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ABSTRACT

This: is an ethnuscientiﬁc study of three charismatic ‘Christian,

prayar grnups in'Se. John's, hewfoundl&nd (Ronan Catholic, Necpen:ecostal

and Lnterrlmomlnauonal), focusing upon the cilture vhich provxdes the:
basis for theix frequent interactions and semse of uhity. Tt places
the groupsin diachronic'and ‘synchironic contest, discussing theil
gevelopment snd relations to sntinentsl Patterns of feligiow and

cultural chﬂnge, s well as to Tocal religious traditions. Its ultimite

purpose is to.provide defailed e:hnogzamc data tovard pehe definition L

of charismatics as a religio- Cultu!‘al group, usefully afalysed across '~
denominational and demagraphlc slassifications. . ¢

\The sr.udy focuses especially upon rela:mns between hehef

language, and experz.encc in everyday life. Chapters focus uyon the

5. baptism in

aperientlal natore of thatdsmitic, siuls Bf

the Holy Spirit, and divine inspiration; the administration and re- -

ception of the nine clarismata or spiritual gifts; religious thought -
in everyday 1ife; ‘and the szmboli: system and its funccicms, Community -

discussions, analytic theauzmg, and" gxperinentation are shown"to play

crucial roles in che fornation and revision of religiois behefs “and &

éystoms. and. in. the intsfpr::'stion sEriyaticalisnbeticaees s MiaTagti AL Yo,
thought,, using experiences: to interpret biblical métaphor and metaphor -

to interpret experiences, is also typical of local charismatics.

Formal logic, biblical metaphor, sensory data, and comsunity consensis 7

are shoun to. fom.a coherent system through which customs-and. beliefs .-

develop and change.




as forms of caz}mnic or compensatory religion, aflied with Haitiar

Previous, categorizations of Penfecdstal and charismatic groups

Voudon, englrxtlsmn, and shamanistic systems, are ehaltenged o3 tha

| basig of the St. John's data. It'is argued that these categurlzatmﬂs )

 have largely igiored ‘the struture and phenonenology of native thotght’s

-and that glossolalia, spirit poseesslon, trance, and Cebagre

setic concepts, not necessarily mdx_catxve of cultuul or phenumﬂnnlng).:al

sinularuy The absence of trance, of patholofyy aupr obvious de-

mgraphic ‘commonalities between local charismatics argue for the’

analysis.of their religious culture as culture, and not as cult.
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The bulletin board in the St. John's counselthg. .\ -

office of the charismatic: telavision peogtal
100 Huntly Street ationally from
Toronto at 10:30_ a.m.~Honday through Friday on
CBC. The office’ telephone number is shown on. the
television screen, The telephones are answered
by yolunteér counselors fromfthe local charis-
matic conmunity

Members of the Merian, Cood Shep‘hard, and Sacred
Heart Prayer Communities gather in Torbay for

. an-outdoor Day; of Prayer, July 4, 1981. Father
Philip J. Lewis is preparing the elements of
ERGIRUCKATIRE Zocee i hidis & o sesiiaiie: siecsatisdho

Worship, duping Mass. Day of Prayer, Catholfc
Charismatic prayer groups, Torbay . . i s + oo’
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| Pastor Geme Clark of ‘the Worship Centre leads"

prayes-before Communion. Mr, Harold Andrews, : \
_ a menber of the church board, is in the fore-? -
{ & gzolmdatlef{....‘y.A...44

-10, Menbers. of. the Wozsmp Cent#& pray hefore W

receiving Communion. #(Showh are individuals .

of ‘Presbyterian, Baptist, Pentecostal, %

. Salvation Army, Ukrainign Orthodox, and ¢ el ;
Arglican family backgriunde.) . .. 3 e IS 188

1L - - Menbers of the Worship Centre gather arourd "
2 the altar, singing, after receiving Communion & . 190

“12.. . Wdll grouping, bédroom-of Roman Catholic
S “affiliated with charisuatic-renewal, Torbay. :
.'Note:the s?\ring bird on ‘the poster at right . /.-, e -39 .

= 1% Wall grouping, living room, Roman Catholic
: . charispatic home, Freshwater, Placentla'Bay . . : 398

" 14, . A Homemade felt banner, a small version of the ~
A banners which hang in severalichurches in this
@ ! community and elsewhere in the study region, W e
acknowtedges God amfd traditional expressions . g
“of fanily achievements, valued relationships,
\ and memorable events. Its words are taken from
i 4, song sung in the owners' church: "Lord, for
! all ‘that has'been, thanks." .. . .. . v .. 400

d .15, Metaphorical relations between the individual
i - f 7 AR THE TEALCRL wv wir o o0 6 e B a1 5 e 434

i 7 3 ¢ p
i .
| 16, Metaphorical relations amojg five key éntities o
b “n the charismatic syste®of symbols i . . . . . ; 437

7. The Worship Centre 1080 4 + w4 o v 4 o o v s 4 o4 488

A Pentecostal-charismatic reply to “'God is :dead,”

here emblazoned in red % white background,

- The event is the fourth Elening of a'seven-day X
evangellstic crusade, held 1n a large tent . X
placed by the side ‘of MacDonald Drive, a busy
St. John's thoroughfare (August.22-28, 1982),
Seated left to right are Swedish evangelist: . ¥ 3 sl
Petér Youngren (Neopentecostal), Pastor Ronald -

L v 4 Osmond of Bethesda Pentecostal Church: (classical .

Foilt Pentecostal), and Anne Devine (Roman Catholic:

Woxahip, Centra)s. ;. s & s shy » s oy siad o 497
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2 - INTRODUCTION *

For' the past two years, I have been ‘agggnding prayer meetings, ;

Sunday- services, concerts; interdenominational evénts, end informal

gatherings invelving members of six religious dedominations who share

the Belief that tongues of fire still fall on' ordimary people.” I have

1stened to vivid and powerful religlous visions recounted by.Catholics
in their sixties in small communities on Newfoundland's Southern Shore
and to the réflectinns of urban intellectuals on’their ttadiélonul

Pentecostal upbringings. I have listened to yousg, uniforned Salva-

tion ety ety testify in evarigelistic services; and “talked wich
equally young, uniforned membérs who'now do thelr testifying i the
United Church--speaking not of the Army, but of the’ Holy sPum 1
“have spent fours irith people who have just been baptised in the Spirit.
and with others dn‘the thross of losing falth in the reality of

spiritual ‘baptism, I have stood at'a dozen different altars, listen~

1itig to people praying-'and being pmyed fox,‘ crying 'and rejoicing,’

silent and recelvi'\g the gift-of l’.nngueb. ut of it;all T 'hnve

atteipted to'discern' the ehadital cultyral unfties and diveraition
“that sake up charisnatic Cheistianity {n ens:nm Newfoundland‘ >
My feldvork has taken e to scversl cotmiinities o’ the et
Kvilon Pntnsita) af T Have intervicued pesple from commnities and
congregations all over the piovince, but this study is fncused upan

three groups in St. John's. ‘As an Ametican’with only three yeus'

residance in Newfeundlsnd behind me; I am 1y q g 1f£ed L rczive

and explatn’the datricate social dynamics of any one--let alone ali--of




-the 'smauer ‘cemunicje's to whi::h ay' fie{duc{:k Hie {taken me, and T 7
vish to do sa much jusl:ice as possible to the comiynity context ad
religious folklife, Sc. Folinls 45s ey, andits social networks
and kinship m‘t‘es. :hough f'ar more closely woven than ‘éhos'e in-the
* American vci[ie“s T havé keiown,”are nowhere near as powerful and complex
da_thons E “comsinteion datvhich viuuau} -evnxya‘ne kaows everyone :
slbe. Wit 4. Joha's, I ‘then'chose the three groups I felt beat
Kepresented thecalfurel spectrum prasent aasag local believers.

The s‘or: of "believer" 1 am talking' ahaut 15 the Roman
Cur.hcli: Angli(ﬁan, Beptist, Salvation Atwy member, United Chutch
nenber, “or Pe‘nte‘cos:ul who belleves in pné socively seeks both’ an
i0f1al and aa m-.gpiug ixpekiente ot the-ehikd Person, of the ,cm-xs.:m\

l‘rinity, the, Hnly smnm " Normally, this fovolves. belief in and an

.
a::tivs search fnt a pe:sonal rela:lunship tth ‘Ohelst. as vellj @

bénisg Jof Be{nga | ghild of :he Father;, the expectation of - divine care
and” guidasice;” and .an attitude of love—-ofr.en of betag in Love-=touard

|God: It also invclves beldst fn.and: séne ex‘pex‘ience with the nine

“chari smata, or "gifts“ of, the Holy spirit; lis:ed 1in the apostle’ w

Paul‘s first‘ lec(er m the Cerin[hians.. " the gift of prsyer in unkncwn

languages ("eongues’ the Iretpretacion 67 GEcarinses hadkr i rongian
by others; supernatural knowledge, wisdom, and faith; the perception
of "spirits"; the ability to.bring sbout miracles; the ability-to;

heal gupﬂrna:u!ally, and ‘the"ability to prophesy, or to speak under

the  diréction of Godi " 'narismaticu," asthey are often dalled after

Paul's term for these gifts, first appeared in North America during
the first' decads of the twentieth century, when they began to band

together and. form new denominations of their own, ‘such as the’
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Assesblies of God,"the Church of the: Faursquare Cospel, the

Péntecostal Assesblids, and the Peitecostal Holiness Church.’ Stace
. the early '1960'-, however, members of ‘the "mainline" Aie‘ncminal:ions §o 5
1528 exparienced baptisa in the Holy Spirit (which will be dgs::'ibed'

in greater detail in Chapter 'mf did not always n;va nm;»:h&:chu,

but remained where they were. -Today there are exténsive differences

in clilg.unl stylistica’and’ethos betveen "classical Pentecostals,” who
 belong to the denominatfons whose offictal theology ‘explicitly strésses

. charismatic doctrines, and charismatics who do mot.

The Field'Data for the Seudy
This a:udy takes the charis\utic cultural spen:mnn fx'om the

botders of classical Pentecostaisn to the most desply Roman Cnr.holin
\foriia:of dharlsaatls folk religion in St. John's. ' The Wdrship Centre,
one of the -cudy‘:‘tjhtea focal grouss, belongs to Jhe pentecostal:
Assenblies of Newfoundland, but is, freq‘unlly. attended by members of
© 11 the charismatic prayer groups I know of in the ares, fof its style

ind “‘atmosphere are congenial to. them and quite different from those of

-.other Pentecostal churches here. The Catholic Charismatic Renéval

1avolves -whose way of and 1g Catholicism

1is P B8 -
ranges from very traditional to very modern-~though this is a gross

simplification of a complex range of attitudes and religious styles.
The interdenominational ‘prayer group which meets' at Don and Linda

".Cuff's home ‘attracts indiyiduals from both of these groups, and from

numerous local churches: Central Baptist, Salvation Army, United,
* Anglican, and Pentccostal. ‘Each group, though it has.largely

to modela résenbles

developed without

groups I have observed in other parts of North America. The Worship

£
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Gentre 1s similar in self-concept .and aims, ethos, musical repertoire,
and denogfiphic factors to at least three other chw Tchow of
whose {mmdﬁ.g members come from Pentecostal backgrounds, but whose

style and membe\'rxghip" have developed along middle-clase charismatic

- lines (I here reserve the term "Neopentecostal" .to refer to this

pattern, though some writers use it interchangesbly with the term
1

“"charismatic The Marian Commiity is in numerous ways closely
v <
allied ‘to the rest of the Tatholic Chatismatic Remewal in North

America,. using litérature, following guidelines,

and accepting official leadership from the American national head-
quarters at Notre Dame, Indiana. - The Cuffs' group uses some of the '
Ainad s husTogtonl parvpactiyed ChasaotarLuEi, o Hantasostals
charismatic évangelist Kemneth Hagin, whope Rhera Bible College in
Oklahoma has traiued a large number of independent ministers, and
ihose books. and television prograus influence the attitudes and’beliefs
of quite & tross section of the North Anerfcan population, but primarily
rural working-class people, At the same time, each group has qualitiés
specific to local culture: _the Worship Centre displays the urban, !
educated, middle-class ratiofialism one finds at Memorial University;

the Marian Comminity ‘displays a great deal of traditional Gatholic,

cthos; the Cuffs' group. is simply & cultural malligatawny of "townie"

and "bayman," denominational and ‘'scioeconomic, styles.
The three groups also exhibit some of the' pervasive patterns
DE change which are at work in local charismatic. culture. - The ‘Cuffs’

Broup'has been meoting for only two'yéars, but news of ‘its existence

hie paen: commiicated by hora o? Wouts folmentiere of £'as Bar as”L.knowy 2

all the charismatic groups in the metrdpolitan drea, and to some
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elseshere; in addition to its core of regulars, it has a constantly-
Shadbrcl wtbasn OF et ot SR RAL PR EOES: - The MY 6F
individuals actively involved in the exercise of the charismatshas
risen from three or four to about fifteen, through the.teaching, dis~’
cussion, and encouragement available there, and these individuals then
exercise the gifts at other meetings and congregations. Thé Marian

Community, after dividing into three groups in 1979 because its

_ attendance wds often aver three hundred, has recombined in the past
§ . o ol

eighteen months, and now abtracts only thirty to forty people at an
‘average meeting, Some of these have joined other prayer groups
(several are at the Cuffs'), complaining that the Marian Community in
"spiritually dead," but most have simply ceased to attepd charismatit
me‘etings of any kind, and become involved:in other forms of Catholic
reneval, such as. the Genests IT Bible study cell groups or the Cursills
progran’ of ‘adult- Cathiolic dducation.? The Vorship:Centre fa inits
£1%th year, and is growing steadily, ‘attracting both new converts who
have. not considered themselves Christians b;’ore, and churchgoers_of
aany inde:  Tn particular, it is attracting charismatics who divide
their church attendance between it ‘and their denominational affiliation,
ahd people Vo have bad iutensaly wutical ovperiances of conversion
and ‘second birth.? This s having a rather threatening, but exciting

and liberating, effect upon its Pentecostal membérs. Here as at the

i 3 iz
‘Cuffs', participation in various charismata is increasing, as'well as

attendance.

Cénsequently, one of the originating purposes of the study,
which was the identification and demonstration of coimon cultural
features between thé groups which give meaning to their common use of




the terms "

harismatic” or "Spirit-filled" in self-description, has
X ®
\bad to be reformularéd: hst they have a great;dedl in'comen has

b

me self-evident. Far from being c;ﬁag?.ned by this turn of events,
T am'as delighted 'as a biologist who, having placed members of what he
was certaln were the sahe Vspaties in an enc'msur; (‘ogej:her, finds his
Laboratary proofs of. gendtic compatibility rander';drpsﬂséby the
appearance of offspring. As a soctal scientist, I am row free to con
centrate more fully ‘ipon the dctual operation of charismatic culture,
in three samples from its local spectrum, without spending vast nm;unts

of time arguing for the existence of the cultural species christianus

charismati.

. The decision to retain focussupon-the three groups, in spite
of the changing nature of their relationships to one'another ang .to
local charismatic culture in general, fs based upon both professional
and personal factors. First, it ds my conviction as a social scientist
that we have had enough studies déscribing belief systems as integrated,
static, self-supporting, ideational comstructs, which overarch cultural

" 1ife like domes studded with constellations of unquestioned truths
about life. As Lauri Honko complained:

Works concerning primitivé religion are filled with statements

which begin, "The Voguls believe . . .". just as though the

belief were the possession of a broad society, The differences

between fndividual and collective tradition are generally given

no heed.® . 9 &

" g
v felt That it was vital to maintain clear distinctions between those

beliefs which are widespread in and characteristic of local charis-

matics, and those which are found only in particular prayer groups,
L | .

stem from single’denominational traditions, or belong to onlyra few

"individuals. I decided to avold generalization, about the'charismatic

i




' ‘community as a whole, but ‘to’ discuss specific groups and individuals
- ag \examples of that commalty’s possibiliies. Second, as. Honko went

on foiargue, belief systems ate not made solely of unquestioned gi.vens,

o

but often"incl ud dnd al

T e Hiturentof ‘reportios the"ambul, datly opemmp
belief, I havé chosen to keep the e[hnographic focus small enough to .
_allow concrsteness; specificity, and,a' fairidegfee of holism. This is
(e study of what Uthe' charismatics beliave". but/of what paréicular h
~cha;1‘sm;1: individuals and groups do, say, feel, think, and eples
adnce 1 and out of raliions -conexte; whatikinds of evidence mppor:;

challeage, Bnd change'beliefs; and what kinds of rusoning, testing;
‘. and pee occur as ‘belief crifies eal Lo ahaid folkiife. That is’

where the’ personal reasons for the.decision come 48: Though I do not

_ think T-ugderstand any two, groups'in the same ways.or to exactly the

* same degrees, I understand these three, and 1ndiv1duals within them,

in greater depth ‘than I do other:groups ip the area with whom'I have

spent less time. ) |

The Disciplinary Context of the: Study 7

This ‘study's approaches to.the ethnography of religiuusly-

defined groups hnv‘e‘h’een formed by recent developments in the sind; of
folk teligion within the Field of.folkloristids.. Tventy years 4go,
folk religion often canno:sd urvivalistic of syncratic beliefs found
in peasant c\lltures, and anong ethate minoxities or zelatively unin-

3 grated sm:inl groups wi.thin pluxslls:ic societies. Like much’ that
fel1 ‘under the mw: SE Eniorns ft i often asaecia\:ed with’ the

old‘fashioned, the mapginal, and the fragmenm;ry in culture. Religion

was dichotomized. (following Redfield's distinction between ‘the Great




Tradition and the Little Tradition)” into official and folk forms, or
trichotonized dnto folk, official, and populn. Whilé these tenden-

cles still characterize a ceftaln amount of the' otk being done today,

the subjelt has \mdel&one considersble redefinition aid Feorfentatior.
The. work-of Scandinavian researcheérs such as Lauri ﬁo!-;kc;, ke
Hultkrantz, @1 Juha Pentikdinen, who mcoxp‘uma'mm.bds ‘and perspec-
. tives from Ene peychology and phenomenology of réligion in the analysis
of £olk beliefs; and do not divide "féligicis" and "superstitious"

elements of belief intd separate scholarly categories, has had

increasing impact upon Norlghi Amerdcan folkisristics:’ ~Perhaps the . . .

post funllaméniial change’ nd.whith ‘thetr wor}(ha’g contributed has been'
the shift f£rom defﬁung Folk :eligion' through comparison with ofeidial

““orthodoxy to.defintng it thxuugh exaatnation of echmgraphic doncexte:
Folk religion 1 conta to refer o the coamuleglcal, moral); and
causational belisfs and practices, an:lcudes AR A
characterize & given group or cnmunir.y A ‘Second important change,
encouraged:espestally by Horic,: Wasbein b recdgni:icn of the rdle % ;
of resson and personal experieiice fa the fum&tisﬁ and maintenance of :
boEh’ tndividuel and shared beliefs regarding the supernatural, whether

it is the supernatural posited by a-local official relipidus systa:u

‘or not. This important shift in scholarly pefgpective has reduced

a :enscinus and; I Ehink, 1s.menr.able tendency to treat "folk"
religlous’ beliefs as inharently u.nreasomﬂ-lle and unrealistic, "

In Notth America, Don Yoder 1n1:1a:ea rer.‘hinklng of - folk

religton, it a 1974 spéctal’ isayefof Westera Folklore, providing a

survey. of i and ‘an’ intel 1 biblicgraphy of acholarshi .

‘. on fthe subject. He argued_that development of the fleld within North
i hd




“Amsrican folkloriatice had lagged ‘behind the Eurpean largely because

of ‘conceptual problems:

3 Most American defiditions of folklore provide no categories

; 5 in vhich to. irclude religious phenomena, unless it includes

them in that impossible survival from the Enligh

i the word "superstition,” which blocks: dhy sympathe!

standing of the belief clements in folk religion: ' "Religion'

5 © 77 s obviously not-a "genre," and cannot therefore be included

2 in the old-fashioned genre-oriented definitions. With the

0 newer’ culture-oriented definitions obviously religion. can’be

included as it has been’ in Euznpa.

Yoder's cenclusians regarding the definttton oF. the field in ‘a manner

appropxintze for the Norch American eoext {ricluded these comment:

s Folk réligion {s ":he fulk-cul[urnl dimensipn of religion,"
¥ iy - or "the religious dimensién of folk culture.". This can z
% $ include ‘active/creative as well.as passive/survivalist ele:
ments, it ‘also certalnly can suggest:the element of tension
which exists between"folk and official. levels of religion *
in ‘the complex society. ' Therefore we cén phrase’this
practical definition in another way: folk religion ia the
¢ torality ‘of all those views and practicés of. réligion that
i exist’ among the:péople apart -from and alongside the strictly
5 3 3 .theological andliturgical forms of the.official religion.
: . .. Finally this definition can be applied ds Richard Weiss
- and others have done with folk-culture in general, to the
components of the individual mind, where rationalisti]
sttitudcsyé!(ﬁ'dnx religious opinions; and folk-religious
reactions<€an coexist within the same person. -(pp. 14-15) -

4" - Other North American folklorists, ¥ather than explicitly

o - adopting‘or debating this-definition, have simply begun to inélude-a

- range,_of, religious phenomena in their investigations.: David Hufford

o has refined and extended Scandinavian directions in the study of

thorough -phenomenological description

£ * . supeinatiiral bilief, arguing fo

E " of the experiences upon which they are often based, and assessment of

ﬁ S the kind and degree of belt‘evf‘ac:ually held by particular informants,.

| > i

\ x before cultiiral interpretation is attempted.d . Hufford'and others have.
. ' “also®given Ef[en['lt;n b7 :he.’ro‘l'g of ‘rhetoric i:n comhunication about the ;
;‘ = - L superndtural,’ exanining th‘é'rn‘lreief den;ripci.nnn‘ofuaxper:ncc, and
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the narration of mn;r;tes and legends, in the developzment of both
cultural and scholarly bellefs.’ Ruetoric and performance in con-
gregational worship have been examined (primarily among Protestant
< fundamentalists) by Burns and Smith, Cleménts, Goa, Mullen; Roseuberg, 1
and Tcon. M Rowan Catholte legend, pilgeinage, and household art
ha\fe been dﬂmnﬁld and-analyzed m North America by a number Of

folklorists and ‘cultural anthropologists, including Brown, Fish,

. ’ .
2 - Grizes, Lange, Pocius, Posen, Smith, Kay-Turner, and Victor and Edith
Tumar.lz
Some changes ct zuch of this

work. Many folklorists have ceased to isolate religion as a cultural

"and conceptual dozain, so that ethnographically cosprehensive ::’diu

of iulldife and -thought include religious aspects of both as inm—
13

grated parts of the teave, 1

stmtlarly, studies of parcicular events £

ot domains. of expeximnce have ‘begun to discuse tcligtoun neaning!, 2l

- oipbaegse inagery, and emxm iithoge r.m-r.ing then' a5 somehow :

noncultural or sonfolk, or analytically .epunmg then from other

-aupeaw with which they are intercwined.’ Tn th1é folkloristics and
symbolic: anthibpology are of the same mind. Religlous belief and

practice are being approached less in ‘terms of their survivalist or

syncretic origh

less'in terms of their support or reflection of
“ social structures; more in téms of their cultural Toles as sources

and axprenionl of pmrful cultural metaphors, uzl'.hoil. and- materials

Eor thinklng-abost death, sickness, celebration, and evuryday 11ke... >

A umr Lolder’ definitiol\s of folk reltgiun, 1t /night have been

argued :hnt charismatic Chrutimlty is & popum rather than a folk v h

phenounon begause of s, relatively short lﬂe 50 far. Under the




- preference

l_:\.\ltur&eriente:i definxz;a.;s ket lied above, S1is Tegitindey 2pia
subject of foxkioristic investigation seens” clear,’ ‘s fo1K group,
charismatics are bound together. by religlous rather than ethntc,
reglonal, or oceupstional ‘ues:, as are the participants in a pilgrim-
ageor a reliplous féstival, and as such fall iggo ' falrly large
¢lass of groups Tecently studicd by Folklorists. As a system of
roligious bellef and practice, ichariomatic Christisnityis St. Joha's

owes ‘very little to direct input from print or:the media; local

people. cite,well-known speakers or authors'not.a‘hundredth part as
often as they cite each other. Customs eyolve according to" local

folk, bpeech and. aesthetics in-religious contexts owe

Fac o EorNewE ol and. patcaron Ened o officka‘l or popular religious
wblaT}: ab Wil b6 11dhtrated da Ghapter 1is Charispatic culture

tends to drey matertals for thought From, and excénd its influende: to,
donsing of cultural 1ife xanging from the decorntion of Hiouse iteriors -

“to the tacic definltiun of cime, a8 will be Bhown in the course of this

' study. It is far too independent of imposed concep¢s and‘customs,

_ and too. deeply woven in the complex lives of people’in St.”John

complex soclety, to be considered "aonfolk" in any meaningful ‘sense. DN

In terms of its methodology as)ueu as its dubect;: thia

sturly finds its models and companions (as well as same Of its

s and cultural anthropology.

provocations) in current

'Reepm for the. powers of reason and observation, often involved in"

belief, and for v.he crentivi:y and areistic skill, ofted involvcd in

religiods ritual o performance; characterize ‘st of the ‘studies
o

" mentioned sbove, and have guided every stage. cf thts sthdy frou me

. ‘design of {utervieilng, i and Fecordl; to




that of the final written * “tnave ot an
1dealized version of cultural reality, nor shrunk from' offering’
interpretations which may differ from those of some group members;

but I have proceeded on the baste preaise, well borne out by my .f‘ield
experience, that mylnformants are by and large pecple of intelligerice

and integrity, whose beliefs are neithier silly nor strangs, nor mete

a for social 1 or com=.

1 and sroups nave suffered-
15

s:hclarly interpretations which assumed quite EI’IG opposite “-— a few ‘of.

which have been done by ‘folkxm.scs--uud % regard oy discipline's

‘nurrem. noras of emphthy and respecc in e:lmographic work as E\mng it

nost. Fruleful qualities. ’ -

In my own case,  these qualities have been my glory and my

saving gracé. Hed I been expéeted by the convéntisis of'my discipline
to lack respect for my informints' powers of reason and sbservatiod, .

¥ “could haidly. have doped, personslly oF professionally, vith the
realities of fleld expericr:e. _When several {nformants, deilning the@
“anotating":ef the Holy Spirit,- cxplained shat 1tis for them tmgﬂ;le,

ble, and even what wufd have becone of ‘my

assumption that ‘anpinting is a part of "bellef!? Worse, what would
L havetdode as, fn the courseof. fisliwork, it bechna: perceptible to,

- and’ was ttuullcted to ‘and from, my ovn mind and body, 1a 8 wsy. fax
more accuratély da-r.rib;d as a presence thnn a fom‘r %

Had I'been expected to. maintain in‘wbjactivl.ty modeled ‘on the .

s:udy of phynicq,l uhjacts and phrenosena zather than the. dLgl:ipanad

intersiblectivity. suited to social 4nd ‘eultural Shabsiens; 1 swould
have been perceived as abrorsal and untzustworthy by my {nformants. O

A




. Participant observation at charismatic prayer meetings meshs that
3 : -
“one's eyes are smiled igto; one is hugged and confided inj'one is

askad, "Are-you comfertable with this kind of worship?™ or "Did you

vk’ this’ prodlecy"ss really from the Lord!"™ by people who wait
R s St chths Hetkiitpanie dra profoundly
“sensitive to the thoughts and feelings of ur.h‘:tu: som have intuitive
capacities (called discermment or the vord of knowledge) which are
! 4 decidedly beyond the normal, vinge . Und'et such condxni;:ni,»i tradi-

~',dannl eeiem:iftc objective stance would huva r’uinnd mppnn:, and

‘dm:n the sort of ;.n:nrdcr one has to ncnvurt, nvdid, or bn\iah (Onte

and am‘.e at ‘an’ 1nx:er-

group event. £nd1v1d\u1| en:cuntering me for zhe first ‘tln:e 'tcldrm

¢
t

g { AN S at the u.tum ‘Communiity,. once at the Cuffs
f

that, had-I beea what they chougpt social sciontists. usually uere,
el P 'mey would hdve bantshed me tmsdtately.)s . Sl et
In addition, bad the study of fulk reldgion rematned l:acltly
defined aa the stydy of backurd, triatial; o, masnctiteid elesencs
of beltsf,I woulh have fomod myself’in the postcise of a.letive
American trained in anthropology in the days.when Indians were com-
sidered "savages,”. for T have been & charismtic Christisn for ‘the

past *Fivé years. Though my'owa cultiral raligious réota-ire tive

X3 thouslnd miles from Nzwfo\sndluud in a'regional ethos .and wrldviev

ich do not exist here; T could S€111 have béen n:cused nf bedng

incapabl of ve.  Given the cumnc am:udes

»yravalent among North Amum folklori-ts “toward théir own dlscipline,

1 feel’ cm\fldenr. in taking Dell nyua' l:hl utexilaﬂan of the: fleld

serisusly; and ting ¢ to. charasteriss my v profissional smalystd

. btasd both puﬂ:lcip.sm: observntinn end. Antervicy dia; by mung N




Andhich T share:

When asked ‘to describe folklore to others, I have often’ found
ayself singlisg out several distinctive featurés: concem
with - the-aesthetic and expressive aspects nf culture; concern
#ith  traditions and traditional life of ‘ome's own society;
enjoyment of, and caring, for, what one studifs; often,
craftsmnlike participation dn the traditii-studied; concern
for accuracy md objectivity) insight and explanation, that
manages by and large not to contort what one Studies with
procrustean dethodology, or to cenceal Lt befiind g mask of
theoretics.

8 N e HathodoTogy
Y While my-perticipation in the traiition studied has often

4 provided me with an immediate giasp of important.cylturalwtopics and
Categorfies ot of common areas of conflict betwesn ideal add real
culture, and £luency. in some aspects’ of native. rules of dppropriate-
s for. spesch and behaviour, 1 have been wary-—£ros my mzumn:s
point 6f view ‘sometimes too ey o~ dabuaing thit- my, o beliefs;
attitudes) rodes:of reasoning, .or experiehcas with religlous phenomena
ware comparasle to theirs, In addition to my geographic and coltural
atotance fronmy informants, my professlonal horrer of a-priort
assuptions' power to. screen. Qut certain kinds of data and to "pre=
sort!! :x;g rest kept me consistently sqspe‘nding‘my areomal rgngia;m
ethos and orldview, This is no pore d@ifeicult, though it ls cer-
tainly fio less, than 1e.mug to shied oro's “ethnocentrisn in’order to
" do cross-ciltural research; it was made tasier (and more acceptable

erceptive informants, to whom I eomctimes explained chat T was

< to'my,

“through incerview questions (on the felt sig‘niﬁcancz of religious

gesturas, for examle), T bacame mre. cértaln of the riles ‘fof

T




. = ¥ = ki) S
appropriate belaviour within local culture and the criteria used by /

éulm:evqmmbe;s “in.the organization of -experdence.
Thilg concern with methodological controls upon my dual status
as ethnographer and culture member bes ‘led me to'test n, conprehensiion
of cultural perspectives by rephrasing bellevers' comments, asking
EHiew 8" veli-ne-4f T'had properly grasped thedir ﬁezcépmns and feel-

ings. Fc}uuuing Spradley and MeCurdy's sechods 4n. the use- of cate—

eofleadaid Hxbrionlca qudeciind; a greac deal of interviewing Fime
was spent in eucmng hilfevezs! "definitions of tewms!: examples of

their use, comparison -and contrast with related terms, and. explana-

it ionen OF “thets. ralationships. Lo jarious sonbexts dnd’ cncépts, > Tt
to 5 .

also'led me'to. combine quéstions introducing new topics or following

_preconcéived directions witl questions based directly upon informants'

combnta), taing: thetr teminology and following their trains of it
thouthé. 19 1 have fncluded sample interview schedules n Apperdi T, i b
So. that ‘the Edader nay. exanine that dspect of my ‘iethodology ‘at fir'st
i o hand. - Recorded 1n:§wizuq have been placed on f;la in the Memorial
Unlversicy of NewfoundLand Foketore: and Langusgs Archiv, ‘and wy

atbo e A:cnsul:ed : ' ‘ v i
my axscxpune, n%my cultural stil:us, which

has détermined the mariner in which the ‘culture is presented here.’ My

CIE 18, houever

has convinced'me that the com-

reading of

munication uf ethnographer bias to readers is an msidinusly easy. e

process. The siuple of g ) ;

("1 sav-. ") into subjunczive ones ("ha I:houym he Baw .
'sccnmpusms the severance of the informmts' beliefs from the "real g

'world" known by etfiiographer ‘and reader. 1 have discovéred that many




" good leave in the, indicative, and

present réliglous and paranormal data as neutrally as material culture.

Robert Lowie; for example, §ives this.account of a memorate (a Harra:

: tive of personal experience connected with the.supernatura1Z9) told

to.him by a Shoshone  inforant:

.. Red-ghirt, the ‘Shoshone medicine man, . . . told me about .
He'had died, he said, because 3

his own death and resurrection,
he had. eaten salmon contrary to his familiar's ordérs and thus .
X > forever lost that spirit's protection.  Fortunately, the Sun 3
. ». - appeared to him in‘a dream, telling him he would die but |
. pronising resuscitation. This-happened about 1880, and Red=
shirt pointed out o ie the spot whiere his tribesmen had.built 1
a special mortuary shelter for him. And now cémes an illuminat=
\ “ing detail. After his soul had.stepped out of his thigh and £
) taken a few steps forward, something suddenly descended clear .

: through ‘it, dnd. it began to go downwards—-not upwards, accord—
ing to the genéral Shoshone belief. Red-shirt miatrusted the
other Shoshorie shawns . . '..: Did‘he not have the direst
= “evidence of hiis senses that the soul déscended after death

instead of rlging?  They were only guessing; but he knew.2l

This type of presentqri;m is in keeping with Louie's concern, that
3 religibn's meaning "frnm the worshipper's point ‘of view" (p. 535) be X &

zvsilable through ethnographic writing.

Anthmpa).ugists and folklorists. wurking uMeligion in com- " X

' plex socletics often strive o present/:dffec.:s ‘and wmeanings for
! yarti:ipants uith the same gensitivity and .Ccurany with which Lowie®
E presented Native American religion. Studies sharing this joal have i

been done by ethnographers who participate in the tradition studied,

a8 Well ds by’ gthers who do not. Wictor and Edith Turnér state, in

age n‘\rl Pilgrimage in Christian Culture: Anthro-

their proface.to In

3 i Ealnym Perspectives, that they are Koman' cmmnc.” Their vivid

5 descriptions of pilgrimage as an experience, though fo_cgsed upop ‘the S

significance of each'shrine for Roman Gatholics of the country in

A vhich it {s found, convey something of their participation as-welll * |
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Barbara Kirshénblatt-Gimblett'sstudy of Ashkenazic.rites of circum
cision are the more insightful, as are her studies of narration in
Jewish North American traditions, for her membership” in Jewish

culm:e-za £ R PR

In emlation of my colleagies-and thactess; and Guk-bE respect
for ‘thelr+ability to acéeptthe’ ethiograhic encpuiter, as. well & out
of respect for my informants, T hav‘e presented - charismatic culture as °
fully, as coherencly, and as directly ad possible. If oy inforamnts
have told me that. they can plck.uw a demon {n - thetr hands, T have

If they have told me chae the anotnting

tangible, msll!able, and transmigsible, T have

not disc\mszrl 45 theoretical what s for . them ewplrl.cal. LT would do
the snl!l! 1€ 1 vere writing about Naskapt eicounters with Anthal
Masters; or Inuu/.ﬁ'uen s Jourrieys through bedrock. The questlon o£
‘“whither T pésabnally baliave In,. of éxperisnce; ‘the Sresl worii® as

my informants do, or.as my readers do (and I suspect. the readers are -
mee dxvexu than sose "Bf thes think), is lrreleﬂnz, for 1 am ua:

m:ing about: bel{efs. Iam ur;:mg about. r_m culture with whi:h

T haVe’ Worked, ‘and hoping to do so in a mamner .ceapnm to its

menbers, and vesful to my m].lugues 2
In actuality, my dual -ﬂtatuf has got greatly 'll:;red ‘gany

aspects of ‘;hn ethnographic process. In the £ield, trust had still

0 be carned, and iMerstandiag of me"-pacmc beliefs and attitudes

of p-mcum groups n-d o be buut elowly. p'uucip‘m uau'w'-um S

' 4n these three and 10 o:hu 1oca1 foffs of charismatic culture tas .Y

- l«mrk:d ‘some of x:he same t‘mnlfﬂmtiml upon me as have.befallén othez

athmgnpl\ers sho' have entered deeply into native 11&." Even ‘the %
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ko
paradoxical blend of empathy and alienation vhich fieldworkers may
épetience as they become “marginal nativés! is often felt by charis—

matics vhen visiting other prayer groups which aze culturally dif-

- ferent {n some way fron thelr own--or even in attghding their own

during periods of depréssion or doubt, In the analytic aspect ‘of the
process, I was spared some of the paln which the critical examinarion
of beliefs one shares might be expected ‘o bring by the normflity of

such critical examination among charismatics. -For example, it is

. culturally commn for individuals to entertain ‘more than one possible

interprétation of, or explanation for, a.particular event: In addi-
tion; there are two medical doctors frained in anthropology, and

several individuals holding graduate degrees in the bumanities and

soclal sciences, among my informants, Tt is difficilt to say how much

of the ease with which I was accepted into local charismatic culture,”
8 b

and ‘have been able o Virie pasks Al fobchi between its worldview and
that homally dssociated: with wistam socialisedense,” ds dib to ny
‘mative status. Much is'probably due to the aount of Common cultural
ground shared between the two, : "
In some ways, ny.native stnc\;.;i actuslly ‘increased my capacity

for sorial Scientific neutrality by removing the umilldngness, or

inability,  to entertaia the possibility that native belicfs might in

. fdct have empirical velidity, which plagies a great deal of belief
; D 5

research--medical and socdal @ well as religlous. 'As David Hifford
nas polnted out, the researcher who "knows" that' there ‘are no angels .
‘often 15 unwilijpg o wnable o obtaln 3 careful description Of the
Lniovmens‘é "knw;edé’g"" that there are.”” 4 a charifmatié, T heve:.

been tfained in sk&pticism,end in openninded inquiry into such




- questions; it {s 5ot threatenisg to e 1f informants' beliefs are i

velidated or by P il, cire \tial, .ot uplril;a!
y 'ev&dem:eA Chnthmtiu often regard the development of semsitivity Y
% " ahd good judgement in spird tual matterd as a process of trial and 4 l

error, wd Ie-rn'through expenence to accept both validation and y 9\

£

{nvalidation <eith relative. equntiity. Wordsof kioeiedge, for example;

are subject tq confirmation or :on:radxccion by the Lnﬁvidulls to whmn_
- they refer. If someone says, "I sense.that there is somcope hire wirh
o V " “abad case of anf\u:u," and there ien't, both the npeuker and  the
1fsteners accept invalidation, though they mey ask further questions
asout the episode to Fiad out what kind of mistake was made, My 2
sative training therefors enhanced m professional trafning in the !

. kind of objectivity whi:'x allovs one to look dispassionately at belief-

S T e R S

- related data, : o d \
The one aréa of research most affected by my native status,
m&}y the dpenness to and relmation about experientlal knovledge

1t gave me, is one highly prized and often soughf in sysbolic i

_ and cogaitive anthropology: access to vhat Geertz calls "nativea™ N

S 26,

fnner lives. e comares the Brasplug of the natties! poiat of view

~to réading & poem or catéliing an ull\lliun. or seefng a Joke (pp- 236~ ¢
237); naturally, it is a good doit “eatat it sccomplish such feats
when working with texts in ome's native tongue than it is to vork in %
- traaslation. The 11lustration u,par‘tlculurly ape for this cue.‘ :
because, @ great deal of chardsmatic’ expressive culture refers to

specific experiential . states wiich have'no names in standard znguah'.

Faniliarity with the- states themselves makes the interpretation of

-n.uyhom desiérptions less  suwcepEible, to eulturally Lhappropriate K R

E A




readings.?’ 'Because metaphors used in sich dgacriptiong-;genturﬁ

pictorial, or verbal--tend to be created individully, though cor

relation.s

th others' metaphors s noted, ehjoyed, and used in the

of ‘shared ons “catchiag the allisioss and e -
seelng the jokes is not a matter of simply learning matfve idfoms, but 5 g
. fof gaspinglthets saerietve ditietalen. TELths rendsEwiLl chtak of .
the vast range of metaphors he might use tq describe sleep or-hunger & B

to ene who had never experfenced them, and of his own grasp of athers'

metaphors for such familiar states, he vill gain some sense of thé

i valig of experiential- for the 5 of & leati

about ‘such matters: “ “

Barbara iyetho£f has recently obsprved that "the Failure of
anthropology to desl with the experiences of ritual participants=——
‘hological’ &

private, , DS an

enotmous barrier to our 5.4 s Les will

1
i
{
i
o 1
say that on occasion A the prayer meeting was filled with’ the'présente - it
and guidance of the Holy Spirit, yhile on occasion B it was stmply, and © i’

emptily, himan. The order of events in hoth' meetings, and moat of the

Sehaviour of participants (with the exception of sibtle

il
observabl

STanent s el e Apeal.. otes st facial sepraniivon) i tay el i s A
been’the saps. On'the other. hand, tw occasdona on Which the events . ;
and obaervabl; behaviour were vastly w:zeng nay be described by ﬂ
participants as equally Spirit-filledand Spirit-led. In cases like

this, faum to deal with the eiperdential ‘side of witual rendets.oq\e '

~incapable of relating to crucial native cognitive' categories like

"empty" and "filled.”"




" 5 %
Learatog to tell the difference berween g Spirit-led prayer
/meeting and an empty prayer. meeting, between an "fnofnted" wérmon or
prophecy and an "gnanointed" one, or between d spoken prayer that
tes1a ae' 18 4k 10 "getring through” and ome thatr seess to bounce off
the ceiling, are instances of what Geertz PN sorting winks from
twitches, pncme—v:nh. ndyarodhd mn. and'in’ that sense

they are examples of ‘problems u—m o all ethnography. " However,’

thly bdm~tb that difficulr l:llll of tthnaxl‘lpmc probless in

which ot only native. bur the

nquirutfor using :hn are m: pxeum: fn all :ulmu, and cer-

tatnly le outstde the Tange of perceptions noraally W u westetn