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75
those who were “among the most prominent citizens of St. John's.”"* Of course, St.
John’s in its 19™-century ascendancy figures to the degree that it modified outport culture,
religious and otherwise, for instance, economically, through its risc to dominance with the

cessation of English merchant houses in the bays. and  take-over of the seal fishery.

"®George Story, George et United Church, 1&. -1 '3 (St. John's: George
Street United Church, 1¢ . J), 23.
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and ecstasy. Instead of reaching for ecstasy Methodists turned to reaching for decorum
and polite society. No longer seeking the revivals of the past with  zir repentance and
anxiety over sin, followed by rele ¢ and rapture - a matter of shar - they sought to
strengthen their stake in the society of the present. Methodism bec ne dazzled with the
comforts of civilization. Denom itional education facilitated this npulse as Methodism
moved to the center of society. Cle ' also led Methodism into ect 1ng a denomination
of men, excluding women from leadership positions as trustees. ublic prayer leaders.
exhorters, and preachers. Gone v re the days of community spirit | leaders such as
Rebecca Taylor and Mary Anne Pelley. In spite of severe restriction in  1blic worship,
women continued to enlarge their influence, however, through voluntary societies, such as

the temperance movement.



















































































































































213
seasonal production came into di  t conflict with the ¢ ctrine of the Sabbath, with the
result that public stands refrainii  from breaking the Sabbath became part of the
Methodist identity. Merchant cre¢ t was so extensive  1encor iassing that it affected
the Methodist way of raising funds, in that members could not do1 e a penny a week.
Lastly, the Church of England be  largely the ¢ ly a ‘rnate Protestant form. Methodism
in Newfoundland retained A1 “ican remnants much l¢ ter than inc er regions where

Methodism took root. These loc factors gave a subt  distinct nt its Methodism.
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Whatever the role of distress or anomie, in cent | Conception Bay it was not the
increase in clergy after 1815, but e vernar ar Methc sm of widespread revival which
turned this minority into the large force that it became. For over ten years, newly arrived
British missionaries had preached and organized to little effect, and had blamed it on the
mobility of the population. They despaired over the absence of the Methodist emotion
they were familiar with back home. Methodism “of the heart™ did not flourish in this area
until the revival of 1829-18"" and it was{ s awakening which brought about the rescue
of Methodism in the area.

Because of the focus on ¢ -bonear and Harbour Grace. the Coughlan-Black and
Stretton-Thomey correspondence has been emphasized to such a degree that the
historiography has been tilted toward a theme of barre 1ess, an the history of the major
sector of Methodism in Newfoundland has practically been ignored. Early Methodism in
Newfoundland was vigorous and resilient in the region north of Carbonear, that is. in such
places as Old Perlican and Lower Island Cove, and as we shall see, Bonavista. Thus, the
interpretation of the first 50 rs of Methodism in Ni foundland has been based on the
history of a minority, and it has ulted in a distorted emphasis on nportance of the

formation of the Newfoundland District in 1815.
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with its authority and long-stand g presence centred  Bonavista and Greenspond, was
powerless to contain, despite zealous efforts pub :ly and administratively to do so.
Neither Archdeacon Coster attempting to outmaneuver Methodists administratively. nor
the Anglican magistrate challeny ~ them publicly, nor residents violently attacking
Joseph Todhunter was able to control the vigorous popular movem: . How popular it
was is singularly illustrated by the conversion of Jacob Rideout at Cape Freels. The
evangelical Newfoundland School Society, which was strong i Bonavista and
Greenspond, helped Methodism by dividing Anglicanism. Its similar theology also
enabled Anglicans to make a shorter step to Methodism than those convinced of Feild's

sacramental and ritualistic Tract ianism.















mission in 1862. Penny held services in the house of Mr. and 1 s. Rowe.” Thus a
layman in charge of Methodism  Seldom was helped by the missionary only in the rare
event of a visit.

Methodism in Notre Dame Bay did not begin with a missionary visiting and
preaching Methodists into being rough conversion.  ather, resid: s already of
Methodist conviction migrated there from other areas of the island, another example of
resettlement Methodism.'® The society made “*good progress™ through a lay ministry of
“local preachers and class leade " George Minty w  a class leader “possibly before”
Marshall, serving for over 40 y¢ s in that capacity, as did Peter Samways, on the north
side of Twillingate and Ja | :r Dowland at Little Harbour." What Mercer called “one of
the miracles of Methodism” was the pattern of Methodist growth on the Twillingate
Islands. It was only after the foundational pioneer lay ministry had developed to a
suitable level that ““a Minister and a Chapel” were so1 ht. Thus it 1s misleading when the

clerical record later stated that William Marshall “laid the foundation of Methodism™ in

’Methodist Monthly Greeting, November 18¢  170. “A Ct ter in the history of
Newfoundland Methodism,” Henry J. Indoe. Seldom, October ., 1896.

%For instance, when Wi am Wilson returned to the Bonavista circuit in 1829 he
found that the numbers in socie at Catalina h: decreased because a failure of the
fishery had caused “many ... to emigrate to a distant part of the island,” likely Notre Dame
Bay. SOAS, WMMS, North America, Correspondence, Box 4, 1828/29-1833/34, File
149, William Wilson, B« wvista, July 18, 1829, “~3. Printed Wesleyan Methodist
Magazine, 1830, 134.

"Mercer, A Century of Methodism in Twillingate and Notre Dame Bay, 43-44.
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" His strategy to bring them into the Churct fEngle | was to “gradually” win

Baptists.
them over by relating to them with “a moderate, gentle, and mild carriage™ and by
charging very little for church services. Yet as late as 1840 he was still not sure they were
secure to the church, and therefore services would still have to be offered nearly free “for
some years.” Even then there were in Twillingate “st  some fierce and violent
Dissenters ... whom nothing can ever reconcile to the Chi  :h.™"

It is possible that those v o were attending Chapman’s services were Methodists
since they had no issue with Anglican “forms” of worship. In any places Methodists
attended Anglican services, particularly if there was no Methodist chapel, or service at
that time of day. This did not mean necessarily they had become Anglicans. William
Bullock stated that while they had a missionary the N thodists at Trinity “always”

attended the afternoon A i 1 service, and when he left, they became "*a regular part of

the congregation.™* When another Methodist missionary came, they simply went back to

304 Sermon Preached Before the Incorporated Society  r the Propagation of the
Gospel in Foreign Parts ... together with The Report of the Society w the Year 1825
(London: G. Woodfall, 1826), 58.

*'PANL MG 598 SPG A193, John Chapman to Bishop Spencer, Twillingate,
October 10, 1840. A Sermon . ..eached Before the Incorporat — Society for the
Propagation of the Gospel in Foreign Parts ... together with The Report of the Society for
the Year 1828 (London: C.J.G. d F. Rivington, 18 ), 8.

24 Sermon Preached Before the Incorporated Society for the Propagation of the
Gospel in Foreign Parts ... together with The Report of the Society for the Year 1824
(London: G. Woodfall, 1825), 56.
















































































































































343
revival, people poured out of St. Peter’s Church, repelled by a sacrar ntal and sacerdotal
version of the faith. Methodists  T'willingate included not only “poor™ fishermen, but
also clerks and agents of the new 1sinesses who took over from the old English firms.

The “foundation” of Methodism was laid lo; fore the arrival in 1842 of its first
missionary, William Marshall. While clergy played a sidiary role in the Methodist
success, especially in Twillingate, it is clear that it was the peoj :themselves who
determined the spirituality of the majority of Notre Dame Bay, as they reached for the
highest note of ecstasy from Cape Freels to Cape St. John. Whether in Twillingate,
Change Islands, Exploits Burnt [slands or Little Bay Is. , by exercising a choice for a
popular religion of experience, i1 ead of submitting to one of « er and hierarchy, people
dramatically affirmed their own ability and power, and to such degree, that they added a
new dimension to Newfoundland culture, the capability and ac  >tability of the
vernacular. The successful resistance at Hart's Cove to A1 “ican ai 10rity and power,
similar to the flagstaff event at Bonavista, was a public demonstrati | that a populist

Methodist move :nt was p zd to take a stand for nequal place = society.
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Mrs. Goddard, very poorly but very happy in God. She was for some time on her
knees that she did not know whether in the body or out of the ody. She forgot all
her sufferings, lost in ecstasy.’ December 7, 1818

Chapter Nine: Burin and Placentia ay

9.1 Burin

This chapter will examine the role of the missi  ary and the laity in the Methodist
expansion to the Burin Peninsula and Placentia Bay. It will also consider the impact of
such characteristics as the high d  ree of winter transhumance : Burin, mobility of
settlement in the bay, the predomii 1ce of Catholics, the Cape St. Mary’s fishery, the
proximity to Maritime Methodis' the late arrival of the Church of England, its strategic
plan, and its change to a Tractarian spirituality. The impact of revi©  and the change
within Methodism to respec Dility will also be studi¢ -

John Lewis, the first Me! dist missionary in Placentia Bay, arrived in June, 1817,
a few months after Richard Kn" "1t in Fortune Bay. A merchant lent him a store in which
to preach at Oderin, and “all the Protestants assembled.” He proceeded to Burin where he
was lent the courthouse and had “good and attentive” congregations though this was the
height of the fishing season. On his third Sunday, July 6, the fi ermen returned with their

catch from Cape St. Mary’s.” This may have caused him to make the seemingly

"“Journal of John Lewis,” 1.08, December 8, 1818.

’Ibid., 1.05, June 22, 29, 1817: July 6, 7, 1817.
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In Placentia Bay Methodism operated in a Protestant and Roman Catholic
competition. The one was continually seeking proselytes from the other, with the
Catholics appearing to be more successful. Many Anglicans in frontier areas like
Placentia Bay supported Methodists within this larger Protestant dynamic, but had no
intention of leaving their church, though they had no church or clergyman. Part of this
strong attachment to the Church of England was due to the longing of the exile for
associations with one’s native la . George Cubit perceived th *“the Protestant
inhabitants, recollecting their British descent. profess to be strc ly attached to the
Church of England.”"* The SPG missionary Philip Musgrave noted that, because of this,
however negligent of the church people were back in England, they would walk for miles
in Canada to have a child baptized or have a clergyman visit a relative who was sick. or
even to attend service."’’ M it missionaries, who read service from the Book of
Common Prayer we  able to cli  n that they were not teaching doctrine contrary to the
Church of England, and this hel; | people attend their services and ministrations.

Anglican missionaries appealed to native longing in « ling themselves the church of their

1832.

*SOAS, WMMS, North America, Correspondence, B 1, 1791-1819/20, File
47, File 47, “Observations on tt  island of Newfoun nd,”NV ch, 1819, For its
authorship by George Cubit see File 25, George Cubit to George Marsden, St. John’s,
May 21, 1818, and a quotation of “Observations™ in File 22, “Notices of the
“hmmencementof N - ion in Newfoundland.”

133, Abbot, ed., Philip Musgrave; or Memoirs of a Church of ._..gland Missionary
in the North American Colonies (London: John Mur ', 1846), 21, 22.
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He estimated that he had formerly collected £30 or £40 in Placentia Bay; now he received
nothing.'*?

This may be an exaggeration, since there were at least three I :thodist societies in
the bay, whose members would normally continue to support the missionary. However,
the decrease in financial support does raise the questioc 21 ow Methodist the Protestants
in Placentia Bay actually were."”® Part of the answer can be found in distinguishing the
terms ‘subscribers’ and ‘members.” Subscribers were sympathetic to Mcthodism -
Protestants who paid the preacher on his annual visit. possibly attended his meeting, and
received such services as baptism and marriage. Even C.F. Bennett and Co., whose
owner was an ardent member of the Church of England, was a Methodist subscriber at
Isle Valen."” Many of these wor 1 immediately transfer their- m y allegiance to the
Church of England. Membership in the local Methodist society denoted much more of a

commitment. Members attended the class meeting and subjected themselves to its

discipline.'”* The societies were “the heart and strength of the Methodist movement.™"*

21bid., Reel 26, 1841-1842, James England, irin, December 4, 1841.

'3In 1848 there was still “a strong prejudice in favor of Methodism™ at Oderin.
PANL MG 598 SPG A197, W.K. White to Bishop Feild, art ir Buffett, May 25,
[1848].

UC Archive, WY 200, Burin, Box 1, Circuit Book, I ard of Trustees 1836-
1847. 1839-1840.

155

Davies Ruv_ . A  toryofthe Methodist Church in = ituin, 773 "5,

B*\Winsor, Hearts Stran; 'y Warmed, 11. See also, Winsor, “Methodism in
Newfoundland 1855-1884,” 4-5, 143-145.
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itself.'*® That she took advantage of such freedom speaks much of her personal passion,
talent and independence. It also speaks to Charles Downes’ theology and personality, to
be comfortable with his wife preaching, and having the greater reputation. Then again, in
not being official “missionaries” of the Wesleyan Methodist Conference they were to
some degree outside its rules. = 2y were even outside the District Meeting organizational
framework since they went to Sound Island not by its decision, but s an arrangement
with John Brewster. They were also independent of Conference and local Auxiliary
Missionary Society funding. Downes received an income fro1 the school board and local
offerings.'®” Martha Downes received an allowance from persons in England to the end of
her life.'*® Another factor was support from Governor and Lady Bannerman. Lady
Bannerman was herself actively involved as a woman, and both took an avid interest in
Methodism and, it would appear, in the mission, not ly of C irles but also of Martha
Downes.'*

There were two other centres of Methodism in inner Placentia Bay, Haystack and

'8While one can agree with Linda Gordon in her critique of Carrol Smith-
Rosenberg that most ev: 19*-century history was “limin: ” still, some people
and areas were more me others. See Linda Gordon, The Journal of American
History 73, 2 (September 1986), 477-8, a review of Smith-Ro b Disorderly
Conduct.

'®7Provincial Wesleyan, November 14, 1866.

'8 Methodist Monthly G 2ting, November 1891, 62, “Obituary of Martha
Downes, Sound Island.”

" Wesleyan, July 29, 1876. Smith, History of the Methodist Church ... of Eastern
British America, Vol. 11, 373.
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long ministry of William Harding in Placentia Bay is an example of how weighted they

are towards the less significant contribution of the clergy.
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people had not had a missionary for a year and a half, “the members have maintained their
steadfastness and kept up the regular services which had been established amongst them.™
Women were “indefatigable” as school teachers.'® This means that through local
initiative the people held Sunday church services, preached, le prayer meetings, gave
pastoral supervision in class meetings, taught sc »ol, visited t  sick, and buried their
dead, and showed a vernacular Methodism which was vigorous and healthy. Moreover,
the fishermen were not as fickle as Haigh portrayed them. Jol Oliver had an entirely
different view, asserting that “wh:  ver our young men go a fishir~ they are esteemed for
their piety and good conduct.”” And they went quite far, alor the whole south coast,
from the Burin Peninsula to Port aux Basques.”

The first missionary, Richard Knight, did not limit hinr If to Grand Bank and
Fortune, but also visited other s 1ents in Fortune Bay. He envisioned a circuit which
would include Harbour Breton, Little Harbour and Riverhead, in addition to Jersey

Harbour.?! However, it was the fishermen themselves who were the true missionaries of

BPANL MG 597 WMMS Reel 18, 1822-1823, William Wilson, Grand Bank,
Journal, August 12, 1823.

"SOAS, WMMS, North merica, Correspondence, B¢ 2, 1819/20-1823/25, File
70, John Oliver to Joseph Taylor, St. John’s, June 8, 1821.

WPANL MG 597 WMMS Reel 18, 1822-1823, William Wilson, Grand Bank,
Journal, November 18, 1823.

*'SOAS, WMMS, North America, Correspondence, Box 1, 791-1819/20, File 25.
Richard Knight, G 1t ¢ 14, 1818. So also, John G ver, Box 2, 1819/20-
1823/25, File 72, John ( to Joseph Taylor, rTand Bank, Octc r 18, 1821.
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at Port aux Basques. Bishop Feild was able to suj .ant the Mer »d  effort at Hermitage
Cove and Burgeo, and shrewdly took over the community church at Port aux Basques.
shutting out the Methodists. It was only in the latter half of the 19" that Methodists were
able to regain a foothold in these ttlements. Petites, composed alr st completely of
migratory Methodists from Grand Bank and Fortune, was an exception in opposing
successfully the strategy of the ¢ irch of England. The Metho sts remained strong in
Fortune and Grand Bank, but migration westward was ot sufficiently large for them to
have the success they had in Notre Dame Bay. With  :change toward Victorian
respectability, however, Methodist preachers began tc  schew 1 religion of ecstasy of

their past and facilitate a new M. 10dism in Fortune and Grand Bai
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Methodism with its lay host exercising religious freedom, reaching for ecstasy,

some praying, some exhorting, all speaking extempor: :ously, s a distinct alternative.
It was the people who constituted the indispensable role, since 1 - sacred was not meted
out to them by the clergy but came upon them directly. In this way people were given to
realize that they had an access to the divine which was inviolable. No religious personage
had the authority to position him f between them and God. T y believed that as they
exercised this freedom, gathering together in houses, schooners, anc 1apels, and took
responsibility to pray, sing and exhort each other, they would e: ericnce the joy of union
with the divine. Henry Lewis portrayed this well in his “How Methodism Came to
Foxes.” When the Anglican clergyman attempted to cow Peter udson into silence about
God, Hudson refused to be intimidated: “Well, I have enjoyed religion these thirty years
and more, and I know by experience that the love of ( dis shed ab ad in my heart by
the Holy Ghost which is given unto me.” Having quoted the Bible, he then quoted one of
Wesley’s hymns, “‘What we ha  felt and seen, With confidence we tell; and publish to
the sons of men The signs infallible,”” and told the c] jyman point-blank: “Neither
priest, pope, nor parson can rob ¢ of my conscience nor 1y religion. You can do as you

"% His reply aptly demonstrated his conviction that as a

please, and I will do the same.
fisherman and believer his rel” "ous knowledge was  ual to or better than that of “his

reverence.” In this way a large portion of the Newfoundland popu ion acquired the

!Lewis, “How Methodism Came to Foxes,” 64. Bible reference: Romans 5:5,
KJV. Hymn reference: No. 96, “How can a sinner know his s;  on earth forgiven?,” in
Wesley, 4 Collection of Hymns for the use of the people called Methodists.
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confidence to speak, and not be silent, before their supposed betters. Therefore
Newfoundland Methodism has given a religious perspective not 1 contrast to “naturc or
the cruel land™ but in contrast to one of deference to tl  :lergy as the sole deliverers of
spirituality. Methodism in Newfoundland, even more than elsewhere in North America
and in Britain, brought into exist e a spiritual culture in which “the religion of the
people no longer depended on cl mediation.” Through theirr ion Methodists,
both men and women, appropriated an expansive freedom and responsibility in society.
giving a third dimension to the culture of Newfoundle

One wonders how early the effects of that freedom began to take effect in politics.
There is a parallel with the freedom of Methodist spirituality and the opting for
representative government in 1832. It may be sign...cant that1 -~ C iception Bay revival
of 1829-1832 culminated in the choice for representative government. While it 1s difficult
to make a precise historical connection between the two, there is a correspondence of the
opting for freedom of choice in both religion and politics.' The re  ionship may be more
than being one in principle, and beyond I ng merely sequential. Keith Matthews
maintained that the impetus for reform was limited to St. John  and among a few recent

immigrant reformers at that.!" Patrick O’Flaherty, following I /mond Lahey’s lead.

*Hempton, The Religion of the People, 10.

'%See Hempton on “Enl’ ~tenment and Enthusiasm,” Me. dism: Empire of the
Spirit, 32-54.

"Keith Matthews, “The ~ass of *32: St. John’s Reformers on the Eve of
Representative Government,” Acadiensis V1, 2 (Spring 1977).
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