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" through . its' opposition® to . morality. Since - morality: as Nietzsch
e o

assTRAGT

s’ philosophy. . Is very difficult to define...and remains

largely
inthe ¢ 7 An an.mpl ‘Is made in. the puum

thesia to render s dmnmun more determinate through an examinatian  of,
the genesis of the concept In the overall structures of Nietzsche’s thought.

*The of | is here - as a

-polemic_aganst:” the' Western” *moral” ‘tradition.’ esiablishing ngm puraly

understands it. is an aberration of the highest order. a negation. Ih._ﬂ the,
negation of that original negation yleld

a positive result. The concept 6
ttl. Usbermensch.- ‘which Is defined as : the. positive iresult of the

Nietischean polenﬁf therefors has Its Jlogical “genesis In. and can

seen 10 reflect the' ;lrucluu- of, the critique of morality.
. % it 5 v

Chapter. One -sets forth the varlous sides n' the ﬂccl!lnl ol the

lon th_ Nietzache. It Is ghen as a

plophlllc yision, -as a psychological description. and as a m(ﬂanl within a

U.blrmmacn as it receives expi

cultural Mnovleul typology.

Chapter Two mmlnil the nature “of . *morality" In Nietzsche's

philosophy. “Rather than mmly a particular ‘set of ethical ‘Imperativeg. even

those characteristic of the Wast, moralltyis fundamantally a form of human
existence In which the conscious. or spiritual Iife and the natural Iife are
posed. as mutually conradictory. ' The  chaplor concludes  with. an
oxamination ‘of the negation of moumy. and, In particular. of the nature
o' the pumv- ‘tesuit, =

'nm cqncept of the Usbermensch.. while a leading iheme of

|
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Chapter’ Threo. finaly. reveals how the. expross content of the
doctrine of the Usbermensch, Given In Chapter Ona, directly expresses, the -
more abstraot limits of the definition‘generated ‘in Chapler Two. In each of
Its three pmn-. the concept of the Usebermensch Is defined by a unity. ln .. -,

alllcunu- nl the human - spiritual and nllll!',l Iife. It Is therefore defined ll'
the positive rmn of Nm;uhos noq-!lun of* mgnﬂnﬂ
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* that the specific detalls of the saga aré disc

¥ - +f ¥

The philosophy ‘of ‘Nietzeche poses a pecullar problem . for ihe

reader.. He ls almost uniquély Inviolable as| far as being undarsiood from

-an_.external standpolnt Is concerned. so that It Is extremaly difficult to

" establish any_Indépendent-\ ncmum‘; of _Fu‘; position. One constantly
. ? \

encounters aphorisms. In ‘his 'writings vmluh‘ seem to weaken. or even 1o
s \ :

all ‘one’s o him. it is<well.

therefore. fo point out from the ' beginning !

at the present hosla can lay

no claim ‘to being the definiive word on Nietzsche: indeed. since
Nistzsche's thought Is not only Incomplete, but Incompletable. no “final
word' can be given. All that can ba done s fo assume a finite
perspective. and work-it through. * s

it is maintained. however. mM account here given of the

of B a cant advance over certain other
SR | . x
in the Angl tradition of Nietzsche criticism. ‘Many

analyses. for example. fall short of ‘addressing the question of the

Igke Into mere repetition of what are. to| most ?ld.rl. ali-too-familiar
[ .

'significance of Nistzsche's ‘saga of the nTn.n spirit,’ and consequently

storles. " It Is very easy to bp simply drawn _into the rhetoric. In an effort
| ’ S

1o avoid ,\m-_pmnn, an effort has here hln,n'mld. 1o treat-the Nietzschean.

phliogophy In as abstract. ‘or formal. a manner as possible. To the extant

d. theabstract results

\ + 4 )

and prgcedure are thereby meant to be llluminated and demonstrated. ¢ ,
| N | )

The approach taken arises out of my early

uggles with the role
of the negative’. In-Nietzsche's philosophy. By the negative. | refer to hat
5 . .

/! :




lo'm of. hum n existence and that set of mmlnn values vlhlcll Nl-tzll:hc Ia

ong-gne In attacking as decadent —- In parlicular. therefore. r-leuncl is
made to the question of morallty. ‘At one level, it heeds o be recognized
thal. In Nietzsche. “all the, best things are bad -things overcoma.”! It
,should also’ be seen, that Nistzsche's 'affirmation of ine | negative .is, an
"instance of amor fati.  as Kaufmann points out.® However, as | thought
- about ‘the prbhiqm it became '

pparent that the preoccupation wm‘f the
negative -- ‘the statis of the’ position "as "a: polemic - dmmmm/ the
£ cmumr of the positive ri

( in a more funda Ontll ainn. 1 IMI that

Zy a via_ negativa. lﬂ“ll

"Niepzsche's positive poamon Js arrived

i

Ih.rsfom the result of * l negation of lhl riginal nlﬂutlun The pfﬂ!lqt

thesis can be seen to hlv- taken shape 'rom this c-glrul lnllphl

A l{nal point: extensive reference is made to Nietzsche’s works
) . .
lnwmu(v,f and, a large number of quotations aré Included. This. rather

than proceeding from any’ great delight In hearing him speak for himaall.
&

is.a me “necessity. s “style. . first -of al, -

_ demands that one  freat him as a’ sage -~ to do him justice. not ourselves
L= 80 that malnly, the aphorism ' rather than the afgument “must be
uuppoud m tontain the truth. But more Importantly. since an attempt ls

hore madd to systamatize his views.- and since the prisent effort Is wholly,

originai. we must® allow Kietzsghe to speak for himself in order to show

that he does Indeed jsay what we maintain.

; i 3 5
TR. 3. Hollingdale, Nietzache (London: Routiedge & Kegan Paul, 1973), p. 118.
7 gk

+ “Water Kautiminn, Wietzache' (th od.; Prinoeton: Prinoston Universiy Press, 1974), p. 243,
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g " R Chapter 1 iy
. o 1
. THE DOCTRINE OF THE UEBEFMENSCH A
e e s 5
. % - : v o .
1.7 Introduction ' 2 .
. o ¥ E

- it nés beer sald that the philosophy “of Nigtzache culminates In a

. - dual vlulnn -of eternal recurrence and Uub'rmunacn These are, certainly,

' two common meamu in the Nietzsche corpus. and.occupy ‘central positions
In his philosophy. “vol. for most students of. Nietzsche. the meaning of.

- these_ doctriries vemalns. 80 Jnerticulate that It cannot be, _sam with “any
certainty whether or not the position would be Inconcolv.bls without them,

“of merely reduced in content and import. The answer Is by no mi

an

. easy one to give.

We might note at the outset that the Image of, Nietzsche's
i philosophy as “cilminafing” in the eternal return and Uebermensch s

'
- " y!nmtvlﬁll unsitisfactory. H what Is meant is that it reaches its climax

L N * here, then, p‘m-y-. one can only ag Logically, howevi Nietzsche’s
thought does not proceed .lineatly: as. beginning  with certain
* Rather. ' It

= Is as i what we have ‘In {ha philosophy of Niatzache Is an elllpse with two,

.presuppositions, .and moying from there to certain conclusion

focl. The perimeters. of ihe ellipse ar

,In this paradigm. constitited by’
the Nietzschean polemic against morality, and that polemic centers itself,
In turn, "in- the dual’ thesls of the eteinal recurrence and Usbermensch.

Thus, these can be un tood to constitute the .logical focl of Nietzsche's -

oy i critique of morality rather than a logloal culmination of that oritique. it Ia.
. « N b =

however, alsd Imp to that , does mot

e
appegin with " th
rather locates them its outside perimeters are !ﬁovnullnqu fixed.
. [ ) 5

\ .
focl, working .around ‘them as it develops. but that it

{
{
i




* of the concept]

4

The present thesis Is an emr‘vdeu'momp( to provide an account
of the defining limits of one of these logical centers® the condept -of the *
Usbermiensch. The. baslc claim ls.that the Usbarmensch Is dafined within
the. context' of the Nietzschean - critique of morality -- as. has bees"
illustrated by the image of tha ellipse. It ‘this, Is 0. then n'muowu that
what is ‘sald of the’ Usbermensch in Nlomcne *- be_seen 1o davlve from '
the polemib * against morality, and more upoe"lcn"y \trom the “self-
overcaming of morality:

¥
] The of morulliy. out ?1

lmlhlulnnn. the. seli-overcoming. of the mdvallst, into his opposite

-~ into, me — mai s what the name Of Zarathustra maans In’my

, mogth. '
Structurally, - the muls will_ reflect our origlal ch -cmlzmlnn of

the Usbermensch as’ one b the feci of the. Nlpuscne{\ “eritique " of
morality. The Intent s o' reveal that the doctrine ‘ot e Ul -rmmsch
reflocts the strictures of. and Is thus defined within the context ‘of, that
critique. -The problem s ‘that because of. the . deliberaiely anti-systematic

character’ “of Nietzsche's thought, the ‘docirine of the Ulbolmonach un

easily be seen as arising cu! M the mists of Nistzsche's Ivrﬂlnnn“lm, .

out of nowhere: -The contention’ of the présent thesis

‘that.. on ma

nsch 1ocul.I a more’ Ulabuuli set u' t

contiary. the. doctrine,of the Usber
o g morality i -nd ‘that, by a g from m-

specific canlsnﬁ of those arjuments, wa arrive at the defining cdnsiralnts

f the Uebermensch. We shall- therefore begin_ by setting

‘forth the different ‘sides’ of the doctrine .of- the ‘Usbermensch Htseif as it

appears In Nietzsche. Néxt. we shall :abstract from Nietzsche's critique of

morallty &nd the smoral tradition. - eveaiing the formal. condtraints ‘of fhe -

of generally. s 8 is
5 b o .
Sriedrich Nietzache, Ecoe Homo, trans. Joker Kaitmann, (U vm vnm.go ook, 19680,
Wy | Am a Destiny," 3. Kaufmann's transiations are u numbers used- In

citatips, anless otherwise Indioated, mummwmhmwmm.‘
g |
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- polemical, and' is p’:w only ‘becausé what. it negates Is already

concelved as a nega Lastly. we shall reveal how, the doctrine of tHe
: ™\ Uebermensch does Indeed reflect thess formal consiraints. * . .
: . A . .

More spcifically. the thesis Is laid ‘out as' follows: the remainder = ~ -
of Ghapler Onb Is an account of: e various expressions of tha ddoirine, of -

me Uebermensch. in” N\u\xucho‘r Ohun 3 T\'lo addresses -the* character of

phno-apv,y gent uny. nnd .y- are: . ite Iagln-l mu(!fur.

; 4 . .. Chapter. TD‘n

1Il|ally. de uﬂﬂmha that: the docl'lnp ol the Unbtvmnnach

W' ifs dogical geness In Nietische “negation , of ihe -moral vadition,- . -

N must.“accoint: | next. | we shall ‘reveal "that, by ‘which we' can*do ‘it and '

i

. i
N characterized in: Chapteiy Twa. Thus, We shall first posit*that for whic Bt

! y o y H

i

i

oot finally, ‘we ‘shail carry it aul “The three cnapm- thus forin three stages in
the progmnlon of tha unumcm 2 < Co f .
4 il s . - E

1.2 The content'of the  gootrine ’

& . Nl.lzschll doctrine of “the UOblIMln!ch recelves: its ﬂ'rs! and B

. 4 mnu suslnlnod oxpmnlon, In Thus Spaka z-mmmm. 4ad. in palllcul_
A “Zarathustra’s Prologue.™ Clearly. the cumm In" which .It, arises sheds

mueh™ light ~an mo doclrl'na‘ - First qv all‘ z.umu.iir ‘mlrrizri ~the

th: century. Biblical cvllll:llm n Ino

B s .- context of
BB ¥ EE spesking.
between. good qnd ovil 100k on ‘cosmic Significance In. Judasm. The-war In

ipost-exilic ‘Hebrew (nnd hence Chrlvlan) thought, ngghly

was argued . that n was only aftar the: exlie that 'the war - g

. the. “pedvens betwaen m- forces of light and " the forces -of dmkqnu 2 F -
{ " T
. “therefore ‘entered. the Won«:m tradiilon as a direct product' of Israel ¥

cun ?I with Zorq.l'lrl.nllm’ ltl that, rather than b’mq an eternal” verliy. it
| ' . Is..dh historically  and . solallf
’ ! doctrine’ cl "l. Unbcrmmah -appears amid scenes which directly recallt the

ative idea. But more. than that. the o

‘; : ("gn “main’ episodes Ih, the Western moral tradition. Z-rnt!-uulr- comea down
N . ¥, W s .




’, - .
o 6 & ~
o : 7
. from the mountain with new law tablets, just as Moses, comes down from
x4 ; .
- sm}u Zarahustra the godiess, hupbles himssif 1o live”among ‘men. just as i

!'." Word%was made Ylesh and dwelt among us. There s, however, nelther

P ., - ' .lew nor Saviour In.uu‘lhu"lm's gospel —- and this IS precisely. his
P m;ssase. et N y 3

‘ - : M L A .

Yt o . W+ From is.inception. therefore. the doctrine of: the Uebérmensch Is

861, In '0pposilion o the Western moral -tradifion. Ii-Is thus -consistent .with

" » .° the wholg spirit of Nietzachy
. What If a symptom of ugmuon wers . Inherent I the ‘gogd. *
. “likewise ‘a danger. a_seduction..’.a ‘poison. a. narcotic. through
which the present was posaibly living at the expenss of the future?
Perhaps more comfowtably. less--dangerously. but at. the same
Umé In a meaner. style. -more basely?~ = So that ,pmzay
. . -, morality . would ba 19 blame If ‘the highest® power and spl
. ‘actually’ possible to the type.man was never In fgci attained? So
that precisely. morallty was' the danger. qf dangars?

v Il is'in this uplrlk that ‘Niétzsche: writes of Ms churuc!ﬂr Zarathustra In' Ecce

i . N n = 5 L . _—

f ' \/‘ e 3 ‘ZI’I"III&‘ a - created this most calamitous B"OI’, mwlllty:

[ conuqu-nny, he must also be the- first 1o, recognize i

3 T .

| As the st one so' o racognize tha  error ofythe moral uuumon. then. It
i 16 significant that Zarathustra’s -first words to mankind ars. I feach you the
o .- .Usbermeasch.” ', . 3 . J

- L Nigtzsche leaves us with~mo ‘doubt: as to his estimation of

i .. morality. - He writes:

. 4 B * . " o %
.Athis is my, Insight| the teachers. the lead&rs of humanity.
theologians all of  th e also, all of them, decadents:
e e S

|
S L ot 5] .
i

T priedricn W,‘mwmu(u“b frane. Walter Kaotmann (New Yor:
Whige Booka, 1980, Prefics, 8, -

°




. 7 t
- hence the revaluation of all values Into hostility to- life. hln?‘
morality -- - 2
. Definition of morality: Mdrality —- the -idiosyncrasy of
decadents, with the rior "motive of mvanglng %ﬂeult aghinst
lite -asucc-umny | attach value to this definition.
>

This Is_a-constant theme In mining” his views on!

trom gligion to art lo. sclerice*to philosophy. "Concerning fife. the wisest.

men_of all. ages r;]v& Judged “allke: It is ‘no’ good.*’ Al that Is of value
and for which it s wortwhile“to Ilve - the True. Good. and Beautitul’

-- that ‘cannot be seen lo pertain lo this world; this realm, ot flux,

corruption. and ‘death, .but to a different. transcendent order. to the reaim’.
of- oternallty. and perfaction.  of the Forms. or. of God. - Thus. Nieizsche

passes his. judgment: % N
T ¥ . .

i . N
Al that philosophers hava handléd: ‘for thousands, of years have
been ggncept-mummies: nothing ever escaped their grasp \
iWhen these hoorable ~Idolators , of cancepts -, worship
son‘mmng, they Kill' and ‘stuff #t:' they. threaten” the. lite . of

everything they worship. Dnm, change. . old ‘agé.. as well as

procradtion, and ‘growth. are to' their minds objections. ~< evén
! rohfla'nnnl. - . «

B
£

'wniov wm.m,m. wheel” s that

o ul-' one lllll ln.

within morailty -~ .m.-r one does so.

TFriedrich Nietzsche, ‘TWHIDA \of
trans, Walter Kautniantt (New York:

S, . “Reason’ in Philosophy,” 1




8 h . -

sub-rational level. or. worsé again, heaps up one’s sin’s to one‘s own
+ damnation. :
s . '

This. for N Rlchs, is the character of morality. As he puts it. it

s sxpmsnlve of & *mortal haullll'y Inwnrda Iife,* and his condemnailon of it

.15 untempored. and absolute: Moral valuos. the vales of Western

chiizailon for’ more than two millennia, are the’ valuss of the ‘bad
‘iup.elmen- of hum-nlly and,” more particularly. of the ‘will to power af
|Ivlna’ the. weak, decadent type

in s world but. can do, s0 only by Imposing, ls

“the bad lpeclmem les all ‘else lhll

strives Iﬂ dominate

Instinctive, hatred_of redlty_upon everyone. It achieves this through moral

values: -the imly' world the ‘weak ' can. ablde Is the_ Ideal, one where

wnkrwsa hq! ba; lied lmo something m.rltorlbuu Blessed -are the

poor I mm- -~ and meral

: pm}]uﬂl‘cu'v

- -61 m'u it out. of ne lpbyvlmh nl \hoqunﬂ. of, y-m £ must be ln‘

efore. that

Iq 0" bouom ‘ovident. m-_n an

thq various exp or

i Nmzun
o v-ry method of philobophizing

It,I8; true that he mal




question: thus we Justify our method.® We shall maintain. then..that there
are.three main aspects of thé doctrine, which, though abstractions In

themselves. together cover well the general range of what he says of the

' Usbérpensch. In Nietzsche, therslore. the, Usbermensch ls first, a

prophetic vision. _secopd. -the subject of psychological . description. _and

third; & type. The ltlon to the moral thesls Is

manifest In, each:
. *
1.3°A prophetic vision® * " 2 wow g i)

_ %l'hu’muﬂad sense of mo"ﬁropmllg “burden’ - in Nietzsche dnrlv’n
Qm his characterizatipn of the. cultural situation:of his day as nihilistic
~~ ‘The ain . is lacking: ‘why? finds no” answer.” In telation to
contemporary European chlization, . he sees himselt as . a ‘destiny.®
charagterizing Himaglt as the first perfect nihilist of Europe who, however
has oven:-now lived through ine whole of nihilism. to the end, leaving 1t

behind. outside himseit. ™™ But contemporary nihilism, for* Nietzsche, Is

_rdoted:in the Christian-moral Interpretation of the world. *and In its downfall

at the hands of its own sense of, truthiulness. Bellef i @od and in
s 8 i

absolufe valugs s nd -longer -

“nihliism stands at the door*:

‘Earome post positions: are not succeeded by moderate ones but by
extreme. positions of the opposite kind. Thus the 'belief In the
absolute Immorallty ‘41 nature. In aim- .and meaninglessness, Is

untenable. Nihilism app
not bacause the displeasure. at existence has become
greater than before but because one has come to mistrust any
‘meaning® In. suflering, Indeed in exist . One Intgrpretation
has collapsed: but because I Was considered the  Intrpretation it

© o, . - o

for example, Nietzwhe, Genewiogy, W, 12.

% riadrioh Nitzsche, The Wil fa Power, trana. Wahter Kaitmann and R. J, Hollingdule
(London: - Weldenteld and Nolson, 1059), Freface,

b
|




now seems as If there yare no munnlnq at all in existence, as If
everything were In vain. 3

Mt s In this context that Nietzache’sees himself as a ‘man with a
missign. He s concarned. as he writes In'the oulliie o Book One of The
Will to’ Power, to sirive against “meaninglessness® on the one hand and’
against, "moral value judgments® on the other: both spring from the same
soll. For Nietzsche the decisive Issue In nihillim Ia' that It. retains the
moral prejudice. While denylng an absolute value o life. the ‘moralist stil
searches for one. and It is precisely because he Is at once convinced that

the absojute value s the ‘only adequate :value. and yet that such values

are. in principle. impossible. _thal b rbgains o nhlst. Biezsche's
Gontral argu.nent ‘is that' this moral prejudice plagulng the nihilist muss. be
R done away with. for the death of God &nd of the gods entalls ihat there
are only finite Individuals In a finite world where It In they who create. and
have always oreated. lfielr own values -- relative values.'? He writes In
Zarathustra: ’ v -
A new pride my ego taught me. and this | teach men:
no longer to bury one‘s head In the sand of.haavenly things. but

. 1o bear It freely, an earthly head. which”creates a meaning lor
s the earth.

new will | teach men: to will this way which man has.
walked -blindly. and to affirm i, and no longer to sneak away
from It like the sick add the decaying.

With his' realization. therefore. that. since all values are and always have

been human. creations, wa need not yearn for an absolute at all,

Nietzache is able to turn the supposed meaninglessn

s of existence

V., 5.

"21hus the ‘absolote® mwummnwnmmumwm
M"Mmﬂﬁ-mm

T3 rtadrich. Nietzsche, Thus. Spoke Zarathusira, In Nietzache, The Portebie Nietzache
Afterworidy.

i . 3




n 0 .

-~ ‘which ‘in nihilism reduces 1o the view that all truths and values are

merely the creatlons of finlte individuals In a capriclous world —- Info the

"

great liberation of mankind." We are frea to lagiplate sfor ourselvas,

Nietzsche boasts. and this is a major thrust of his message.

The whole ethos of Nietzsché's doctrine of the Usbermensch as a
prophetic_burden gan be seen tohave issued from these pmblemu. In the
Genealogy. for example. we read:

But some day. in.a stronger age than this decaying. self-
. doubting present. he must yat comg to us, the redeeming man of
great love and contempt .... This man of . who will
redeem us not only from the hitherto reigning Ideal but also from

that which was bound to grow out® of it. the great nausea. the
will to nothingness.. nihilism: this beil-stroke of ?n and of the

great decision that liberates the will again and rest goal to
the earth and his hope to man: this Antichristvand antinihilist:
thig viotor over God and nothingness -~ he must come one day.

Hore: we see clearly the prophetic motifs of the Usbermensch as a

messlanic redeerer. ag one who Is to come soon. and as one who will

‘put to an end thy- nihilistic meaninglessness of existence. 'Al Kaufmann

writes at one polnt:\. . ¢

All the material Improvements of his time meant as much to

. Nietzsche as the luxuri and comforts of their generation had

meant to Amos. Isalah. and Jeremiah: they disgusted him. Only

one thing seenied ‘to matter. and it was Incomprehensible |that

anyone could have QY’B or ears for any other fact. What jelse
avalls? "God is dead|” g }
b P g, oL

Mhietzache, thersiore, I8 not a niblit, the diteronce between him and the [minlist being
absolutes_even after their theoretical

thit the latter hoids to the moral prejudios In favor of .
possibiifty has been discounted, and Nietzeche doss not. With the vanishing of wmwor
absoiutes, the moral prejudioe also vanishes. /

Shietzoche, amqmy " 24\ of. a0 warp Boyond Sood end Evil, zp/z 208,
{

“nm... op. ch., . 96, An interesting aside at this-point is mil nn hes mede
bad cholos of prophets. Whila lsalah was @ nobleman,. Amos was of the /despised class of
-w-.wmm-mu«umammwmm
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The doctrine of the Usbermensch appears as Nistzsche's answer 1o
nhilism. In place of nihilistic the Is “the

meaning of the earth.*

The Nietzschean le toward Ife. embodied by his

Uebermensch. Is the opposite of the world-weariness expressed in both
moralism and nihllism. The moral préjudice has its origins in the fact that
the world we live Jn Is one of flux. corruption, and death, and In the fact

that. tho insignificant man cannot bear his Insignlficance. He, poshs.

an absolute (ol his every deed "and thanqh\' an

“otherworldly* Ilgnlﬂt:lncl by which he escaj the realities of hls finitude.

Even evii-is given a part in the play. and is thus no longer a Ielllmunv )

the natural valuelessness of the littie man, and an Inspiration to nihilism.
he Usbermensch. by contrast. as the one who has overcome the moral
préjudice. and who Is a stronger type. affirms even all that Is terrible and.
questionable in reallty. seeking It out. indeed. as one of tHe conditions of
frultfulngss and growth In life. Such things are mersly occasions for the
exertise of his world-affirming will to power. for It is out of them that he
generates the truth and value by which he' lives.

\

also to some extent 1o be understood as assuming the role assigned to

As the “victor over God and nothingness,” the Usbermensch is

God within the w.uun tradition. In particular. he assumes, not onl m&
Immwlbllky and "l'dom of God. but the role of God as the creator of

meaning for the universe. He Is. while admittedly a finite ‘subject. at onna(
the Te\os and active legisiator for the world. Just as does God In the
poetry of Genesis. and of Plato. the Usbermensch appears &s one

ordering the vold," seting a goal for human practice. .cr

ng. as
Nietzsche says. a meaning for the earth. The Western tradition.  of
course. resarvas this role for God alone: the ultimate ¥gpis. i fact. is
for a_mere. man to suppose himseif to hawe the right lo legisiate good and
ovil. truth and error. But for Niezsohe. such crealivily is the distinctive

i 4

s
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function of Usebermenschen —-- the creation of values known to be
y A
perspectival, finite, and relative to individual: interest ‘—- In utter Innochnce

and with pristing |oy. While even the moral man unconsclously created,
. values to sult himsslf. he becomes incapable of this when It Is raised to
self-conscioudness. ‘Rather- nihllism that that,’ -he says. And so.
according to. Nietzsche. & new type Is needed. one who has the “courage®

for such things. one who will be able to redeem us:

But say. my brothers. what can the child do that even the lion
could not do? Why must the preying lion stlll become a child?
The child is and a new ]

a self-propelled wheel. a first movement.
game of creation. my brothers. -a sacre
spirit ‘now wills his own will. and he who had been losi
world now conquers his own world.

The Usel

%IL from' this point of view. the new causa sul. knowing
2

no Hmit that 8 not himself Imposed.

The propl n in . often makes - no literal
sense. ‘Nletzsche cannot possibly prophesy that a-*redesmer of hny sort
imust come: Hhistorical Inevitability. along with overall design. conflict very
directly with the basic principles of his philbsophy. The'context in which
the prophet Is to bé” taken seriously has, gone the way of God. What
romains. however. s the cultural residue olinging to the notion of the
prophet and Its power ta evoke & kind of postic. emotive mysticlsm. Thus.
Jaspers’ concept of the *cipher* Is applied to the Idea of the Uebermensch
with some justification. The technique is used by Nlatzsche to great effect.
A hunger_ lor something more. a conviction ang a lehp Into the spirit of

the position Is the result. God is dead. nihillsm stands at the door, but

the Uebermensch overcomes. He has assuméd the right to creal
values, o

hietzsche makes this point In Beyond Good and Evil, 10,

Viatzsche, Zarathusira, 1, “On the Three Metamorphoses, ™




1.4 A psychological description

We have seen . how. In the case of the Usbermensch as a
“prophetic vision.* the doctrine arises out of Nietzsche's attack upon the
moral prejudice. In the peychological side of the account. likewise. the
same Is seen: It I3 In the context of Nieuzsche's psychology of the will to
power and’ its exprassion In the ressentiment of the decadent type that the
psychology . of the dpposlte typa. appedrs. Indeed., In this chse In

particular. the discussjon s

limited almost “exclusively to the ;psychology of
' the decadent. Still, we a

.1 all essentials, In no doubt as tg what Is

the psychology of the Usbérmensoh_ ==

- a testimony to the character of
Nietzsche's positive doctrines as arrived at by a via negativa.

b Beyond Good and Evil. ~Nietzsche defines psychology as

*morphology and the doctrine of thé development of the will to paw.r.‘

ldding that, as auch, it. is "the path to the fundamental nmb|elr|a His

intention I8’ consistently to move teyond the  mery prejudice " in  his

psychologizing: 5 \

For ﬂll lhe value that the true. the truthful, the selfiess m;

t, would still be possible that a TMgher. and mof.‘,\
fon jamont " value for life might have to be ascribed to- deception.
selfishness, and lust. It might even be possible that what
constitutes the value of these good and. revered things Is precisely
that they are insidiously ied to, and involved with these
wicked. -seemingly- gppos - maybe even one with them
in essence. Mayb & «

Rather than there being a human soul with a moral-metaphysical status,
therefore. there Is. In'Nietzsche's psychology. a will to power. -a hierarchy

of ‘physiclogical® Instincts,  thwarted passion. and subterranean

"riadrich Niatzache, Beyond Good and EVH, trans. Walter Kautmann (New York: Vintage
Books, 1966), 23,

0w, 2.




15

. J .
vengefulness. These, In tum, are undersiood to be the ract of attitudes
towards life -- towards suffering. In particular -— and of the explicit

expressions of these attitudes towards life in typical valuations and in

philosophical systems. =1 ‘

in all of Nietzsche's psychologizing) then, his eye is upon that '

plece of fatum which the Individual as such |s. and which determines the

more visible structures of his conorete - existence: hence the emphatic
references to physiology. The lattar concept I difficult to charactorize. for™:
what Nietzsche means by, it Is more psychological and even vialistic In the

broadest sense than sirlctly physiological, but

s point Is. agaln. to call

attention to the fact that the existing mama’u‘m is basically aninstinctive

agent, and that he instinctively seeks . power. Thus we have
Niotzsche's doctrifie of the will to power. but it ls. notably. the will to
power of a type. Thé impiication I ihat difierent specimens of man will
power in different ways, = :

As Nietzsche himsoli, pointad out, the great danger In such a
psychology of the will to power lies in Interpreting’ it too “crudely.* and

this has. of course. often been done. The fact ls that. above all eise.

the will 1o power is to be understood as the will to growth in the sense of

establishing oneself firmly In & concret

seli-determining mode of

existence. At no point does Nietzsche return man to ‘the status of a beast,
and all his talk about the “instinct” governing men needs 1o be understood
In the light of his many clarifications of the concept. For example, .
consistent with his doctrines as expressed In the early Schopenhauer as

Educator. he writes In the Genealogy of Mw.}vm" Instinct:

Rather do our ldeas. our values, our yeas and nays: our ifs and

buts. grow out of us with .the necessity with which a tree bears

related and each with an affinity \o each. and evidence of
ith. one soil, one sun.
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The *instinct” Nietzsche speaks of here.is surely as much spiritual as it is
natural.
& . .

In the Third Essay of the

9 s
ap;péurs at its best. In the account of the ascetic priest, not only do we
300 that Nistzsche’s concept of “physiology” Is not mere flesh’ and bonas,
and that will to power Is as much a spiritual as It js a natural forée. but
we' see also, as _n‘nw'nare else, what the ascetic” ideal roally Is- for
Niotzsche, = and why the Westorn “tradition. as’ the_embodiment of ~that
Ideal. “la declared -decadent. Eisewhors. {he. Issue Is mn«eu somewnat
dummarlly. as In Twilight:

- | comprehended this ever more
that-they"Were right in what they
agreed on:' I shows raiher  that they themselves. these wisest

men, agreed In some physiological respect. and I’wic! ndoplod
the same negative attitude to life -~ had to adopt It.

But In the Genealogy. We are’ provided with' an extended account of this

negative attitude, of the ressentiment which ylalds Its fruit In the negative

* valuation that lfe Is no good. ‘Why should | suffer so?’ asks the

decadent. ‘To live Is to suffer, for you are a sinner.’ replies the ascetic
priest. lupplylng_ a complex metaphysical machinery of unreal causes In
explanation of the problem. Man is thus given .an answer.. he affirms
himselfaby means of a cultural chimera. he Is offered an eldatic reprieve

from the suffering he oxparlences -- and ol

thus wills the - ideal. the -- that which cbmpletes,

his basic ressentiment against reality, born of his weakness in sulfering.

It Is thus that the enlite content of the ascetic valuation of life is

conﬂ%np‘g in Nietzsche. along with the Western moral tradition as the

uphold\r of that Ideal. As he puts It It is not as If it uses such language -

PR

. <
Zpietzache, Twitgh, “The Problem of Socrates, ™ 2

ps It with. both hands. He
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itself. - but the whole diremption expressed therein between the reaims of
purposiveness and of absurdity. of holiness” and utter depravily. Is
precisely the expression of the "lrog perspactive’ of Western ciilization, of
the weakness of thé weak. The response on our part, according to

Niotzsghe, can, only be o_rovaluation of alf values. -

It is at this poinf—Togically, that the psychological description of
the type of the Usbermensch begins. As Nietzsche writes in Ecce Homo:

The third ‘inquiry offers the answer to the question ‘whence the
ascelic_Ideal. the priests’ Ideal. derives. its tremendous power
ajthough it Is the harmful Ideal par excellence. -a will to the end,
an ldeal of decadence. Answer: nof. as people may belleve,
because God Is_at work .behind the priests but faute de mieux’
— because it was the only ideal so far, bBecausé It had no rival
*For _man would rather will even nothingness ' than not will.*
-- Avoye all. a counterideal was lacking -~ until Zarathustra

While the 4:11-1-!001 of. Morals liself does nat directly supply the answer. It

does provide It Indirectly. It it s * which the

valuation. then what we need s stréngth. If antinature recelves expression
in the chasm belween purposiveness and nature, and between reason and
passion within the individual. then what strength will yleld is integrity In the
highest. sense. If the decadent flees from suffering. finding it a stimulus to
nihilism.” then the Uebermensch will afirm it. finding It a stimulus to his
this World and life
then the Uebermensch will affirm It uhreservedly. And. as we know. so he

highest fruitfulness. If the id alist deni it really is.

dogs —- to all eternity. in the formula of eternal recurrence. This Is
Indéed the “counterideal’ -~ not only of Zarathystra: but of Nieusche
generally.

I .

Elsewhere than In the Genealogy. of course. these themes recelve

fuller expression, and chief among them Is the relation between passion

Byitzecre, Ecce HOho, ~Genewogy of Morals.” )
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and reason. and the Iife-affirming attitude of the Usbermensch. The
Usbermensch is. In the first place. one In whom the chasm between the

senses and the spirl. central to the Western .moraj tradition: Is overcome.

Speaking, of Goethe. who represents here the Ideal, *Dionysian® man.

Nietzsche writes:

What. he' wanted was. wumy he loughl tha mutval. wunonuaness/
of reason. ng. and will C(preached’ with the most:
abhdrrent scholasticism by Kant, the antipod _ov zgoam-r he

discipiined himissif to wholangss. he created - himsg 3

tn him. theré Is ‘a dllllncl integrition o llmss hitherto " ‘separate’ realms;

if. in Nisusche. the degenerate’ will 1o’ power expresses lself In' a

fragmented type at war With itself. then the Usbermensch will be an

integral whole. o
¥ & i

Secondly. Niewzsche's psychology draws attention 1o the attitude

towards life, and particularly towards suffering. expressed In philosophical

systems. Plato’s' system.. for example, .ls* “antinstural’ —— it fallows.

the

3pouse & system which ‘elevates natural exstence: F .

I-was the first 10 ‘see the real opposition: the degeneraling
instinct that twrns. against life ' with ‘subterranéan 'ymgciulnus
th of . In. & dertain: sense ;
sm_as - typical
tion, hnm of .

o
_iready the . philosophy of Plato. and il of ld
lorms)  versus a formula 'or the hlun.n -m‘v
fulln of ying ven.
to suffering. even to guuh even to mm-lng mn is qnasﬂun-bba
and strange in existance.

ZAuetzeche, Twiight, "Sirmishes of an Untimel Man,” 45, Walter. Keutuan, in Na

. ‘Mention Is walization™ of passion, mmu.uvnmqv
o, l-w‘om-mmmuhmquwm

oo
Syatzeone, Ecce Homo, “The Bih of Tragedy, ™2,

fore. . that the Uebermensch. as the archetyps 'of lfrmmh. wilk-
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The eternal recurrence Is this formula ot nmrmmlon, the systematic
pres of the y of

seeks a route of salvation in the heavens: ‘salvation:® gs such. Is

‘precisely that for Which' the eternal raeumnca expresses no desire.

Indfad. what makes it Nietzsche's. dbsolute “yes* to life Is that. instead of

searching for a Way out of the condilions of human”existence -~ sin and -

death. as we' might put’it == it.affirms one’s life I is lived - sin and
> :

death ‘included -- to -be relived perpetually. Amor fati and the theme of

salvation stand opposed. B I e ® oy

For Niezsche. the strongedt’ type Is the most world-affirming

* fpei. the most world-aflirming formula is the doctrine af efernal

recurrence: hence the Usbermgnsch. the strongest type. embraces the
oternal recurrence. 1t Is worthy gf note that Zarathustra, for his part.
cannot. It is_reserved for one who s still to come. one- who Will have

olercome morally - thus we boty femember the Usbermensch’ as-a

prophetic vision, and usher in the third featurs of Nistzsche's account of
o A 3

L him: the ch as a “type.
4 i

1.5 A cultyrai-hisforical type . i ]

. The thirf}) expression of the doctrine of' the

Niftzsche Is Consijtent with Nistzsche

status as a cultural -historian. ' The

Usbermansch 15 not” only cbncelved as a prophetic and” a_ psychological.

~historical movement. We can

figure. - but also as a fype within & culture
thrust of the argument, but ‘also In.

see this not only from ‘the ‘ovel

N )
particular aphorisms in which. as much " is stated. ln Z.rllml.!lrl
example, the mmmlnl Is from beast to ml/l to Ulb"m.nach. In Bayond'
Gwd and. Evil, It I8 from the pre~moral to the.mofal to* tha .xlrl-muml

perlods of '“human history

and in the - Genealogy. where the oulturgl~

historica) movement elves sustained ‘expression. 'the semi-animal, the

man of bad o and the orelg are ¢ as

N B ; ]

. The - moral tradition °

bermenach n
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distinct cultural objectivities appearing in a temporal series. indeed.  the
cultural-historical nl}mnnt has appeared already in the account: the fact
that. the eenelpl of . the Uebermensch has Its genesis in the - nineteenth
century cﬂ\!qu. of the Western tradition and in the Brobllm of nihilism. as

the upshot of the traditiod. - reveals, Niétzsche's cultural Interests.
A

.+ ‘The problom .| thus- pose Is not what sh
mankind In tHe sequence’ of living beings (man s ‘an énd) .

what type of man shall be bred. shall be willed. for being " higher

in’ value. worthigr ‘of Ife. .more cértain of a future.

-

— hut as a_fortunate acch

an exception. never

something willed. _In fact. . this has been m- type most dreaded

bied.

nd ‘from dread the opposite type

“attained
animal — the. Christian.

the extra n\ou period. of mankind is essential to his concept.

18, Nm“ﬂlhmun;n-ﬂmh In " thec later  works,
<. same

"Muunm.mm. m'nou.-m.r_»-mmmr, 3.

.

Niotzache, Beyond Good and. Evi, 282, CF. o i, 108,

veh ‘In the past tMs higher tyjpe has appeared often
dent,

the domestic gpimal.” the herd- uum.l the sick. human

The “breeding” of the Christian was certainly a cultural- development = of .

" thit.ws Gan be suré —-. grounded in the. dominant oultuisl valation.

Indeed.- the acceptance and affirmation of “that valuation was-the bresding

“.and willixg of thal type. .Any discipline. Including Western morality. “fixes

and hardens a typé.*2® The higher &po. the Usbermensch. 1§ aiso’ 1o be
*bied” in the same Way. consequenily. the movement from the moral to

aouqnm,n;m 5

s very g e wa the. nsch must be “bred. - .
or cultiated.. means strictly m-l he must arise: through the affirmation of .
l‘:vultuful vaigas which' upperl his e, “We require. sometime. new !
3 v,uu'a: He writes: * o 2
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. nof simply as Isolated Individudis, and- cmumy nchu Isolated indiiduals |
engaged In baitis’ agalnst unruly passion, as. Kiufmaon maintains, but as

The failyre of and of Ka in

particular. o make. enough of this aspect of Nistzsche's philosophy derives
from their {oﬂl 1o absolve Nietzsche mulry from any responsibility for the
rise of fascism. and 1o puce nih Jinstead squarely withln the- existentlalist

tradition. letzsche’s’ pontemporaries. for thelr parl. made no such
mistake: “his friend. the hislorian Burci
playlully in a letter fo, Nietzsohe that ‘he- pught *to lecture .l‘x-pmluao on

ardt. for example. did not. wrlting

‘world hllmry. siice He. was. teaching 1t ail . In his

bouh Ind..d . the ,uﬂpllilon

" Nistzschs woutd. nmn his Iypnluqy of

man’ merely to the. stryctures' af J “to hig
. ﬂlulrs to won:omo‘ that . earller In’ -the
dévelopment and “exaltation ; of mb]omm mnmn ss as’ fhe. ‘fruée’ man'

"~- the ascetic fiight ‘from 'reallty. Niéizséhe concelves of lwmnn belngs.

.abtusl human types. as cuitural phenomeqa: In, Nietzsche. -the Individual
existent’s reality ds constituted by- 'hgl he wills himsslf 1o be asa being In
the worid. so that. while the uone.p( M .un human yp-)' given a
marked paychological content. it‘is also docld.dly eulhlrli .

" ‘The status ol mq oono-pt of u:. u-bon»-n-cn as that of a
Gultural-historical type. Is clear.” It Is manifest in. mmenu resction
’ 0 and in hll‘?mvll Vigw of human history - fof
he indeed has a view of human history. Moreover. the. {act that the will to

againet. European nihitism.

.powet must be talsed to self- In the, (lor g

example. he knows both that, .and h he. crnln vllull) mtlnu’thll lh.

P, 108,

e s

Mw,mmmﬁolm mmwm. 1m).'
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cuitural fact of s phi itself in century Europe is
absolutely central 1o m-u:nwupl "Niétzsche's philosophy Is. I a ceftain
sense. -the self-conscicusngss. “of «the will o Ppowet. and those' wha

this _dmunyaﬂmyhn"m;-.

. the type is to be -’:gucluy'_-pu-d. % was -

s . . e -

_As s culiural “tpe. ' however.  tha Usbarménsch cannot “be
Identifisd. with’ post-moral man in ‘ge

al. Not everyone can'be a supreme

ither . historically. “in the

puum The Superior, and

i s
86° I the extra-moral pericd of

Infarior’ types: ‘this will also, be’ the
mankind. . In_‘all’ ages. thera have baen 'n-o

~fortunate accldents® of men
who nive given direction 1o the rest, =~ inen_ Ilke Joliys Caesar _and

“too. ll an In Ih. realm ‘of cultur

st for bis sakp. and he. “In turn. sets ‘a T€AOs upon human
action. numm{ng the course of that culture’ Ihanh his value-creation.
Nietzsche writes, In The Will .to Power: .

i - = S :
Funq.mcm-l thought: the new values must first ‘be Greated — we
shall now be spared this task. Fof us the- philosopher must be a
Ipgisiator. New lypes. (How the highest lypes hitherto [e. -
" Gresial vere ‘reared: Iolllllthhlyp.nf “chance* eonlelouﬂy)

And again: .

1 teach: that there are hluﬂor and lower men, and that a slngl-'

individual can under. certain .circumstances; justify the’ existence of

whole millennia - -that Is. 'a full. rich, great. WHole, human

being In relation to countless: incomplete’ fragmentary. men. .

The u-fzmm-mh Is to Ba iffe ruling principle. of post-mdral -culture,

" lietzsche, Anlichriet, 4. $ L N

Zrnetzsche, The Wit to Power, o ¢

“u. ‘se7. 4 & B ; -
—_
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the sense that it wills him as the one who trdnscends all that Induces
world-weary morality. He Is also to be its leglslator:

Order of rank: He who determines values and directs the will of
r mlllewa by giving direction to the highest natures is the Mighest
i ;

o
-~ F 4

The rule of the value-creator over the rest of humanity was even
In effect In traditional Western culture. Agcording to Nietzsche. it was the
ascetic priest who directed the will of the past two millennla. In fact, the

problem' Is not so much that "man." as such. is decadent. as it is that

the moral typa. the has been

What? ‘ Is humanity itself decadent? Was it always? -- What Is
certain - is that It has been taught only decadence values as
supreme values. The morality that would un-gell man is the
morality of decline par excellence . ... [

This would still the . possibility that not
hpmanity itsell 1s degenerating but only that parasitical type of
man —— that of the priest —- which has used morality to raise
itself mendaciously to the position of determining human values
== finding In Christian morality the means to come to power.
-~ Indeed. this Is, my insight: the fteachers. the leaders of
humanlty, theologlans all of them. were also, all of them,
decadents:" hengg the revaluation of all vaiues ‘into hostllity to lifa,
hence morality. . +

The cultivation of the moral man. then. has been the work of the priestly .

“leaders of mankind. The power of his desire to be diffdrent. the extremity

of his ruling instinct - the Instinot to retreat trom reality Into ‘pure’
I v

“spirituality -- fascinated’ the herd. and seems to offer it a way ... to its

,own power. Thus, the astetic ideal. according fo Nistzsche: Is adopted.

n'the extra-moral age. when the ’spisode of nihilistic moralism
has run Its course. and human culture strives to be liberated from the

. /
retzache, Eoce Homo, "Why | Am & Destiny,™ 7.
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Impulse to nihllism. from world-weariness and nay-saying. to whom will it
look? Clearly. not to the ascetic ptiest. but 1o one who embodies in the

highest sense Its new Ideal. to one who Is the embodiment par excellence

of ‘morallty and world- the of *Mensch™

overcome. While not all are' Usbsrmenschen In the extra-moral period. the

culture Is nevertheless the culture of the Uebermensch. just as. in the

moral period.. when not all were decadent ascefics in their dominant

Instinct. the culture was névertheless that of the ascetic priest.

* ]
1.8 Summary ’
.
it Is Important to recognize that the three aspects of the

Nietzschean doctrine of the Uebermensch leolated, here. the prophetic,

and Hul cal. are closely Intertwined. As was

pointed out’ at the s method of of
v assiming variqus perapaciives oh tha same. prablem and of dening into Its
varlous shades and ‘nuances.’ makes this approach e one most
adequate 1o his thought. He writes:
_ There Is only a perspective seeing. only a perspective “knowing":
and the more affects we allow to speak about one thing. the

more’ eyes, diflerent eyes, we can use 10 observe one thing. the
- morg compl of this thing. our “objectivity,"
be.

It sl remains, however. that there Is" presupposed In all such

perspectivism that upon which one hds a perspective. There is one-

Usbermensch. and riot three. and, in reflection of this. all sides of the
doctrine are generally present even when ona appears to be dominant.

Thus. for example. altiough the .passage In the Genealogy on the

sovereign Individual occurs In the contexi of gultural-historical development,
80 that this aspect of the doctrine Is dominant. the others are aiso clearly

present: w

©

B
nietzache, Gensabogy, M, 12,
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This emanciphted Individual. with the aothl right 1o .make
promises. this master of a free will. this soverelgn man -- how
should he not be aware of his superiority over all those who lack
.the right to make promises. and stand as thelr own guarantors ...
apd of how this mastery over himself also nexgssarlly gives him
mastery over clicumstances. over npre. and over all the more
short-willed and unreliable creatures’

In fact, no side of the account of the Uebermenach Is intelijgible apart
from the others. so that the ‘phases’ of the doctrine we have Isolated here

are to be understood. as abstractions. Clearly. the doctrine of the

Usbermensch Is all of them taken together.

‘We ‘have

en that the unifylng theme In each expression of the
doctrine, and that which. Indeed. makes the doctrine of the Usbermensoh
a doctrine. is the Nietzschean polemic ‘against.marallty and the moral
tradition. The Uebermpnsch. it has been argued. provides a point of focus
for this critique. In order to understand his concept. therefore. It Is
necessary to examine In some detall - Nistzsche’s view of morality. .By
coming to see the essential problems In the moral thesis. what it really is
for Nistzsche and what lts effect has been. we shall be able to see how
the doctrine of the Uebermensch. as It has bean set forth hére. does

indeed refiect Nietzsche’s view of. and respon

to. morality.

ok, 1, 2. 1 is Feossassy to read this passege in full to see In R
the cultural-historioal side of the doctrine, for it d53wnot appesr In the segment hare quoted.
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Chapter 2 .

THE PROBLEM OF MORALITY

It has been 'argued in the preceeding chapter that Nietzsche's
philosophy establishes itself as a polemic against morality. and that Its
positive doctrines —- In this case that of the Uebermensch —- are’ to be
wnderstood as arising out of. and. as providing a focus for. that negative

moment. This is with s ‘mature of
himself. In the closing sections of Ecce Homo. the work intended to be
his apology as well as his spiritual autoblography. he asks four times. "Am

" | understood?” and responds each time with the same claim: he is the

one who “uncovered® morality. He writes:

- Have | bean understood? —- | have not said one word
here that | dld not pay five years ago through the mouth of
Zarathustra.

The uncovering of Chrisian morality Is an event without
parallel. a real He that Is about that. Is
a force majeure. a destiny — he breaks the history, of mankind in
two. One lives before him. or one lives after him.

Ecce Homo also points out that the positive doctrines in Nietzsche
are indeed essentially tied .m- negative moment. Wae read:
The psychological problem In the type of Zarathustra Is how he

that saye No and doss No to an unhaard-of degree. 1o everything
d Ygo. can nevertheisss be the

opposite of a No- '-ylnu splrn

And again

Sriuzacha, Ecce Homo, "Why | Am  Destiny,™ 8.
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Zarathusira once defies. quite stritly. his task —- It s
mine. too -~ and there Is no mistaking his meaning: he sayy Yes

to the point of justifying. of redeeming even all of the past.

In  Nietzsche. therefore. a Dionysian ‘yea’ and ‘nay’ Is spoken

simultaneously concerning ‘the moral tradition. and aithough how this is

possible is never explained. It Is pointed to as a key problem.

We shall argue in this chapter that the idea that Nietzsche's

positive doctri are through ’s polemic

against morality. not only provides the solution to this Dionysian paradox,
but that it also enables us lo determine with Some precision the defining
constraints of the’ concept of the Usbermensch. Because Nietzsche holds
morality to bé an utter perversion. it is for him a negation-and not
somathing positive. The negation of that negation which is effected in his
poleimic against morality , therefore yields a pgsitve result.  More
importantly. since. what Is negated Is neither an Indeterminate nothing. nor
simply an ethical code. but a determinate form of human existence. then
by the logic of the negation of negation. the doctrine of the Usbermensch,

as the positive result. will be also thereby made determinate. Through an:

adequate unds nding of Nietzsche’s view of. morality, therefore. and

through this abstract of his as a
negation - of negation. the concept of the Uebermensch will be glven a

strict definition. o

2.1 y Walter

The past three d'cld.‘i" have seen academic discourse on
Nistzsche in~the English language largely dominated by the work of Waltor
Kaufmann. whose book. Nistzsche, is still the most scholarly and
tharoughgoing Interpretation avallable In the language. Kaumann's account

“Orewa.
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Is of Importance here first of all because of its Influence on Anglo—
American  philosophers. but more importantly, because. despite his
reputation. he falls to comprehend bath the centraliy and the very

meaning of the problem of morality In Nietzsche. The result Is that his

concept of the Is very His remark on

s Is
The (Uebermenschl ... Is the “Dionysian® man who is depicted
under the name of Goethe at thie:end of the Gétzen-D¥mmerung
He has overcome hjs animal nature, organized the
siong, - sublimated his impulses. and given style
to his character . ...

Not only do Kaufmann's conclusions here leave out much that is essential
fo the concept of the Uebermensch. as Is clear from Chapter One. but.
more seriously. the Usbermensch for Kauimann differs litile from the typical

‘moralist -- excepting only the specifically “otherworldly" accoutrements.

y fails to the moral prejudice In his account of
Nietzsche.

, The strength of Kaufmann's position. however. Is s grounding in

an historical survey of Nietzsche

given to the early Nietzache. He s Kaufmann maintains. the basic

questions addressed by Nietzsche in later years are outlined. though no

resolution Is found. The central concern throughout his works Is thus

basically the same: the problem .of meaninglessness after the death of
God. With the collapse of the divine Gelst. the possibiiity of the .human
spiritual life == the life of the artist. saint. and philosopher —-° seemed
also 10 have collapsed. so that the problem of nihilsm arose as 'the
central one of the age. That Niezache could not ablde a world without™
Geist certainly should come as no surprise: he engaged In philosophical
activity constantly. so that. put In his own terms. his.own instinct and

br., p. 16,

works, where particular attention Is .
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existance were at stake. Nietzsche's goal, then, as siated In the arly
works. was fo demonstrate that a spiritual Iife was still possiblo for man as
a potentlal of nature itselt. As he writes In the @arly fragment. Homer's

Conteat:

When ane spaaks of humanly. the iden I8 'unaam-mll that this Is

ich and n from nature. In
reality. however. thore Ia. no suh slparmlnn “natural® qualities
and those called truly "human® are Inseparably grown together.
Man, in his highest and noblest- capggities. Is wholly nature and
embodies its uncanny dual character.

Since ha' falled to demonstrate _his thesls in the rly works, howev

baing able only to assert It. Nietzache temporarlly abandoned his project

and entered upon his nihilistic period with his Human,” Ali-Too-Human. &

period which lasted about five years and was brought to a close with
_ Zarathustra in ¥883. ¢

In sum. Kaufmann’s argument proceeds in thrée phases.*® First.

a version ,of the problem of spirlt and nature.. as outlined above. Is .
established as Nietzsche’s central concern. Second. the doctrine of the
will to power. which emerges In Zarathustra, s set forth as the resolutich
of this problem in that will to power {s concelved as the. underlying
principle of both mind and body. A subti Bhift of focus from the general
Question of reconciling spirit and nature to the more limited one of ming .,
&m body within Individual -xlmnc- and practice thus marks the second

4 stage of Kaufmann account. * Third. _the doctrine of the will to power Is
argued at length to achieve this reconciliation Inasmuch as will to power is

-
striclly concelved In Nietzsche as “a striving to transcend and _perfect
!

“riedrich Nietzache, Homer's Confest, In, The Portable Nieizache, p. 32.
-
" “1his acoount 1a basicalty an averview of Parts | = ll of Kautmann's Nietzache.

“autmann doss not recognize that this ohange .oocurs,




oneself. Speciically. It Is In Kaufmann's account a striving on the part
of reason. as will to power. o “sublimate’ ancther expression of will to

power. passion: hence the of in ‘s

account. and its restriction to the questioni of the relation between passion

and_reason. As. is. expressed in his view of the Usbermensch. It is thus

that the Iideal man of culture again becomes ‘possible: according to
Kaufmann.- he Is “the man who has overcome himself.**® Nietzsche's early
goal Is thus achieved in Kaufmann's view. for the rational life is Indeed
still_possible within the confines of nature Iitself, while it is yet sanctioned
as_having greater value than the life controlled by passion (these are fhe
terms. Km}vmanp uses constantly) because |t Is the highest expression of

power: power over the self and over hature.*” s

For Kaufmann. therefore, the problem of ‘morality. so central in
Nietzsche’s later philosophy. Is limited to the Inner dynamic between

reason and passion. as such. within the existing Individual. Morallty as it

has  exi

led thus far In the Western tradition is In conflict with the

fundamental existential law of life: the law of self-overcoming. Whereas
life. in demanding self-overcoming. demands the sublimation of passion ’by

roason. Wastern morality has advocated the extirpation of passion in favour

of reason. Like Hegel argues.

was a
monist.”, and. Ilke Hegel. spoke of ona manifestation of- his monistic
principle. In this case the will to Poer. belng at once *cancélled".

,'Proserved’. and “lited up® Into a higher manifestation of itself through
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“  Since morality has stood in the [way” Yoi wieh aeits

sublimation.
overcoming. with the result that passion has been oxmpmon by reason
rather than. sublimated. the point now becomes to set morality- aside and
to conform human practice. consclously to life’'s own }nn principle. The
Usbermensch. for Kaufmann. 15" simply the one who achiyes this:

The, lsbarmanschl .. cannot be_ dissociated”from tHe concsption
iberwindung. = overcoming. *Man Is something that should be

ovarcrmlt - ‘gle man who ha: overcome hiris I' has
become an ovormnn,
.

Kaufmann's 0!9!1 error. however. Il to hlvl 'nllld 1o unﬂ.rlllnd

properly the significance of the problem of morality In Nistzsche. Whurcus

Nietzsche. as we have seen. qnllnos l!lmsall in terms of his opposition !o
morality. In. Kaufmann's account morality Is no longer. itself the central
question. Rather. it finds its place within the context of a more
fundamental® issue. that of the essential structures of the will to pum;r
== which reduces. to the question of the relation between reason and
passion. It thus becomes external to the central argument. It is in the
notion” of the will 1o power, Kaulmann argues. that the prohlarﬁ of
duallsm and nihilism wera overcome: In Nistzsche himself, hbwever. there

Is ‘no such suggestion. Rather. Nietziche resolves his earlier dualism,

and his nihilism. not In the Idea of will fo power and in a compiicated

q Hegy theory of but In the simple insight that the

. What defines morality. for Nietzsche. Is

essentlal problem is morality It

precisely the war of spirlt against rature: to overcome this hostility.

therefore. to escape nihillsm and become a life-affirming spifit, it is only

“Owia. , pp. 238-200.

., p. 38, -
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required * that we overcome the moral prejudice.® Indeed. . the great
significance of the doctrine of will to power is that It enables Nietzsche to
explain that the opposition between spirit and \nature within morality is

indrely & profistice by which thé decadent iype. Ganes lo| powar. It i in

the overcoming of marallty. and not in the mare peripheral doctring, of the
will to power. that the key lies to a proper Interpretation of Nietzsche's
philosophy.. | . A

Il for this rassonthat Kaulmann's view of the Usbermensch i
Nietzsche Is Inadequate .and confused.: 'wn-m-,' for Nigtzache. _n‘m‘
Usbermansch Is the one ‘wha, embodies . par skcellance 'this overcoming of-

moraity. In Kauimann he is siil locked in battle with unruly passion. The

d
Jwo. reason ‘and passion.’.are still cancelved as mutually hostile principles.
One must either extirpate passion In Wig' moral sense. or.sublimate It ang

become an Uebérmensch: uncontrolied lust wreaks havec. T

objection o Kautmann‘s * account  enters * Nietzsche's

In_at- this polnt:
Usbermensch. because he is-concelved as the embodiment of morality

overcome, has overcome the hostiity between ' spirit gnd nature
characterizing morallty. ‘As a consequence. -he cannot ngaged any

§gnger In a struggle against passion. for to have to struggle with one's

- natural Instinote. s, dccording to Niatzache, the ‘formula for decadence. 5!

Therefore. since .In Nietzsche's account the Usbermensch acts In complete.

. spontanelty, without struggle. then in Kaufmann his concept must be still

directly limited by the moral prejudicd.

"Jhu-uv‘-wmmumw-ma the “moralist™ which Nietzache spesks of In Ecoe

The Implications for Kautmet's scoount of the

sat-overcoming snd n actually referring. to the sekt-overcoming and to_ the

Mmumuw.mlmhmm and sublimation of passion -yu*n.
ire obvious. C1, also, Nietzsche, Geneslgy, I, 10, ‘and M, 27,

nietziche, TWHGH, TThe’ Four Grest Ermors,” 2. Of. wiaq ., “The Problem of
rates. " B

decisive

—
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2.2 The moral tradition and dualism

The preceeding account reveals how Important a - proper

understanding of the nature. o{ morsis to: any: interpretaion of
Nietzsche's philosophy generally, and of his doctrine of the Uermlnach

in particular. it Is ‘) himself ‘who his n
terms of his opposition to the moral tradition. and who holds that marality
is the “danger of dangors® and the “Circe of hum‘lnlly * Bt his method Is
not luch ﬂ\M a concentrated phiiosophical IGCOII‘;“ of the D!Db'llm of

morality. as such. ~Is; generated —- ‘which is why. perhdps. the centrallty
0 Nietzsche's philosophy of the problem, of morailty fs 50 often a‘vgrléukm;
His treatment. rather.. inyolves the assumption of 4_u number of perspactives
on the problem. as waf the case with the doctrine, of the Ugbermensah.
so that in many cases’ It Is. not even altogeinet .apparent that it 1& mordity

To begin with, Nietzsche does

which Nietzsche Is attempting.to expot
not condemn all morality —- for morality as a discipline which fixes and
hardens a type. he has a certain amount of prgise. and ;urlly it Is slave
morality. and not master moraly. which he ‘qondemns.” More than this..
as infected with the

however, w.n
, Christian moral prejudice. and the same could % said no‘ unly of
soclallsm. democracy. and the palitics of Bismark. but 4iso’ of nineteenth

century and of

‘s morality of pity. His, views,
therefore. are fot fo be discovgred In any single. sysiomatic

but In the midst of the plnk}ull’ quuuvnl he ad¥resses.
L |
and Nietzsche. then, it Ip- n:

To und ry' to examine the

. particular Instgnces=in which”he Is seen 1o ‘uncover* the moral_prejudice.

In this /regard. ‘the Genoaiogy of Morals Is particuiarly Instrisétive.. firt.

because it Is. obviously: a book.about Western mcrll"y and second,

although it was written in ‘only two, \wnku. * It is the most systematic qf all
S2rrederick Copleston, Friedrich Nistzache (London: Bums Ostes and Washbourné L. ;

) 15, p. 23,
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Nietzsche's later efforts. In. . phllosophy.: THis does not mean’ that It

addresses” the 'concept of morallty as such: as has Jusi been

Sb’rnhla in vain’ for nuch an account in Nietzsche.  The approach ‘of the

Genealogy. rather. Ia fhat . varlous sides of ‘the prablem of morallty for

Nioizséhe are’ -addressed.  We read In the First Essay “how the early:

nobl-' vllvol of- wuod' .and “bad® got turned Into thie "decadent” values of

*ge0d" ‘and-Tevl

while the ‘secand_Is a digoussion of the bad" donsclence.’
or ot moral guun and \nw “Wird & trestmant of the asostic Idaal.

Koy to understanding Nkmch- s views hel
al v.luu "Nﬂ a definite lllllc"ﬂll« and ll'l the: cl“ of ‘moral V.Iu”, Ihﬁ

is lhul‘ lof mm

function umd s the fulfiimént. of the will o power of: the weak. In Ecce
b

Homo. which Is the only. place where Nietische approaches an - actual

formulation of his definition of the concept of morality. he: writés: _

* _Definition of. morallty:” ‘Morallty —- the (diosyncrasy -of
decadénts. with -thé ulterior .motive of revenging m.s'l' against
o'~ sucoesstully. 1 atisch value 'to"this’ definition.

Morlllb/ thus hll a cmln puuﬂul v-luo lor n -qertain- |ypc al man
dlcllnmp type.%* [ “ . = 4

When reduced to* its oRilals; " Nigtzsshe's central

concerning fhoralty Is that the decadent man.. who Is essentialy' a will to |

power upable to.achieve’ power and perfection In‘a natiral manner. rejects

his natural sell as worthless, Ccreating for himselt Instead ' a m. of. pure
spiritualiiy as the sole one. of valug. In this Inner. world he can’ éxcel and

Coll cy

Nietzsche, Eoce Homo, "Wy | Am & Destiny,” 7.

5% ‘ls usatil ‘to Gistinguish between What might ‘De termed the ind™ and’the “Tormar
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atiain power, and do so, in partioular, over the naturally “well-constitute®
type. - Whila_the Inllln‘cl. of “the strong turns. against such a mode of
existonce. the fiight, from reality Into: subjactivity Is really the dominant
Instingt of the.-waak individu !
course. s his sa y of preciselg to the extent that’ -
he doss réject his ;naturaikseit;  The' moral type. 1 \ )

o.'gpﬁn an Im@ard‘-.ﬂ‘

He_rejgcts natufal existence as a matter of

fore. Is one who'

o “ntural, objecilve ‘worlg. such, that *

fis mode ‘of Iife" Issues.” as Nlmuchn s wont 10 put It. In ‘& “mortal

mmlmy' towardn 10" Niefzsche, the best

vpnnr- cancépl' over |nv-m-a :

- The. cnmup' ul “God" Invlnlld ‘as a euumar—conc-pn of
life ==
hostility: unto death
gruesome unityl The coricept of ‘the ‘baeyond.® th
Invented I order w devaiuate the only world there Is

-puh.' finally even *immortal soul.” .
invented in order to d o . 1o make it sick. “holy*: to °
oppose with a ghalil&lcvlty lurylhlny which deserves to be taken
seriously in lllt

vy mm'wria'i;/«n of “the ‘term ‘morallty.* thersfore. cannot be;

3 opposition. fo that W

- abjured: In. favour

_feduced tor a_dimple ‘set ‘of Moral Imperatives. In fact. he. does not'

condemn

sel M@'ll Impnr-uvu at all. Rather. what he means. by
specific type " of-human existence, one which has been

morality is*

‘cultivated In 'th Weéstern 1r|dlll’on as "good.” where natural existence Is
1 44

ife., Here, what ‘ought’ to be is held In
80 that' the setting up of the ‘ought’ denjes

reaims’ of moral spirituality’ and nature. Morality is thus. fof Nietzsche. a

(i y
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separation of man from his natural existence. the Introduction of a cleft
within the- individual between his spiritual and’ his natural Iife. and thus a

- v
radical *No® to life. . i

"It has been stated ‘above that Nietzsche's view of morality emerges
most clearly In the three essays of the Genealogy of Morals. in the First
‘Essay of the Genealogy. Nietzsche argues that:the moral vafues of “good"
and “evil* have thelr. origin In ressentiment. They are the means by which
the decadent type .avenges’ Itsell against life. For Niewzsche, the clue to
thelr origin lies in contrasting’ the “noble." classical Ideas of “"good" and
“bad”’ with these moral ‘values, He suggests. for example. that the

question of a genealogy of morals might be advanced through a series of
academic prize-essays on the question: “"What light does linguistics. and
especlally the study of atymology. throw on the history. of the evolution of
moral concepts?® Whether this Is a serlous proposition or not. It does
‘express the fact that! for Nietzsche, the key question Is that of the
transformation of ‘noble values Into the “slave” valuds of good and evil.
The classical ‘values refer solely to ona's rank ajong tha,continuum from
‘better’ fo ‘worse’ in natural qualities such as courage. intelligence, and
strength: the valdes of ,good and evil. by contrast, are ‘subterranean®
- they' shift the focus of viriue away from the natural constitution of the
individual ta the. Inward tesponsibillty and merii- of the individual; One

becomes morally "gddd.* for example. only If .one wills to be unagolstio.

ish. 10 avold every semblarice: of evil -~ it even matters littie If one
falis_‘to attaln one’s Idtnl‘._ln‘tnhﬂ concrete., 8o long as one wills to. The
conosptual transformaticn. therefore. Is revealed'to t an inversion of the
sourde of virtue from one’s natural, ".objectiva constituion to one’d inward
lite. For Nistzsohe. the Judaio tradition is the prime example of such a
value-inversion: - . ) . ;

Shiatzacha, alpesiogy, 1, 17, amphasa deleted.
G -
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It was the Jews who. with awe-inspiting consistency. /dared to

. invert the aristocratic value-equation (good = noble = powerful =
beautiful = happy = beloved of God)' and to hang on to this

Inversion with their teeth. the teeth of the most abysmal hatred

(the hatred of Impotence). saying “the wretched alone are the

good: the poor, Impotent. lowly alone are the good: the

suffering. deprived. sick. ugly alone are pious, alone are blessed

blessedness Is for them alone -- and you, the powerful

-and noble. are on the contrary the evil, the cruel. the lustiul,

the Insatiable. the godiess to all eternity: and ypu shall be in all .

eternity the unb . accursed. and damned!

J

According to Nietzsche. therefore. in the moral values- of good

‘and evil what is exalted as mérltorious Is precisely the rejection of the

value of naturat existence. The virtuous man ‘abstains from fleshly lusts

which war agalnst- the soul.” and seeks Instead and above all else the
attainment of the kingdom of God within. Here. according to Nietzsche.
the qualities of decadence are. in. reallty, asserted to be voluntary. whisd
achlevements. But. as is pointed out. this rejection: of natural Immediacy
is” only what the decadsnt does by nature: weakness is hence. as
Niesche says. lled here Into somathing of merit, It is_Interesting too
that, whereas in48ble values there are gradations aiong the line from
good to bad. In slave morallty good and“evil are concelved as absolute
opposites. Tha "good” Is explioitly antinatural: the “avil® s explicitly
antispiritual; the two. within morallty. are mutually contradictory.

The argument of the. Second Essay of the Genealogy. likewise. Is

that the moral consclousness of guilt has Its origins In man’s - turning

inst the life of natural immediacy in order to develop a- new mode of

existonce. In this case. the account appears in the form of pseudo—

history. so that Nietzsche writes of the "bad consclence® as the result of a

*forcible sundering* of man from his *animal past.”*® He writes:

Tava., 7

i, , W, 18, . : c

\
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- Al Instincts that do not discharge themselves outwardly
turn inward —- this Is what | call the internalization of man: thus
It was that man first developed what/was later callgd his “soul:”
The entire inner world. originally as thin as If it were stretched
between two membranes, expanded: and extended itself. . acquired
depth. breadth, .and height. in the same measure as outward
discharge was inhibited. Those fearful buiwarks Wwith which the
political organization protected. itself against 4he old Instincts of
freedom ... brought about that all those instincts of wild. free.

prowling man  turned backward lﬂwﬂ map hifpself. ... that is

the origin of the "bad consclence. ”

While the account of morality here given differs markedly from the others
Y el

In that no ressentiment brings It aboyt. but rather the action of the “blond
beasts of . prey.” it remaidg thai/the structures of the problem, thus

expressed. are precisely the sam

the result’ of a turning against the natural side of human  nature.

development of a split within man himsalf. 4

The consclousness of moral guilt s

the

As Nietzsche's argument develops, then, it again ‘becomes clear

3 T :
that the Issue raised in morallty Is one of the hostility batween

and natural The problem is that the will

to.

power turns against itself. ‘declaring war’ upon the old Instincts. thus

creating “negative ide

is clear that. for Nietzsche. the “animal past® can never really be

such as selflessness and. with it. guilt.® Now It

left

behind In the (iteral sense; It remalins. as It must, a permanent fact about

human nature. What happens to it, rather, Is that in the consciousness of

guilt that animal side of man which has posed. such problems In Western

morality comes to ba seen s forejgn to man’s ‘true’ nature, weighing him

down. 5o that the life of spifi-becomes unattainable. "All have sinned and‘

fall short of the glory of God.® Paul writes. and when Nietzsche emerges

from the mists of pre-history to a more concrete account ‘of his meaning.

it is precisely this that the “sundering” from the natural life ylelds:

\
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Quilt before God: this thought bocomoﬁ! an instrument of torture to
him. He apprehends In "God" the ultimate antithesis of his own
@ ineluctable animal instincis: he reinterprets these animal Instincts
themseives as a form of guilt before God (as hostility. rebellion.
insurrection against ‘the “Lord.* : he stretches himself upon
the contradiction "God" and “Devll*: he ejects from himself all his
denial of himsel. of his nature. nnuuln and actuality. in the
form of an affirmation. as somethirig existent,. corporeal, real, as
God. as the holiness of God. as God ‘the Judge. as God the
Hangman, as the beyond. as eternity, as torment wgvom end. as
hell, as the Immeasurability of punishment and guilt.

Moral guilt. then. s again a matter’ of the diremption of the
spiritual and the "natural life. a turhing of life against iiself so that the
natural Is emptied of all that ‘Ia spiritual, and the spiritual of all that is

natural. In the - concrete, the consclous:

s of guilt Is A matter of the
creation and the suslaining of a spiritual life -- one, for example. In
which-one‘s goal becomes to know and lové God -- by which the natural
comies to be regarded as Inferior. and by whose standards man. since he

‘ls and must always be a natural Iindividual. Is always declared guilty.

In the Third Essay of the Ge:

discover why man would rither will "nothingness® than not will at all. or

.
logy. Nietzsche’s stated aim is to

put in other ferms. why the ascetic .deal has been so commonly exalted
among men. It Is. porhaps. the clearest of the thiee essays. and ére of
the bettar of Nietzsche's efforts generally. Here. the ascetic ideal. the will
to t and to-the of spiritual perfection. is sot

forth, not as a simple “extirpation® of passion. as Kaufmann would have It.

but specifioally as the sctive will to escape the fundamental conditions of

natural existence. Nietzache accounts for it withih the context of natural

existence Itself: the ascetic suffers from life. and s unable to achleve -

power in the naturgl mode. He consequently resorts to a radical

annihllation of nature.

o, 22

hus establishing. within that system of values ‘which

——
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achleve this negation. his own right to exist. As Nietzsche says. only i
nature can be made utterly worthless can the Instinctively “life-inimical®

species attain value. %

The ascetic willing of Is thus z by

1o be the willing of a mode of existence which is In principle opposed to
the ‘this-world' of Iife and nature. Obvlously. “nothingness® Is not the
word the ascetic himself would use to characterize the object of his
desire. For him. W is Reality, the reality of Spirit. which occupies. hia
attention and devotion. and which lies behind his attempts to purge himself

of Its contrary. the sinful flesh, Nietzsche writes In an Important passage:

]

The idea at Issue here Is the valuation the ascetic priest places
on our life: he juxtaposes It (along with ‘what pertains to It:
‘nature.” ‘world." the whole spheta of becoming and
transitoringss) with a quite different mode of existence which it

. opposes and excludes. unless it turn against itseli. deny itself: i
that case. the case of the ascetic ife. life counts as 4 bridge to
1hat other ‘mode of existence. The ascefic treats life £ a wrong
road- on which .one must finally walk back to the ‘point where It
begins. or as a mistake that Is put right by deeds -- that we
ought to put right: for he demands that one- go along with him:
where he. can he compels acceptanca of hii evaluation of
existance.

Even the’

nse of p 9 century

~"culture 1s. for Nietzsche. simply another expression of this same ideal. In
Its essence It Is the search for an absolute. “truth.* which will remove us
from the rdalities of Iif

ind from our own right to creativity:

+ - 'The _truthful m In th dacious and ulth sense
-presupposed by the faith in s theraby affirms another world
than that of Iife. nature. and Mltary, and insofar as he affirms
lhlu athuv world, ' does not this mean that he ‘ha deny ts

is, this world. our world? ... It Is sill a metaphysical

unn that underlies our faith In sclence and we men of

g, m, .

. .
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knowledge of today. we godless men and anti-metaphysicians,
we. 100. still derive our flamé from the fire Ignited by a faith
millennla old. the Christian faith, which was also Plato’s. that
God is truth. that truth is divine. == But what if this bellel Is
becoming more and more unbelievable. if nothing turns out to be
divine any. longer unless it be error. pjindness. lies -~ if God
himself turns out to be our longest fie?

The devaluation of natural life . within moral asceticism Is. on
Nietzsche’s

ount, therefore. the means by which the naturally ill-

constituted giges to power and et IS
ul

man. not of natural impotence. but

hes his own value. He becom:

true worth, the man who abides not
in temporal things. "evil" things. but in eternal realities knawn only “to
them that are spiritual.© He becomes ‘holy. " a‘nd. by vlr.lu. of his rejaction
of #natural life ‘and natural values. Inherits an incorrupfible kingdom kept
unfading for him in the heavens. .Sy his active denial of natural life.
therefore. the ascetic establishes an Inward life of spirituallty: the result is
moral asceticism. which in its function is a means to pl;mnr for the
Impotent. and which IS In the more formal sense a mode of existence In
which natural existence and—the spiritual dimension of life come to be
defined

mutually contradictory.

Nietzsche's view of the Westarn moral tradilion. thersfore. may be
regarded as follows. Basically. It Is founded upon a turning against life.
an ultimate seli-abnegation on the part of humanity. a Kifid of sulcidb. It
Is ‘achieved through the radical devaluation of natural existence. a

im

devaluation which is ltself atained thraugh the setting up of an ideal re
of the True. Good. and Beautiful —- in some form or ancther -~ an the

basis of which one Judges the natural realm of flux and death to be devold

of truth. goodness. and beauty. As such. It is a prejudica which lies not
only within intellectual - traditions governing ‘moral practios; but aiso In

epistemological.  logical.  politic

religlous, acientific. * artistic,

©4nid. . 24. Nistzache hers quotes from his, The Gay Science. -

the,

i .
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educational. and metaphysical systemg -- within the entire domain of
Western culture.®® It has left nothing unaffected. and. as the very soul
and driving force of Western clvilizatidn. has actually altered human
nature. For Nietzsche. the only’ accepisble response Is the revaluation of

all values. “Have | been understood? -- Dionysus versus the crucified.
.68

It is_at this -point that Niausch.n’s early struggle with the proble,

of nihilism needs to be recalled as the context for the later phuasopny.\\
he problem.®s has been stated, was to allow tRat the Ie of spirit — of

(t\h- artist. saint. and philosopher (and therefore of Niezscho himsel)
 was still possible without the metaphysical presuppositions of the
Christian world. The goal, then. as Is stated ln. Homer's Contest. was to
recdncile the spiritual life and the nafural life. or. to put it another way.
to-allow that man could stil Be truly ‘man without an Absolute. Now since
Nietzsche was In principle unable to approach this problem from the
standpoint of ma%physlcu. the mode In which It had always been posed. It
was necessary for him 1o resolve’ . if he would do so. in a purely “this-
worldly’ manner. It was In the critique of morallty. clearly. that Nietzsche

found his resolution.

For *Nietzsche. the “this-worldly,’ or ‘human.’ expression of the
problem posed In his youth, the problem of reconclling man‘s natural and
spiritual life after the death of God. is pursly one of man's experlence of
the spirfual and the naiural lfe. The question Is whether. the

consclousness of truth - and value. for example. Is of an order of

experlance different In kind fram the life of natural Immediacy. In this

Virtvally the whole of Beyond Good and Evi Is & demonatration of how morallty ls the
“'prejudide™ of European sclence, philosophy, art, and culture generally,

SNistzsche, Ecoe Homo, “Why | Am a Destiny,™ 5.
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context, It Is significant that Nietzsche never defines the moral view - of
nature or of spirit positively: rather. each subsists as the opposite. or as
the negation, of the other. And for the moralist. the spiritual ‘and the
natural iHe are. Indeed. absolute opposites:
For | delight in the mu m God_after the inward man: But | see
another law In my m warring against the law of my mind.

and brlngw me. Into clmlvlty 1o the law of sin which Is In my
members.

For Nietzsche. - however, they are clearly not. and herein lies the essence
of the development of his view of morality. The question of the struggle
within the human breast and In. human action between the spiritual life and
the natural life provided Nietzsche with a way into the questions he had
posed earller but had been unable to resolve. For Nietzsche. It was
evidently aimost as If “the end of the ages® had’ come upon him: in this

context he was able to recognize that morality was the key to his

problems. and 1o the problems of the whole of the Western tradition. for
morality Is precisely the struggle of the spiritual against the natural life

within human experience. - .

The Nietzschean negation of morality. therefore, Is . properiy
concelved as a fegation of this war of the spirit against the flesh. and.

likewise. of the flesh against the spirit. The moral mode of exi: he

ency

argues. Is not a permanent metaphysical fact about human nature. but
merely a valuation - the Idlosyncrasy of decadents. He writes:
.. the “trus world" has been constructed out of contradiction to
the actual world: indeed an apparent world. Insofar as It
merely a moral-optical lllusion.
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Third proposition. To invent fables about a world “other*
than this one . has no meaning at all. unless an instinct of
slander. detraction, and suspicion against Iife has gained the
upper hand in us: In that case. we avenge ourselves agalnst life
with a phantasmagoria of “another.” a “better* life.

Fourth proposition. Any distinction between a “tue™ and
an “apparent® world -~ whether In the Christian manner or In the
manner of Kant (in the end. an underhanded Christian) —— is
onlyea symptom of decadence. a symptom of the decline: of
iife.

[
It was men who'gave themselves the moral life —- not God. and not
nature. In overcoming the moral prejudice. therefore, Nietzsche resaives

his earlier dualism. for when morality is overcom Irit 'and nature are

no longer to be defined as mutually contradictory.

it is thus that Nietzsche's polemic against morality can yleld, as
we have sald. the positive result of the Uebermensch. Ii the congept were

1o be taken in Nietzsche to mean “morality” in the.ordinary sense. then

this would clearly be what its g would ylgld in

that c

would be more akin to and this -~ even

it It were what Nietzsche wanted -- would not “break the history of
mankind In two." But in negating morality as the mode of existence. and

the cuftivation of a mode of exstence. In which spirit and nature are

contradictoly principl

Metzsche has done something more significant.
By It he enters upon a criique of Wastern philosophy and civilization, and
by It he is able to judge the philsophy of his own day.

Nietzsche's express view Is that nineteenth century Europe. while

1o some extent to the bt the tradition lying
behind it. stlll retains the disiiled core of the antinatural tendencies of

that tradition. In

utliitarianism, nihllism, and existentialism. the moral prejudice Is at the

. - -

©yjotzache, Twillght, ~Reason’ in Philosophy, ™ 6.
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center.  Nistzache, for his parl. consequently sets himself the task of
preparing for a revaluation of all values which will do away with the

* Western moral prejudice once and for all. Amid the rhetoric. we read:

To translate man back into nature; to become master over the
many vain and overly enthusiastic interpretations that have 8o far
been scrawled over thiat eternal basic text of homo natura: fo ses
for It that man henceforth stands before man as even ‘today.
hardened In the discipline of science, he stands before the rest
of nature. with intrepld Oedipus e led Oedipus ears,
deaf 1 the siren sangs of old metaphysioal bird catchers who
have bedn piping at him ali day long. ‘you are more. you are
higher. you are of .a different origin® —="that may be a strange
and Insane task, but It s a task -- who would dnny that?

Such a rewrn. ‘for Nietzsche. s not a going back (0 the status of the

brute. but an ascent into a form of existence where nature Is no longer

devaluated. and spirit no longer exalted to a level beyond the conditions of ,

. Space and tme. It Is a return of man from otherworldliness. from the

cultivation of the life of moral inwardness, and a recognition that nature Is

of Rself spiritual. and spirit., likewise. natural

2.3 The negation of negation

The, Ioglo;l\pvirmlp!' of the negalion of negation. fundamental to
the logical structure of Nietzsche's philosophy. has long been known and
employed within the Western tradiion —- in Anathematics, for emple, and
In the.via negativa oi medieval theology. In the concept of God as the
Infine ‘in the latler case, for example, the finite realm s evidently
concelved already as a negation In the determination of God's Infinitude.

since God must of necessity have ontological priority in relaion to the
-

oot et an | inderstand h + .. Gt aiso, for example, oid., 48, bgining
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worldss and not be a mere ‘other.” The negation of the negation here
yleids a positive result: God Is. for the theologlan. the uitimate positive.

the csusa sul.

As an explicit logical principle. however. the negation of M

appears n its most developed, and  complex form in the philogophy of
Hegel. whe indeed. for thefirst time It recelves expiicit analysis and
. expression, In Hegel. the negation of negation Is that step by which the

mowment from the Olaledlical to” the speculstive saje of remson Is
7 )
_by which the

efiected. and is, more Importantly. the logical princl;

speculative category Is made déterminate. He wrl

N . 1 N
- The result of dialectic is positive. because it has a definite
content. or because Its result Is no-empty and apsract nothing.
but the negation of certain specific propositions” which are
contained In the resul. — for_the very reason that it Is a
resultant and not a mere nothing.

3

That which Is negated. In other words. is not merely left behind. but
condiions In certain fundaméntal ways the characler of the positive result.
According b Hegel, the suius of that which Is negated in this movement
of thought Is that of being ‘Conuined ss “ideal’ or ‘aufgehoben” in the
resul. g r
& % % &
In the movement In the Logic Yrom the abstract categories of
"Being" and “Nothing® to the first concrete category. ‘Dassin.” Hegel I
clearly gives exprefsion to this logical progression. The ldgic of the
\ understanding. belng finite and one-sided, necessarlly providep itself with
abstract and- finite determinations of the Absolute. Being finit and one-
sided. then. It carries Its firagtiotarmination of the Absolute. |tie conoept !
of Being. over into its Opposite. Nothing, holding that Insofar/as Being is i

P
v} "nwrnquvuuuannmmw-nw—-(mn Oxtord Univentty
i n“-z)m-n

4
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2 here utterly indetérminate, without form and so without content. it is really
the concept &f Nothihg. so that the first determination of the Absolute as
Being was false. The .logic of the understanding. therefore. maintains the
¢ °

categaries of Being and Nothing In .absolute difference.

From the higher. speculative standpoint, however, It becomes
clear hal since here 4he categories of Being and Nothing each sibsist .
only insofar as do " thelr Gpposites. then the difference between them
posited by.the understanding cannot bo ar absolute one. since m'uq?v

catgory Is logically sgi-subsistent. From Hegel’s speculative standpoint.
_ thersfore. the absolute distinction made within the logic of the

understanding Is seen 1 be an intended one ﬂ% one having né logical

Both cat are In uperly being

. inconcelvable apart from their opposites. and since they are thus equally

. indeterminat

in, themselves. they are. for Heg logically Identical. The

of

difference between them Is thys superseded In the speculative s
redson. and taken up through the dialectical movemant of thoight.
expressed In the category of Becoming.” into a higher reconciliation In

the category of Dasein. He writes in the Logic:

~ Buch s, styls of dlaiectic locks: only at: the negative sapect af ks

resull. and falls to notice, -what Is ai the same time really

present, the definite result, in the puum case a pure nothing.

but a Nothing which!includes Being. and. in ke manna:

_ Being which Includes Nothing. Hence [Dasein] Is (1) the uni

> . Being and Nothing. In which we get rid of the Immediacy In th

and their vanishes In their mutual

connexion. -~ the unity In which they are only constituent

elements. And (2) sipce the result is the abolition of the

contradiction. it comes In the shape of a simple unity with itself:

o that Is. 10 say. It gjgo Is Being, but Being with negation or
determinatene: o d j

In the concrete category ov D- oin. B-mg and Nothing . are

contained as Ideal: they are proumm 16 inalr distinction, on the one
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hand, or the category “of Daseln would not be possible, while yet. in the

category of ‘Dassin itself. their is Hegel

‘this new unity “attained In speculative logic. the positive result of the

negation of the negation, as unlty in difference.

- The philosophy of Nietzsche. of course. cannot be asserted to
- make explicit appeal 1o the Hegellan system. elther at this point or

elsewhere.™ Certainly there is in Nietzsdhe no ‘appeal 1o a hecessary
: logical o historical dialectic which. Inevitably Issues' In"a speculative

a of the c It Iy rather thatr implicitly. " his

I overall argument proceeds by way of a negation of a negation which Is

| : essentially analogous 1o Hegel's.” so that the Hegellan' analysis’ of this
B logical principle can be applied with |ustification 16 Nietzsche. Morality Is.

for Nietzsche . negation a .gerverse contradiction . within' hum-n

existence; the ation of that negation therdfore yl-ldu a positive resiit.
. one in Whiph the contradiction has been overcome. el
i 7 " . %

in reallty, the .rqm'n‘a,n he

Tae iittle more than that Nietzsche is
: Quite. oﬂdr of course. this is

recisely how. ho Is seen: as one who ongages In an attack upon all, that

not' to .be understood as a nihilisf. himss

an’ has heretofore héld to be of true value;. he can .be none ‘gther than
a nihilist. But Nietzscha’ allows no such claim. Rather. it is clear that”

what he attacks In his 0 is already. as a
" negation: the Western moral thadition Is. for him. :decadant. He writes:

W S
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" is a painful spectacle that has dumeon me: |
have drawn back the curtaln ‘from the corruption an. In my
mouth, this word Is at least free from one suspicion: that It might
involve a moral ccusation of man. It Is meant -- let me
emphasize this once more —— moralind~fres. So much so that |
experience this corruption most strongly precisely where men have
S0 far asplred most deliberately to ‘virtue® and ‘godiiness.® |
understand corruption.” as you will guess. In the sense of
decadence: It is my contention that all the, values in which
mankind, now _suma. up lts supreme  desiderata  are
decadence-values.

For Nietzsche, the Christian is the niniiist: he him:

al recurrence, of amor fatl. .

The problem of morality offered Nletzsche a way into what was.

for him. the burden &1 the age: ‘that man can no longer. or.will soon" be
no longer able to, find a purpose In existence. and justify to himselt his
. own humanity. Man. Aristotle says. Is 5 (Jov AGvikov: how thenm, in
the absence of a ‘Chalp of Being. o of a greative God. can the merely
nalural order senction_the  splftual lie? The consclousness ot truth, It
appeared: was no longer absolute. and the life of the artist, saint. and

philosopher marely an iliusion. .The ife of spirit had to be of an order of

experience different from that of the femporal world: to deny a higher.

ordey was /pac facto to dqny ‘the spiritual life. and thus the humanlty of
mai

precisely this opposition of the :plm lo nature: the life of pure moral

inwardness' is a decadent. ascetic l\i /1t I8 therefore. In Nietzsche's

philosophy. no longer nece:

iry to _deny. . with tHe reaim of absolute Gelst.

a human t. It only becomes necessary to negate morality and to

cultivate . the _ philosopher of the: future. a typeg differerit from "those
heretofore known: ¢ J s

Tow mphlm oward spirl
nmng .nﬂ oﬂglnnl nnnugn to pvovmo |ho -Ilmull‘for opposite

Thiatzache, Antiohiat, 8. - ’ h

In Nietzsche's negation of " morally. however. what (s negated s .
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valuations and IA invert “eternal valu toward forerunners.
toward men of the future who In the present tle the kngt and
constraint that forces the wilf of millennia upon new tracks.

The philosopher of the future. In Nistzsche. does not seek etarnal truths.
but his own: he has earned. as Nietzsche says. the right to egoism.

Nietzscha’s nagation of the negation s thersfore the negation of a

form of human existence In which the spiritual life and the natural life are
given as mutually contradictory. The positive result. clearly. Is therefore
one In which the spiritual life and the. natural life are brought into unity.
However, by the .lnglcul'hrucluras of the form of argument employed.. the
-positive result ‘must contain . within itsell the original negation. as 8o
negated. In other .words. ‘since the new unity Is arrived at through the
negation of thg opposition of spirit to nature -- ‘spiritual life and natural
ife are not mutually contradictory. _that Is merely’. the \diosynorasy of

decadents’ == It Is and must be expressed. In terms of this opposition. Like

the unity of Baing and Nothing in Dase/n. the integrity of the spiritual and
the natural in the positive rasult of Nietzsche’s negation of negation Is a

unity In difference. E ¥

This logical progression Is obviously of great consequence for our
understanding of the dootrine of the Uebermensch. As the one who brings”

to a focus the overcoming' of®morality and moral culture, it is clear that

he must embcy. as the positive esult of the negation of ihe negation.
precisely this unity In differance. In his concept: therefore. the spiritual
and the natural Iife of the Individual, while retained In their distinction. are
no longer given as contradiciory and “hostlle,” but each Is magagnized as
an essential moment In concrete Individual exstence. and each as

essentlal. to the other. In Nietzsche's concept of the Usbermensch. the

Tntetzsche, Beyond Good and Evi, 203,
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spiritual life must be aiso the natural. dﬂﬂtha natural Iife also must be
the spiritual.

This reconclilation of spiritual and natural existence through the
Nletzschean negation of negativity is particularly manifest in the movement
ifrom the blond beast to the moral man to the Usbermensch. It is well

known, for example. and often pointed out in the commentaries, that while

Nietzsche understands the moral type to be an gbarration from the nobl
classical ideal. and while he negates mnrumy‘,k still makes no appeal
for+a return to that earlier mode of existence. Indead. he states at one
PD';“ that there Is much 1o fear and to guard against in the notion of the
blond beast of antiquity.”™ While all commentators geherally recognize this.
the reason for i Is ;Idyl( explicitly stated. It is. of course. true that such
a return would ‘carry with It a decrease. and not a possible increase. In
“the quantlty of, power accumulated. but this Is merely the surface of the

problem. The truth. rather. Is that the very logic of Nietzsche's position,

as essentlally a negation of. a 'negation. precludes In principle the

possibllity of :a return to that type.
{ £
.1
In Nietziche's accoynt. what the blond beast of "antiuity

rpresonts Is an ‘original’ unty of the natural and the spiritual life of the

individual. a type In whom and activity

a8 a “semi-animal® are not ‘yet' distinguished. Nietzsche writes:

" Their work Is an instinctive creation and imposition of forms: they
4+ are the most Involuntary. unconsclous artists there are
-~ wherever they appear something new soon /rises. a.ruling
structure that /ives, In which parts and functions are delimited
and co-ordinated. In which nothing whatever' finds a place: that
has ngj. first been assigned a ‘meaning In relation fo the
1 whole.

Thietzache, Geneogy, 1, 11.

T, , 1, 17, 5 & at
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Once the cleft between the u&lrll and nature has been established,within
the Individual through morality, therefore, It becomes Impossible In

principle to return to an undifferentiated unity of the two. Any which is

achieved. will be se and not

Nietzsche's , blond b#bt of antiquity Is therefore not to bo taken
primarlly as denoting actual historical figurés. buf rather as serving a
necessary function in the Nietzschean logic of cultural types. It Is clear.

for example. that the concept of the blond beast Is formulated &5 a

counterfoll to Nietzsche’s view of morality and of the moral man.™ What *

he thus represents Is a kind of primeval harmony of the spiritual Iife and
the natural Iife, a kind of “Eden’ in which tha the' spiritual man s the
natural man and the natural man the spiritual man. one in whom the
distinction between the two is not even recognized. Thus conceived. he
serves to highiight the chasm betwsen the aplrll/mi nature as definitive of
morality. and. more Importantly. as somethin§ °decadent” or “sick.” as
itself-a degation. That this diramption should appear:as an abarration s

clla!’ of the utmost importance in Nietzsche’

argument. By it comes the
sense that we must sirive to regain something which has been lost,
namely. that primeval harmony. And since what has hloB. ost can only be
regalned through a negation of the original negation. then the attained
unity can only be one containing that original negation within itself as

overcome in a higher reconciliation.

ol

the Nieuscpean negation of morallty. cannot be concelved as embodying a

The type of the Uebermensch. therefore. as the positive ri
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return to an undifferentiated unity of the spiritual and the natural life. to
the type of the ‘blond beast: Nelther can he be concelved as a moral
type. a type In whom the spirit still wars against the flesh and the flesh
agajnst the spirit. The unfty attalned can only be one contalnig the
original cleft within- itself, as so negated. In the concept of the
Usbermensch. therefore. there Is a new sense of the unlty in differance of

the spiritual and the natural. a spiritual-natural identity.

2.4 Conclusions
N

The , Nistzschean Ideal is exceedingly difficult to characterize.
Attempts have been made. as we have seen In the case of Kaufmann. to

reconcile the different strands of the position In" the doctrine of the will to

power. This. however, has proved Impossible. Alternatively. one can

argue that It Is Nietzsche's ‘aim to do away with the life of spirit
altogether. that what is “Dionysian® In the later philosophy is precisely the
‘affirmation of a natural order emptied of all spiritual content. The world

thus ‘becomes utterly absurd. Or again. the argument Is commonly raised

that Nistzsche’s point Is to reduce mind to body. or spirit to nature.™ .

Copleston. for example. Is a leading praponent of the latter position.
tepeatadly oblecting that since mind Is just as ‘natural’ to man as Is body.
Nietzsche 0/« forgotten what It Is to be human. In all of these. however,
the unity in difference of the spiritual and the natural lite Is neglected.

Nietzsche nelither remains - within the moral prejudice. ngr\ dot

he

annihilate spirit altogether or reduce It to a function of the body. ‘Rath:
what he Is speaking of -can only bo grasped as a spiritual-natural identity,

0

attompt to interpret the world once again s
having an unchanging substratum. Secondly, the attempt to mahe nature prior to apirit Is
formally no different than the attempt to exalt spirit over nature. Onoe again, & “morts)
hostlitty" between the two Is postuiated, for they are here again cit oft from one snother, for
their
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It is. of course. true that such an abstract characterization of
Nietzsche violates his express desire to go beyond the demands and
strictures of logic. His philosophy abounds in condemnations of such
procedures as bound still by the moral prejudice: this prejudice removed.
all thought will be recognized to be radically perspectival and finite. Our
procedure, in other words. has not been consistent with certain of the

internal demands of Nietzsche’s philosophy Itself. ¥

On the other hand. It has become clear In the course of gur
investigations that the very fact that Nistzscha's. pasition Is centered In the™

attack upon- morality does provida a way-into a ‘purely formal or' logical

of his sophy.  This is one, perhaps. that
Nietzsche would not wish o admit: the central argument of the present
thesls. therefore. rests on the fact that. whether-Nietzsche would want to
accept It or ndt. It Is In fact perfectly adequate to his philosaphy. The
negation .of morality, as the root of the positive doctrines of \Usbermenscti,
elernal recurrence. perspectival truth, efc.. can be thus lochally analyzed

as a means of these most™ positive - doctrines,

Since morality is revealed in Nietzsche to be a determinate form of human
existence -— one in which the spiritual and the natural llda.au posed as
mutually contradictory —— ard since the logical principle of the negaticn of
negation as expressad In"Hegel Is so olearly applicable 1o this implicit
logical progression In, Nietzsche. the positive result, abstractly expressed.
s Indeed a unlty In diference of the spiritual and the natural life of man.

In the end. ‘the only way fo prove our thesls is by explicit
reference to the content of the doctrine of the Usebermensch ltself. If we

are correct. then what Nistzsche sees In the Uebermensch ‘s a type in

whom the spiritual-natural identity Is fuily realized. In him. natural activity
will ge recognized as spiritual. And spiritual activity as naturaf. The maral
diremption of, the two will have been overcome.




Chapter 3
THE LOGICAL GENESIS OF THE UEBERMENSCH
The end of all the previous arguments has been to establish the
© basls upon which a stfict definition of Nietzsche’

concept of the
Usberimensch can be formulated. Such a definition 15 something that
"neither ‘Nietzsche s himself. nor his commentators, have succeeded in
providing. Our argument. however: has been !”lll a strict definition of the
Uebermensch Is Indeed possible because Nietzsche's philosophy. regarded
‘abstractly. is essentiaNy a negation of & negation. .namely morallty. with
the concept of the Usbermensch as its positive result. Clearly. the
content 'of the doctrine must be conditioned In certaln fundamental ways by
Nietzsche's polemic. Through an adequate understanding of Nietzsche's
view of morality. therefore. and of Nl role in his phllowpny the concept
of the Usbermensch can be sirictly defined. Within the ontext of its
logical genesis in the overall structures of Nistzsche's thought. the

D Usebermensch is the positive result of Nietzsche's negation of negation.

«
The analysis In the last chapter of the specific content of
Nietzschi

polemic against morallty has revealed the problem of morality
1o be essentially the ancient question of the struggle within man: between
the spiriual life and the natural Ife. ‘It thus Involves far more than the
question -of a revision of moral codes. and can with some Justification be
characterized 23 the ‘central question of the tradition. affecting even the

otherwise ds of and But this

struggle. according fo Nietzsche. Is not what It Is asserted 1o be within
morality tself: the permanent paradox of human nature: rather. It Is a
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practical creation. purely finite and false. of a particular type of man

the slave. Unable to achieve value within the “noble™ context of natur:

existence and objective achievement, the_ slave inverts the sphera of value

to bécome that of pure

thought alone. ~Value. for the slave. resides solely

In the Inward man -- one becomes responsible In morallty. for example.

for one’'s actions and even for one's will and character. The question of

what objectively ‘is’ is now irrelevant to that of value: the categories of

‘ought’ and

According 1o

" are completely dissociated.

Nietzache. then, the whole realm of moral

Inwardness Is a purely negative construct. It Is arrived at and Is sustained

purely through the negation of the natural life.  Morality. therefore. is*

antinatural. It Is a mode of existence in which one's spiritual life comes to

be explicitly defined as antinatural. and one

ural life -- from the

moral standpoint —- as antispiritual. To quote from Plato:

The soul #s most like that which is divine. Immort

uniform,

Intelligible.,

whereas body s

. and ever an
most like that which s human. mogal.

multiform.

in Nietzsche. therefore.

and never

the problem of ‘morality Is essentially the problem

of the ages -- that man has the head of a god and the body of an

anim:

. But the problem Is not posed in the traditional metaphysical mode.

but is posed -- and overcome -- in terms of the finite. this-woridly

questions of human’ values. psychology. and culture. all of which are

apprehended under th

orm *morality. * C .

In negating morality, therefore. Nietzsche P n‘.‘ understood.

Piato, Pheedo, trans. Hugh Tredennick, In Plato, The CoWected of. Plato, ed.
ima_ (Princston: Prinoston

0,
Edith Hamiton and Huntington Cah

Diniogues
University Press, 1973), 90b,

N/
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not as negating ethical codes —- Indeed. he has praise for ethical codes®
~- but as negating this opposition of pure thought. of moral Inwardness.
to natural. objactive existence. And since morality itself Is aiready
concelved as an aberration or as a negation. then In the abstract sense
Nietzache's philosophy s a negation of a negation. The positive result in
which It issues. therafore. logically must contain within itself that original
negation as 3o negated. More concretely. because Nietzscha is. explicitly
concerned to end the,war of the spiritual life against the natural life within
man. then his positive doctrines can nevertheless only be expressed in
tarms of the spiritual and the natural as distinct categorles. Again. the
affort 1s to unify them. but such an effort presupposes In principle that th
distinotion between them be recognized. evan in thelr final unn,.//
abstract terms once again. therefore. the positive result of Nietzsche's
régation of negation. as containing within itself the expression of morality
negated. s precisely expressed as the unity In difference of the spiritual

Iife and the natural life.

As was stated at the outset. it only remains for us to demonstrate
that the contemt of the docirine of the Uebermensch as it appears in
Ntzsche does indeed refiect. these abstract. logical dynamics. Il the first

'

chapter. the concept of the Uebermensch was broken down Into three
.

phases: hetl and
chapter will thus conclude the argument by dealing with

sides of the concept In turn. revealing in each case how this spiritual-

natural unity In Is. In fact, The confusing and
e o
confused concept with which we began will be theraby given a stricter

definition. -

Ocr., tor sxample, Nietzeche, Beyond Good and Evi, 186.
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3.1 The prophetic vision of the Uebermensch

in Chapter One. Nietzsche's d‘nclrlnd of the .Uebermensch has
been seen to arise as a kind of prophetic ‘burden’ In relation to his
struggles with the problem of nihilism. In Zarathustra in particular. where
the prophelié element Is strongest. -the Uebermenach explicitly appears as
Nietzsche’s answer to nihlllsm. Zarathustra has brought his ashes to the
mountain. the ashes of world-weariness. and now comes down bearing

tidings of the ® Now for nihilism is simply the

extension of morality - the exiremitization of It. Indesd -- inasmuch as’
the nihilist st holds that value and truth ‘cught’ to pertain to ‘the pure
spirit. and. yet at the same time denles that the pure spirit has any
reallty. He thus drives ‘the opposition of spirit to nature and the devaluation
of existence to the hilt: in nihilism. there s an ‘is' with absolutely no
‘ value. on the one hand. and an ‘ought’ which has fo rnlmy.‘ on the

other. The existing Individual Is thus driven further Into Inwardness

~- because of the Impossibility of an objective system. perhaps -- since
the ufter absurdity of existence within nihllism now precludes any will
whatsoever to Involve himself in objective existence. At I the moralist

could dream of redemption, but the nihilist has not even that respite

Nigtzsche writes; |
-
For why has the advent of nihillsm become necessary? Because
the  values we have had hitherto thus draw their final
. rihlism represents the iimate togical
and Id

experience nlhwlm before we can ﬂnﬂ out vmn vllul these values
really had. -~
The two are thus born of the one soll: the opposition of spirjtual life to

the natural.

2pietzache, Zarsthustra, Prokogue, 2. This Is a recurring theme: of., for example, oK. ,
1, "On the Afterworidly.

iietzache, The WH lo Powsr, Preace, 4. v




59

In Niezsche's prophetic vision of the Uebermensch. the positive
“result of the negation of negation. the fact that the positive _doctrine has
no independent status but arises out of Nietzsche's p;mmlc against
morality. is clearly revealed. Every determination of the concept which
Nietzsche gives is here derived entirely from his opposition to the moral
prejudice. of which nihilism Is the extension. The nihllist denies that the

world has any meaning: Nietzsche's Usbermensch cre:

s a meaning for
the earth. The nihilist cannot affirm the fact that man. and not God. Is

the author of truth and value: the Uebermensch affirms his own cr

tivity
In utter Innocence as his highest joy. The nihllist holds—that all is lost
because all world-vlews are known to be merely human and relative; the

Usbermensch “affirms his own view of Iife

His distinctive right. As was

auoted earller:
.

A new pride my ego taught me. and this | teach men:
no longer to bury one’s head in the sand of heavenly things. but
10 bear it freely. an earthly head. which creates a meaning for
the earth.

. A new will | teach men: 1o wiil this way which man has
walked blindly. and to affirm it. ahdyno longer to sneak away
from It like the sick and the decaying.

y _What the Western tradition ascribes to -God alone. therefors. the
Uebermensch assumés as his distinctive right — he Is the source of the
meaning of the universe. and his standard alone conatitutes the proper

rule for his existence. Or again. as Zarathusira says. rather than

submitfing dutifully to the “It was* of the moral prejudice. the Usbermenach
says. ‘Thus | will It. thus shall it be® Through his own creation of
meaning. his own creative will. therefors. and not through a redemptive

answer given from above. the Usbermensch overcomes nihilism.

SNiatzache, Zaihustra, |, “On the Afterwiridly." Quoted above, . 10.

.. ®nid.,"0n the Tree Metamorphoses.™
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According o Nietzsche. the essence of the experlence of
ninilism is the problem of morality ~ the probiym of the opposition of
man’s spiritual life to his natural life. Within morality. the whole of the
realm of meaning. of truth. goodness. and beauty. comes to ve positad
as explicitly_antinatural. Truth and value for the moralist are heid to be
absolute. unchanging. eternal. pure: nature is finite, fleeting. Impure. In
the phllosophy of Plato. for example. the account of the Forms runs along

- precisely these lines. .If trut to be absolute. then there must be a

separate order of Absolutes. an order opposed to the present reaim.
which sanctions it. Simllarly. in Desoartes. God Is the guarantor of the
truth of the cogifo. for truth and value which one knows to be absolute

must be discovéred If we are o have truth at all.. Nietzsche writes:
This way of Judging constitutes the typical prejudgment
and prejudice which give away the metaphysicians of all age:
this kind of: valuation looms In the background of all their logical
procedures: #t Is on account of (hll “faith® that they trouble
about * abou that is finally
baptized solemnly as “the 1truth.* Thb fundamental faith of the
metaphysicians is the faith In-opposite values. W has not even
occurad o the most cautious among them that one might have a
doubt right here at the threshold where it was surely most
necessary —, even If they vowed to themselves. °de omnibus
dubitandum. %

. .-
Where spirit and nature are opposites. therefore. €003 and ¢vats are

likewise divorcad. :

The idea that truth and value necessarlly have thair basls In an
absolute is therefore. for Nietische. a negation. The reality Is that man is
the sole source of -meaning: he creates. and has always created. his own
values and truths: < s

men gave themselves all their good and evil.

erlly.
Verlly, mey did not take it. they did not find. it. nor did it come
to them as a volce from heaven. Only man placed values In

!

Nietzache, Beyond Good'and EVH, 2.

™
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things to preserve himseli -- he alone created a meaning for
things. a zmiﬁx maumng Jherdorn he calls himself ‘man.*

o ‘esteem ¥

Those values the moralist creates. however. he falsely credits to God. and

claims for them an absolute status. Hplding that his own spiritual life Is a

participation In the divine —- by grace. perhags -- he also holds\that the

‘earthly’ part of him can have no role in truth and value. In negating

morality. therefore. Nietzsche negates: this conviction of absolute
knowledge. and.the result. since morality Is a negation. Is positive.

The Uebermensch Is therefore concelved as a type that has
overcome the problem of morality inasmuch as, affirming his own creative

will. he creates his own truth.and value in self-consciausness. Nietzsche

writes:
But this is what the will to truth should mean to you: that
everything be changed Into what I8 mlnklhln for man. visible for

man. feelable by man. ...
And what you hm called world, that shall be created

only by you: your reason, your Image. your will. your love shall
thus bo regfized. And verlly.” for your own bliss. you lovers of *
kmm-nge - %

Nietzsche's nlgnilcn of morality. therefore. is not to be-understood” as

'yielding a rejection of the spiritual Iife altagether. so that we ara maraly

left with the ‘natural’ Iife as It is for the moral type. In that case the

Tesult would be that no values would be creatdd. or affirmed. or even
‘loughl, for the lpm}ull life would no longer be an appropriate npira&o;u
for the Uebermensch. Rather. the spiritual life. the life -- In this case
srorved. but obviously In

that is consclous of truth and valu

new form. With morality overcome. and the diremption of spirit and nature
- 1
. EY
4 .

g ~

Nietzache, Zarathustra, |, "On the Thoussnd and One Goals.™ ,

i, 1, "Upon the Blessed Isies.”
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Uebermensch' affirms In his exi

#

s parer
~ llao abolished, the appa:
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thus suspended. the- consciousness of truth and value can no longer be
held to be a participation In the divine Gelst. The spiritual Iife. rather.

.
now_ Is brought Into unity with the natural life. 80 -that the meaning the

tence pertains precisely to the ‘earthly’ part
of ‘him. v

N
But if the ma)m of spirit Is thus asgimilated to natural existence.
then the moral \,dwulunllan and alienation~of nature Itself Is Iikewise
overcom A' Niezsche yrites again:

nt’ one perhaps? But no! With the_trie erd we -have -

. (Noon: moment ol lhu -briéfest shldw. ﬁﬂd of J\t
longest error:" high polnt of humanity: INCIPIT ZARATHUSTRA. by

"Natire Is. now of itseif lplmu{l. and here begins Zarathustra. L
* - .
. e . N

The type of the i5 to be as. o
the unity In difference of the spiritual life and the (\umral fife. Nietzsch

Kknows the two. to be necessarily discriminated In-the resuit. while they
fust as much an integrity..In other words. while the Usbermensch -nlrm-

truthand value. 'he affirms them as 'his/own creation, md hcnno as

- relative. this-worldly. -finite. perspéctival == /.e.. as natural. He Is fully '

aware that without his creativity “the nut of, existendifeyould. be holiow. "

80 that the spiritual life ‘is retained In its distiaction from. the natural. and
§ " :

és he doss create are utterly finite and

yot he' Is also, aware that the ?
this-woridly. 80 that'the sgiritual jand the natural are unified. It Is In tact

ul . then. that in the prnpn.llﬂ vision of the Utbﬂ‘m!nﬂch. 'the pulmvl

result of Nietzsche’s negation of n'gluo.n. s the unity in’ difference. of the

-mm P, ﬂwnﬁmmmmum,-u.

“‘vmm Zarathstra, l,*q.m.mmwmm- B

% & 1 \
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spifitual” and the natural life. Is indeed maniested. . The form and the
content of the position are he

consistent.
P

3.2 The ok of the

The unitytin difference of nr& spiritual and the natural Iife Is aiso
‘manifest In > which occupies the bulk

of his writings, and which compre! tm themes such ressentiment.

iffirmation or denial of life. In the

thwarted instinct. and the existential

case of the a type Is ‘whose Iife-

is at i, and who, being free .of ressentimept.

inavitably attains” power in mode which diractly . reflects an integrity. of the

spiritual and the: natural life. He ls. for example. ine master of himsal.
but his - selt-mastery puluppum both that he' has at some point bocnm
an object to himself.: and that he alsG has overcome this opposition.®’

* Thers is absolulely no struggle with the passions. for instancé. and yet
this denotes. not & submission-to passion. the immediate. but rather. an
attained mastery of himself. a realfzed integrity within the Individual which

brooks no- e - lthe. * as calls it. of
o = ‘
passion.® . 3 %
The { ch as him Is thus
spontaneous In his relailon fo the world:  Yet'his spontanalty s not thai of
bare imme but'a a kind: of attained mediated

m.m.auay. He ‘nelihur fised in his existence into’ the pure ideal. nor doss
he ImMerse himselt in nagile In-the raw: raj
perfection isads him into an appropriation and affirmation as spiritual of all

his will to mastery. and

that i natural, angd vice versa. In. plunging himself into the st
. - g




“from sickness.: old age. and death Into the I
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there Is. fur for the mensch no external limit to
his will to power: he Is in the complete sense self-datermining. an active
rather than a reactive type.®> As we read in Zarathustra, even death Is
made his own: °My death | praise to you. thé frae death which' comes to

me because | want it. ">

In concrete terms. thersfore. Nietzsche's psychology. as
“morphology and the doctrine of the development of the will to power. -

‘can be sald to come.to focus In the basic question of what a human type

does with life. The psychological question Is thus In all cases reducible to

whether there Is affirmation or denlal. appropriation of the fullnass of ilfe.

or a negative and one nce into an abstract. moral

ided retreat from axi

The nhay-sayer shrinks from- exist fleeing fike the Buddha
the Uebermensch. by
contrast, Is in Nietzsche characterized by self-mastery and amor fatl.

Having himself fully in hand.. and baing strong @nough to attain mastery In
the world as such. he affirms existence unreservedly -~ ‘in the formula of

eternal recurrence. Nietzsche wril

b was the first to “see the real opposition: the ™"
- degenerating Instinct that fturns against life with sublerranegn

«cCl the J a . Ina
certain already tha' philosbphy ‘of Plato. and all of idealism
as typical forms) versus|g formula of the highest atfirmation. born
of fuliness. of overfuliness. a Y‘I ying without reservation,
bven to suffering. evgn to' guilt. gyen to ‘everything that ig

and strange In exi

or., Nietzache, Genewogy’ 1, 10-11. . -

‘q‘m,;lml‘ 1, "On Free Death.”
: . : I
patzache, Boyond 0 dnd e, 23. Cvoled sdove, p. 1.

.
nvietzecte, £cos Homo, “The' Birth of Tragedy,” 2, Cucted sbove, . 18.

N \
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<
First of all. then. the self-mastery of the Uebermensch is itseli a
demonstration 01'“!! unity in difference of the spiritual and the natural in
his type. Man. as will to power. Incessantly strives to establish himsell in
a position of mastery In existence., and self-mastery. for Nietzsche. Is
clearly the highest and the rarest form of power. The Usbermensch s a

9 type par like Goothe and Napolao, . he is
able “to afiord he whole range ant wealth of béing naturaj. baing strong
enough for such freedom#® But the regained integrity of raional onds
not the result of a laborious moral

contest: It is rather given as a

80 that It arises’ spontaneously. Nietzsche writes:

Every mistake Is'in every sense the effect of the degeneration .of
Instinct, of the disintegration of the will: one Gould’ aimost define
ml tackad in ino ey All that Is goﬁd la instinct — and hence
he god Is
|yplcllly diffarent Irom m- hggo. (I my Ilnnulgm ugm foot are.
the - firat attribute of divinity.)

And again: *
The ~ proud of thi y privilege of
responsiblity. the. consciousnass of s rare freedom. has i his
case panetrated to mu_pmmum-.t depths and become Instinct.
the dominating Instinct.

Being the r-nrounmwo of aeli-mastery In the highest sense. therefore.

the Uebermensch no longer flees from Ifa Into the ids His strength

preciudes any such retreal into an antinatural mode of existence.  But
insofar as his seli-mastery i™on¢ious. the moment of the distinction of

and natural ) Is & : 50 that
: S

Wmm, Twighe, "Siirmishes of an Untimety Man, " 49
nia. , = Four m Erron," 2,

"uwm w W o : N




‘M. congistent with his ‘overall Views, Is indifierent to its _lite

the unity given In his type of the spirit nd nature Is conc-lv@ as an

attajned unity. as as unity In

In the broader context of Nietzsche's psychology. man. as will to.

power, seeks a form of seli~determination In which his world is given form

after his own image: and since man, is still. for Nietzsche. a rational

-animal of sorts. his eye Is generally fixed on human values and world-

views as a clue to psychological type. Tha ressentiment against life of the

decadent. moral type Issues In the affirmation of an Ideal reaim concelvéd

in opposition to the world as such. "Plato.” Nietzsche writes, “is a
caward befare reallly. consequently hq flees Into the Ideal. 1% This is the

in

vary essence of psychological decadence: the faith in opposite valu
the ‘idols.” which are In themselves a direct devaluation of finlte

existence. But the existenti:

attitude of the Uebermenach Is given in amor
fati: that fatum which he Is, and which .life Is. Is no longer negated. but
Is affirmed and owned -- as Nietzsche puts It. to all eternity. The
psychology of the moral type thus' avercome. the Uebermensch. In
affirming etaral recurrenco. says Yes evan to all that Is tarrible In
ox‘alnnfc. even to the “litte” man. and. rather than reweating from (o

und/lnluulliy conquers it for himsalf.

¢ Nietzsche writes in Ecce Homo of ftHe' doctrine of eternsl

recurrence as _"I. “highest formula of affirmation that Is all
=1 while earil

o, It to be a

attainable.

agcording to the Nachlass. he had attempted
.

principle. his final understanding of
i
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truth-value. '@ For Nfetzache. all world-views are 'lies’ anyway. being

evaluations. or interpretations of life: all they do and can do is express

one’s existentlal attitude. He writes:

When we speak of values. we speak with the inspiration, with the
way of looking at things, which Is part of life: Iife itself forces us
fo  posip, values: Ife ltself values through us when we posit

values. . /

And again: i 7

Moral judgments are harsiore never fo ba takan_liarally: sa
understood. they always coptain mere absurdity. Semelotically.
however. they remain invaluable t}uy roveal. at least for those
who know. the most valuable? realities of cultures and
|mmm-w ses which . did not knuw .gnough 0 'und.rullnd'
the language.  mer
symptomatology;, one must know ,nm s il about to.be sble ta
plofit from It. &

3

Man. as will to power. seeks a form of seli-determination In which his
world |s given form after his Wmng.: but since man is still, for
Nistzache. a rational animal of soris.

his eye Is generally fixed on human
values and world-views as a clue to the quastion of psychological type.

! Thus it Is that the p of Plato.. for

axample. entirely In terms of Platols mecidus motives. , His

,
of the Forms to $90ts I an expression -of decadence. an jmplicit nihilism
.which IsSues from his cowardice In_ the face of actuality. Platols—

arguments. to Nietzsche. are therefore irrelevant as, arguments: as clues

1o his psychological type. however. they are of great significance. The

and
mmmu.mummammmm
1Snietzache, Twilght, “Moraity as Anti-Nature, " 8.

%44, , *The Improvers’ of Mankind," 1.
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same s true of the doctrine of eternal racurrence. the systematic

expression of the, overcoming of morality. and the explicit existantial
attitude of the Uebermensch. Its truth-value is_irselevant to the account.
for It Is purely. an atiitudinal affirmation. And what It expresses Is directly

an aflirmation of the Integrity of the spiritual Iife and the natural: the

.
eternal Is affirmed as the occurent and the occurent as the eternal: the
infinite and the finite are one.

As r the .moral gw. which the vision

of eternal reciirrence will replace. It Is explicitly an opposition of ‘real”

and “agparent” orders. of Being and becbming,, and of sternity and time:

. Whatever has being ‘does not bacome: whatever becomes :does
not have being. Now they all believe. desperafoly even. In what
has being. Eut since-they never grasp I, they sesk for reasons
why It is kept from them.

The exprass problem In such a position for Nistzsche is that from the start
the very statement of it prasupposan-dhat the world be taken.as a problem.

as sg o be or Only the eternal. and the
oternal reaim of absolutes. " Is of value, and only tha eternal.
consequently. Is to be sought. But this speaks of a devaluation of finite
existonce. ‘and therefore of a degemérating Instinct which has turned
against e Hself and cannot sfirm it as the sphere of value and of true
being. H M thersfors a negation. another expression of morally. a
. diremption of the spiritual and the natural life of man. and something

" which Htself. In turn. must be negated. . 5 e

The psychological ex) on of the doctrine of Uebermensch

is ; direct product of Nietzsche's nsgation of morality. The. moral type

fiees. from acti ny.‘ from finite existence. Into the Ideal reaim:  he denies

the world as It Is In favour of God. or Truth, or Phllosophy. The

1%0g, , *Reason’ in Philasophy, ™ 1
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Usbermensch pluriges himssit Info finita actuality and conguers it as the

sphere of his highest fruitiulness. affirming a this-worldly value for his life.

The question of what the does with life issth clear: in

opposition to the life~denial of the moral man. he affirms life as it is
without qualification, being strong enough to do so. And since the life-
denlal of the moral type Is expressed most fully In his world-view

108

-~ philosophy Is "the most spiritual will to powar"'® - the negation of the

negation will also find its central in a
the docirine of eternal recurrepce.
>
What the éternal recurrencé represents. as the result of the

negation of the nagation. Is pracisely the unity in difference of the spiritual

and the natural. In it. the realm of becoming is afiirmed as

rnal. while

what Is valued as the eternal is affirmed to be tha realm of becoming.

What Is true and. what Is only apparent for the moral type. what has being

and what has not. are’thus Identiled. But the ocategories of the moral

world-view are neverthelass retained: eternlty and time. the absolute and

the finite. No return. therefore. Is matie o the Indistinction of the spiritual
fo

“thelr unity in differance. Morality s thus contained within the positive result

and the natural. the eternal and the tem| rather. what is affirmed is

as negated. Rs aufgehoben. As the formula of affirmation which the

Usbermenach alone can embrace. therefore. the e

recurrence Is
directly an expression of.the Nietzschean nlnl'gn of negation. and of the
spiritual-natural integrity which results. 0 co

H /
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3.3 The Usbermenach as a cultural-historical type. -

The unity in difference of the spiritual and the natural Is no less
evident In the culturai-historical aspect of Nieusche's doctrine of the
Usbermensch than in the other aspects of (he doctrine. The~Gultural-
historical progression from beast to man to Usbermensch described in
Nietzsche. for example. clearly expresses a movement from Identity to

differanc \ unity in ‘difference. and we have taken advantage of this

ulrlndy In the discussion.'” In the broader context. of course. Nietzeche's
views were never finalized. and no master plan for the cultural reformation
Vwﬁ produced. but Ihﬁ problem of the overcoming of morality, and the
question of spirit and"nature, is nevertheless the theme:

For wn.n truth enters |ma & fight with the lies of millennia. .we °
shall hav of ear a moving of
Tountains. and valleys, e lika of which has. fpever been dreamed

of. The concepl of polilics will have merged entirely with a war of
spirita; all power structures of the old society will have exploded

- all of them are based on lies: there will be wars the_like of
which have never yet been seen on earth. it is only bdgmnlng
with me that the earth knows great politics.

of the Uebermensch {s that the changes which must be “willed” in order
‘ for his type to appear cannot be effected at the level of consclousness

alone. The moral prejudice. of course, would have it precisely that. way:

sinca the true man is the ‘inward’ man of consclousness.” and gnce the

natural man Is ultimately bound anyway by ‘the

Nietzache’s central argument regarding the cultural-historical type

w of sin and death. " the




n

reformation can be In prlnclpl: only an |deal one. One has to be
“redeemed” -- by faith -- and even then le‘ has to walt for the last
trump. Or. alternatively. perfection might be held to consist alone in
having a good will. since ultimately we are members of the intelligible
world. and not merely of the reaim of appearances. But in Nietzsche. a
real physiological healing of sorts Is called for. an actual change In the
decadent condition 0'. mankind. one which comprehends both ‘soul’ and

‘body. ‘ spirit and nature. He wrlies:

For one should make no mistake about the method in this_case:
a breeding of feelings and thoughta alone is aimost nothing (this
Is the great which
Is wholly lllusory): one must first persuade the body. Strict
perseverance In significant and exquisite gmuras together with the
obligation’ to live only with paople who do ‘themsalves go*
-~ that' is quite enough for one to hu:umu signiticant  and
exquisite. and in two or three generations all this becomes

¢\ Inward. 1t is decisive for the Iot of & people and of humanity that
culture should begin In the right place -~ not In th
was the fateful superstition of .the ,priests and half-pripsts): the-

¢ right place Is the bogy the gesture. the diet. physiology: the
rest follows from that.

oul* (as

As he argues In the early Untimely Meditations. It is. not enough to impart

a dozen philosophical- systems inlo the national universities and educate the

youth In the resuiting tangle of ideas: nor is it enough' to emerge with

Stauss from the hisiorical dialectic Info the opera houso; what for
Niotzsche ls demanded s above all an attained Integral way of e: true
character and true culture. Without a concretaly established expression of

" the

f. we are left with vapld Philistinism. '
P
i the cultural-historical type of the Usbermensch Is eve[ to exlst.
Zarathustra says. theri It Is required that he be “willed” by men."® oOr
again. ab Nietzsche wriles in Antichrist:

Pnilatzache, Twitgh, “Bkirmishes of an Untimely Men, " 47,

MO0atzache, Zarathustra, Proiogue, 3,5.

. -~ r
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The problem | thus pose is not what shail nuecnd
mankind in m sequence of living beings (man s an end) .
what type of shall be bred, shall be willed. for being nlqm
in value. worthier of a future.

But what is to be bred. or “cultivated.® is not a purely natural individual
through selective_ breeding or the like: What is cultivated is rather. and
cén only be. the human will to power. the will to mastery and perfection.

s a qu

tion of the husbandry of vitalistic force:

_Breeding. as | understand . s a means of storing up the
tremendous forces of mankind so that the generations can build
upon the work of their forefathers -- not only outwardly. but
Inwardly, organically growing out ofthem and becoming stronger

While it Is indeed by this-worldly means that tha breeding of the stronger
type will\proceed. then. “!"!.l_ the means nor the end are ‘this-worldly’
in the moral sense: both means and end are spiritual-natural. for will to
power Is spiritual-natural

The question of cuMtural type in Nietzéche Centers I the question
of the form in which will 1o power receives its concrele 'mlm in the
world. ™™ Man is not a purely inward being. nor is he purely cbjective: he
is supremely a cuMural being. one who does establish himself and gain
mastery in the world. This realism In the reaim of cultire Is therefore not
an abandonment of either side of the concrete actuality of man. What

Nistzsche wants to fosters are rathier types such as the new philosopher

"Nletzache, Antichriat, 3. Quoted above’

"'2Nletzache, The WH to Powsr, 396, Clied by Kautmann, op. ok., p. 304, In explanation
‘of bresding
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who inveris eternal verities and creates truth in the real world; artists also
like Raphael. who say Yes to reality. Suo'n types. above all else, are
b oxolled because thelr spirually Is an actual one: they de not retreat into
the pure inwardness of the moral consclousness. but rather establish

themselves as spiritual beings in the sensuous. natural world: they are
cultural phenomena. *** The aim, therefore. Is the highest specimen. a
man whase spiriuality ,is wholly actual and whase actuality s spiritusl — a
— man forashadowed by the type of Goothe ‘and Napoleon. As Nietzsche

writes:

Gox —- nof a German event. but a European one: a

magnwlcom atternpt’ to overcome the -eighteenth century by a

return 1o nature. by an ascent to -the naturainess of the

. Renalssance — a Kkind of selt-overcoming on the part of that

century. . In the- middle. of rn age with an unreal cutlook,

Qoethe was a convinced realist: |he “sald Yes- 1o everything . that
was related 1o him In this respect —— and d, go preater .
than that ens cMled N

‘As the type who' embodies the overcoming of morallty. the

Usbermensch can only. be concelved

one In whom the spiritual life is

made natural

or, sensuous. and the sensuous or natural life made
- spiritual. The unity tn dlﬂlnnco of the two Is here required. Christian

. morality. Niotzache argues. Is responaible for thelr diremption. 8o that the v
“world® and the Spirit-have for millennia stood apart: the overcoming of
Christlan moral  culture will therefore mean the overcoming of the

diremption. As he writes In Antichrist of Christianily and the Roman

“‘m-ummn-ovmmumuuwmmm. as noted by Kautmann,

1o overcome, Gf., Wd.; p. 227.

Bniatzoche, Twilg, "Skirmistes ot an Untimely Man, * 49,
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What Is essentlall had already been there once aforel More than
wo thousahd years ago! And. in addition. . the-good. the delicate
sense of tact and taste. Not as brain drill Not a8 “German®
education with loutish mannersl But as body. as gesture. as
“Instinct — as reality. In short, All in vain) Overnight nolhlnw but

& memory! 2
Greeksl Romans! The nobilly of instinct. the taste. the
methodical  research. the genius of organization and

administration. the faith in. the will to. man's future. the great
Yes to all things. become visible in the Imperium Romanum.
visible for all the senses. the grand style no longer ere but
become reality, \iruth. /ife. And ot burled overnight by a t:j{lral
catastrophe. not trampled down by Teutons. and other bu s,
_ but_ruined by cunning. stealthy. invisible.. anemic vam

Everything “miserable that sufiérs from itself. that Is athicted with
bad feglings. the whole ghetio-world of the soul on’ top all at
once. . .

Christian morality taught men to relire "?[n the. world. 1o livie .the lite of

spirlt in one's cell. or the cell- of ont holds

s soul. Nietzsche. clearly.

that nothing is" spiritual which. doss not find actial’ expressidn. and his
0 L
plea, while certalnly not for power - poliiics. ls' for true_ culre. true

‘oxprassion. and spirituality attained in the concrete,
.

o
It Is therefore .clear that the 'culturai-historical  type of ‘the

[ s 10 be odd In terms of Nietzsche's nepation_ of

moralty —- In this case of moral Gulture -- and In terms of the résulting

unity In difference of. the spiritual and the natural life. Neither Is. for

Nietzsche. really possible apart from . the other. and yet they are clearly

. held'In disinction. The tpd of the Usbérmensoh. as a.oculural - ideal,

necessarily expresses this unity In difference, and. as “expressing a
spiriual-natural unity in difference, necessarlly “appears @s a cultural_ideal.
The spiritual Iife and the nafural life here find thelr integrity. ’

N ) L




3.4 Gonclusion

-

The doctrine of the Usbermensch has been shown ta have -its
logical genesis in Nietzsche's polemic .against the Western.moral tradition.

and to be defined in the context of that polemic. In each Yof its

the hetl and { . what s *
given in the concept is a type In whom s expressed the npgaon of
moraity carried ‘out In that polemic. The Usbermensch. i opposilion to
the dlrhmv\lon. of spirit and nature in morality, 'has realized ‘the u'nlly In #
difierence of the two. The natural life becomes spiritual in the, end- in,

Nietzsche. and the spirituéil life natural. "

/ Who, therefore." Is s 2 He is. as we have

seen. the Dsupra-moral .man.- the ;rnnum of the self-overcoming of
moraliy. """ embodying the unity In diierence of spirit and nature. God -
has become man, and man &' god; the divine world ls no other than the,

natural, and the natural Is the dlvlnn Like Ariuln( ©cos, thch"

Usbermansch. In seeking something worthy: of his lhoughl and activty, can,
ukimately find only* himself, for while he Is not a m-taphylln-l absolute’,
he ie to himsalf all that there Is

Gertainly. he does a

me Ggas place:

And ‘that is the great noon when .man stands in the way between .
beast and (Usbermenach), and celebrates. his way to l\mnmﬂ as Ml
t hope;“for it Is the way to a new morning. ...
are all gods:. pow we want the (Usbermensch]’ to live" — on mut
great noon, let this be our last v“l

Thus npok-, Zarathus!

'ﬂma lpﬂkl erlﬂﬁl!m .

and Nietzsche with him.” But who is
nis  Usbormenschd™ The concept ombodies remarkably. - the _splrit_of

nineteenth century. millennialism, 8o that, mupl&mc objections to the

¥ e g B . . ¥ .

"nvietzache, Geneslogy, W, 27.
Vohiatzache, Zwathuatra, ‘1, “On the Gift-Giing Virtue, ™ 3.
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contrary. Nistzsche mus

K6 his seat among the cloud of witnesses
i : surrounding him: men ‘lke Feuerbach. Strauss. Marx. and Comte. The
. copcept of the Usbermensch exprésses In the most extreme: sénse the

i — A . N .
- conviction that human beings. once fseed from otherworidly entanglements,

will rise to new heights. of achibvement. The new humaniy given In his

i
H
{

L ke may wel dittor’ radically from the “Man® of Fausrbach. but this doss 3
not exempt Nmzn:ho from this ehlunhrlullom The relgn of those

st ) v.ﬂumsﬂ out of the W“llln lrldlllﬂ'l is about to b.ﬂln. and' Nistzache A @
‘ i ' ¢ vmuld not have If otherwise. . . A
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