418} What 1is Heidegger's demonstration of his claim? As

H=id2gger formulates it:

Tampcrality 1s the meaning of the Being c<f Care.
Dasein's constltution and 1ts ways "o be are possible
ontologically only on the basis c¢f temporality
Hence Dasein's specific spatiality must be grounded in
temporality. (BT, 418)
As a creature of care, whcse very meaning is temporal in character,
Dasein cannot but be founded in temporality. Dasein's spatiality

"must be grounded in temporality" in order to keep time as Dasein's

"Time and Narrative Voiume 3, 70.

"This section of my analysis owes a great debt to Edward S.
Casey's subsection II of his chapter "Proceeding to Place by
Indirection" in The Fate of Place, 256-259.
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tnicary scructural formation. If Dasein's spatiality cannct be
demonscrataed to be a derivative of tim2, the whole prcject called

"Being and Time" collapses because time cannot unify Dasein.

"Spatiality is existentialliy possible only through
—empcoralizy, " claims Heidegger, but any demonstration of this claim
CANMIOL Al =iiner abl deducing svace Iroin Tine or at dissclving Lt
it pure Time." BT, 413) Is Heidegger protesting Coo much herea?
He

tde=gg=2r admits tnat a Kantian epricrity of time ovar spartiality is

anrenapie given his  destruction c¢f  ccocgnitior

._
]
3

favour of
Iz-=¢static temporality. Further, o “dissclve' spatialicy
irzc Time s 2qually untenabie pbecauses it is impossibkble2 and nct, as

Haldeagger weuld have us inter here, because he is d

w

awing back from
~nils  demenstratlion. If dissolving spatialicy into time 1is
cossicls, I am sure Heldegger would b= more than willing to

ismonscrate spatiality's disappearance inte time!

b
)]
o

:idegger cannot deduce spatiality freoem time or dissolve

spatliality intc pure time, how is spatiality to be derived from

Heldegger refers to nis “demonstration' as an "existencial-
analiytical 1inquiry as to the ctemporal conditions ... for the
possibilitcy of the spatiality that is characteristic of Dasein."
‘BT, 419) What are these “temporal conditions'? Instead of an
exhaustive analysis that demonstrates the existential temporal
constitution of Dasein's spatiality, Heidegger, following again the
stumbling of his 1925 Marburg lectures, gives us a series of

statements withcut demonstration, €.g., "Dasein can be spatial only
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32 care," and "Only on the basis <¢f 1its ecstatico-horizonal
cempcralicy is it possible for Dasein to break into space." (BT,
41z & 4271

Does the ecstatic nature of time help Heidegger derivs

W= Le=ad Lhial Lilem Selb-dideclove ;lj..SCxL'v‘r-EL”y' CLoa regLacin L3

svound2d in oan ecstatically retentive awaiting of the "hither' and

-

mhith=er' that are possible" and that "both bringing-close and cthe
measurement of distances within tnat which has b=en

is pr=sent-at-hand within-the-world, ar= grounded in

W

making-presernt belonging te the unity of that temporality in
whioh directicnality toco becomes pessibie." (BT, 420) But Heidegger
iz=3 not make iz Clear what the analysls of "hither' and "thither!
Jalns pv celng described as "an ecstactically retentive awaiting, "
nucn less how these two medes of Dasein's spatial regionalization
ar=2 grounded in temporality. Moreoveyr, in the case of bringing-
clese, de-severing, and directicnaility, Heidegger dces not offer
any demonstration of how these modes of Dasein's spatiality are
grounded in the “making-present' attributed to unifying =cstatic
t=mporality.

Heidegger admits that "the function of temporality as the
foundarion for Dasein's spatiality will be indicated briefly," (BT,

420) but such unpersuasive analyses of the sort just examined are

revealing of Heidegger's failure to derive spatiality from time.

"]

urther, Heidegger states cthat these unsubstantial analyses

2Xposing his inability to derive spatiality from time are "no more
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than is rnecessary for our later discussicns of the ontological
m2aning <f che coupling together of space and time." BT, 420) But
Heldegger never Y2Lurns tc an anaiysis of the “ccupling together!

space and time in Being and Time and he later admits in "Time

- — v e - Y -~ ~ = e 3
iny Zelng! 1322' chat nis c2mpt to der:i space Lrom Time 1n
. - - ~ = T . aa - [an IS RO e lnale} -~
P I Y : — - P e wliosd o LI . R e N

Heidegger's vecoll from Dasein's =2xiscantilal spatialicy s so

cronounced cthat i1t l2ads Edward S. Casey to conclude tnac

Being and Time exhibits, at the level of explicit
intention, an overall =2ffort to delimit Dasein's
sratlializing vowers by sukordinating them to the
gutatlively greater dynamics (or, pectar, =acstatics: Oof
cemporality. In op=rfo xanq this subordinaticon, the
ocok =mbodies a torm cf flight - a shrinking back befora
the spatial structures ©f Dasein, as if chese structuras
secasicned a special philiosopnical anxiety in Heldeager
nims=lf during T he DPrLDO cf 1ts composition

Yaidegger falls to derive spatiality from time becauss
Casein's spactiality has an existential structure of 1ts own
ilsrinct from temporality. Dasein's primordial disclosedness,

cp=nn2ss or placial “clearing' is 1ts “existential spatialicty' (BT,

VDR H=idegger =hculd have grounded his pragmatic analysis of

as=21in's spatiality on existential spatiality. Instead, Heidegger
2rroneously attempts to derive beth ontic and existential
spatialitcy £from existential ecstatic temporality 1in order to
maintain the hegemony of time in human existence. This “error'
t2ads to a series of problematic questions left unanswered in Being

angd Time:

1. If spatiality cannot be derived from time, can time alone unify

" Casey, The Fate of Place, 259.
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time alone cannot unify Dasein, dces Heildegger's ~fundamental

cntclegy' collapse?

)

Zould S
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atialicy and ctime together be =xistcantially
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of numan being?
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13l prisrizy of spatiality over Zime?
~. Would it ke more c¢ogsnt to derive =cstatic time freocm the
crimordia. spatial openness of thes “ther=!'?

Hald=egger's fail

[

bl =T al
DA

@]
iy

derive spactiality from time opens up i

m=caphysical jJuicksand that tnreatens to devour any pricrity of

im= in an cntology of existence, and leads him to “turn' nis
~ninking away from his ontolcgical project given in =arly lectures,
Seing and Time, and Kant and the Proplem of Metaphysics.
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V. Summary and Transition

Cart One ¢f thilis thesis <an e summariz=sd as foll

He=idegger claims ne has deconstructed the ne=d for a syntheti

. e o R ¢ bl c
cediii Ve Sukjodc as cas LAao s s

~—

0]

ToTaphy3iss;
“laims =2 ne=ds onlv time to conduct a unifi=d ontology of

=wistanca; Heidegger fails to derive Cas=in's spatiality from time;

and —he cime-negamonic unification of 2xistence appears to collapse

- " n

= pasis <t the inability to derive spatiaiicy from time,

n Parc Twoe o©f this thesls, I will examine Heildeagger'

o

xplanations' of the relacion and priority of tim

d

and spatialicy;

nis problematic fcrmulation of peclitical spatiality; Heldagger's

o
e
Y]
b
(41}
t
u
v}
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Arist
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tle's ccnceptlon of spatiality: and his account
2f —he origin of space. These analyses present Heidegger's attempt
TC r2-conceptualize spatiality apart from modern calculative space

ndirect result of his struggles tc determine the nature of

[

an

[$¥)
4]

i1
o)

12 r=2lation between time and spatiality.
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In the assay "What Is Metaphysics?"™ (1329}, much 1s made of

Das=in's "Da' The "Da' is "that place of human veing within which
nan 2ndur=s, as at hceme, in the enduring," and further, " Being-
“haepra' pames that which should firsc of all be experienced, and
subsequently thought of, as a place - namely, the locacion of che
“ituia oL Being.” Heidegger's curn o tue "girace" S cruth 15 a

iivecs zonfirmation that Da-sein's

LanJuags < Being and Tims) is much more impcrzant than 3B

ws would nave us belia2ve.  Buc despice

:f -he “Da', Heidegger's brief remark on time is indicative of the
croplem 2 faces in explaining the r=lation between time and

scatiallty:

the interprataticn of time is the horizon of
avery possible attempt to understand Belng

Time is decisively present in the history of
Being, without being recognized or thcougnt about.
To this Time, space is neither co-ordinated nor
mer=21ly subordinated. WM, 274-275)

What is remarkakle about this aside is that Heidegger admics

that his attempt to subordinate spatiality zc time 1n Being and

Time is not pessibkble. What is not clear is what ne 1

1

45}

referring

; ontcicgical Da or pragmatic-ontic spatiality. Heidegger's move

te the "truth-place" of Being, the open "Da', 1s what is called

cntelogical spatiality in Being and Time. If the "place" of truth

is the spatiality he 1s referring to here, or 1f 1its

ontic
Martin Heidegger, "What 1is Metaphysics?" reprinted from
Existence and Being, translation by R.F.C. Hull and Alan Crick (New

Ycrk: Henry Regency Company, 1949) in Existentialism From

Dcstoevsky To Sartre, editor Walter Kaufmann (New York: Meridian
Books, 1975), 261&271.

66
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scactiality, for that macter, Helidegger offers no =xplanation of

what the rzlaticn betwaen spatiality and time 1s in this es

n

av.
If spatialicy is neicther “co-crdinated' nor “subordinaced' to
passes this questcion

1 silence in "What 1s Metaphysics?® Heidegger doe=ss makes

H=idegger states that the guesticn "what is a thing?" includes

n= questlions "what 1s space?" and "what 1s time?". He asks

che
y1=stion he avoids in "What Is Metaphysics?," namely, "how and why
are2 spac2 and time conjcined?".’’ Heidegger's problematic ravision
~7 ~he r=laticn betwsen space and time 1s as follows:
.. we will givea the compcesize "Zeitraum" a meaning
~nat is designated to indicatce the inner unitcy of
space and time. Ther=aby, the real gquestion applies
to the "and" [*relaticn]. That we should name ntime
fFirst, that we say Zeltraum and nct Raumzeit, should
indi

cate that time plays a special role in this question.
But that should not mean at all that space can be

deduced from time or that it 1s something secondary to
ic. (WT, 16)

-

A3 Ln "Wnat Is Metaphysics?," Heldegger readily admitcs that
zpatilality cannot be subcrdinated to tcime. This is anotner direct

confirmacion that his attempt to derive spatiality from time in

Being and Time is not tenable. But Heidegger still claims that
time has a “special’' directive relation regarding spatiality, i.e.,

“we say Zeitraum and not Raumzeit.' Given that Heidegger has

admitrted that the "Da' (ontological spatiality) is the ground of

‘What Is A Thing?, 16.



tninking, it is unclear what “space' he 1s referring to in hi
tormulation of "Z2eitraum’ .

In —his lec

(T

ure, as in his attempt to derive space from time

in Being and Time, the expectation is that Heldegger will explain

Nhat tTim2 i1s, what space is, and how the ra2lation betwsen them s

T oundorsccaed such o That b ocan fzmonsoTrasz Ris zlgim othat fime
a3 3 speclal leading relation regarding space. Heldegger mustc

izmonstrate how the tilme-space rslation is Zeitraum and not

Th= remarvkable answer we snall see is - no! What Heldegger Jdoas
inst=2ad is 2o criticize Descartes and r=j=2ct the nction that space
and zime are =2xternal to things. For Hdeidegger, space and time are
scmehow T interior' to things. What does “interior' mean here?

Space 1s not only arcund a thing but directly
in 1t; but this space is occupied, £filled up.
The thnq takes up this space, ancloses
nis space by 1its suriface, in itself, as its
interior. ... Space is not an exterior frame.
Our guesticn has been what the interior
of a physical body loocks like; more exactly,
the space "there'. The result is: this interior
is always again an exterior for the smaller
and smaller particles ... where does the
interior begin and the exterior end? Does

the chalk consist of space? Or is the space
always a container, something of an enclosure,
of which tne chalk consists? (WT, 19-21)

Heidegger answers his questions as follows: the thing

only fills space; a place is always placed
into the thing. This placing in of space tells
us exactly that the space remains outside.
Whatever occupies space always forms the
border between an outside and inside. But
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the interior is really only an exterior lying
further back. ({(Strictly speaking, there is

no outside or inside within space itself)

But where in the world would there be an

outside and 1nside, if not in space? Parhaps,
nowaveyr, space 1is only the possibility of outside
and inside but itse2lf neither an interior nor an

1S

2xterior. The statement "Space is the pcssibility
2f inside and outside" might be true. What w2
cail "possicility"  iMoOglichkeic' 13 still rachey
Ludelinite.  7POsSsSLILILITYY canl dicalr Galy Lailgs.
W2 ar2 not of the opinion that we have decidad
witn such a stat=2ment cthe gquestion of the relaticn
poetwe=2n the thing and space. ... We wera concerned
©o retlect on whether space and time are “exterior!
-2 Zhings or net. WT, 21;
m=ldegger's ncticn of the relaticn 2f 3 thing to 1ts "place" and
"spac=" 1s as Juickly closed as it i1s opened up. What i{s the

distinzzion betwean "space" and "place" such that theras can be a
viracing cf space'? If the "placing of space' forms the between of

1 thing such that it can have a discernable inside and outside, 1is

“h= tning the "pirace" of the "placing of space'? That s, what
nak=s a cthing a thing 1s its in-being of "place" cn both physical
and  ontoirogilcal levels. ontological and rphysical “"place"
sonscizuce the "border', the open, that both separates and holds

L

tzgether the interior and exterior of matter and the ontclogical
differ=nce "between' being and Being.

Heldegger gquickly retreats from this place-prioritized
ocsiticn on the nature of a thing and turns to time. Helidegger
asks, "in what relation do things stand o time?" (WT, 22) But he

ffers little by way of answer here to this question, and nor does
he say anything particularly cogent about the difference between
"space" and "place" and the relation between "space-place-time" and

a thing. What started out in this lecture as a bold attempt to
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answer tne Juesticn of "space-place" and time's relaticn quickly
dissipates inte an unsatisfactery and undemonstrated claim thac

"only on acccount of this positicn [*Zeitraum] do particular things

become just there (je diesen)." (WT, 22-23) Following a paccarn
327 In als =2arliest Marburg l=ctures, Heidegger fails to racognize

— - ol -

. LoD - - - - ~ S . .a B . - -~
— el say _J.'.L\:J DT Ll il v 2L it v T L AN T T e e el S - ~

O

The ildenticy of things is certainly involved in the "space-

ciac2" and time r=lation, pbut Heidegger's attampt to arciculate the

Held=gger =2xamines spatiality again in the summer of 193% at
he Univaersizy of Freiberg in a  lecture series 2ntictlad "An
Intrzdusticn te Metaphysics."  First printed in Sermany in 1253,
“Ar. Introduction to Metapnysics" is still surrounded in political
IONDYoversy. The =ssay 1s a rich mine of thinking ragarding
H2ildegger's leap into cruth and politics. The key to Heidagger's
cenoroversial reading of truth and poiitics 1s his analyses of
spatiality, more specifically, political spatiality.
idegger turns to the pre-Socratic philosophers Heraclitus
and Parmenides 1in order to trace the fundamental question of
Metaphysics: "Why are there essents?" Heldegger claims that "“the

2ssent was called physis" in Greek thinking, and that the Latin

translation of physis as nature, "natura'-to be born, thrusts aside
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F-

he original meaning.' According to Heidegger, the word “physis'

d=2notes

soming emergence (e.g. the blossoming
}, opening up, unfolding, that which

. s itself in such unfolding and preserves
and =ndures it; in short, cthe realm of zhings

ctnat emerge and linger on ... physis means the
pow=Yy O =merge and =ndurs. (IM, 12)

T2 vealm 2 peling as such is meta-physis, and "meta," in Sresk,
mzans ceyond scmetning. Therefore, "vhiloscpnical inguiry into the

ve2alm of being as such, meta ta physika; this 2nquirv goes pevond

“ih= =332nC, 1T 1s meataphysics." . IM, 14:

-uestioning the ground c¢f metaphysics "movas us ints the
scen, " to pe cur "Da', and "casts a new space over =2verything and
inge =2vervthinag." (IM, 24) What Tcasting space2' means 1is not

=xplained here, but perhaps, by =ngaging the cpen "Da' "place" of

sur ther=-bein in gqguestioning the grcund of metaphysics, the

]
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AN =xist=2nce, we transform cur ontic space or worlid of
=raryday =xperiance.
H=idegger rofines the question of metaphysics to "wher=s 1s
Leing situated?” (IM, 29) Heidegger's immediate answer is grcunded
in the ccntext of technology, with Germany as the site of National
Sccialist revolution whose "inner truth and greatness" 1is the
"2ncountar between global technology and mcedern man." (IM, 16€)
Parhaps, Heldegger's formulation c¢f the pclis can give us
scme understanding of his apparent apology for Naticnal Socialism.

For Heidegger, the polis is the "foundation and scene of man's

"Martin Heidegger, An Introduction to Metaphysics, translation
by Ralph Manheim (New York: Doubleday & Company, Inc., 1961), 11.
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ceing-there," it is "the place, the ther2, wherein and as which
nistcorical being-there is. The polis is the historical place, the
~here in which, out ©of which and for which history happens." (IM,
25

H=2idegger has a dourle there-being operating in thilis =ssay.
Tie=e= 13 ohe individual "Dat "place" £ Ta-sein, and thie golis TCat
thers-p2ing. These two =2nfold sach other with the polis having the
MIST CCwa2Y C¥Y phvsis at the expense of individual being-there. How
The Two 3re supposa2d to be relatad is nct directly =2xamined in "An
Intraducticon 7o Metiphysics. " What can be said is that the polis

~akes prioricy over individual Da-sein, that is, whatever conflict

T
3
(b
B3

b

‘= 13 bectwe=2n the polis and an individual sides nheavily on the

3id=2 of tZhe polls Why?
Heidegger offers no =2xplanation besides that the polis, in its

nistorical ceing-there, has =2xponentially mors powar The actc of
oeing-tneras oL otne Srate dees net ground ic=s=2lf in the primacy ot

'
oy
"

individual human subject because Heidegger claims he has
daconstructad the need of the cognitive subject as the basis of
mztaphysics. If the basis of metaphysics 1is not the rational
subj=ct, where is the ground cf existence to ke located? In "An
Incroducsion to Metapnysics," Heidegger locatss the basis of
metaphysics in the there-being of the polis - not in the "Da’
there-being of individual human beings. For Heidegger, what counts
in existence 1s power or physis as such which Heidegger interprets
as the power of the polis, “ein volk', as opposed to there-being

power of individuals. Physis means
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:17 the =2merging and arising, thes spontanscus
unfclding that lingsys. In this powsy rast
and mecrticn are copened out cf original unicy.
This power 1is tne overpowering presance that
1s not yet mast=rad in thought, wherein that

S

which ls present manifests itself as an ess=ant.
But the power first issues from concealmenct;

i.2. 1n Greek: al-<theia {(unconcealment). {(IM, 51)

'2) Since the =2ssent as such 1is, ic placess itself
LIl and stands L ulicoilCzariislin, =l -Lileia. . The
Sve2ek e2ssa2nce of Ttruth s possible only in 2ne
wich the Jresek =2ssence of peing as physis .
setwean chysis and al theia The =2ssent s tCru=2
insofar as it is. The truse as such i1s =s3sent. This
n=ans: Th=e cower that maniiests lts=2lf scands in
anconc=alment.  In showing itself, the unconc=alsd
as such comes to stand. Truth as un-ccnc=alm2nt is
not an appendage o being.
Truth is inherent in the essence of pbeing. To

e an =ssent- this compromises to ccme to light, to
appear cn the scene, tc Caxke 2ne's <itss> place <sich
hin-stellen> ... . {(IM, 86-87)

Heldegger's agquation of pow=sr-to-pe and Trath means the oolis
L3 TN mesnt o true pecause it has the most power-to-ge. "Te take

ne's plrace' as a pollis 1s destructive because thers 1s only power

0
rm

As ©n2 basis action. Pcwer 1s truth and truth is the kasis of
accion.  3ut Heldegger appears te hesitate over this polis power-
truth regime, where "we have embarked on the great and long venture
=f demclishing a world that has grown old of rebuilding it
authentically anew ... the violent act of laying ocut paths into the
2nvivoning power of the essent," (IM, 106 & 132) when he examines
the Sreek notions of "chéra" and "topos".
Heidegger describes "place" as belonging to individuals.

That wherein something becomes refers to what

we call "space." The Greeks had no word for

"space." This is no accident; for they

experienced the spatial on the basis not of

extznsion but of place (topecs); they experienced
it as chdra, which signifies neither place nor
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space but that which is cccupied by that which

stands ther2. The place belongs to the thing

its=1f. Each c¢f all the wvarious things has icts

pvlace. That which becomes is placed in this

local "space" and emerges from it. ({(IM, 54)
If a "place" belongs te the thing itself, is there an inher=nt
~=nsicn petwesn what 1s my own '"vlace", what is =ach our own
Lmosohinoed, and Shiat mest Sowsrful clacs, The poliz? Morzs simcly,

17 individuals come into conflict with the power Of a3 rolis chat

rrocact thnemselves by resisting that polis?  IE the "polis-placa®
~hr=at=ns che inher=snt given of the 'person-piace" Chat we =2ach
~urselves ares, what "place" takes pricrity?

For Heidegger, the only means cf assessing the values of such

4 T=sticn L powaey The polis has mor= rcwer and ther=for:s the
colis Is the origin of truch. Individual "places" funcrtion for the
Trutnh oL the Dpoiis. This power-truth-pclis configuration is

H2idegger draws a further relation petween al--theia, physis
ind 10gos. He claims that logos is at its scurce "al-itheia and
vnysis, being as unconcealment." (IM, 102! Heidegger pres=nts 1ogos
as the permeating power of physis that 1is a “gathering' that
maintains a unity of unconcealment (al-=theia) and concealment.
Leges "maintains the full sharpness of their tension." (IM, 113)
Lcgecs  unites/gathers the chacs between the oppositicns of
concealment and unccncealment as the emerging power of physis.

Logos uncenceals as truth, aletheia. Truth is unconcealment and it

is intelligible as the “event' of logos which has gathered through
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—ne =2mergent cower of physis: "Initially the logos as gathering is

the =2vent c<f unconcealment, grounded in unconcealment and serving
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trength of its =ssentia. relation o leges in the s=2nse
cnysis." IM, 1437 Fcr Heidegger, humanity 1is

the site which being requires to disclose it
Man is che site of openness, the thsr=. The
juts into this there and is fulfillad. Hence Y
that man's being is 1in the strict sense o©f the word
"being-there." The perspective for the opening of keing
must k2 grounded originally in the essence ¢f being-thersa
as such for the disclesure of being. IM, 171)

in the cruth that
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individual "piaces" or sites of individual em=rgent
unconcealing power-truth that we each £ind ourselves being.
Rath=r, numanity is that which "hears' the logos-unconcealment of
cow=yr-truth of the polis. Humanity is humanity only inscfar as it
iz dwelling in the terror of the polis's power as the disclosure of
Truth.
IIT.
Heidegger's turn from the spatiality of the polis as the

crigin of human Pkeing and his cricique of modern calculative

spatiality is grounded in his examination of Greek thinking on
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and tamporallty. Also, in his examinacion of
3 Physics, Heidegger explains what he means by

, the "logos" of "topcs" or the language of "place."
e winter semester of 1941, Heidegger states

The mod=rn habit of thinking time together
space” ’a‘rnady oraiigured in the beginning
apnysics witn Ariscoti=2: iL=2ads us astray.
ccrding to this way of “hinking time 1is

era clely in terms of =xtension, and chis
ing up of fleeting now-points. Thought
in modern terms, time is a parameta2r, like space,
a standard scale according te which somecthing is
measured and estimated. Space and cime are
2ssentially related to "calculation.®

However, 1n Sre=k <. .c:’, means whac =
ou, ©o the olaca wheres =ach respectiv
ing belongs. < ow is the always tavorable and
grant=ed time as distinguished from the untimeiy. U o
n=ver means a serial order of now-pcints one after the
sther, kut the allotment character chat lies withi:
“im2 itself as what 1is always proper [schicklichl,
sending (schickenden}, granting, and ordaining cime.
We 4o not apprenend "time" when we say "Time is ...."
We are closer to apprehending it when we say "It 1is
cim=2." That always means it is time that this happens,
this comes, this goes. What we thus address as time
is itself the kind of thing that directs and allots
Time 1s the allotment of presencing for what presencsas
in 2ach case. Time is the expansion cf the respecrively
2njoined abiding ([Weile], according to which what
gresances 1s always something momentary (jeweiliges].
n overcoming the wunfit of icself, cthe momentarily
esencing ‘It 't corresponds to the enjoined
iding of transition. By giving what is £it to
anjoinment, and by =ach one mutually acknowledging the
other, each respective presencing corresponds to the
allotment of akiding. That beings are in the respective
correspondence of their "being" to "time" means nothing
other than: Being itself is lingerirg, presencing.

o0

b Ot

)

i3) Presencing 1is abiding, and its non-2ssence lies in
the lingering that would like to persist unto a final
duraction. The essence of being repels this limit. In
abiding, which is always essentially only an abiding,
being extricates itself from the unfit, and, through
elusion, saves that One and Same as what enjoins,

which 1is egress and pervasiveness and disclosure for
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avery being.’
his dense passage, Heidegger appears tc be saying that "place"

‘zopos! is “where each respective being belongs' and "time" 1is tnatc

which c-orrespeonds to the "place" such that there i1s an “enicinad
aplding' <L "placa" and "time" in a being. "Time" gives anrnd allccos
4 LarTiollar duratlon wititln a particuiar "plac=" Fles=ics s Luae

=nj2in=d abiding of "place" and "time".
'Flace" cannot be derived from "time". "Tim=" assumes
vii2re' Or "rlace" in order to allot and grant duration. Althcugh

= “=ntoinment' (*cthe "coupling" of Be2ing and Time!) cf "ctim=2" and

duration. The strange nature of "place's" "firstness' 1s examined
1 Heldegger's reading of Aristotle's Physics.

Heidegger's analysis of Aristotla's Physics B, 1 was given in
irst trimester at Freiberg in 1340. Heldegger claims that
"Ariscotle's PHYSICS is the hiddern, and therefore never adequately
studied, foundatioral book of Westarn philesophy.” In his
=xamiration of Aristctle's notion of Fhysis or “Nature',6K Heldegger

makes an indirect reference to Aristotle's “topics' as the method

of analysis. Topics are the "region(s) in which the question of

"Martin Heidegger, Basic Concepts, trans. Gary E. Aylesworth
(Bloomingtorn: Indiana University Press, 1993), pp. 103-104.

"Martin Heidegger, "On The Being and Conception of @dUc'q
in Aristotle's Physics B, 1," translation by Thomas J. Sheehan in
Man and World, Vol.9, No.3 August 1976, 224.
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has to be lcdged" such that "the proper force and weight of

uY language" dces not "replace the Greek" but serves "to place us
itz the Creek and 1n so doing to disappear into it." (AP, 227&226!1

2rics ars the proper '"placing'" in language <f "places".

In cthis essay, thers is "plac2" and "placing”. "Placa" is the
Cesstlituted  and T"elacing” LS Cile SonSTiTuting activity Tha
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cescure characcey cf "rlace" and "placing'" can perhap
vy H=eldeggery's incerpretation cf che Greek notion of Nature its=1f

ts. Heidegger translates the Greek term Zcr "Nature' ©D mean

ZsaiZ' is “"placs" and the originaticn from itseif' 1s

"vlacing". There is "the self' (place), and there is "s=21lfing'

H=2idegger's =xamination of Physis “lodges' itsalit in "plac=2"

nzT "zime". This absence of "time" is all the more striking when

Aristotle's notion of presence in The Basic Problems of

Phenomenclogy ars almost exclusively "time" hegemonic.

"Place" and "placing" are the twc Key concepts in his
formulation of Aristotle's notions of motion, differentiacion,
presence and appropriating. "Place"

is something different from the modern
conception of the changse of location of
some mass in space. Tonog is the 1ou,

the place where a determined body

belongs. What is fiery bkelongs above,

what 1s earthly belongs below. The places
themselves - above, below (heaven, earth) -
are special: through them are determined
distances and relations, i.=., what we call
"space," something for which the Greeks had



relither a word nor a concept. For us today

space 1s not determined through place, but

ractner all places, as ccnstellations of points,

are determined by infinite space that 1is

sverywnere homogeneous and nowhere distinctive.

But something that continues to cccupy the same

place and so is not mecved in the sense of change

of place, can nonetheless be in the process cf

being moved. For =xampls, a plant that 1s rooted

"in place" grows i{1ncreas=s) or withers {decreases) -

. O Cue wiliweriiyg fiss Lhe Lleaves Jduvy up, the
gr==n peccomss yellow. The tre= that 1s mceved in
zh2 twofold sense of " - o and ool is
simultan=ousiy at rest insofar as it 1s the tre=
—hat stands there. AP, 229}

As Heidegger s=2ts 1t out in this essay, movement 1s not t©d be

interprec=d as =2xt=2rnal change 2f Cart=sian position cf some mass

in infinice spac=. Movement 1s internal to the "place" wher=as a
i=2cermired bedy belongs. Movement Is appropriately internal to
"special' or individual "places", and thers are only particular

claces”". Movement is "a mcde of 3eing" that "has the character o

rn

2merging 1nto presence” such that the "origin and ordering of
change" nas "this ordering within itself." {AP, 230)

Th= =merging into presence of the internal ordering of

differentiation 1nto the 1dentity of a special ‘'place" 1is
cnaracterxized by beingness, cusia or o’ . Heildegger rejects the
cranslation of oifi as substance or essence. Rather, "o 7.,

beingness - that which distinguishes a being as such" 1s "in a
word: Being." (AP, 238) Heldegger, in an anticipation of his later

analysis of Ereignis, maintains that, for Aristotle, the word
o « "still retained its common meaning whereby it signified house
and home, gossessions, capabilities, we might also say “one's

present holdings,' “real estate,' that which lies present.



3C
and} the very lying-present itself." (AP, 238) For Heidegger,
Being has the dual character of the "place" of what is present,

chat which li=s ther=s, and a manner and mode of becoming present

izself, i.2., the "placing-of-place." “Therensss' or Being of a
r=:ing is the origin, ordering and =nd 2f its own identity. Being
LS wNDAal 15 iulerially approprlate L gariigular "tlacas", oo

cartilcular self-differantiatingly identical being-theres.
B2ing 1s the appropriate "placing” of a being such that ic

Ao
L0

diffsrantiated from all other peings. In that "placing", the s=1if-
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ing into presence, Beling constitutes

that which 1s as being as a parcticular "place", as a particular

Baing limits or "places-place", but this "is not limit in the
sens2 of the outer boundary, the polnt where something ends. Limit
is always that which limits, determines, gives footling and

stakilizy, that by which and in which scmething pegins and is."
"AP, Z43%' Belng limits, defines, or "places" internally self-
differanctiacing 1identical there-being by ‘"coming 1into the
unhidden, " or further, "becoming-present [Anwesung] in the sense of
coming forth into the unhidden, placing itself into the open." (AP,
2455%247) Being "places" itself intc the “open'. The “open' is the
"place" of limit, of what internally differentiates as origin,
ocrdering and end of being such that it maintains identity. In

short, Being appropriates, "places" what is special, in the open

"Aristotle (Bhysics Bk4., Ch4., 212a20}) says that "the
innermost motionless boundary of what contains is place."
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In human terms, what 1is specially "placed" by Reing in the

spen "place2" of humanity is Ahyo.. Language is not a property oOr
Tapacity  among others. Language s that "distinguisning

cnaractevistic ¢f the Being of man that he has, and holds himselt

L, T L Oy rLOgosi . AP, 251 Lalyduade 15 whal 15 Mpraced” intus
g2 the=re, the copen "place", <¢f humanitcy such that humanitcy 1is
internally seli-differentiatingly identical as the origin, ordering

, o means to collect or gather in such a way as to bring
differing scatterasd tnings into an identity and "to bkring forth
this unity as gathered, 1.e., above all as becoming present; thus
2ans the same as -o raveal what was Eormerly nidden, to 120 it
o2 manii=sst in iTs <coming oprasent." AP, 252V In shert, 3=2ing is
se=n 1ntarnally to beings themselves as the act cf revealing or
unconc=aling of -~ oo, S yog 1s the relation on which alone what
is pres=nt gathers itself internal to beings in such a way as to
r=v=3l B=2ing, 1.e., "to speak the Being of beings." (AP, 253)

The word is the ground of humanity's relation to beings as such.
32.ngs are that which 1s gathered and revealed internally as the
"clacing"” of Being in the open "place" of human being, language.
Language is "“appropriate' or proper to human being as the open
"olace" of Being's "placing", the event of unconcealing and
concealing that 1s the relaticn of human being to beings.
Heldegger examines “appropriation' in the example of a table:

But it isn't just any wood that has the character
of appropriateness for a table, but only this wood,
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sel=actad and cut to order. But the selection and
cuc, i.=e., the ver character of appropriation, 1is
d=cided in terms of "production" c¢f "what is to Dbe
prcduced. "  But to "prceduce" means, both in greek
and 1n tne original sense cf the German Herstellen,
to place something, as finished as locking thus and
50, Eo;th, into presence. 7YAn (*matter) 1is thac
which s appropriate and orderable, that which, 1like
flesh and bones, belongs to a peing that has in itself
the crigin and ordering of ics ceing-movad. 3ut onlvy
i being ciaczd . 13 1 foing what Lt iz inognoz
riven Zass ard Ho lt LS Ar, Z353 & 25«
Th= 'rglacing"  into "place" ¢f a3 peing 15 tha =vent  of
icgcrocriacicn. The "olacing" into "p:ace" 1s the 1internally

ntial orderability that is always a particular being, a

“nis! The "placing" into "plac=2" is the “End' : o2 of a
o=ing, an 2nd that 1s not he storing point of =xta2rnal movement of

miss  at some Zcordinated point in 1nfinite homogenecus space
FiTner, i T=nd' 1s "the peginning ~f bpeing-moved as che
ingatnering and storing up of movement" such that a being is
internally self-originating in order to be its=21f, to be its end,
=2 pe whaz-was-it-to-ke''a finally appropriated being. (AP, 254)

he act of changling, the =svent of appropriation, itself "breaks out

ints the copen” in such a manner that "the emerging appropriation

vt w0y of the appropriated (M) gathers itself up and
"nas" itself (Tx~1) as in its end." (AP, 257) Heidegger translates
Aristotle Physics i', 1, 201 b 4£. as "The having-itself-in-the-=nd
of the appropriated as appropriated (i.e., in its appropriation) is
clearly {the Being) of being-moved." (AP, 257) Being's "placing"

‘I follow Dr. John Scott of Memorial University of
Newfoundland in translating Aristotle's teleological principle to
ti ¢n einai as being-what-was-it-to-be a thing.
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ints "place" 1s “this' being's 1internally appropriated “having-

itselfi-in-the-end’'. Moreovar, Being is the end, the origin and
>rderable preceding condition of finality and immanent finiteness

this' beling's presence, self-placing or "peing-on-the-way," ctf

— P . . . . R v e P S P
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~c-2=, 1 firally aporcpriated being, that is, a "self-placing"

oecoming what-was-it-to-be present to  itself by w©eing "the
besoming-prasent of a pecoming absent." (AP, 256: The =nd 1s absent

=

fvrom presance,  but absent' Jdoes not simply mean ~vold-thers!
nsaation o a thing itself; rather, pecoming-absent constitut=s
Cerooming-oressent internal to a placed being as the appropriating

clacing =2vent HSf Being. Th=2 lack must be

Ui

thn2re’ In pecoming-
or=2sent in order that becoming-present 1s rendered a pot=ntial.
LAack cr aksencs is the necessary desire or “rage' tc 2xist given
intarnally o keings such that they can beccme what they ars.

H=2id=gge2r savys that this "becomling-present-ny-becoming-abksent

ronstituzes a mode of Being." (AP, 266)
Heidegger's reading of Aristotle's Physics is a significanc
momant in his thought. Heidegger turns to Greex philosophy for

conceptual re-alignment on the nature of spatiality and he appears
to break with the modern conception of spatiality. Heldegger's
departure from the scientific-modernist project of the quantifiakle
homcgenecus metric space of technclogical mastery 1s made
peautifully apparent in his essay entitled "Building Dwelling

Thinking."
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nis essay "Building Dwelling Thinking," namely:

What 1is it to dwell?
How dces puilding belong to dwelling?

[0

First, what is dwelling?
Heid=gger asks the gquestion, "do nouses in cthemselves hold any
Juarant=2= that dwelling occurs in them?" (BDT, 146} H=idegger

rtne terms "building" i{noun!) and "bullding" (varbi:

=XAamin

(b
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Y2t those pulldings that ar= nct dwelling places
vemain 1n turn determined by dwelling insorfar as
they serve man's dwelling. Thus dwelling would
in any case pe the =nd that opr=sides over all
puilding. ©Dwelling and building are relacad

as =2nd and m=ans. (BDT, 146)

‘r
C

~
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G
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he construccicn

4]

vsical enclcsures or shealters. Heldegger rejects this common
distincoion bpetween building and dwelling as a “means-end’
r=lacicn, because "building is not mer=2ly a means and a way toward
dwelling - to build is in 1tself already to dwell." (BDT, 146)

What 1is the scurce of the confusicn regarding the “means-=nd’
int2rpretation of building and dwelling?

The covering of the '"building as dwelling" relation is a
symptom <f the technocratic appropriation of language. Our
assuming to ke the "shaper and master" of language is invalid,

pecause it 1s language which is the "master" of humanity. Language

Martin Heidegger, "Building Dwelling Thinking.," in Poetxy,
Language, Thought, translation by Albert Hofstadter (New York:
Harper and Row, 1971), p.145.
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che scurce oL our dwe.ling. Language the “operning of the open
c_ac=', the Da of cur being of Being.

Ya2idegger's dissection of the meaning cf key archailc t=rms is

dicativs of proper "place" dwelling. Heidegger traces tn

2 Cld
“ign 32yman word bauen, '"which means o dwell," o©or "te stay in
c.ize." BLT, 142! Helidesgger =xamines what 1T m=2ans tc b= a numan
ceing in tevms of bauen, ramely, "to ©e a numan peing means o be
o =2arcth as a mortail Iz means to dwell o cherisn and
crot=cn, o preserve and care fovr." BDT, 147} Tc builld, as

iw=lling, is to preserve and nurture, and to nct pe consumed in a

"vige" i making Zhings The "cara" meaning of puilding-dwelling
~as  o=en coscur=sd in favour of technocratic “'"conscructicn.
Suilding-dwelling as the care and nurturing of special living
inc=ernally "placing" "places" has been vioclently appropriat=d by
rachnocratic building-dwslling a&as construction of lnanimace
~xzand=2d spac=2s. A river 1s not a glver, sustainer and zaksr of

_if2 2 ke preserved and even worshipped as a sacred placa. A
vitrar 13 3 source of energy, a source of resource e be controlled
and harness=d as a site <f constructicn.

The2r= 1is a tension between dwelling-building as the
cultivation, preserving and sparing of living “"places" and

dwelling-building as the construction of 1inanimate things.

Heidegger states in On_The Way to Language, trans. P.D. Hertz
‘New York: Harper & Row, 1971), p. 112, that "language, in granting
all this to man, is the foundation of human being."

The "placing" of "places" 1s what Heidegger calls “Nature'
in his examination of Aristotle's Physics.
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Haidegger only examines the latter dwelling-building and what

T

should b= vroper to it. Heidegger's main polnt in this essay is to

N~
maxs the construction-building cf inanimate "places" not

srencly destructive of cultivacted living "placss".

With his recollective tracing ©f bauen, Heidegger deride

7}

humanizy's ignorance of The power and "mystery" of the "primal
of words tnat bwpoth hide and reveal c©he truth. Tor

ideggey, we should listen for the "place" where language "falls

silene, " pecause 1t is there that the ctruth <¢racks through.
Humanizy "falls o hee=d this silence," and theraby, fails to listen
Sor —he uynconc=aling of trutn within untruch. (BDT, 1480 "But 1IZ we

tisten te what language says in the word bauen we heres Chree

~hings"
1. Buildirng 1is re=ally dwelling.
2. Dwelling 1is the manner in which mortals
are on the earch.
3. Building as dwellirg unfolds into the building
—hat cultivates growing things and the puilding
chat =racts bulldings. (BDT, 148}
"Building as dwelling" of human beings 1s the condicion of the

S

o

ssipilicy of either building as “cultivation' of living things or
the construction of material enclosures.

What does this dwelling-building entail?

Heldegger traces what is properly recollected in the meaning

of a word. This time it 1is the 2ld Saxon wuon, and the Gothic
wunian. The 0ld Saxon word wuon, like bauen, means to remain 1in
"place", while wunian tells us much more of how this remaining in

"place" 1is "experienced." Briefly, Heidegger traces the Gothic
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word tc mean "peace," "free," "preserved from harm and danger," and
1t o=

r=2 actually means to spare." (BDT, 149)

Wnat 1s this “sparing'?

R=al sparing 1s not only negative, =.g., as to spare a cat
Zrom being run over, but alsc positive. Positive sparing "takes
CLac= wWihen we i=2dve sometiiing veforenand Lii iUs owil =sselics, wisll

w2 raturn 1t spsecifically toe its assential being; when ws "frae' it

inoTh2 proper s22nse ¢f the word into a presarvae cf pesaca2." BLT,
Liw  The pesiztive sense of sparing is praeservacion, a ramceval of

imp=dimsnts that recurns a thing to 1€s own nature. 3Sparing i1s che
Dres2rving,  cultivating, and care of living and 1lnanimace
censcructad "places". Furcther, "To dwell, tc be set at peace,
Teans To ra2main at peace within the free, the pressrve, the fraas
sph2va “hat safeguards each thing in its nature. The fundamental

1avact2r I dwelling is this sparing and preaserving." (BDT, 149!

the =2arth." (3DT, 149)

At this point in the essay, Heidegger introduces his

"fourfold" manifcld of "earth and sky, divinities, and mertals."”

BDT, 149! These four maintain a unity or "primal oneness." Each
=lement maintains its cwn identity only insofar as "we are thinking
tne other three along with it." The unity of the fourfold cannot

o

Ibid., pr.149-150. Let us 1locok a 1little closer at
Heidegger's poetical expression of each element: earth "is the
serving bearer, blossoming and fruiting, spreading out in rock and
water, rising up into plant and animal;" sky "is the vaulting path
cf the sun, the course of the changing moon, the wandering glicter
of the stars, the year's season's and their changes, the light and
dusk of day, the gloom and glow of night, the clemency and
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c2 separated into discrete elements and atomistically analyzed.
=mant maintains its identity only inscfar as the other thres
ar= held in the dwelling nearing discance of the whola of the
fouricld. Human beings are "in the fourfold by dwelling," and the

=mancil constictuent of dwelling is "to spar2 and prasarve." (BDT,
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5 spare and presarve -he =ssences of chings, and
v, "safzguard(ing] =ach thing in 1ts own natuxre." (BDT, 1l4%)
> chink i1s to dwell as a human. Tc dwell as a human is to
sulnivate and spare cur open Da. In keing our cpen Da, w2 prasarve
~hings in their 2ssences by recollecting what needs tc ke of a
nag to be a thing, i1.e., 1lts proper Or appropriate natur=.
What {s tne relation of human beina's (thinking) “dwelling-
cresarvation' to the 2lements of the fourfold unity? Flrst, numan

ceings dwell to "save the eartch" or "te set scmething fr=e into its

swrii =2s3sence," which 1s contrary to the usage of e=arch £or
"coundless speliation." (BDT, 150! To save the 2arth 1s not to
"weir itoosut," pbut to preserve, cultivats, and “spare' 1t both
ocsitiva and negative! . Secondly, human beings dwell to "receivea
sky as sky." (BDT, 150) We should not intarfere or attempt <o

cranstorm the natural cycles - we should accept "their blessing and

inclemency of the weather, the drifting clouds and blue depth of
tne =2ther;" the divinities "are the beckoning messengers of the
godhead. Out of the holy sway of the godhead, the god appears in
his presence or withdraws into his concealment;" and mortals "are
th= human beings. They are mortals because they die. To die means
to capable of death as death. Only man dies, and 1indeed

continually, as long as he remains on earth, under the sky. before
the divinities."
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~heir inclemency." (BDT, 150) Third, we dwell tTo "await the
divinicies as divinities." (BDT, 150) We hope fcr their coming and

Jdo not make false idols for worshnip in the meantime as a rasponse

—> mistaking “the signs cf their absence." (BDT, 150} Fourth, human
£=ings dwell chrough initiacing "thelr own =2ssential nature - cheir
Lelind cdvakble ol dematll as dealil ... 35 TH&ET CDEre Gay L2 A3 Jood
d=acn." 1 2DT, 15%1: This is not to say we shculd initilate death;

raztiier, in cur dwelling-sparing-pr2s=2rving we prepare the way for

e 2and as Good. Sood death means the acceptance, cultivating and
SCAring oL oQur essencs as meortal fragile pbeings. Death is nct the
o221 d, put our "own a@ssential nature .V Ceath 1s the still absence

2 witnhdrawal that gives che 1light of presence, and reguires

crazerving aind sSparing' becaus=s it

How does human being's dwellling preserva the unity of the

coursoodr

Jwelling preserves the fourfold by bringing

the essence of the fourfold into things. But
things themselves secures the fourfold only when
chey themselves as things are l=t be in thei
238

ence. How does this happen? In this way,

-hat mertals nurse and nurture the things that
grow, and specially construct chings that do not
grow. Cultivating and construction are puilding
in the narrower sense. Dwelling, inasmuch as it
keeps the fourfold in things, is, as this keeping,
a puilding. With this we are on our way to the
second question. (BDT, 151)

A

Dwelling that "preserves the fourfold," and thereby, brings "the
2ssence of the fourfcld into things" is a building as cultivation
of living things and a building as the construction of non-living

things. How does the dwelling-building of mortals "bring the



ess=anc2 of the fourfold into things?"

n crdexr to provide an answer for th=2 above gquestion,
Y=i1d=gger Dbegins Part II by restating the s=cond o©of his
intervogative questions, namely, "in what way does building bkelong
o dwelling?" 3DT, 151! In order to provide an answer to this
Ju=sTIon, "w2  _1mlC  QuUIrsSeives Lo pulidinlly L Tlle  sensgs

cnstructing things and =nguire: what is a built thing?" (3DT

H2i3d2gger us=s cthe 2xample of a bridge to "s2rve as an =xampl=

ol
O
I

o vatlecctions. " CBDT, 152 The pridge "gathers to

-
(a)
Ui

>wn way =arch and sky, diviniti=s and mortals." (BDT
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ssence gathers the fourfold into a primal unity,.

Tne bridge Tlet be' in its =ssence maintains the fourfold as a

Tha pridge as a thing that gathers the fourfold into a unity

landscape as
cart 2f =he landscape. The bridge 1in 1its essence gathers the

focurfsld as a unity; 1t gathers the fourfold as its essence as a

ching:

Earth - The bridge gathers the =arth as landscape
around the stream.

Sky - The bridge is ready for the sky's weather
and its fickle nature. Evan where the
bridge covers the stream, it holds its
flow up to the sky by taking it for a
moment under the vaulted gateway and then
setting it free once more.

Mortals - New in a high arch, now in a low, the
bridge wvaults over glen and steam - whether
mortals keep in mind this vaulting of the
bridge's course or forget that they, always
themselves on their way to the last bridge,
are actually striving to surmount all that
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is common and unsound in zchem in order to
bring themselves bafore the naleness of the
divinicies.

ivinicies - The bridge gathers, as a passage that
crosses, before the divinities - whether
we explicicly chink of, and visibly give

chanks for, their pres=nce, as in a figure
cf the saint of the brid hether that
divine prasenca 1s cbhsTructae - =2ven pushed
el‘lu,-lly as cde . BLT, 1zl

When mortass dwsll, we bring the fourfold =ssence into things.

Wh=n mortals dwell we recollect what 1is proper of our open.

Language is prcoper 2f cur open. The bridgs {s a thing :dwelling-
pullling-constructiont, a4 "gathering or assemcly' <¢f earth and sky,

mcerzals and divinities., Cwelling gathers the fourfold of =arth,
v, divinicies and mortals into a unity that is a thing.
Heidegger v2l2ccs the common notion that =—he bridge <can pe

dividaed 1n i1ts essence as a "mere bridgs" <¢r an obj=ctive

materially =xtended object, and later the bridge can bpecome a

symibol construct2d by subjective musings. The split of the bridge

I

19|

incz "mer= pridge" and symbol "does not belong tc it." (BDT, i

5

b
)

Sucn a split violates the bridge's essence as a thing, namely, the

O

Jathering cf the fourfoid as a primal unitcy of recollective
dwe:ling. The gathering of the primal unity is the essence of the
pridge as a building-dwelling-construction-cthing.

The bridge "is a thing of its own kind," because "it gathers
g g g

the fcurfold in such a way that it allows a site for it." (BDT,
184" "Site' appears to be Heidegger's principle of identity and
difference. Site 1s the condition of individuation. Things are

different from other things insofar as they are different
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=2xpressions cf the dynamically generating constitution of site.

he fcurfold unity, i.e., earth and sky, mcrtals and divinities,

()
O
3
o))
et
)

2d with the generative aspects of building-dwelling, namely,

catizcn, thing, slt2 and space provide the structure of unity that

=s the diff=rance and igentity of things.

[¥6]
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iwelling ching is the "origin of spac=." (TB, 23} The “origin of
space' Is Ecund in "Building Dwelling Thirnking." The fcllowing

quctation  is  Heildegger's account cf origiral spatiality  or

£ a locaticn can
S . location is noc
fere the kridge is. Befora the
cou

2m proves to be a locaticn, and does so
pecause of the bridge. Thus the bridge does nct
first come to a location to stand in it; rather, a
lccartion comes intc existence only by virtue cf the
pridge. The bridge is a rthing; it gatners the fourfold,
' ' ch a way that it allows a site for the fourfold.
2 are derermined the localities and ways by
ca Is provided for.
hings that are locations in this manner allow
tor spaces. What the word for space, Raum, designates
1s said by its ancient meaning. Raum, Rum, means a place
cleared or freed for settlement and lodging. A space is
something that has been made room for, something that is
cleared and free, namely, within a boundary, Greek peras.

A boundary is not that at which something stops but, as
the Greeks recognized, the boundary is that from wnich

something begins its essential unfolding. That is why
the concept 1is that of horismos, that is, the horizon,
the boundary. Space is in essence that for which room

has been made, that which 1s let into its bounds. That

for which room is made is always granted and hence is
joined, that is, gathered, by virtue of a location, that
is, by such a thing as a bridge. Accordingly, spaces
receive their essential being from locations and not from
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"space."
Things which, as locations, llow & sit= we now
anticipaticn call buildings. The are so callad
because thev are made by a procbss of building-
construction. Of what scrt this making - building
- must pe, however, we find out only afrer we nava
first given zhought to the essence cf tnose things
which of themselves raquire building as
ty which they are made. These things a
T allow a sit; in the fcuricld, a s
Crovides Lor a space. I'n i
tion apd space llies 1n :he =
gs as ccations, but so dces
lgcatr n Co cthne man who liv
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anisiding into space. The thing-locaticn-site-space dynamic is
arti2r pradicatad on morzals as bulliding-dwellaers. Heid=gger
~MElsys Two interrogative guesticns to further examine his notion
>f 21T=, namely, "what is the relaticon between locaticn and space?"
and "what 1s the relation between man and spac=?" (BDT, 153)

Th= ralation between location and space 1s prsdicatad on a

hing. The thing "allows a space i1nto which earth and heaven,
divinicies and mortals are admitted." (BDT, 15%) The space allowed
by a thing has many positions near or far from it. These postings

may e treated as measurable distances between positions.

Distances (Gr. stadion) have already "been made rcom for" in

the sense that a space constituted by positions of "intervening
intervals" is such that the "nearness and remoteness between men

and things can become mere distance [*Lt.spatium], mere intervals

of intervening space." (BDT, 155) Space's transformation into "mere
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ca" or spatium 1s

1

he beginning, £for Heidegger, of <tche

imprcper covering of the true essence of space through geometric

appropriation. Through this covsring of "pure sgpace," human
oeing's =ssantial relation Lo things and locations is
inacopropriately consticuted.

Space, as spatium, represents a thing marely in a contingeantc

rosition, which "can be cccupiliad at any time by scmething =lse or
replacad Dy a mere marker." (BDT, 135) Further, the manifcold thr=e

dimensicns 2f breadth, h=2ight, and depth allows for abstraction of

spac= as spatium or intervals. Heidegger =xamines the further

—ranstormacticn <f space from thr=se dimensional spatium to the

"analynic-algebralc relations" of space as extensio.

The sum conclusion of nhe geo-mathematical appropriation o€
spacs 1s chat the space "contalns no sgaces oOr places.™ (3DT, 153,
Th2 pregression of the geo-mathematical notion of space as
universally applicable ... numerical magnitudes" of =2xt=nsion can

in no way be the "ground of the =2ssence of spaces and locations."

'BDT, 154! Tnis type of space-thinking has buried the thing.

Heidegger's project 1s to uncover the essence of location or
"place" that has been veiled by the progression of the
anaiytical/mathematizing of space; mecre specifically, at this

point, the unvelling of the relation between humanity and "place".

I am equating the term "location" with the term "place" at
this point in the analysis because of "location's" identity of
function with the conception of "place" previously examined 1in
Heidegger's analysis of "Zeitraum" and Greek philosophy.



What is tnhe proper relationship between humanity and "place"?
H=ideggaer puts forward the fcocllowing relational axiom between

umanity and "place-location'": "Man's resliation to locations, and

“~hrougn  lzcaclions to  spaces,  inherses in his dwelling. The

r=laticnsnip betwe=2n man and space is none other than dwelling,

Lhiouglil zssehliarly \BCT, 1I7 "Flacs", Chicugnt =ssentilally, L3
a pricrl within ocur =xistence. Human beings "persist tnirough

scac=s" zhrough cur dwelling with leocations and things. We sustair

"plac=" through "staying constantly with near and remote locations

ind —nings." BDT, 157 We sustain the =2ssencas of distant
_zcations and things tnrough dwelling. In shorc, in language
dweliling we ares our "place". When we dwell we let distant

“2cations and things be in their

Y]

ssence.

Jw=lling 1s the preservation of the nature ot things anrd
iorations deveild of exploitive technocratic spatial gquantification.
%= gualify "places" py bringing the fourfold unity intc things when
we dwell In our open "place" cf language. We do not quantify
spaces L1f we are truly dwelling.

This essay does not directly confront the possible conflict
ketw=en dwelling-building-construction, i.e., Heidegger's bridge,
and dwelling-building-cultivation of living things and locations.
Heldegger does not examine dwelling-building as the care cf living
locations. What Heidegger does is say that building-construction
need not be destructive to living locations if we would only dwell

in the proper "place" of language. If we dwell properly 1in

language, then technocratic spatial destruction of living locations



can be avcided.
But 1s contemplation enough?
What about actlon, resistance, prctest and politics? What
apout a renewed contract with nature as a fcrce of nature, as a
cr=senc= cf humanity on the sarth =qual to that of the sea? O

3 ng thayva 1ga 3 =Zansa rthar wherhsry wae o~ F

"Spacse" o Jquallfving dwellers cf "place":, humanicy is still held
2uTside 2f the sarth or nature In short, spatial =xploitaticn and

=rron2ous "placing" of humanity external to the rest of besing by
rne negemony of nistcory. As long as this thinking is root=d in
-.3 same ctradition of cutsidedness of nature by history, pe is
t2chnocyatic exploiter or the protesting shepherd of Being, tne
rage will ccocnoinue.

In our “time', history has =ntered nature, and cur history has

2nIerad nature creating the need for a new view of numanity as

Y

Jgeolcgical internal force of nature, not as shepherds outsid

e
watching, waiting for Being. Thinking "place" calls for the
d=structicn of history as an irreversible succession of discrete
=vents that has a beginning and an apocalyptic end called the
C

=chnocratic cblivion of the earth as property resource.
V.
Summary and Transition
Heidegger's problem of explaining the relation between

spatiality and time within his fundamental ontology leads him to
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=2xamine spatiality apart from time. This appar=snt failing of rime-

h=ageamonic ghilosophy is significant because it leads Heidegger to

critique the modern conception of spatiality as first explained by

Galilec and Newton.

indir=ct pacth from a fail=d ontology
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ical "space" and onto-theo-logical "placa".

der Raum," Heldegger makss his challenge to modern

spatiality explicit 1in the contaxt <f sculpture or

"Arvistic space .

Gianni Vattimo argues that

"the
climatic moment of a process of

1969 lecture signals the

rediscovery of
Heidegger," The_ End Of Modernity,

Johns Hopkins University Press,

1388), 79-80,

trans. Jon R. Snyder

“spatiality' by

(Baltimore:
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I.

Hdeidegger quotes Aristotle's Physics at the beginning of his

g}

b
@)

[9)]

ay "Di= Xunst und d=y Raum" (1959):

It appears, however, to be something overwhelming

and hard to grasp, the topcs - that is, place-space.
Heldegger app=2ars to be picking up where he lefc off in his 1940
L=ITaras n Ariscocle's Physics This time Heidegger limicts 4ais
2xaminacion of spatiality To sculptur=:

Sculprurad scructures are podiss. Their mattcer,

consisting of different materials, 1is variousiy

formad. The forming of it hqppers by demarcacion

as setting up an inclosing nd =xcluding border,

Herawith, space comes into play. Becoming occupied

cy the sculptured structure, space raceives its
speclial character as c¢lesed, br=ached and empty
volume. A familiar state cf affairs, yet puzzling.

The sculptur=d body =mbodies something. Does
2mpcdy space? Is sculprturs an occupying of

? Does sculpture match therewith the technical
ntific conguest of spac=? (AS, 3¢

T2 pasic guestion this sessay i1s addressing s whether we can
concelve, in the v=alm of sculpture at least, of a spatiality
diffZerent frem the mecdern tachnical space "which rsceived its firsc

decermination  from Calileo and Newton"? VAS, 4) Heidegger

b

Xpilcitly gJguestions the validity of the “technical scientific
conguest of space':

Space - 1s it that homogeneous expanse, not
distinguished at any of its possible places,
2quivalent toward each direction, but not
perceptible with the senses?

Compared with it, are all other articulated
spaces, artistic space, the space of everyday
practice and commerce, only subjectively
conditioned preconfigurations and modifications
of one objective cosmic space? (AS, 4)

Martin Heidegger, "Art and Space," translation by Charles H.
Seipert in Man And World, Volume &, 1973 (3-8): 3.



Regrading the Tartistic space' of sculpture, and the space that
"must show forth from space itself" via the sculpture, Heidegger's

answer is that authentic spatiality is not a derivative mode of one

'O
1o

‘csalc ccsmic space. (AS, 4-5! If original spatiality is not t£O be

S T T B T
Loagesd 1 ZaLcusLativ

D

reusing, where can we discover o fginal

Once 1t i1s granted that art is the bringing-
‘nco-the-work of truth, and truth is the
unccncealment of Being, then must not genuir
space, namely what uncovers 1its authentic cnaract=
begin to hold sway in the work of graphic art? A3, 3

e

ArT 1s zThe “bringing-into-the-work of truth' insctfar as

sourrence 3£ Tgenuine' spatialicy. If we take the "emergency

vath" 2f listening to language, in the word "spac=2" we hear that
Clearing-away (R&umen) is ucttered therein.
This means: to clear out (rodeni, to frea

rom wilderness. Clearing-away brings

forth the fr=2, the cp2nness fcr man's

settling and dwelling. When thought in its

own special character, clearing away is the
rzlease of places toward which the fate of
dwelling man turns in the preserve of the home
or in the brokenness of homelessness or in
complete indifference to the two. Clearing-away
is release of the places at which a god appears,
the places from which the gecds have disappeared,
the places at which the appearance of the godly
tarries long. In each case, clearing-away brings
forth locality preparing for dwelling. Secular
spaces are always the privation of often very
remcte sacred spaces.

Heidegger's intrcduction to the distinction between genuine
spatiality and physical-technical space has a forceful theological
character. Authentic spatiality is "the release of places at which
a god appears.” (AS, S5) “Secular' homogeneous spaces "are always
the privation of often very remote sacred spaces." (AS, 5)
Heidegger 1invokes piety as the tone of his examination of
spatiality. The difference between secular and sacred spatiality
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Clearing away is release of places. (AS, 5)

Jenuine spatialicty is the “sacred' spaciality cf human dwellin

Yeidegger asks us to think space theclogically, tc think space as
I "Die 30ttcey sind dat" The design of “sacred' spatialicy is the
inzZricace int=rplay between "Clearing-away" (Raumen)}, "the open"
and Lie "opening” (das Offene, die Offenheit), "place,/locaiicy”

‘Ortschaft) and "region" (Gegend).
=aring away' 1is "releasing maxing-rocm (Einraumen;:" which

si=l1ds claces. 1AS, &) Rel=2asing making-room!' is a twofocld

)
ib
(o8
-
th
rn

farence between the absence and presence of gods. Tc
r2d space 1s tc enter the praesence of a god. The secular
B ciencific congquest of space' 1is, 1in some sense, the
n of the gods. Modern space is godless.

Sacred and Profane, trans. Willard Trask (New York:
ace Jovanovich, Publishers, 1959}, 22-24, Mircea Eliade
he distincrion between “sacred' and “secular' {*Eliade
roftane') space in a way very similar to Heidegger:
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cr profane experience ... space 1s homogeneous
and neutral; no break qualitatively differentiates

the various parts of itcs mass. Geometrical space

can be cut and delimited in any direction; but nc
qualitative differentiation and, hence, no orientation
is given by virtue of its inherent structure.

Y=t this experience of grofane space still includes
values that to some extent recall the nonhomogesneity
peculiar to the religious experience of space.

There are, for =xample, privileged places,
qualitatively different from all others - a man's
pbirthplace, scenes of his first love, or certain

places in the first foreign city he visited in vyouth.
Even for the most frankly nonreligious man, all these
places still retain an excepticnal, a unique quality;
they are the "holy places" of his private universe,

as if it were in such spots that he had received the
revelation of a reality other than that in which he
participates through his ordinary life.
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17 Making-room admits something. It lecs
openness nold sway which, among otner things,
grants the appearance cf things present to
which numan dwelling sees itself consigned.

) Waking room prepar=s for things the
ssibilicy to belong tﬁ thelir re=levant
tn=ey and, out <f this, to =ach osther. -AS,

2
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callad “region' (Gegend). Making-rocm grants the openness that

vi2lds places. Places themselves grant the cpenness that yields
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"Place always orens a ra2gicn in which 1t gJathers =h
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in their belonging together." A
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, A laces acther'
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things that properly pelong together 1nto regicns. ~Sathering!

Versammeln:

comes to play in the s=ense ©of the releasing
snheltering of things in their region. And the
ragicn? The older form of ths word runs "that-
which-regions" (die Gegnet). It names the free
expans2. Through it the openness is urged to
L2t =ach thing merge in its resting in itself.
This means at the same time: preserving, i.e.,

the gathering of things in their belonging
together. (AS, &)

Ragions are opened by gathering places. Regions let openness

In his "Conversation On A Country Path," in Discourse On
Thinking, translation by John M. Anderson and E. Hans Freund ({(New
York: Harper & Row, 1966), 65ff, Heidegger tells us: "die Gegnet

that-which-regions regions all, gathering everything together
and letting everything return to itself, to rest in its own
idencicy. ... It appropriates man's nature for its own regioning."®
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sacur= things in identity with themselves as individuals. Regions

alsc preaserve the “community' of things in their relacicn wich cne

Th= openness of making-room yields places. The openress
3£ r_.ac=s yields regions. The opsnness 0L regions prsserve things
. Llio o ..Li':L'.'L_-;L_'y atd 'l\l\ili'{x'\.illi.t';/.

Winat is this mysterious “opennass'?

[

Heldegger never expiicitly answers this gu2stlion In this
23sav. 3ut Heidegger does give a somewhat indirect defiinition of
openness' in his "A Dialogue On Language betwe=n a Japaness and an
Inguiy=y,” The Japanes2 =xplains the japanese words ~Tki' and
i' literally means “breatn’ and has the same root meaning

Latin Tspiritus' - from “spiro', to breathe. in ©his

ilalogu=, the Japanese explains "Iki' as "the nonsensuous shine

chrcugh. ... the gracicus ... the breath of the stillness of
ruminous delight." = (OWL, 14, 43&44) "Ku' names "emptiness and the
o=, CWL, 15 “Emptiness and the open' mean "the sams as
nothingress ... that demands uncommon concentration. ... emptiness

15 the lofriest name for what you mean to say with the word “Being'
. ICWL, 18%19) There is a significant interchangeableness
about rthe terms “emptiness', “openness' and “Being' that wiil
oeccme meaningful as the essay nears its end.
Heidegger subtly reverses his conception of place as a product

of the openness cf making-room. Making-room takes "its special

‘Martin Heidegger, On The Way to Language, trans. Petexr D.
Hertz (New York: Harper & Row, 1971).
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chnaracter from the r=ign of gathering places." {(AS, 5} Heidegger
makes “space' (Raumen/Einrdumen) a product of place. Place 1is
J=nuine spatialicy. Heidegger's replacement of Raumen/Einrdumen

with Ort/Ortschaft as the ground of spatiality has five immediace

I

=2ZZzcts on Heldeggar's concept of spatlality:
1} searcn for the special character of
clearing-away in the grounding cf localicy;
2' meditate on locality as the interplay ot
claces
11 take heed that and hew this play receives its
referance to the belonging together of things
ZIrom the regions free axpanse;
i; vecognizz that things themselves are placsas

and de not mersly belong to a place;

5; Flace L1s nct located in a pre-given space,
after the mann=2r of physical-technical space.
The latter unfolds itself only through the
raigning of places of a region. (AS, &)

echnical space' cannot r=duc

"]
'\“

i
.
|
oY
}

\
(1

18}

place to bars calculative
vosicticn of mass in an interstellar nomogen=20us =Xxpanse pecause it

iz place that precedes and conditions the possibility of space

(7T
3
=
O

‘ough the relational interplay of places in a region.
laces do not occupy space.

Physical-technical space receilives its possibility from the
play of places. The interplay of places are things themselves and
the community of their shared relations, the region. Places, "in

preserving and opening a region, hold something free gathered

This was previocusly formulated in his lectures on Aristotle's
Physics in Part Two, III.



105

around them which grants the tarrying of things under consideration

1Y)

nd a dwelling for man in the midst of things." (AS, 7! Humanity
varticipates in the interplay of places by being individual places,

and through the complex mesh of relations found in the region ot

:ndividual human keings, 1.=., £familises, <cilties, previnces,
- ililll Class, taliubs, Stales and Landuades. Huihainity 135 alsc
1 rarc oL the gensral Intarplay of all other ctning-places and
v=a1ions

Hzidegger does not discuss the significance of viewing
humanity 3is a complex intesrplay of places. Heidegger r=turns Lo
nisz Jdiscussion 2f the plastic arts. Heidegger says, "sculptures
w1ld not deal with space. Sculpture would ke che embodiment of
claces." As, 7V If sculpture is not the occupation <f raloulative
crnvsical svace, then “volume' weuld ce=ase to be th2 autnentilc

"piace se=2king and piace forming characteristics of sculptured
2mbcdimenc." {AS,7)

w2 can no longer employ wvolume or any other mathematical
descriprion of space, what can we say about place embodying

STructuraes? Heidegger says we must sSee “emptiness’' as a

i}
rs

2paration of place and not as a failure to £ill up a lack or gap.

Heldegger turns to language for a hint on the nature of emptiness.

in "Letter On Humanism," from Basic Writings, intro. David
Farr=ll Krell (London: Routledge & Kegan Paul, 1978), 233&235,
Heldegger says: "ethos means abcde, dwelling place," and ethos
"names the open region in which man dw=lls. ... [*If] ‘“ethics'
ponder the abode of man, then that thinking which thinks the truth

of Being as the primordial element of man ... is in itself original
ethics. ™"
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ne Serman verp "to empty" is leeren. Heldegger hears in the word

leeren "the original sense of the gathering which reigns in place.

Tc =2mpty a glass means: To gather the glass, as that which can
contalin scmething, into its having peen fr=ed. ... To crepare for
~ihe2m his plac=." AS, 7) Emptiness 1s th2 place =mbodying

= oSf sculpture, '"emptiness plays 1n the manner of a
se2=2king-projecting  inscitucting cf places. ... an embocdying
cringing-into-the-work of places. ... the embodimasnt of the cruch
‘erpriness' name the way of che instituting of places.

Reing Jrants -ne openness of places. Places' openness yilslds

A2
b
!
393
b
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22 gathering. Frees gathering' 1s tnhe interplay

O
m

celonging tegether. Being vlaces places. Beilng is genulne

IT.
H2idegger r2jects modern physical-mathematical space as
anauthenctic spactiality. Original spatiality is grounded in Beilng,
F.ace and Regilon. This ctriadic structure <constitutes the

instituting of places, and through the relation between places,

reglons. Being is “emptiness' or ~openness' that institutes
vlaces. Being maintains the relation between places as the Iree

szxpansive interplay of a region.
Heidegger's formulation of place is significant because it
offers a cogent critique of modern calculative spatiality.

Heidegger's thinking on place is informed by ancient and medieval

philosophy, theology and aesthetics as opposed to contemporary
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chivsics and mathematics. Heldegger radically distinguishes place
from modern calculative space. This meve is significant because,
1ike nis thinking on time, it challenges the omnipresence dogma of
i2nc2 and t=chnolegy on one 2f 1ts mest fragile conzepts, space.

H=id=gger's thinking on genulne spatlallty 1s importantc

CelAaUs2 10 AlsSCovels Ol r2eoVels Lilt discilldviirull boliwessil shace aid

LRI That 1s, the negemony of modern calculatlive spatialicy
first imsrtituctad by Descartes, Newton, and Galileo acttempred to

~mety 1Tseli of The concept of place as found in Sre=k and Medi=aval

_ninxing This was a “revelution' In westeryn culture. What did iz
m2an?  Alexandre Koyre summarizes: this “r=volutiocn!
zan be described rcocughly as bringing fortn th
destruction of the Cosmos, that is, the
iisappearance, from philoscophically and
sciencifically valid concepts, of the concepticn

0of the world as a finite, clos=2d, and hierarchicallvy
orderad whole ... and its r2placement by an

ind2finite and =ven infinics univers= which is

cound together by the identity of its fundamental
components and Laws, and in which all thease
compon=nts ar= placed on the same leve

el Of being
This, in turn, implies the discarding by sciencific
thougnt of all considerations pbased upcn value-concepts,
such as perfection, harmony, meaning and aim, and

finally the utter devalorization of being, th=

divorce of the world of value from the world of

facts.
The <concept of place was oconce rich with debate on the value
internal tc the world. The question “where?' had the qualitative
value of proper dwelling on the eartnh as beings of Being. Place

racognizes the valuative nature of being. Modern spatiality

emptied out the values of place and replaced them with the facts of

Koyré, From The Closed World To The Infinite Universe, 2.
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space. Space recognizes only calculative =2xternal vosition of
Tnings. Things and communities of things are not internally

4

valuable places; they are as Heldegger says ~standing reserve!

[Bestand| for instrumental appropriation of property resources.

0f course, He2idegger's and Keyra's <

ritigue of modexrn
calrulative spatiality can be argued against. Did not the 17th
z2ncdry scilesnctific revolution attempt ©S curk che =2xcesses of
sup=rscizicon and r=ligious fanaticism in favour of wverifiable
“fact'  2ver Llrrational opinion? Did not this scizantific
vavcelution nelp crack the strangle hold cf repressive "hierarchizs'

such as the Church and aristocracy and paves the way for democracy?
L4 ot modernity curn towards an open universe of novelity, freadom
ana vragra2ss over a flnite, static, and repressive worldr?

Thes2 tnlngs may e true of medernity, zut the vicleant
2ss2s of mcdernity have been uncoverad in contemporary western
Lik=s the excesses of the medieval world in the 17th
cencury. Martin Heidegger 1s a thinker who both participated in a

viclent =xcess of modernity (National Socialism) and pointed to the

I

h=art of one of its dark secrets, the destruction of divine place.

Eeidegger takes place from the shadow of modern space and

rasts it in the light anew.
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2lla Kramrisch,

eparation of heaven and =arth,
omies were prefigured, light

un and moon and stars filled
petween heaven and =arth.

its name lying as it did b=twe=2n
wide

Powls 2f heaven and =arch.
lying between them, it was called
"that li=s or shines bectween."

Space 1in Indian Cosmogconv

and in Architecture
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We may begin with a truism: Spac2 i1s everywhera.
I is the where and also the situation of things.
Zveryohing is scmewhere because 1t 1s situated,
p2cause it is in relaticnship. Being is being-witch
C-=3s3e2) but also being-in f(in-=2sse'. This amounts
~2 vaccocgnizing that Space is =avarything, but nct ~all
£ avarytning'. Space co-exists with everything.
Space surrounded by Spac2 is unconcelivable, could we
say paraphrasing Aristotle. EBut now could it be
otherwise without destreoying all Intelligibilitcy =c
Scace?

For <his reason we pegin wilth an open Jace.
Properly speaking we cannot =nt=2r an cpen gate. It is
nc gate at all. We are already in - and =qually out.

- R. Panikkar, Thers [s No OQutery Withcut Inner Spa

]
M




And so far as r=gards these statements of the
Peripat=atics, it seems likely chat the First
scd 1s the place of all things. For according
to Aristotiz the First God is the limit of
Heaven And if God is identical with Heaven's
i1imit, since Heaven's limit is tne place of alil
things within Heaven, God - according to Aristotle
- will be the place of all tnings; and this, too,
1s itself a thing contrary tc sense.
- Sextus Empiricus, Adversus matnematicos

Peripat=tic theory cf place rest=d upon two
2ssential propcsitilons: According zo the firse,
tne place of a body must contain the bcdy.

According to the second, the place of a pedy
must b2 a moticnless thing, for it 1s the fixad
t=2rm to which all icocal movement is referrad.

- Pierre Duhem, Mediesval Cosmoloay

=
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Inscfar as it considers the place of
cody as replaced by another bedy when the
amplent matt=r moves locally, this opinicn
s Tru=, Pfut inscofar as it admits the corruption
clace kecause of this local movement, it is false
it proceeds from tne false thought that place is a
relation really distinct from the containing body.

- William of Ockham
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When we shall have enumerated those names

and tities apprcpriat= to it, this infinite,
immobile, extended [entity] will appear to

re not only :ompch-“g rzal but =ven scmething
Divine (which so cerrainly is found in naturs:

-

Tnis will glVﬂ US [urtner assurance tnat Lc

cannot pe nothing since cthat zZo which so many

and such magnificent attriputes parrain Ccannot

be nothing. O©f this kind are the fclicwing,

which metaphysicians actribute particularly to
irst Being, such as: Oonea Simple,

‘, Ccmpl=te, Independentc, uilb ing in 1itself,

ing by itself, Incorruptible, Necessary,

, Uncre=atsd, Uncircumscribed,

ehensiples, Omnipresent, Incorpor=a

2trating, Aill-=2mbracing, Being oy

, Actual Being, Pur=s Acct.

nere 3ars nct less than twenty titles bv

he D’v1ne Numen is wont to k2 designated,
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¢ “his infinize internal
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1ltTing mor=eover zhat
is callad, by the Cabalists,
MAKCM, that = {locus:!. Indeaed it weould
astonishing and a kind of predigy L1f the thing
apout which sc much can be said provad te be a
m=2r2 nothing.
- Henry Mcre,
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The =ariiest indicaticn

Oof a connecticn between
space and Sod lizs in thne use of the tarm "place"
cmakom! as a name for God in Palestinian Judaism

2f the first century.
- Max Jammer, Concepts of Spac=
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Place 1is a part of space which a body takes
ugp and 1s according to cthe space, =2ither
apsolute or relative

- Issac Newton, Mathematical Pringciples
>f Naturai Philosophy

r3
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N Zentlemen maintain ctna2r2fore, that Space

i3 a r=al absolute Being. But this invclves
zhnam in gveat difficulties; fcr such a Bein
must neads be Eternal and Infinit=s. Hence Some
nave believed it to be Sed himself, or, one of
nis Arttributes, his Immensity. But since Space
zonsists cf Parts, 1t is not a thing which can
celong —o God.

Space 1s sSomething absolutely Unitorm; and,
without the Things placed in it, One Point of Space
does not absolutely differ an any respec: whatscever
from Anctner Point of Space. Now from hence it
follcws, ‘supposing Space to ke Scmething in it
s2lf, b2sides the Order of Bodies among themselves) ,
that it 1s impossible ther= should be a Reascon, why

zod, preserving the same Situations of Bodies among
rhamselves, should have placed them in Space after
one certain particular manner, and not crtherwise;
why =very thing was not placad the contrary way,
tor instance, by changing East into West.
- Sottfried Leipniz, The Leibniz-Clark
Zorrespondencsa




Concempcrary physics has taught us that the
cantra of space 1s =verywhere; and ancient
cosmceclogies, Eastern and Western, have cold us
som=tining simllar, Lhougll  Lhivactably for dil
reasons and with a different understanding. OQur
irst space c¢entre, however, 1s not 2verywhere:
afcer “he womb, it is home, the place in which we
happen to be born and bkegin to grow up and discover

ourselves. In these first Two raspects we ar= lik=a
cther animals; 1n the third, probably, not. In the
course of time, our place of pirthn is replaced oty
ocher spac=s we live in. OQur subsecu=snt spans of

lif= consist of a succession of “centres of space'.
It takes a long time before we mature and ctranscand
the many horizcns that help us discover that our

persona., r=gional, cultural and traditicnal sgaces
ar= infinitesimally small parts of the wider space
whizh averyching lives and movas - the space of the

=N
vy
—

.

- Frits Staal, The Centre of Space: Constructicn and
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., kingship, ri tacion,
and By tne days cf Nero, this old form
of ostentation and sensatiornal lust had ctruly
=nougn become evil, thes fcul dragen. And cthe
foul dragon, the red on=, had to give way to
“he white dragon <¢f the Legos - Europe with the
glcrification cf white: the white dragon. Iz
=nds with the same sanitary worship of white,
put the wnize dragon is now a gr=at white worm,
dircy and greyish.

- D. H. _awrence, Apccalypse
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The Mediterranean separates two worlds in me,
one where memories and names are preserved
ir measured spaces, the other where the wind
and sand erases all trace of men on the open
ranges. ... without help or deliverance, on
a fZortunate shore and in the light of the
first mornings of the world, and then alone,

without memories and wizhcocut faith, he =ntered
zhe werld of che men of his time and its dreadful

2xalted history.
- Albert Camus, The First Man

121



I dream of the intellectual destroyer of =vidence
and universalities, the one who, in the inertias
and constraints of the present, locates and marks
~he weak poilnts, the cpenings, the lines of force,
who incessantly displaces himself, doesn't know
zxactly where he is heading nor what he'll think
comoryow haoause he is oo jrrtantive To tha
present

- Michel Foucault, Foucault Live

we tnink, acs

TE T pIA €t cthe bcat is a
Zloating plece 2f spac2, a piace without a
clace, that exists by ltself, rhat is ciosed
in on itself and at the same time 1i1s given
over to the infinicy of the s=a and chat,

from port to pcrt, from tack to tack, from
prothel to brothel, it goes as far as the
colonies in search of the most precious
tr=2asures they conceal in their gardens, you
will understand why the boat has nct cnly been

for our civilization, from the sixteenth century

uncil the present, the great instrument of economic
development ... but has been simultaneously the
greatest reserve of the imaginatiocn. The ship is

~he hererotopia par excellence. In civilizations
without boats, dreams dry up, espionage takes the

clace of adventure, and the police take the place of
piraces.
- Michel Fcucaultc, QOf Other Spaces




the end of all the =2xploring

Will be to arrive
And know the place
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finding new land

—ner2 the rock stands

and there it ercdes

w.th The bite of brine

Z.=sh, blood and bone beating,
Lzating its armour;

not with stone dulled 2bb and flow
n2ld in the crash of tides;

Lul Ll oraw chrow of nenory Juiokeiiling,
Juickening Zaint forgotten tfires
s Long forsaken sheores
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twe=n shadows
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ing sun;

T O
IL

o)

D

1

W
0

3
Q0
Do 3

1 [ﬂ

1

th:r@ n=2ad, guts, burgundy blood
orop=lled from splitting tables
nto The brink

Tneras names have bodies
and memcri=s

n garden, beach, rock
=3
setting sun;

thers we widows in windcws peex
sv2r the sea and wait,

waict for the secret

tound past the horizon

in the setting sun;

there our palms are cut

with ccmpass points:

the left a barb of maple leafs,
the right a fist

clutched hard

in the setting sun.
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