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Hudson Bays, and the Hudson Bay-low and Polar-high air 1asses (Wiken
1986:14). The average daily nperature ranges from a high of 15.4 °C in July to
a low of -20.7 °C in January (Environment Canada n.d.).

The wetlands of the idson Plains are productive ' iterfowl areas and the
area around Moose Factory has several species of geese, ducks, and loons, in
addition to other migratory birds (Berkes 1982:26). Canada geese (Branta
canadensis) from the South¢  James Bay population migrate past Moose
Factory and the areas utilized by the MCFN membership in the spring as they
head to nest on Akimiski Island or areas to the south and west of James Bay.
These geese again pass throt  this region as they migrate to their wintering
areas which extend from soutt n Ontario to Mississippi, Alabama, Georgia, and
South Carolina. Recent sun indicate that there are approximately 77,500
geese in this population with 69,200 breeding geese (U.S. Fish and Wildlife
Service 2009:41).

Mid-continent Popul: n geese also migrate through the area used by the
members of the MC. .1. ...is popula >n consists mostly of lesser snow geese
(Chen caerulescens caerulescens) with growing numbers of Ross’ geese (Chen
rossii). The geese from this population primarily nest on Baffin and Southampton
Islands with some geese n¢ ing to the west of Hudson Bay. These geese winter
in eastern Texas, Louisiana, and Arkansas (U.S. Fish and Wildlife Service

2009:49). Population estime 5 suggest that this population increased by 12
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(c) have in his poss ssion a live migratory bird, or a carcass, skin, nest or
egg of a migratory bird, except under authority of a permit therefor.

These regulations do not exempt MCFN hunters from the prohibition on hunting
within the sanctuaries. Some hunters believe that providing geese with a
sanctuary is beneficial to the geese and abide by these re( lations while others
ignore this prohibition and hunt in the sanctuaries.

2.9 ‘hapter Summary

In this chapter | described some of the changes thal ccuried in the
historical period which affected how the Aboriginal inhabitants of the areas
surrounding what is now Mo« Factory were able to live their lives. In the past
the Mushkegowuk occupied fan 7 hunting territories and moved across the land
in a seasonal cycle determir | by the availability of wildlife. This way of life
began to change as the Mu I »wuk were drawn into the fur trade and some of
them began living year round ne  the trading posts.

As settlers and industr stivity moved northwards in Ontario, Aboriginal
peoples petitioned the governn 1t of Canac to provide them with a treaty in
order to protect their traditional ways of life. ..eaty 9 was signed the by Cree
who traded at Moose Factory on August 9, 1905. The signing of the Treaty did
little to inhibit the processes which threatened Aboriginal livelihoods and instead
contributed to Aboriginal peoples being settled onto reserves and encouraged the

deterioration of past ways of life.
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Despite the chan¢ 1d hardships that the membership of the MCFN
have experienced, hunting and trapping continues to be an important and
preferred way of life for many of them. However, hunting and trapping is now
partially regulated through the state defined trapline system; Aboriginal goose
hunting is not prohibited under the 'ms of Canada’s Migratory Bird’s
Con\ 1ition Act, but goos  hunting is prohibited for members of the MCFN in the

two bird sanctuaries that have been stablished around Moose Factory.
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Secretariat provided direction and advice on methodology and were a point of
contact for me and community members who expressed it rest in this project
and its objectives. As Davidson-Hunt and O’Flaherty (200 , suggest, this type of
collaboration is imperative in order to create opportunities where research not
only avoids harming participants, but rather the processes and results of
research benefit them.

Fieldwork was carried out in the fall of 2007 when |  iided in Moose
Factory, for a period of two 1d-a-half months. During this time | conducted
semi-structured interviews with members of the MCFN who were involved in
goose hunting. The Lands and F sources Secretariat provided me with a list of
active goose hunters who had participated in previous goose harvest surveys.
With the assistance of Lands and Resources office employees, | selected and
cont tedse\ alkeyinformi s this list to interview. After identifying this
first set of interview participants, snowball sampling method was used to select
subsequent participants from contacts | had made and from their
recommendations. Inten v e recorded onto cassette unless otherwise
requested by participant. In tl instances | would take written notes during
and immediately following the ir  "view. Interviews were conducted in English
which was either the first langt or second language of all of my interview
partic ants. Most of my intenn v participants were comfortable communicating

in English; the one exception to this was an elderly man who needed to talk to his
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daughter in Cree several times before finding the words to express himself in
English.

By the time | left Moose Factory | had interviewed 12 men, six women, and
three children. Those interviewed represented a wide range of ages, education
level attained, employment statuses, and hunting experience (see Appendix A). |
inte ded to interview an equal number of men and women who participated in
goose hunting; however, when | began seeking interview participants | found that
women were reluctant to agree to be interviewed. While developing this project |
initially intended to only interv v adults. However, | was asked to include
children in the project by the Lands and Resources Secretariat. After obtaining
approval from ICEHR | mod y research plan to includ children.

Despite interviewing a number of people with a range of backgrounds the
sample of goose hunters on which thisthe ~ is based isa  ry small proportion
of the MCFN population. The group of people that | interviewed generally
identified themselves as good goose hunters or people who are very interested in
goose hunting. ~ ° agoodgoc t 1 meanthuntit _in w yconsistent
with a MCFN tradition in which geese are shown respect (chapter 4). An effect of
this small sample size is that the results of this project may not accurately
represent those members of the MCFN who do not have an interest in hunting
geese or those who may hunt in ways that are not deemed to be ‘good’, or

reflective of Cree hunting values.
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wife, his friend who he hunts with and his wife, and one of his sons who was also
hunting there. This experienc was invaluable as it allowed me the opportunity to
observe the goose hunting practices of the people | was s s7ing with. | was also
able to observe the way that they interacted with the geese and with one another.
Th ex] rience allowed me to compare personal observations with what |
learned during the interview process and from the literature on aboriginal hunting.
3.2 Events Attended

Through out this project | had the opportunity to attend several events that
had significance for my work. In September 2006 | travelled to Winnipeg for a
Sustainable Forestry Management Network workshop on the Whitefeather Forest
Initiative being undertat 1by tl Pikangikum . ./st Nation. This workshop was
attended by members of the MVFN, the Pikangikum First Nation, and academics
involh 1 in forestry and aboriginal land use.

| travelled to Moose Factory in early 2007 to attend a workshop on the
MCFN'’s land use planning process. nis workshop featured presentations on
possible uses of M. N\ lands tt  wo | provide economic opportunities for the
First Nation as well as protectir their traditional harvesting practices.

Another Sustainable Forestry Management Network workshop was held in
Winr eg in August 2007. This workshop was again attended by representatives
of the MCFN, the Pikangikum First Nation, and academics with backgrounds in

aboriginal land tenure. Discussion at this workshop centred on the land use
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practices of the two First Nations involved and how they maintained their
customary land tenure regimes despite the imposition of ¢ '@ management
regimes. A report entitled “Historical Aspects and Contin. rof FN Land Use:
Implications for Sustainable Forest Management” (Natural Resources Institute
2007) was produced out of this workshop.

| visited Moose Factory again in May 2009 to attend a workshop held for
community members who v interested in the research being done around
James Bay lowlands. This er it brought researchers from various backgrounds
and academic disciplines back to Moose Factory to present their research to the
community. During this workshop | presented the work | had completed on my
thesis to date.
3.3 Ethical Considerations

This project was conduc 1in accordance with the e c¢s standards set
out in the Tri-Council Policy Statement (2005) “Ethical Conduct for Research
Involving Humans.”

During this project written cor 1t was obtained from the leadership of the
Moose Cree First Nation to conduct research with the Moose Cree. The
Research Ethics Statement (Ap, 1dix C) that was agreed to by myself and the

MCFN gave mr permissionto ¢ 1ily. the knowledge held by members of the
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Although a goose possesses consciousness, to a human the goose still appears
to be a goose and does not have the physical appearance of a human; however,
to a goose another goose will look like a human while humans (i.e. Homo
sapiens) would appear to be non-human.

An important aspect of perspectivism is that while “all beings see
(‘represent’) the world in the sarme manner - what change is the world that they
see. Animals use the san jories and values as hun 1s” (Viveiros de
Castro 2005:53). Thus when a predatory animal sees a human (Homo sapiens) it
does not see this individual 3 other humans see it (only other humans see
humans). Rather the animal will see one of its prey species such as a wild boar
or deer.

Thus when trying to understand Moose Cree goose hunting, we need to
acknowledge that, for members of the MCFN, geese are subjects who represent
the goose hunt in differentv  than humans do. While a human observes the
goose as sacrificing its f, tt yose will see its participation in the hunt, and the
hunt itself, in very much dif t n (the goose hunt is a ceremony and the
goose is a participant, for example). From this perspective, the geese will also
view humans as particit s in _ is interaction who have their own roles,

expectations, and dut .
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These rules are derived in large part from a detailed knowledge system that has
been passed from generation to generation (Berkes 1988; Berkes et al. 1992;
Brightman 1993; Feit 1973, 1994; Scott 1989, 1996; Tanner 1979).

In the following sections | outline the rules that the MCFN goose hunters |
talked to identified. It is important to remember that since each family has their
own micro-tradition, all MCFN goose hunters may not follow each of these
prescriptions. In describing these hunting rules | use the actual words of the my
interview participants as much as possible.

4.8 Do Not Waste

Every MCFN goose hunter | talked to emphasized tt importance of not
wasting the goose. There are several practices that they fc¢ >w to reduce
wasting geese.

4.8.1 Use as Much of the G se as Possible

Using as much of the goc 3 as possible is a sign of respect for the goose
and the sacrifice that it made for the hunter. Also, if as much of the goose is
used as possible then not s 1y geese need to sacrifice ttr nselv to
humans. Much of the discussion about not wasting the go« 2 centred around
using as much of the goose as possible as a food source:

Way back then when we did harvest geese the lungs were cooked and in

the spring the wings we prepared. The intestines and pretty well

everything was cooked way back wt 1. | can remember my mother

preparing it and she would not v ste anything. You k w she would cook
everything that was tt goose and prepare the intestines. There was a
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need and if you need more tt 1 what you need then you :ed some more to
share with other families. Take some extra you know like”. Another hunter is
more explicit in linking the number of geese that he wants to take with those
needed for his family’s personal use and those needed for sharing: “usually we
hay alimit of 20 and ther 3on we have 20 is we try to keep 10 for ourselves
and then we try to give 10 away just to the elder ladies, like widows that are my

friends”.

This prescription is closely related to the ideal of not wasting goose meat.

If one overestimates how many zese are needed, or does not limit the number
of geese that are killed, then f 1re wastage of meat becomes possible as the
meat becomes inedible or is thrown away to n  <e space in the freezer for fresh
geese. This is becoming a conc n to some of the people | talked to in Moose
Factory:

People out hunting will take more than what they need. Like | can

understand a person hunting [and] taking lots of geese but sharing it.

You know you can give a1 y: you get 100, give away 75 of them. | have

no problem with that but some people fill up their freezer and next thing

you know they are all freezer burnt and they end up throwing it away.
4.8.3 Do Not Hunt if You Do Not Want to Eat the Meat

Since some of the members of e MCFN believe that geese sacrifice
themselves to the hunters as| 1t of a series of reciprocal exchanges it is

important to eat the meat that is obtained through hunting. Similarly, hunting

should not be done unless it is with the intent of getting and eating food:
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writes that some of the Rock Cree still follow similar prohibitions and believe
that a hunter whose furs orn 1t are stepped over by a woman or a girl will have
bad luck and not have future success at hunting. He suggests that women
stepping over the remains of an animal may in some way inhibit the perceived
regeneration of the animal after it has been killed.
4.10 What Goes Around Comes Around
Since geese are active participants in the goose hunt with humans, they
have considerable influence on the outcome of the hunt. If humans are
disrespectful to geese they will become unsuccessful in goose hunting. A
hunter told me about an exct 1ge he onc had between mself and some
unsuccessful hunters who were walking around looking for geese:
They do that [scarin / feeding geese] then you can see them walking
away disappoin 1. » not the way to do that kind of thing. What do
we do? | don't know, like you get more geese if you are sitting in your
blind. You know get in your blind and don't wander around and tt " type
of thing. We bumped into a few guys like you know “get in your blinds or
we're going to get your geese”. They are “oh where did you get your

geese?” Well we’ sitting in our blind. That type of thing.

Another hunter told n

There'sate we u: Cree ... which translates as what goes around
comes around. One you know you could be killing 30-40 geese next
year nothing and it's Jse you were disrespectful.

The same hunter later explained to me that hunters who do not follow the proper

ethics while on the land not only will be unsuccessful in their hunting efforts,
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they may also have undesirable things happen to them while they are on the

land:

Like what | said before: bad things will come your way. Accidents might

start happening to you or bad luck. | believe myself one of the big things

is that things might not might not always go your way because of
disrespect.

Following the prescriptive hunting practices to show geese respect
ensures that a respectful  ationship is maintained by MCFN hunters and
geese. To reciprocate for being treated respectfully the geese allow themselves
to be hunted. If a hunter dc >t follow the proper techr jue for hunting
geese, the hunter will begin to «perience “bad luck” while hunting as the geese
will not come to the hunter.

4.11 Chapter Summary

In this chapter | have utilized the term ‘logic of engagement’ in explaining
the understandings that sor members of the MCFN have about the ways in
which geese are to be hunted. Geese are considered to be non-human persons
who possess intentionality or subjectivity similar to human-like consciousness.
This internal subjectivity ied by the ternal phys il body of the goc 2
which is the form seen by h The possession of consciousness by
humans and geese allow them to enter into personal and social reciprocal
relationships. However, althoL "y geese and humans are both considered

persons and possess subjectivity, the goose hunt is repre nted differently by

hun and * ¢
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environments, which not only occur for these members of the MCFN but for

people in all societies.
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help me pluck, or try to pluck you know, ducks and geese - whatever we
have there. You know they're so willing to do things.

5.3 What Boys and Girls Learn

Members oftt  MCFN have generaliz 1 ideas of the labour that men and
women are supposed to do while goose hunting. These are summed up by an
interview informant who told me that “there are certain jobs that women do
compared to men eh. Like the women would clean the ge e, the men would
hunt only” — men are responsible for killing geese, women e responsible for
cleaning and preparing geese. However, in reality there are no strict rules
governing gendered division of labour and who has responsibility for doing each
of the tasks required at a goos camp differ from family to family. A family from
Moose Factory that | got to know provides an example of this. Plucking geese
is generally considered to be “women’s” work and is done by women away from
the blinds at the camp. However, in this fe ly the men would pluck tt  geese
in the blind shortly after being killed. Two reasons were giv 1 for this. Firstly,
geese are easier to pluck when they a still warm. By plucking them at the
blind it saved their wives fort later on. Additionally, plucking the geese at the
blind gave the men somethir to do while they were waiting for geese to fly by.

Many of the MCFN members that | had the opportunity to speak with
were trained in many, if not all, of the jobs that needed to be done while hunting

geese. This allows for greater self-rel 1ce and independence in their activities.
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BK: How old were your children when they started going to the blinds to
hunt?

P1: [Our son] was probably about five years old. Like that's when you
start taking them to the blind but they don’t hunt or anything. They
just watch.

P2: Learning everything. Learning you know. Like >u don't actually
shoot you'd just observe, but have fun you know. Like he'd be
outside the blind playing looking at the little birds and all the other
birds that will come around you know. He'd be watching and learning
and he'd know w 1 to come running into the blind like when there
were geese coming or look we'd try to get him to see them or we'd try
to teach him as much as we can ... not necessarily starting off with
shooting a gun you know kind of thing. That comes a little later when
they're ready and when they're able to do that kind of thing but | think
there's a lot of learning that goes on when they come to the blinds

When learning to do something, whether it is goose hunting, sewing,
driv g a snowmobile, cooking, gathering wood, or other necessities of camp
life, once the child becomes comfortable and familiarized with what is expected
he or she will then make attempts at the activity. However, the adults exercise
discretion and determine ift  child is ready for tt task. In an interview
parents related the problems that occurred when their sons went to the blind

when they were too young:

P1: Well first I'd tell them stories like how | was hunting when they were
younger. Like too young to hunt. But when they [parents] start them
[c ildren]too young lit they [children] don't really realize what they're
hunting for or know what they're doing, but | believe that maybe eight
years old isagood e to start. Nine years oldtt t's when | started
these kids. My bor  hey wanted to come out and | kept telling them
they're too small. | tried taking them out to the blind when they were
Six or seven.

P2: Yeah they had to learn the hard way. Ok go with dad and then when
they come back they say “oh it was so boring.”

P1: And they're shooting all over the place, get all wet. Yeah you have
to learn to sit in the blind all day. They couldn't do it when they were
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P1: When they were out there they always wanted to do things that they
learned. They'd call geese but they didn't call them right at first but
after awhile they got really good.

P2: Oh yeah they're really good yeah. Our daughter right now is really
good at calling geese now.

Competence in goose hunting, like any other learned acti' vy, is acquired
through practice and development of the skills required to be successful goose
hunters. Palsson notes that “° irning is not a purely cognitive or cerebral
process, but is rather grounded in the contexts of practice, involvement, and
personal engagement” (2000:2.,. Children often begin developing the
techniques and skills required to be a goose hunter well b« re beginning to
hunt through play. Children a given toy guns and then they mimic the adult
hunters and pretend to shoot « se. While | was at a goose camp, | noticed
that a snow shovel that was supposed to be there was missing. After a couple
of days the shovel was found in a stand of trees behind the cabins. The young
boys that had been at the camp prior to my arrival had taken the shovel and
made a snow blind which they + " in and pretended to hunt the geese that flew
over.

Children are encouraged in their forts to learn the skills  juired to
participate in harvesting activities. For example, a teenage )y recounted what
happened after he killed his first goose: “[we] had a celebration that | killed my

first goose. [There was] encouragement, lots of encouragement around the

camp”. When a novice hunter does something that is questionable however,
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overnight stay instead of just a day trip. It's a day trip they go on. Some
of this stuff that, like for instance traditional knowledge and all that, as
far as goose hunting is concerned is really ... | know the smaller youth
are starting to lose it a little | guess. They're not - ight correctly. You
got to teach them correctly to pass on these traditions properly.

When questioned on the correct way to educate children about their local

knowledge he replied:

The correct way would probably be basically an explanation to them that

that is why it is « It's not just like showing them something: there
you made a goc ind. This is why we're making a goose blind
because we have to hide from the geese. It has to be more in-depth
teaching method. iethods are there but it's  t so intense. It
should be more o sage to them. You gettl ninterested and

then after that it's easy to teach them but you have to tell them why.

5.7 Learning and Worldview

The previous quote concerning the education of children about traditional
harvesting activities in tt  formal school system points to an important facet of
MCFN goose hunting. Goose hunting, for the members of the MCFN, is more
than just the activities needed to go onto the land and kill geese; rather, hunting
geese is an “empowering system of knowledge that gives fe to these people.
This system informs their ... c¢ nologies and practices, as well s the
reciprocity they practice with one another and with the environment” (Riddington
1994:273). Thus learning to hunt geese properly not only  eans learning how to
interact with geese but also the attendant social respor  bilities of being a

goose hunter'’. This system of knowledge also includes individually held

"7 For example, sharing ~ho do not ha'  the ability to hunt for themselves.
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MCFN members are aware that traditional modes of training their children
today are not sufficient as some parents lack the resourc ; or the desire to take
their children hunting and teach them. Knowledge is possessed by individuals
and not institutions (Riddington 1994:273) and thus for the local knowledge
which informs goose hunting practice to persist, children need to be taken to
goose camps and immersed in a hunting lifestyle where a seasoned goose
hunter can pass on this knowledge. The responsibility to these children rests
with the entire community to nsure they have the opportunities to learn to hunt
geese. This point is expressed by a hunter concerned with the number of young
people not learning to hunt properly and the resultant effects on traditional
MCFN hunting practices: “l think we need to be more careful with the younger
generation. Teach them bel - Even if they're not yours”.

5.8 Chapter Summary

In this chapter | have <plair | that becoming a goose hunter is a
learned activity that is conducted under the tutelage of an experienced goose
hunter. Child 1learn to hunt by observing and then imitating skilled
hunters; thus having re.....onsh__ 5 with active and experienced goose hunters
who are able to take them hunting is crucial for a child to develop the skills and
attitudes needed to become a successful goose hunter. The mentor guides the
novice hunter as he or she moves from observation, to play, to actually hunting

and offers encoura¢ 1 1t, adv 2, and, when necessary, reprimands. ...e chiid
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MCFN members | talked to, child must be immersed in a world in which these
beliefs, and the practices which emerge from and reinforce these beliefs are

prevalent.

85



Almsn
~~ntinuity anc ~t-ge
6.1 Introduction

Several members of the MCFN commented that contemporary goose
hunting is not as traditional as it used to be. The changes that are easiest to see
are the incorporation of new tools and technologies into goose hunting. Some
of these include the use of satellite radio, cellular phones, travel by skidoo and
helicopter, use of plastic decoys instead of their homemac ones, and
provisioning camps with modern conveniences such as portable generators,
radios, television, music p yers, video games, and DVD players. Many people,
especially those in Euro-Canadian society, erroneously believe that Aboriginal
hunting is an anachronism and should remain static if it is to remain “traditional”
and to be protected as an aboriginal right. Those of this opinion focus on the
material objects that | us whi huntingratt ‘than iet efsthatare
held by the hunters and their understandings of what hun g is.

An important question to consider is whether the incorporation of these
modern tools into goose hunting pi  :tice reflects a schism with past hunting
practice. Marshall Sahlins (1999:ix-x) suggests a process of the indigenization
of modernity is occurring wt )y people assimilate elements of modernity into
traditional practice. This allows people to continue to engage in culturally

meaningful practices, while at the same time helping to keep the practice
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6.3.2 Time Spent Hunting Geese

The amountoft_ _3tt . many members of the MCFN can devote to
goose hunting has also changed. This ct 1ge is necessary for some MCFN
members who have responsib ties in Moose Factory, such as work or their
children’s education, which limits the amount of time they can spend in the
bush.

The pressure of town li  on the time people are )le to spend hunting
geese is well illustrated in the mount of time that is devoted to the spring goose
hunt. People used to travel to their camps while the rivers were still frozen to
hunt Canada geese as they | | I north. After the sprir migration was
complete, people continued to live off the land as the rivers broke up and
returned to Moose Factory onc the rivers were free of ice and they were able to
navigate tt m safely in their 5. In all, people spent approximately four to
six weeks on the land during the spring.

Currently many peop unable to spend this length of time on the land
during the spring. Those with children are limited to the regularly scheduled
breaks that the schools provic to accornmodate the hunt: two weeks are
provided for the spring hunt and one week is provided for tt  fall hunt.
However, some people may pre  to spend more time than this in the bush and
may make the decision to continue hunting at the expense of their

responsibilities in Moose f  story. An interview informant told me: “with school |
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This comment suggests that tt MCFN membership have differing
perspectives on occupancy of goose hunting areas based upon the length of
time that a goose hunter plans to utilize an area. If a hunter stays in an area for
a short time, another hunter may hunt there once the original occupant leaves.
However, if a hunter occupies a goose hunting location for a length of time and
establishes a semi-permanent camp?', he is given priority of use for that area.
During an interview a hunter t¢  me of a time when he ha another hunter set

up a blind close to him:

There was no proble iat time when that happened to me. The guy
didn't know | built a « tt e and | was staying there for the spring.
And he was on the o side and | heard him calling and | went to see

him and they left afte.. ..iey just they didn't know | was there.

If a camp is being establ 1ed on a trapper’s trapline, it is considered
proper to ask for permission to build the camp. While hunting at a camp on
another person’s traplit | >ple may hunt other game animals in addition to
geese, but fur bearing animals are not killed as this is viewed as taking away the
livelihood of the trapper. Several people | talked to about the establishment of
new camps felt that the band council should also be informed before building a
camp. A goose camp is not exclusively for the use of the h 1ter who
establishes it. Other hunters may utilize a camp if it is not being used if

permission from the owner “the camp is sought first.

A goose hunting camp is compo: fone ormo cabins where| ) sleep and cook and
one or more blinds, which a  locat vay the cabins, from which geese are hunted.
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whole winter. And so | think everybody recognized that it was a real
important part of life to do that.

However, the same hunter when asked about impediments that are faced by
members of the MCFN who wish to hunt geese replied:

I think mostly the cost | guess. Especially the equipment, the

transportation, all your supplies. We spend about, | don't know, about

$2000 | guess in the spring to go hunting. It doesn't even make any
sense economically you know for the geese that you get. You know if
you only get about 20 then that's about $100 each. It dc n't even make
sense.

Others shared these : 1itiments and would talk about going out to goose
camps, killing few geese, and returning to Moose Factory with a “thousand
dollar goose.” The members of the MCFN now have access to store bought
food and with the rising costs ssociated with goose hunting and the variability
in the number of geese killed :ason to season, these foods often are less
expensive than the food obtain: igh hunting geese. If huntir geese
“doesn’t even make any sense economically” as my interview participant put it,
then why does goose hunting  nain an important activity for many members of
the Moose Cree First Nation? yncluding this thesis, | would like to tie
together the main points fromy ot ct >ters to argue that the continuing
importance of goose hunting today lies in its position within MCFN society as a

subsistence activity. The importance of goose hunting has shifted in some

extent from being a critical food source to being an important cultui ' activity for
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relate to each other as co-workers, they work for wages, 1d they do not use
what they produce (unless they buy it).

In order to characterize MCFN goose hunting as a subsistence activity we
must look at how ecolc ‘cal, socio-economic, and ideological factors
interconnect to create an activity for MCFN goose hunters that continues to
have value for them despite the apparent lack of econc ic value.

7.3 Goose Hunting as Subsistence

Members of the MCFN believe that geese are non-human persons who
make the decision to sacrifi themselves to a hunter in order to provide the
hunter and his family food (see chapter 4). In return the hunter has the
responsibility to act respectfully to geese by following a nu >er of prescriptive
activities that govern how he or she should :t towards geese and to other
people.

This ideology of respect with geese is reinforced by the observations that
the hunters make while they hunting geese. If geese are disturbed while

“ng or shot at nighttl ' likely will not back an the hunter will be
unsuccessful. Similarly, MCFN goose hunterst /e considerable knowledge
about goose behaviour and tt wironmental conditions which will contribute
to geese flying towards the blind 1d the hunter being able to kill them. For
example, while visiting a goose camp | inquired about how the decoys were

being arranged. | was told that geet liked to land amongst other geese so the
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The ideology of respect that some members of the MCFN have towards
geese is founded upon a large body of environmental knowledge that is passed
down from elder to child and then expanded as each individual then adds his or
her own experience to this received knowledge. Learning this knowledge is to
learn that geese are non-human persons and interacting with geese, the non-
human persons, reinforces this body of knowledge as people’s experiences are
interpreted according to this worldview. Learning this knowledge and becoming
a goose hunter means to learn a technique of engagement that maintains a
respectful relationship with the geese.

Finally, MCFN members are aware of the challenges that they face in
maintaining their own ¢t ural ntity and traditions within the dominant Euro-
Canadian society. Already there are conc ns that people are loosing the local
knowledge that makes their goc : hunting a marker of MCFN identity. During
an interview when asked if it remains important for the members of the MCFN to
continue to respect ge ticipant replied:

Ohy it's t. Not only for the geese but it . ortant for us.

You know who we are. You know it writtenin tt  Treaty that we can

hunt geese. So what if ti no difference between a non-native and a

native hunter? What if tt both the same? So why should that

person have the right? Like is there somr reason v ./ native people have

;c(r:]cgsvs rights like that? They're supposed to prac :e their respect you

Members of the MCFN i adily talk about their traditions and their culture and

goose hunting is an important part of these for them.
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Members of the MCFN maintain goose hunting as an important tradition
by simultaneously modifying aspects of it to allow it to remain a viable activity
for them in the 21* century and perpetuating the logic of engagement that marks
their goose hunting as an activity which is distinctly their own. Despite the
easily observable material changes in the way that they hunt geese today, the
relationship between members of the MCFN and geese continues to be defined
according to the understanding that geese are persons who are deserving of
respect. This is important for future land use planning that the MCFN conducts
and for the use of tt r knowledge in co-management schemes. Differences in
the ways that humans perc se their environments and the appropriate ways to
interact with environments can lead to ontological misunderstandings about the
uses to which land and resources should be put. This rese ch does not
attempt to show how to reconcile differing stives on land use, but  her
presents a way of unders 1ding human responsibilities and relationships to the
environment that continues to exist today and would be unfamiliar to many

peop from Euro-Canadian soc .
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