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. A, o ABSTRACT

In Newfoundland this century ghege has been|considerable
devotion to St. Gerard Majella, who has been best known

Land most vigorously promoted as "The' Mothers' Saint." =k
_St. Gerard has been particularly important to many women
during ptegnancy‘and éhildbirch,,,but’ what has beer; asked

and expected of him has varfed according to tha niceds b
and circunstances .of the individual, and the manner '

of dealing with the saint has been very much a personal
affair. This.study 1£vestigates wh‘y and how St'. Gerard

achieved such popularity on the island, how relations

ships with hin haye been conducted, and why’this dev
tion, like many others, is now ;n'aecxgné. In doing -
so,.it provides.'a record ot.the saint system in operation.’
and transition in twentieth century Newfoundland.

There has frequently been a significant gap between
official theory and ?fivaté p:accige in devotion to @

G« A lias o : g
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at popular level has not alays- tallied with the—official———

% standpnint/i nor has the official position always been

made clear at parish level. To get an accurate picture
of the practice, as uppo‘ed to the theory, of religion,
it is necessary to take into account folk and individual
beliefs and practices. Using information from populary

devotional literature, and interviews with people involved
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in and peripheral to devotion to St. Gerard Majella,
this study demonstrates the lack of uniformity below

the Bux‘face of a.standard feature of Roman Cathollclsm.

Cre sticyal this complex in::errelationshlp of -official,

folk, and 1nd1vldua1 rellqlon, and the difficulties
faced by laity, religious; and observers alike in dis-'
tinguishing betveen them. T
In ad}iitxon to tracing & sxgnificant epissde in the '
socimzeugmus hxstory of Newfoundland. and examlninq

one maniifestation of a centuries’ old devotional tra-

dition, it is hoped that this account of dejotion to

'St. Gerard Majella will contribiite to the r cogrition

of folk religion as an important, extensive, | and inevi-

table €lement of reugion per _se.

i
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INTRODUCTION

‘"The patron saint was am ‘extra companion.through life
who ‘healed hurts, ‘scothed distress, and in extremity
" coura make miracles*’ ' Written of fourteenth century
Europe, there are many Nel:fu\{ndlagdezs for whom this
ecould still hold true. - ’
~ & %
This study s;_.éus how'Catholics have conducted relation-,
ships with a holy “figure; Sg. Gerard Majella, and what
part this h,evc;a;ion Vhassplayedv in their lives. It

explores the complex interrelationship of official,

of the ‘saint systdm in.operation and transition in :

'¥ twentieth century Newfoundland.' ~ -

I first became aware of devotion to St. Gerard Majella

‘when. I was studying Folklore in Newfoundland. It seemed

to'me that,a disproportionately high number of Newfound- -

landefs were named Gerard, and this impression was con-
firmed by others. A St. John's judge, for, example,

claimed that "every other young fellow hauled up" was

- a Gerard, whilé a St. Alban's woman declared that "prac-
< ’ :

‘tically every second chap in the community" was called

ol
; }‘Barbara W. Tuchmann, A Distant Mirror: The

Penguin T P. 33.

:Calamitous l4th Century (Harmondsworth, Middlesex: /\




that. Although a number of Gerards.thought ‘theif name
was "probably traditional® or."just really popular round
herg," I was told by one'that his mother was devoted
to St. Gerard Majella ‘and had ‘named all heﬁ sons after
the saint in some way. I talked to this lady-‘aﬂbo\xt

_her ‘devotion, -and my interest grew from that. n

Gerard Majella was born in Muro, Italy, on April 6,
1726, and was ‘such a frail baby that it was thought
necessiry to baptise hinm:the sane'day.l Garscd waw'a
rémarkably pious child and an exemplary adolescent, but
although he ‘twice applied for admission to the' Capuchin
.order, he was refused on account of his delicate health.
The Redemptorists were finally pe;ng;ed to accept him
in 1749, and he made his profession as a Redemptorist
brother.in 1752. During his.six years with the Redemp-

torists his piety, humility and -obedience were exceptio-

,nal, he persuaded many to make an hondst confession, he

assisted those wishing to enter a religious vocation,

and oni at ‘least two occasions he helped women having

_ difficulty with childbirth. Gerard died in 1755, was '

' beatified in 1893, and. Wias £inally canonised on Decenber

11, 1904. . . . - -

2 st. Gerard's biographical details are taken from
Saint’ Gérard by Ronald G. Delaney, G.Ss.R., (Montreal:

The League of St. Gerard, 1956) and The Mothers' Saint’
by Daniel Ehman, C.Ss.R., (Tovonto: The League of i

St. Gerard,  1951). e ; By 42

|
i




“ Particular events during St. Gerard's lifetime and after

~-his death caused him to be rag1zd¢d as especially efﬂ-

cacious in cértain spheres. His ability to persuade N

i
i
i

-people to make a full r:onfeauun resulted in the title
"Patron of a Good Confession,” and his initial difficul-
ties in being accepted into the religious life and-his"

help to others in this respect caused him to be regarded

as “Patron of 3 Religious Vocation." "In addition, the
s!orial of hiu‘a!sistance to women in :hildbitth before
and after his death:ted to his title "Patron of zxpac-
ant Mothers.” Although a seemingly incongruous role
for a sickly male virgin who died young, it is as “"The
Mothers' Saint" that Gerard Majella bak been Best knowr
and most vigorously promoted, and it is primarily in
this role that he gained,a large and enthusiastic’

" following in Newfoundland.

From the start of my investigation, I realised that

devotion to St. Gerard in )lewf‘o-;ndland showed the mix-
ture of official and folk religion and lack of unifor-

mity 1y with ai 1 by medieval

~ historians and theologian: comenung on the saint sys-
tém in Europe prior to thy Reformation. While the devo- ¢

tion was obviously not a "survival,” it was part of
‘a centuries old devotional tradition inclined towards }

"folk int tion and on."? However, in

.~ .. ¥ Don Yoder, "Toward a Definition of Folk Religion,"
g . ) kd A‘ '
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_the face of altering conditions on the island and changes

within the Roman Catholic Church itself, this dejotional

tradition was losing its ¥ place in land

society.

Devotion to St. Gerard Majella has played| a stgnificant
part in the socio-religious history of Ne
As "The Mothers' Saint" Gerard has been importen

many-women during pregnancy--a "delicste® condition, .

‘in practical, social, and theological terms--and this

predominantly female devotion has met a variety of per-
sonal and communal needs in the province. In -addition
to its 1n(:r£nsi.c interest; I considered that the'study
of this devotion would be, important in providing a

record of the saint system in operation and transition

in the twentieth century‘

. - . -
. Much of what has been wiitten of the saint system in ‘

the past has either been by Catholic apologists, or |
by theologians, and historians complaining of the "abuses"
of it at popular lével.? s a result, we know compara-

tively little of how the saint system has operated in

‘the {ives of "ordinary" Catholics. ' The reason "unoffi-

cial behavigur has been such a constant feature of.

L 3 (cont) Western Felklore, 33, No. 1 (Jan. 1974),
3.

A notable exception is the excelleht work which
has ‘been done in Spain:by William A. Christiam, Jr.
and Susan Tax Freeman. ®
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nonliturgical piety, and the, range of beliefs -and prac-

tices associated with this type of devotion, have

y little on. This is because
religion has generally been studied in terms of what
people should do and think; whatever has not conformed
to that ideal has either been condemned, or, more often,
SiSply Sgaoeud. I feit that there was & masd ok &

. . v '
realistic account of the workings of the saint system,

| and an accurate assessment of thé nature and extent
\

\of folk reljgious ideas and behaviour in nonlit‘?rgical
piety. Because devotion to St. Gerard Majella in New-

" foundland was a twentieth century phenomenon, I hoped
it would be possible to trace its gr’wch as a devotional
‘vogue which swept the island, and because G its popu
larity T hoped. it would be_poskible to £ind pecpla . *
willing to reveal how it was conducted and what part
it played in their lives. ’
To study devotion to a saint it is necessary to ;xploré
the relationship between official, folk, and individual
Satigton; and, to s wware of ‘i practics ss Wall as
the theory of religion. When scholars talk of religion
they tend to mean Aol{iciu religion--usually pe:cei}:eei
in terms of theology and ritual--which is just ‘one

aspect of most people's xenqigm experience. Balievers

live 'according‘to their own perceptions of the religious .

tradition to which tHey adhere, and if their beliefs

and practices dp not always accord with the official

-



v g
view they remain religious, nevextheleu) thelr faien’
d.oos not become any less sincere or worthy of research.

However, as Susan Tu Freeman points mlt, "Because we

‘have allowed the Church- to press om our analyses its.

own definitions of proper beliefs, parts of the belief
system which have not received official sanction are
treated as something less than religious. That the

personal system of faith may elevate the unsanctioned

- objects of belief to at least the same level as the sanc-

tioned ones and draw them coherently together has either

been ignored or is obMterated by the definitions of

religion in use." - ¥ e

As an undergraduate specialising in Religious Studies
at an English un§versxty,‘l was aware that the academic

study of religion tended not to take into account the

. way ordinary believers inurprat}d and acted upon their

particular brand of religion.® Christianity was repre-
sented by theological studies which were ¥far removed

‘from ghe beliefs and practices of millions of people

5 Susan Tax Freeman; "Faith and Fashion i Spanish
Religion: Notes on the Observation of Observande, ",

Peasant Studies, 7, No. 2 (Spring 1978), 121. b s
6 Yoder, p. 7, makes a similar point: -'n.é teaching
of religious studies in the United States has lconcen-

trated largely on the theological and institutlional
level, which either neglects folk practices apd folk
interpretations of religion as unimportant or/ it neglects

them because the.discipline hun too rigid a framework .,

to inclyde such phenomena."




at parish level. After studying the more formal side
of religion, I.wished to- investigate how people actu= .
ally lived their religion and how beliefsaffected out-

. look and behaviour in everyday life.

The practice as oppoged to the theory of religion is
\ the realm of folk religion, which is best defined as

%
the totality of all ‘those views and practices of reli-

| gion that exist among the people apatt from and along- -

i:side the strictly theological and liturgical forms of
Jthe official religion."” N .

The study of folk religion was last century closely
linkéd with the, study of folklore itself. In the latter
half of the nineteenth century, "evolution, from being
.a theory, had become an atmosphere.”® In 1870 Sir John

Lubbock, in The: éxigin of Civilization and the Primitive

Condition of Man, applied the theory of unilinear evo-

lution to religion, and in 1871 Edward Tylor, in Prim

tive Culture, posited the notion of "survivals." Put

thz'ov/ light on "stone age religion," the beliefs and

- customs of. "the folk" could be seen as "survivals” of

7 Yoder, p. 14.

8 Eric J. Sharpe, Comparative Keligion: A Bistor
* (Londén: Duckworth, 1975), p. 89.

simply, while the study of contemporary "savages” could -




a previous level of civilisation. (The potion of the
survival of older forms of religion was not entirely

. new. . Among in the a

centuries, -for example, "Popery was portrayed as the
great repository of 'ethnic_superstitions,' il moat
Catholic rites wére regarded _.’ss thinly concealed muta-
tions of earlier pagan ceremonies.”)’ Very much in ‘
the spirit of the age, Lord Gommé defined folklore as

the "scientific study of the survivals of archaic '
g N #10

* beliefs, customs, and traditions in modern times.
as Sharpe puts it, "folklore had come to serve aé a
y kind of home missions department of anthropology. "t
. Much of wha‘t we would now regard as folk religion there-
fore received "living fossil" status, and was of interest
- . primarily for what it showed of some earlier stage of
) man's religious development. + B
The present folkloric concept of folk reliqi;:n is based

more on the notion of the German "religiSse Volkskunde,"

— ———which-can-be translated "the religious dimension of

folk culture or the folk-cultural dimension of

| - 9 Keith Thomas, Religion and the Decline of Magic
(Harmondsworth, -Middl@sex: Penguln Books, 19787, p. 74.
| . 1%"A1fred wutt, "Recent Archaeological Research,
No. II: Folk-Lore," Azchueolngieul Review, Ig (1889),,
74
n Shi K ) )
-rpo, p. 50. e




mic element in cqntemporary religious life.

zellgiun."lz This represents a far deeper understanding

of folk xelquon and the nature of xeligiun itselfi~
Wnile the origins of many folk beliefs and customs are
fascinating, folk religion is now recognised as a dyna-
kS
Difficulties, over definition and identification have

in the,past often inhibited the study of folk religion.’
Although Yoder has, now provided an excellent working
definition of folk :el:.qmn, a number of the longstan-

ding problems of, studying it remain. I suspect that

the vastness of.tlie field embraced by Yoder's definitinn, !
and the complexity qf ‘the task of identification may
st#ll be widely underestimated. It can at times be
very‘ha‘rd to judge whether some aspect of religious

belief or practice is official; folk, or simply idiosyn-

‘cratic; as I will demonstrate, the boundaries between

official, folk, and individual religion can be virtually .

indistinguishable. Préquently folk 'ideas and behaviour

_.are so much part of a religious tradltion that partici-

i 5 _
& e~ 't pants and observers alike consider the\mfnormative.

' As Gomme remarked of comparing church custom and folk-

loreé: "we cannot help observing that it is oftentimes

difficult to define where the one begins and the other

leaves of£."!3

2 Yoder, p. 2. .

13 George. Lawrence Gomme, ed., The Gentleman's

. v

e
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'Gerard Majella in

) 10

‘In addition; mich folk religious behaviour takes place

outside a. ritual se:iing'and\ia not easily observable.
Religion can be a very pe:scrrl matter’, and it is

Y to consult those involved
in religious activity to asce&r“tain what is actudlly’

e £ tly

* happening.. Devotion to & saﬂnt is such a case. It
—~

is amoffxcxal feature of Roman Catholicism, but one: '

with a history of and tendency“ towards folk religjous

“beliefs and practices

Since the relationship between

“an individual and a holy figure is essentially a per-

sonal affair, the minutiae of devotion and the part
\

it p}ays in the lives ?f :indivi‘dual! can only 'ble dis-
| * "

covered through consultation with devotees.

In n

devotlon to St.

land, |the me foal basis
of my research was phenomenology of religion, which

is well suited to the study of folk and individual ,,
beliefs and practices. Althnugh whdt follows may be
“obvious to thetrained foxuonse, it 1s worth noting
the principles under’which T operated, as they bear
upon -my relationslup with my )nfozmants and my, treatment
of their testigPnies. Phenomendlogy of religion begins
by "accepti_m‘g as proper objects of study an phenomena

wl4

that are professed to be religious. As it "attempts

13 (cont). Magazine Library: Manners and Custons
(Cambridge: Houghton M: & u., ’ P. V:
14

c.J. Bleeker, "Compax“izg/the Religio-Historical
and the Theological Method," men, 18 (1971),.16.

e ot b

H
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3 | ) . bi .
: | to describe religious behaviour rather thap-explain

[ 1t,71% aébate asto the ‘Yexistence™ or "rdality" of

I" the focus of devotion is futile, and inappropriate-to

| a study such as this: "God is real for Christians oy

I N
whether or not he exists."'® “In this thesis neither

“thé “validity of the saint system nor the effectiveness E

.| of st Gerard can be proved or disproved. “The personal’
expeFience narratives of devotees provide evidence whith

must have the status of "religious fact."'.This. is the

only way éo avaid subjecting it to amy prejudice, con- |

sclou's or unconscious, that'one may harbout. The ST ¢

|
\ researcher in religion "is parasitic upon the Expresser,
. obviouslys, “his advantage only is :hat he can survey

a broad range of reliqibus facts, and ‘this is not the

f \pmma:y aim of, and often is not within the competence "*-

Joi, “the Expresser.'l’ - 3 i

. 5
i " fThe information for this :tudy has come primarily from

interviews conducted in 1978 ih St. John's, st. Mary's

Bay,- Placentia Bay, Bay D'Espoir, the Port ay Port

Peninsula, and Stephenyille. (See Fig. 1) I also . D

. A

’ f

15 5 eph Dabhsy’ BatELs, ed., Pheriomenology of H

'Reu ion (New York & Evanston: Harper & Row, - Xgéﬂ,

p. 3. K ok 7 .

1% L ¢ . F ;

Ninian Smart, The Science of Religion and the
Sociology of Knowledge™ (Princ nc_eto_m‘/frlncet'on' University
Foess, THTAY, B st P- 3=

-

17 Ninian Smart, The Phenomenon of Religion (ew
York: Herder and Herder, 1973), p. 33. 2 F
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; Fig: 1. »uap of Nevfoundland showinig places where txexdwork
was conducte .
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qained much’ usefnl 1n£ormahion on the Bay de Verde area

Erom a priest -who had yorked there for ‘many yedrs, “and

> with in Toronto; Beauprd,
afd Ligouri, ‘Missoufi. Infomants included mothers,
husbands, single women and men, priests, ‘Redenptorists
and mirses. While I wanted a réa‘sq‘pablve’ cross-section

of views and experiences of devotion to St.. 'Gerard,

‘I contrived to gét a number of “core” informants, women -

x 2 ”
»similar in background,.age, number of. ‘children, and"

suchlike, so that vau’d camparxsox&s'cbum‘be nade .
. ‘.; Generally when " T met ladies with devotion to St. Gerard,
: ’ 3 not only did. they ggve me theLr te:timon{/es, but they s
recomended friends’ or® relacsves as potential infor-

: | ‘manits; ‘one recommendation’ almost mvamabxy lpd to

and one by a. mdwxfe, from experiam:e of their qteat
devotion to the saint. A simple but® e‘%fecuve way of
fxndinq informants ‘was to ask for: fitroductions to the”

mothers of Gerards or Najellas I met on. .field trips,

versation when I explained why I was’in-an area,

It was my practine to telephona someone Hhom 1'had been
,\,;:bld nughc help me; to explam what was trying to

= ind out, and to arrange a meeting. No-one ever = >
; refused to'see me. I visited the majority ‘of ty infor-

mants pnce, the interview usually lasting ari hour or

|

!

‘ o By O so, according to circunstances.’ In six cases, however,
3 e

|

t

another. Tree ladies were made kno)h to me. by prfsts,

and some useful information ¥ds gathéred in casial don- -




<

,” fozt'hcummq. Ladies who had devotion to 'St. Gerard \'

; 555 [
two_or gore visits were made. I had quite expect‘ad
some reticence, since I vas " asking aboyt deeply per- -

sonal matters, but people were zemarkably candid md -

‘generally. ‘seemed pleased to have the opportunity to
s \ Ssvr
share their expe\ziepces with a sympathetic listener.

Casual conversations aside, inerviews with twenty-seven

speople were recox\ded on. tape, and notes wege made of
o 18

I'received three

lews with thirteen:
letters and a couple of talephone caus ds a result
‘of a letter p\xbushed iR the Catholxc Monitor in which
I asked for information regardiny devotion to St. Gerard
Ma;exla. The waznth and enthusiasm with which infors "
nants devoted to the saint spoke' of him convinced e
that devotion to St. Gerard Majella was part .of New-
,. foundland*s religious history which’ shquld not be left
unFecorded. T Co.
YT " N . 4
n addifion to -interv‘i/aws, onversations, and’ letters,
mych useful in€ormationon the devotion'was gained £rom

+ popular | devouonafuterath:e. Because this type of

‘literature 1s not generally taken sezioum by schiolars,

its inflluence at pnpular level tends to be underesbmated

'...(') IR R 5

8 coplés of thesa tapes have bjen deposited i
" MUNFLA, whers they beat the: mumbers 16-196/C3491 5 C3505
inclusive, 5850, and CS851; when a tape is quote
‘its MUNFLA nunber will be-given. Material from Fleld-
notes and co:res_pondence will be cited according to
- date. .

i
|
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Popular devotional literature shows how religion has

‘been presented to the masses; and although it emerges
_ £rom "official® sources, its concern with popularising

" its message and contents seems on occasion to override

strictly theoloqlcal considerations.

" ‘Three magazines--Eikon (1928-1942), Mother of Perpetual
s--Eikon fother of Ferpetud.

: 2'11912‘-1946)‘, and Madonna (1347-1967)--have been

particularly enughcenmg m “relation o this study,

# fox not. only are* past trends and emphases “in devbtion‘
to St. Ge:grd damonucrated, the 1atta:u £rom -Newfcund— E
lund readers provide contemporary evidence and give’

Vsume indication of the geographic spread of devotion

in the provirce: (See Pig. 2 and Appendix A) The per-
sonal ‘experience rarratives which appear in the maga-

zines are tréated in this study as ‘religious f'a'cts."

and the information-gained from devotional literature

contributes liqnihcant}y % our knwladge of the

devotion. . E

This study of devotion to St. Gerard Majella in New-

foundland is to a considerable extent descriptive, for-

_its purpose is to concentrate on the human element in

. Teligion which has so frequently been neglected. . This

is not an’ account of how devotion to a saint uho'um be

conducted; it is a recotd of how People have conducted

" relationships with a noly ﬂgun and’ what part this:

+ devotion has phygd in their live-. ‘1¢ ,giv_es equal







Weiqht to foieial, iolk and indiviﬂual beliefs and
practices, and demonstrutes how’ these are intemingledv

* in people's religious expe:lem:e. It shows what has

o . 'been happening:in’ nanliturgical pisty this ce{muy,

, how this relates tc the historical tradition af popular

reugion. and what changes this' typerof devotion ts—

now undergbing..
L 5 » ¢
Lo, . e Bc\:h as a slgnxfxcafn: episode in the sociu—reuqious

hlatoty of Newfoundland, and as a record of' the saint
system 15 operation-and transition} ‘it is hoped that
this study of dsvotion to. st. Gerard Ma)ella will con-
trxbute to the‘xscognition of folk !ehqion as lan “impor—

-« - tant. element of :engiun Eer se.
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. ; % 3 CHAPTER I . -

4 OFFICIAL, FOLK, AND INDIVIDUAL RELIGION: THE DYNAMICS

“OF DEVOTION .,

:To understand human history and human life it is

T " necessary to understand religion,*’ claims Ninian

Smart. It is tempting to suggest the corollary that

R i beliefs and practices. In religion, as in:so many .

' ‘areas of human anterprise, theory and practice do not

. /
) 4 necessari&y cuincide, nor do people behave: in e«actly /

. the same way. It is no mote realistic to belisve that
accoum:p of religious doétnne reveal how people acl:u-
] ally behave, and that alll nosmu and Jews act the “same
. way, f_liun to believe that,there are no fouls or faults
in sports because they ue,agalnst the rules, and that -
all footballers and golfers are similar because they ’
. play thé same game. To stidy the practicé as opposed
to the theory of, religion, folk ideas and behaviour
=% must be taken into account, and.the human element in
£e11qion recognised.
Religion can be-viewed in terns of three basic compo-

nents--the official, the folk, and the individual. -

- . . “Ninian Smart, The Beligiou! Bﬁaziancn of Man-
kind (Glasgow: Fount Paperbacks, P

o understand religion it is recessary to understand
the relationship between official, folk, and indivjdual

AP

B




“with each other.

19

s s o
The official is concerned primarily with theology-and

ritbal, and is the aspect of religion which receives
most scholarly attention. The folk can be described
as "the totality of all those views and practices of ’
‘religion that exist among the people apart from and

alongside the strictly theological and liturgical forms

' of the official religion;"? a vast but comparatively

neglected field. The individual component is'basically
each p.e.rscn“s understanding of religion and the parts
it plays~ip his or her 1ife. ~ |

These components are rarely analysed, or indeed recog- ’
nised, -in relation to éach other. Believers and obser-
vers have tended to be unaware of the extent to :{aicﬁ‘ -
‘these components are interrelated, and this has led

to inaccurate or nlsleading appraisals of religious
phenomena.  In order to comprehend religion in its
broadest sense it is necessary to appreciate how offi-

Tial, folk, and individual ideas and behaviour interact

There is a c-z\fully cultivated "soudit:y about offi-

cial religion,

ut it is not a we].l-dnfined. static

entity. Theological notions can be developed mcdified.'_

- Yoder, p. '14.




or ‘abandoned. Previously condoned ideas/or practices
can be actively oprased, or just quietly dropped. . How-
ever, a belief can continue to be held/and acted upon, -
regardless of the fact that it is no langer officially
"approved.’ 1t slips from official to folk religion.
Convers’ely,) folk relxqwus beliefs apd practices can «
gain approval and become official. The process works
both ways. Folk, religion thus "exists in creative ten-
sion with official religion and involves a body of
belief and practice that overlaps with that of official
religion 'in both directions--the 'permitted forms over-
lapping inward into official religion, the unpérmitted
or ‘unsanctioned forms remaining outside the strict edge
of official religion."’

fon.is a mixture of a
bty

received religious tradition, and a“personal belief

system. ' talking of the received tradition, I am ~ -

making the point that in many cases what the individual
learns of religion does not come from purely orthodox
gources. Relatives, contemporaries ar‘d' others make
their mark by example and by passing}n’ their interpre-
tations of religious matters, and it can be quite aiggi-
cult for the individual to know what actually comprises

official religion.

3 Yoder, Introduction, Western Folklore, 33, No. 1
(gan. 1974), 1.

i e s s
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The personal belief system'evolves from . —"
tradition/ but it is affected by the individual's oit-
look, efperience, and Suchlike.  Even if a number of
people were to receive a similar tradition, thefe would
_still be scope for individual Lntexprec'atio_ s of it,
"for each person's religion has to do yith himself and
his own autonomous needs."* on occasion the ideas of
an individual, such as St. Augustiné or Aguinas in the
Christian tradition, can radically affect official
religion; a personal belief or practice could likewise
pass ‘into folk religion. In diagrammatic form the
‘relationship between official, folk; and individual

religion can be expressed thus:

Official Religi Folk Religion

Individual Religion:

In drawing attertion to the relationship between offi-

cial and folk religion, and the lack of standardisation

.in people's recéived traditions and personal. belief

‘systems, I.wish'to make the point that there is consi-
derable scope for varisty and variation in religion.®

4 : ‘

-

4 Mary Douglas, Natural S;m}_l;ols (Harmondsworth,
Middlesex: Penguin Books, v 26.

5 Neither this variety, nor the reasons why it
arises, are confined to religion. See Paul S. Smith,
"Communication and Performance:, A Model of the Develop—
ment of Variant Forms of Cultural Traditions," in

‘I{angnage, Culture and Tradition, ed. A.E. Green and




o g Rl
Trideed, it .seems:alhost inevitable.' :As Gizelis points

out, “A religibus system.is first'and above all a cog-

nitive system. -Granted that evﬁyené has his own cogni-:

tive ‘system, it would Lridesd be/ a.great mi'stake to state
that an entire comfunity holds one or-another'belief."®
However,: "the Church's own preferences, along Vith our
time-worn emphasis on public ritual"’ have tended. to
_lead to.concentration omr homogenelty in relxgion and
mininisation of diversity. Thé study of one_manifesti-
tion af the saint’ system, devotion tp St Gerard Majella
in Newfoundland, will demomstrate the lack of uniformity
below the surface of a standard featute of Roman Catho-
licism. ‘Tt will also show the complex im‘:errelagionship
of official, ‘folk, and individual.beliefs-and practices,
and the difficulties faced by participants’ and observers

in distinguishing between them.

In the context of this st‘.udy, ufficial religicn is em-

bodied by the Reman Catholic Church.®

ab every level
in thé Church there is scope for divérsity. The Church

"provides symbols and words that 'its members utilize

5 (cont) J.D.S. Widdowson (Sheffield: The Institute
of .Dialect and Folklife Studies and The Centre for Eng-
lish Folk Cultural Tradition” and Language, 1981),"
pp. 16-32.

6 Gregory Gizelis, "The Function of ‘the Vision =~ .
in Greek-American Culture," Western Folklore, 33, No. 1
(Jan. 1974), 65, T T '

e

Freeman, 'p. 120.

e Church™ throughout 'this study refers to
the ‘Roman Catholic Church.

22,




and interpret in accordance with the cultural and spiri~

tudl élimate of ‘the group to which they belong-"’

Nuns, priests, and other Church personnel are looked to'

as figures of authority, but for these as for everybody
else "rationalistic attitudes, orthodox religious

opinions, and folk-religious reactions can :o—exist in T
a0 - - -y 4

_Historically, the unity of the Church has been pri-

the same person.

R o i
mafily in its worship rather than in its belief"; ' *
"strong emphasis has been placed on confomi.ty in ritual ‘

' and’ worship, or at least on’ conformity in official: ..
lxtutgy- \d.th some room for aiversity in nonu:uxgma1 Ty
piety. It is this diversity which has frequently
been neglected, and which provides great potential for

folk religious research. In the Roman Catholic tradi-'

tion, devotion to saints-has for the most part been / i
conducted outside a ritual setting. It is not folk !
religious behaviour per se, but ‘bec-u.e of the nature il

of nonuturgicul piety there has al\mys been abundant a i

. . s+
opportunity for "folk i ion and ion .
~of religion."!? '
- i owss #
9 ; ¥ v R o \
Gizelis, p. 67. 3
8 Yoder, p. 15. e . 4
: .
11 james Hitchcock, The Recovery of the Sacred 3 $ 4,
(ueu York: The Seabury Press, 1974), p. 12l.. /; w3
2 yoder, p. 13.
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To.a great extent, dévotion to shints has traditionally

been based on "the belief that the _holy men and women

. of the’past had nét merely exenpunee an ideal code -

of moral conduct, but could still employ supernatural
N ‘.

‘powers to relieve the adversities of their followers

" upon earth.™3 The saint has beén seen as the ideal

intermediary between God and man, being’considered both

physically and lpixituully nearer to Him than the indi-

vidyal. As one of my informants- um, "I mean, the
saints are cloier to God than we are--we're -supposed.
to'believe that, aten'(vé?"“

In diagrammatic form the role of the saint might be

" presented as follows:

GOD i,

Int si
ntercession

- Power / SAINT

Although it is God who ig powerful, the power seen to
come thtcuqh the intercegsion of the saint is paken )

"'as proct of the'saint's efficacy as mediator. The satnt

/

. ig’ turned to in preference to the source of power itself.

13 Thiomas, p. 30.

i
|
i
|
i
1
|



" Countle

worshippers have been able to develop with
saints close relationships of a type deql;éd largely
unthinkable with the Almighty. As Christian comments,
"It is clearly understood that the saints and Mary are
ot thia: wame as God Wt Lhay are the!Gnes Whoss attens
tion is cultivated. They are the ones to whom the
various secular techniques of exchange and intimacy

are .applied."}S

Dévotion to the spints has béen-recognised as an inte-"

gtal'part of medieval society, but its importance is ' - ) 4
generally considered to have faded with the Reformation. : i
However, it should'be remembered that for those who
remained within the Roman Catholic Church, the basics
of popular devotion did not change. Bptween believers

and saints there have been relationships whose premises

and mechanics have largely since o~
before fhe Middle Ages. While we are not dealing in
Newfoundland with "survivals® of medieval Christianitys /
devotion to a saint is part of the same tradition, based
upon a similar world view, govetned by the same internal
logic. f= e . :
og; N v . .
The' Church has ‘always found it.very difficult to control
; 3 ; : 8

L]

: 5 @illiam A. Christian, Jr., Person and God in .-
-. aSpanish Valley (New York and London:, Seminar Préss, s
iyt ore e v : .




- offered to them on-more optimistic assumptions.

; | - " i
Nevertheless, as Susan Tax| Freeman points out,: "The ' 4

is {miénse. He might be attracted to a particular -

Y s Qe -

the Church's own stance in relation to devotion“o
saints has itself been somewhat ambiguous at times.

Traditionally the Church "stressed that the saints were

only intercessors whose entreaties might .go unheeded,

but it readily countenanced the irinumerable prayers
i w16

’
Since the Second vatican Councll (usually :efened‘to :

as. Vatw II). populax dev: tion to saints has been

the subject of considerable critical appraisal and : ' | i

aspects of it have come under varying degrees of attack.

transactional fleld in wh).ch humans deal with holy

fiqures is . . . erormously wider than unythinq offéred

by the Church Eer se; the depth in which divire persona

-

lities figure in many human‘lives is fai greater than -
. x * . % (]
the Church might estimate and the number of holy people

4in intimate relation to humans probably far greater
than the Cliurch would encourage.":” .

7

.The ‘range of po:ehtiai"otoci for the believer's devotion

mm&pﬂ
z

17 preeman, Ppi 108-109. . .




‘become accepted folk religious practice.

I was assured of his efficacy as an iQuetcessot.

18 However,

for the déceased to be officially recognised as a saint- ¢

[three main stages’would have to be. gone -through.'®

¥ %
Pirstly, the clergy of the.area would have to make a
statemedt~conckrning the popular regard for the deceased;
and’ this would be followed by a prohibition of public ' ;
veneration, Evidence would then be sent to the Vatican
for consideration and if this was favourably recekved .
the deceased would be awarded the title "Venerable."

After a Papal ccn‘ulisnxon had collected and. tested fur-
ther evidence of the deceased's life and miracles, the
next stage would be beatification, when the person could
be described/ds "Blessed.” Only then coild the "beatus” ( )
officially forn the subject of a limited public cult; ;

Much deliberation and an average of two further miracle:
would then gemerally. be required, before canonisation

itself.could take place.’ At this'point the saint wovld

‘be entitled to a full public cult and the devotion of

those who hsé been praying to him all alony would

' . @

i . i o ‘
18 10 the gourse of my fieldwork I discovered that
a number of people:.in the St. Alban's are¥ pray to the

. late Father Joseph Hayes, a former parish priest. He

is believed by them to be an"unrecognised" saint, and

13 o a #311 exposition 6f beatiffcation and cangr
nisation, see W.H. Hutton, "Beatification” and "Canoni.

sation," incxclogaedia of Religion and Ethics, ed..James
?as;ing!. M.A New Yor] arles Scribner's Sons,
951)




advocation of ‘the vx:q.m Hary (e.g. Our - Lady of Pérpe
tual Help, Our Lady oi Lourdes, and so on), tc st. Anne,
“to St. Joseph or to the Holy lnfant oi Praque. Bayond
‘the Holy ?qmime are vast number's of saints to
choose from. The individual might be influehced in’
his choice by family or co’mnuqi:y, occupation or:marital
status. .He might direct his devatien to one particular,
favourite, or he might. pm:er “specialists," saints ,
' who' are considered especially efficacious in'a paxticu/

lar sphere. (The heceér kriown, specialists include St.

and- Anthony ~for items which have been+lost.) The

form, intensity and dukation of a devotion would be
a matter of personal chbice, and at various points in'
life one might havd devotion:to differént saints, or’

to the same saints|in differing degrees of importance.

- There ard thus innumerable variables aﬁi/considenbié
3 T

autonomy within .devotion to sainfs.'

The element of folk selection and participation i the’:
creation of ‘saints.should not..be Gverlooked. An'indivi- *
dual Wight pray to &° deceased’ person not officially °
recogniged as a u’int. If ‘the supplicant feels that ' -
he achieves sucgess through the' intercession of the .

deceased he might encourage iamily and friends to pray
also, and if sufficient numbers are convinced uf/:he

deceased's _afficacy as intercessor that davotion cnuld‘

R

§
1.




\ In cases whete a persan s cnnonisatiah is' lonq delaye

at last be vindicated,,

ukely to continue.thsxr devotion regardless. 'l'here .
" vas, for example, a lapse of one hundréd and forty-nine
yeaxls between Gerard Majélla's death and his canonisa- .

t}on. While ‘the Reéﬂl’ptotiats .doubtless had a vested

{+ interest in encouraging. devotion to one of" their bro-,

)

thers, 'inuch of Gerard's popula:ity must have been due

t the, dissem:nation -of  memorates, 1egen;a, and” the Like
/¢ goncerning his powers before and after’ ddath. There

is thus a 'considerable degree of u\teractxon between -

péisenal, folk, and official religion in the creation , '

of a sdint; the folk element being i implicit part
of the~officiai’pra<;ess':_ '

Offxcxal, folk, s indxvxdnal components interact to'
I produce what, foz each person), constitutes religion,

“To, unders{ nd

fore necessary Yo take into account not just theology
and rituul but the pe:ceptions. bellefs,‘and behaviour
© i of those involved in :eliqious activity. Varjety and

variation aze'{uturu features ‘of religion, and are

plrt!.culaxly obvionh 1n ncnliturgxcal piety, for at

“every level in the saint sydtem folk and. official ideas

and practices Ang—.a;mingxe, and the individual enjoys

2 considsrabie Aégieg f autonomy. sy
2 & * % o o

igion in .its broadest sense lt is there-—

b e




To qive a zeausuc account of devotion to a saint,

'instead uf lookinq fer‘ the extent fo which the membexs

£ soclety learn the same things and-behave in. the same

4 way, 1t may be mure pmfuable to pursue the possible
vanatlods of custom and behavxor which a sogjety can

4 manxfesc.j‘ 20

. 1 E R il 29 Jinn Sived, Private Cultures and Public Imagery:
. F L Intat ersonal Relations 1n a Newfoundland Peasant |
< [ ety john"s: Institute o oclial an iconomic-

EN
esparch y uu?,‘wss). P 6.




PROPAGANDA AND PIETY: THE SPREAD OF DEVOTION TO

e e e e —=

- N GERARD MAJELLA IN NEWFOUNDLAND

“. w.. ., There is a considerable degree of personal choice in
devotion to saints, and vast numbers of saints to choose

#, from.” for every holy figure who gains widespread popu-

larxty, hundreds iare rejested of ignored. In order
"to understand how and why one particular saint becomes
popilar in a specific situation, it is necessary to |
5 " examine the devotion "in situ," for religion both
affects and is aftectea by the, context in which it ib
L ' _conducted. » C
5 It
Devotion to a holy figure should be viewed in relatiop
P " to social and environmental factors, éxternal influences,
’ and the medns by’ which knowledge of the saint is spread.
i ) These may not in themselves explain a 2 saint's popularity,
| i X 2 but they contribute to’ the pezcawed approprxateness
and: popular’appeal of a devotion.” The establishment
a4 continuange of the devotion depend largely upon
pe:sonal experiences of che saint and the xeputed effi-

Lcacy of the holy figure in ‘that situation. oOnly if

" he is considered successful wiil his following grow.
.

,. '+ For much of this century many Ney’lfohndland outports
have been, rather-isolatdd. .This is not to say that,_
" outport: 1ife was carried out in & cultural vacuum, for




" \ > 3
links with the outside world were provided by sea

tports lacked electri-

routes; the mail service, and) from the late 1930s,
the radio.! ‘However, as many

‘city and roads until the 1360s. (add later), they were

often physically remote, and bad wedther. could cit a

community off completely.. -rh_c_.m’wn considerable vul-
nerability in the m:‘.j of illness and the elements,

and a physically harsh environment. }s one woman said,
"It was tjh‘e roughest kind of life.? 2

When dé’voticia\to St. Gerard Majella vas introduced into
Newfoundland a;ound the turn of this century, 34.4%
of the population was Roman Catholic.’ While Gatholics
in St. John's, Plagentia and larger communities had

long enjoyed the ministration of clergy, numerous out-
ports had ‘for years lacked a resident priest and relied

upon -visiting clergy .and missions for contact with offi-

_cial religion.. Nonliturgical piety was well developed,

and relationships with holy figures were very important.

=
From descriptions of outport life before the advent
5 : A

! See Michael Taft, "The Itinerant Movie-Man and
His Impact on the Folk Culture of the Outports, “of New-
ioundland," Culture and Tradition, 1 (1976), 107-119.

® P{UNFLM tape, 78-196/C3501.

" . % province of Newfoundland--Statistical _Background
(Ottowa: Dominion Bureau of Statistics, Department o:

Trade and Commerce, 1949).




of electricity, improved communications, and medical

~ facilities, ‘one gets an of the

of religion in.virtually every aspect of life. A Fresh-
water man claimed that, "out .around the bay," "Your

life was built around thé Church . . . Now, you'd be out
in the fields or down gutting fish or something, and
once the bell'd ring you'd stop and say the Angelus,
see. And then 4t night, you know, the ba}l'd ring at

nine o'clock and you'd say ‘the what do you call it, .

the Profundus. You'd all pray, everjone.would pray.
There was perhaps a certain amount of pressure towards

celigious Sonformity ¥n ‘n. community Widze*popieta busi-"

__ ness was not altogether their own. It was interesting

that after the gentldman had insisted "You'd all pray,
everyone woul: /" he added "You mightn't believe
it, but you'd pray k.3

; !
Religion was learned not simply at church, but at school,
in the home, and in daily life. Tales of d}.vine inte{—
vention were accepted an§ recounted as a matter of
course. Stories of saints and devotional literature
could be entertainifig as well as didactic inyan environ-
ment where leisure Activitiau’liqht ;’a 11m£hh>\ Talking
of her community before the road was opened and Nlec-

tricity was 1aid on, a woman from Branch said) "'Twas

: -
4 -
. MUNFLA, Tape, 78-196/€3497. s "
5 Ibid.

|
|
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in a film called 'The Interns.

34
only religion then, and your'day's work. There was

no television and there was no cars coming. , You done

. your day's work and then there was your religion, and:

the rosary, and your religious books. You know, it
would he only just religious books coming into the house.
It was a different type of life then altogether."®
Whils ciie'lis ‘o take intoacoount the possibility of
nostalgia for a way of life that is genérally thought

to have passed, I believe that such comments do reflect

the important position of religion--in . its broadest

sense--in many Newfoundlanders' lives.

The priest was a figure of considerable importance in

Roman Catholic circles. It was, Thomas claims, "inevi-
table that the priests, set apart from the rest of the
community by their celibacy. and ritual consecration,

should have derived an extra cachet from their position
Wl

as mediators between man and God."’ .Priestly influence

extended beyond the church itself into education and )
many other spheres. Taft, for instance, -.reports D
case of local censorstilp in which a priest ordered the
movie-man to blur the image during a child-birth scene

*8 one woman said she

6 MUNFLA; Tape, 78-196/C5851.

7 Thomas, p. 35.

o bz AR

8 Taft, p. 114. .
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- strengthen the special status of the priest.

35

Hayes, a former parish priest in St. Alban's: "I was

d This woman had’

:hat much scared of him, you see.
ek Eola by another cleric that whenever anyone aid

something for a priest they gained three hundred days'

indulgence. This sort of belief naturally served to = *

Large families have tended to be the norm in Ne%nund-

land. Murray points out that "A dozen children or more

" per. family was not uncommon in the ‘early part of the

century,"*® and in 1949 it was élaimed that "Newfound-
land's birth rate is one of the highest among the white

peoples of the world."!! A miawife who started practice

in St. Alban's as late as 1959 tpld me: "Sometimes i'd’

get three a night. Yes, a lot of people used to have
babi&s then, my dear, you know, big families and every-
thing. And there was no'phones or anything, and knock,
knocking at the door all night long, would I come'. . .,
And.I'd get-out and.walk right up on them hills, all

12

over there, and deliver babies." (Indicative of the

9

uuum.n, Tape, 78-196/C3502.

Hilda Chaulk Murray, More. than 50\. Woll\an 8
_Im'ﬂ_'(—‘-h-

I.ife in ‘a_Newfoundland Outpork, St. John's:
Breakwater Books, 1973), p'j.'ﬂ'."

11 province of Newfoundland--Statistical Back-
ground, p. T¢
12

HUNFLA, Tape, 76~195/c3502.

would almost have laid her head on the block for Father
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ey ; 36

pervusiveness ‘of religion was this woman's femark that,

as she vent to perforn her first delivery after qualis
£ying, "I’sald to me husband, "isay some prayers,' T

said; 'Go to the church and light some candles, 'cause

I-don't know if I'm going to do this job or not.'™)13 )~

In addition to the general risks of accident and ill-

ness, women thus faced repeated health problems, and
there was frequently no qualified help: t6-turn ‘to.

A priest commented, "Until recently, most areas of New-
foundland were without any real medical dssistdnce at

For years and years gra years we had areas wheré

all <

Mo vas no way of getting medical help, not only. in -

childbirth but in other needs as well."* A st. Alban's

woman recalled that, in the past, "We had no doctors
round here, so we only had our faith to rely on.’[ls

Because of the laige families, "most women were more

or less regularly occupx.eﬂ with problems of prégnancy;
)16 4

¢hildbirth and infant care They generally tended
o lack mobility, being for the most part tied to the

home and unable to participate in the fishing, hunting;”

13 MUNFLA, Tape, 78-196/C3502. s T
14 MUNFLA, Tape, 78-196/C3503: .
5 Fieldnotes, May 4, 1978. ’ T 4

6 Murray, p..80.




seuinq, or lumbering activities which might take men

away from their communities according to the aeuson.\
However, although it,was in many respects a male-domi-

s aaton society, in Roman Catholic families the woman
tended to be the "spiritual™ head, developing relation-

ships with H8ly figures to'a greater degree than'men,

&nd taking responsibility for the lpiritual weli-baing /

of the family. .

Devotion to saints was an’important feature of many
people's received tradition and personal belief system.
In town and outport alike, devotion to saints was encoi--
raged by priests, nuns, teachers and missions. Statues

to saints in catholic » while

‘pi&tures, statues, and medals of saints could be found

3
in Catholic homes throughout the island. As a young
Placentia man said of devotion among his parents' genera-

tion,."In, thoie days, r_hé saints were everytl'd{\g."!‘7

- ‘Although human 1y

saints were considered sble to deal with any eventua-
; Iity. A saint whose efficacy was well attested would
7 readily be added to the individual's pantheon. Red-
field's comments on the cult of the santos in Yucatan
could be applied to innumerable Newfoundlanders' devo-
_tion to saints: "It flourishes in a situation ‘where

a need is felt for supernatural aid in the course of .-

17 MUNFLA, Tape, 78-196/C5850.

="




daily existence and where the common experiences of

all members of the comminity rgaffirm the efficacy of) ¥

" Jsuch aid and the rightness of seeking it."®. /
. g / :
Ko ° g 3 * 3
While social, environmental,and religious conditions
in Newfoundland might provide a ready clientele for
"a saint whose special area of interest was pregnancy,

there were already holy figurés for whom such expe:tisa

was: clained, most notably St. Anne; -the vugxn, and s i
st. Anthony. How, then, did the Ttalian deconsE
St. Gerard Majella, gain populuiey in Newfnumiland? .
.. The spread of devouaq to St. Gerard on the -island
involved an interesting combination of official ‘propa-
gandism, folk\tra‘nsmigsionvand personal. recommendation. - '
Y . . g i

-Gerard Majella had been’a Redempturist Brother. The

Redemptorists, as they are most commonly known, are:mem- -0
bers of the Congregation of the' &ost Holy Redeemer (Con-

gregatio Sanctissimi Redemptoris), an.order founded

i
i
i
!

in Italy by St. Alphonsus Ligouri in 1732. Their main

activity has traditionally been the preaching of

missions for "the pdwerful renewing of the Christian

spirit among the faithful who are already members of ,. ! '

19

therChurcl\’l:" Canadian Redemptorist houses. were

* 18 popert Redfield, ‘The Folk Culture of: Yucstan
(Chicago; University of Chicagc Press, v P .

19 ‘wpedemptorists. and Parish Nissions,” Madonna,’
.+ |28, No.'2 (Sept. 1955), -
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v - established’ in Quebec in 1847 and.Toronto in 1881. For

aamiqistxative purposes, the Congregation is divided into L
_territorial blocks called Provinces. Te Torontb Vice-
Province was founded in'1912, and in 1918 it became the s
" totonto Province, with responsibility ‘for all of Eastern, i

.English-speakihg Canada. . The first Regemptorist Bouse in !

Newfoundland wxsﬂ‘mm Corner Bxuok n 1927. \

! . 1947 ehe Congregation moved from there to st. Geozge 's.:

‘where_they remained until 1953. From 1950 until 1968 ¢

the re Redemptorists at Whitbdurne, and in 1950 they
were also invited to take charge of St. Theresa's Parish
_in St. John's. 'St. Theresa's is now.the only remaining

Redemptorist settlement in Newfoundland, ‘but missions

still continue to be preached throughout "the’islang(

. [ :
Paucity of records unfortunately prevents an exac ¥

& reconstruction of Redemptorist activity in Newfoundland,2®
but it appears that the first Redempto:ists to vislit

Newedundland cene. “4p Erom ‘Bogton around 18

=
missions in St. Jchn £l aﬁ’d\{ébour Grace. Further

nissions were preached by Bokton Redemptorlsts sm 1884

. \ T ; . .
B 20 1 wrote to the Redemptorists in Canada and
- America, but, although interested in my research, they
were unable to help me. To ote from one Canadian
response, “"Specific details of the missions preached .
uld be in the houses from which missionary priests
came at the time of the missions.s.. And all those involved ¥
in the first work there have long since died." (Corres~-
pondence, - April 7, 1978) Without knowing who had been
It involved in the earliest missi‘oné. I could not find
ouit when such missions had taken place.: o o

|
| R
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-~ | at Harbour'Main, Nortf River, and Bay: Roberts. When '
the earlie

ons vere held in Newfoundland Gerard
Majella had not éven BEen beatified, ‘but we can reason-—

_ ably assume

. & in missiens, -as n\iracles td secire his canonisatlon

were being sought.’ There 1s, for exgmple. evldenc_

of devotion to Gerard in Newfoundland as early as 1900.

While there is some difficulty (‘anpinpaxn_ting ‘the ‘intro—

duction’ of devotion to St. Gerard Majella into Newfound-

land, the Redemptorists Seem the most probable .{.nitlg—
_ tors because of their connection with the.saint, and

there is undoubtedly a strong connection between Redemp—

torist missions and the spread of the devotion.
i - 3 el . :
! . The Redemptorist mission should complement: tig work '
| < g e A - -
i of the parish priest by “calling the faithful to a -
4 fuller practice of the Christian life and a deeper love

for God.""l' As Chridtian comments, "The parish priest
4 b

T far-a-figure.to gét the people stirred up

i

; or to put'the fear of death and fear of Go is

‘ parish. 5o an outsidl\apeaker is'called in m}fefme

| & . to time &4 rouge the packshioners From what the Chureh
“c‘onsidersu their apathy."?2 A few inforants' 1\

" recalled the ‘Relemptorists paimarily for their "Hell

Py

_. .. b. N - 3‘0 .

er 1893 he would have, been méntioned

’Digoutix Ligouri pnbu- !

s




fire and damnation" style of preaching.' ' A|student in: D

his late teens’ remembered being ‘in the choi‘r ac a
= " . missign-in P.‘Lacentiu and-resolving. néver to| anythxng
. - bad again “for feat of being "roasted" in Hell He < L

e R . ‘ x:emar):ed that the Redemptor).sts ptobably hldn‘t get

away. with ‘the "Put your hand in the flame/of the candle
_and feel” type of rhetori¢ nowadays, but fthat it had
made a great impression on his parents' genexation.

Christian élaims ‘that the missionaries’ enphinsis upon ’ “ %

. W ::Z noze unpleasant possibilities® after .death |is' . .

culated to jolt u!e villagers into a x*ew a reness,

i £ o i § xéadmg o a new level of cqpsunanan with aivine: "o c\ o
o w23 . X v 4

- 7 L. intermédiaries.

I B T ' B v : 3 .

g mw week. | The coming of the nd asion “pricsts “diild beta ‘;' Z

. ot qreat social as well as' splxn‘.uaL‘nt, especially g

in' isolated comm\mic:l.es. One woman kn »he! 60s x‘ncalled o

& at when she was growing up in St. Joseph't, Bay

3 : D'Espcxr, ‘"Everything had to be just so" fox\ the pl':.ests

3 t)/ “o.. ., coming. After a week of prepaxat::.cna, the chilafen - e
. .

would bé postéd to,lock put for the missionaies' bogt,

i . . .and vhen. it was spotted a f£lag would be hoist] "'l‘he

w24 Mcze

~_5" ‘priests was honoursd then, like, you know.
= . 5 | oa : i, ;
; : 23 - ; .

% Christian, p«132. ¥
2
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recently, her son-(in his late twenties) said of:St.
Alban's, "One time when: the priests .used to.come, & IR
ren\embgr that, sure they used ulways to erect . . a big

arch over the wharf:. & whareym 1an/a .They had trees,

ang, fiugs all R along. ghey'd come .in by boat, and

~everyone would be' put; *the: whole town would be ‘out, :

you know, getting(ready for them."?5

The Redemptorist missionaries would direct theif efforts
towards personal behavxonr, the state Gt the indivldunl'
soul.” They would~ encourage people to confess and -
receive the\ sac:aments frequent].y, and to hear "the
“word of God" as often |as possible, but: they would also
promote private devutxons in ‘which they had some vested .

interest, Pope Pius IX made che\xedemptonses zespl}n-

sible for the promotion of devotion t& Our Mother of
Perpetual Help, for example, and they would naturally
be keen to mention "their" man Gerard. The Redemptorist:

mlssions were a considerable farce in the promotion . °

" of’ aevotinn to St. Gerard MaJeUa, and because the

nissions played an important part in ‘the religious life
of Neufoundland the saint got a lot’of exposure through—
out the tsland. * o -
Father S., C.Ss.R.; who first came to Newfoundland in
1954 and still preaches missions round’the ‘isl“an& .

’, 2 . . ¢ *

..t 25 MUNFLA; Tape, 78196/C3%2.




recalled:

wWhen we used to travel round the missions, we wolild
always, we'd always mention St. Gerard. Like

esday nights we always had the special 1nattuc—
tion for married people, eh?. And in the course
of the sermon you'd always build up devption to
St. Gerard, you See; “Snd tell them he was known
as the patron saint of mothers. .. . - 3

And I don't know why, .but I can remember especially
up in Fleur de Lys. I can remember up there that
people somehow.or another, during the mission I - .
talked about St: Gerard, they were kind of impressed
by it. I remember mothers btinging their babies
there ,to me, you know, ‘and . I had a relic [of »
.St. Gerard ] you know, ‘and I bléssed ‘them with
the relic up- there 26
1 asked an informant in Branch ‘if ahe remenbered hearing
about. St Gerard at Redemptorist missiona, to which
she :epvxed, "When the mission fathers would come, and
when they'd hiave their sermons, you know; they'd have
'sep:irate sermons for women, and ones for men. Now
they!d do a lot of talking about s:. Germ:d then, when
they had the women's service, see. Like about women).
now, expecting, or like women that couldn't have chil-
G " > , P
aren, he'd tell them to pray to: §t. 'Gerard.*2’ “Even

this lady's husband recakled that "St.. Gerard used to®
N w28

be a lot tangled up with the ®e 'bpt‘qrislt fathers:
" The miss:lons provided an oppo:tunity not only for prea=-
ching about St. Gerard, buf for the sale of brief bio- )
graphies of Ehe saint and Qevation;l objects such as

A W ey . . )
.. :

15 MONFLA, -t/ape. 78~ 196/c3492. -
27
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medals andl ‘statues -connected with him. Such-items might
| be sought by those with devotion to the saint, or they
\:'ould even serve to-help promote St. Gerard in the |
~ags\enc; of the Redemptorists. A Pojmk Verde woman men- L e
tioned that whenever there was a Redémptorist mission

in her area she would get a.sl;pply of St. Gerard medals:

"You know, you'd get so many, probably half a dozen

or something, then if you knew that some of your friends

TS BEPeSELNg ) WRLY, (CabaR T o T offer them then,

you know, you help spread devotion."2’

Missions were not the. only means employed by the Redemp-
"torists ‘to encourage devotion to St. Gerard Majella.

Devotional magazines were extremely important—{n this

wrespect. A former resident of Argentia, for exjmple,
.was of the opinion that devotion to St. Gerard ha

3 For the

"through the mail, through the magazines.
laity, devotional magazines were often the only "theo-

/mgmr- Uy d, and what in .

. them was ‘taken very seriously. Popular devotional i
literatiire tends to be strongly hagiographic, and its

role in the promotion and consolidation of devotion

to St. Gerard Majella in ngyfuuncﬁana has been consi- -

derable.

29 MNFLA, Tape, 78-196/C3499.

30 MuNFLA, - Tape, 78-196/C3500.




The earliest.magazine with which the Canadian Redemp-
torists seem to have been connected was Les Annales*

de la Bonne Sainte Anne de Beaupré, which they ook over

in 1898. The first mention of Brother Gerard appedrs
to have been in Octéber 1902.3Y An advertisement fog,
Anne (the English language version

The Annals of &

of Les Annlles) appears on the back of a 1922 booklet

containirig a "Novena to Saint Gerard Majella:"

One of the most -useful and pious exercises, fo:
any one desirous of saving his soul, is spirltil

‘reading: This exercise consists in often readirg.
pious books, either the life of a Saint or some
review treating seriously of matters pertaining
to the salvation and perfection of the soul.

It is a kind of home preaching wich [sic] each

can choose according to his fancy, and which often
produces amazing results. But here, as in all
things, variety and actuality give pleasure.

People like to read from time to time something
written to suit the time'and place where: they live.

The Annals of St. Anne endeavour to meet.this need.
Besides articles on Christian Life, Liturgy, and
the feasts of the Church, they contain letters
from the missionaries, miscellaneous matter, and

a monthly ‘account of all that takes place at the
shrine of St. Anne de Beaﬁpre. + « . They give

an account, every month, in. a special bulletin, of
the graces obtained through S [sic] Anne's inter-
cession and of the progress of devotion to her.

The Annals have enjoyed great popularity in Newfoundland.

. The magazine has been widely subscribed to and the

annual calenday of The Annals can be found in Catholic
homes throughout the isiand. There'is even an instance

recorded of a copy of The Annals being tied round a

S 31

) Les Annales de-la B.S. Anne de Beaupré, 30,
Yo. 7 (o‘t_mm—WTHT—“_,P—
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Newfoundlander's leg for curative purposes. A New-

N
" foundland priest, when asked about the'origins of devo-
tion to St. Gerard in the province, speculated: !
From my own experience, I would say that it stemmed
first of all from the devotion that our people
had to St. Anne, which originated with St. Anne

de Beaupré, and The Annals. And eh, just about,
every home in Newfouridland had, every Catholic
homejyhad The Annals coming into it. . . . I can

remenber. in my own home seaing The Anmals ¢ .

_and £here was alvays in The Annals at that time
[c. 1930] a section where people offered thanks
for many favours that they received, and you would
always see, especially from mothers, thanks for, °
safe delivery. And probably from Newfoundland
there were more thank-you notes to St. Gerard than
from any other part of Canada.33

Informants frequently mentioned. that thanksgivings to St,

Gerard appeared in The Annals, and the following are typi=

cal of such "thank-you Hotes:
Gerard for safe denvexy\"“ and "Offering in thanks to St.
Anne and St. Gerard for sife delivery of healthy baby

‘ngrl."35 \

There were, however, ‘three the meganines whlch vere
particularly influential in the promotion of devotion
to St. Gerard--Eikon (1928- 1§\42). Mother of Perpetual
Help” (1942-1946), and Hadonna\(1947 -1967). These publi-
cations have proved extremely useful, for not only are

' past trends and emphases in devotion to St. Gerard

az MUNFLA, Survey Card, 66-1/75. 3 G

33 MUNFLA, Tape, 78-196/C3503.

34 the Annals, 69, No. 1 (Jan. 1955), 29. *
35 mhe Annals, 74, No. 9 (Sept. 1961), 285.

"Thhnks. to St. Anne and St.

ey




demon!trated in tha magazines, the readers'.letters

provide contemporary ‘vidence .and "indicate the geogra-

phicat distribhtion of devotion in Newfoundland.. (See
. : . 53

Appendix A) .

£ @ . L] -
Father S., C.Ss.R., told me, when talking of the spread !

of devotion to St. Gerard, "We used to have a publica-

L - tion in honour of Our Lady, the Redemptorists in Canada,

called the Eikon, you know. And there was a section
in that for St. Gerard, and eh, I think that's where

" the Newfoundland people leuin_ed a lot'about this. And

- you know; for medals and so on, and for prayers, and

i
i

o ' 1

they used to write in to.Toronto, eh, to headquarters, i
|

w36 i

i

acknowledge favours received, and so on. Eikon first >

y . appeared in October.1928, The "eikon” which appeared

: on the cover of the magazine was that of Our Mother 5 W J
. i
, of Perpetual Help, for the promotion of devotion-to :

this advocation of Mary is the particular fesponsibility

of the ists. Like The Annals, its purpose = ~ _

@ was edificatory. .

St. Gerard was first. mentioned in October:1929 in an g
article entitled "The Mothers' Saint--Saint Gerard". .

This condemned the gz?uinq unpopularity of motherhood,

cited miracles attributed'to St. Gerard, and conclided,

36 wuNPLa, Tape, 78-196/C3492. y




"It is our earnest hope that the Catholic mothers .of

our country will turn to this humble but great Saint

in all their needs."3’ The article quoted'a letter which
had appeared in The Auials of June 1929, telling Of the
"recovery of a Montreal woman who, when ;:ritical)y i1,
had drunk only vater in which a St, Gerard medal had beén
aipped.3® 1In oOctober 1930 Eikon contatned WplotuceoE
St. Gerard and a novena in his honour Prom 1931 onvards

-requests from readers for St. Gerard medals were printed,

as vere letters thanking the saint for favours received.

Unfortunately, the Redémptorists do not* have Volumes

' 5-11 of Eikon (1933-1938). This is particularly regret-

table as The League of St. Gérard was started in 1936.

The,League was not only of great importance in’promo-
e 9 +

tion; for many it became a vital element in the conduct

of degoticn to St. Gerard. Daniel Ehman, C.Ss,R.) was

5 ;
" largely responsible for the founding of The League.
Father 5. commented:. -

- See, it was about that time that . . . this birth
control business came very much :to the fore, and
so on. It was at that time that Pius, Pius IX,
published his_Encyclical on Marriage, [Casti
. onubii, 1930] and in that Encyclical on Marriage
%‘e‘ﬂ'a spoken very vehemently against artificial
contraceptives, you know, and in that encyclical.
o declared that the rhythm method was the one, eh,

37 Eikon, 2, No. 'l (Oct. 1829), 18.
18 T ‘ -
I vas told a version of this story, without
location, from a Branch teeniger. who had heard it from
his mother. .
S ' ;
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.as far as Catholics were concerned and so on.
And so that's why Father Dan, I presume that's
what influenced him a lot in that, you see. . .
Now of course I heard Dan preach on the missions,

¥ and he was very vehement when it came to that birth
contfol ‘business. 3! i

Enman was particularly concerned about the “forces of
]'ti-ufe," which to him were "all forces, propaganda,
movemen\:s. agencies or crimes that directly or indi-
rectly attack the Christian fanily, or debase lawful
mothexhcud Hence we'include in this category: Birth-
control propaganda--practises [sic] or devices; human/
starilisation nathods and, propaganda; Avorae)lsgislis |
tion and propaganda.”® St. Gerard was chosen as patron
5f The ‘Leagué “bacalise he has' long been known afd © >

invoked as 'The Mothers' Saint,' as well as the protec—

" tor of the unborn child in every part of the Catholic

world.""! There was obviously a strong .element of pro-
‘paga‘ndism in_The League's inception; St. Gerard was

o & Fallying polnt agalnst engiouchnénts’ oh the
Roman Catholic doctrine on marriage and birth control..
Devotion to St. Gerard was to be, an expression of values

and a means of shaping them. -

. There are different dégrees of League membership, as

. - ) .
3% WUNFLA, Tape, 78-196/C3492.
40 Enan, p. 58.

: 41 1pia., pp. 58-59. . ¥ .




“explained in Ehiman's booklet, The Mothers' Saint: ‘l‘

( Promoters - Share in the daily memento of
theriest-Director at Holy Mass, as well as in

the annual Mass on the feast of St. Gerard, October
16.. NO OFFERING IS REQUIRED. But the members

do all in theu _pover to make St: Gerard.known,
invoked and 1

(2) Crusaders - Share in the daily memento of
the Priest-Director at Holy Mass,. as well as the °
‘annual Mass on the feast of St. Gerard, October
16. NO OFFERING IS REQUIRED. The Crusaders pro-
mise to recite daily the prayer to St. Gerard
against the forces of anti-life, thereby gaining
the indulgences granted - and try to do all in
their power to spread a knowledge of The League,
and to do battle in their district in every lawful &
way against the forces of anti-life.

(3) Annual Members - Share in a‘wéekly Mass in
honour of St. Gerard every Monday, as well as in
the daily memento of the Priest-Director at Holy
Mass - for-one year. The offering for membership
is one dollar. -

(4) Perpetual Members - Share in a weekly Mass
in honour of St. Gerard every Monday, as,wel

in the daily memento of the Priest-Director at
Holy Mass. This holds good for their whole life
antl even after death as lond as The League shall
exist. .The offering for membership is ten dollars.

"Naturally,” it was added, "the greatest me’it will
go to him or her who works with the greatest zeal and

the strongest love."*2 L . .

In.order to understand what Ehman was trying to do,

.it. is nécessary to consider briefly the status of preg-

nanicy within the -Roman Catholic Church. The ritual

of the Church makes no special provision for the expec-

tant mother; spiritual reinforcement has to be sought

42 ‘Bhman, pp. 59-60.
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privately. 'Furthermore, the Church's attitude to preg- -

sandy has tradi¥onally bien: souswhat anbivalent. As
Marina Warner maintains, "Accepting the Virgin as the
ideal of purity impucltly.\demands rejecting the ordi-
nery female condition as inpure. Accepting virginity

for sex and

as an ldeal'entails

Consider, for example, the proportion of pregnant .

Madonnas there are among the- immense number of - represen-

-tations of Mary.. Even Huring Advent, although there

is scriptural reference to Mary, being."gréat. with child"

k(Lukq 2:5), aha is xate&giepicted thus. . The Mosaic
o

ng and
women, though not officially condoned, persists.

)

In NewfSifdland; “People would ‘expect a woman to be

‘'in the family way' within a year of marriage, since

F
motherhood, was considered a woman's central role."$d
However, although childbearing was comsidered the natu-

ral, indeed deslred, concomitnnt of martiage. the status

of pregnancy itself was ambiguous. It vas proof of
the loss.of "innocence.” A Ship Cove lady in her six-
tles told me that .afititudes towards pregnancy have'
changed gonsiderably since her day. She complained
that expectant mothers nowadays wear clothes that's ’

3 Marina Warrer, Alone of ALl Her Sex.(London: -
Quartet.Books, 1978), p.-T7. ., . =5

* Marray, 'p. 80. . P

nd3 -
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‘emphasise their condition inst&ad of trying 'to conceal J
]
|

- it, and remarked, "They have no shame any more."

In order to.combat the threats pos€d by "the vile forces

of anti-life" it bécame necessary to assert the correcy-
ness ‘and desirabiYity of pregnancy within the arthodox
Roman Catholi¢ marriage. Ehman, in The Mothers' Saint,
recounts an incident in which a false accu,salt_ion' of “ B 4
. unchastity was, 1eve11;=.d against St. Gerard: the saint

suffered silently until the accuser became. ili’ and re=

@ " tracted the charge. He then clainis, “As a reward to
’ His faithful servant for this great humiliation, God . ; L
- seenls to have given Gerard the special power of assis- b

ting mothers in their most anxious hour. He who was

reputed unchaste, now :hastely assists the chaste in.
indS

bringing forth 'tfle chaste generauon with qlcry.
Eman s elevating the status of pregnaricy and
i motherhood vhihin ‘the properly conducted maxnage to

that of saintly chastzty. - .

Writing on "The Use and Abuse of Medieval Miracles,"
[ : ' Finucane makes the point-that "Posthumous miracles are
evénts ‘arising not.in the pxesumed'acuona Of the saint--

“now dead--but .in the needs of the people. While he

" LQed, wanint hliusdiE Gomn part in and in ¥ way




.in the use of St. Gerard to fulfil a need arising out

encouraged’ 'miracles,! but aftdr his déath it might
. . 1

be said that the pilgrims:took over;
w46 :

‘they themselvés

worked the miracles."® 4e might see something of this -

7/
of specific soc‘in-reliqious_conditions. An ‘exceptio-
nally plous virgin saint vas made the figurehead in

the fight for Christian (i.e. Roman Cathélic) motherhood,
1ncreasan the. spiritual status of tha:~vocat1on and
oviding the ’pramiae of help for mothers:through inter-

cession.

Ehman wrote that oné of the aims of The League was "to
make St.. Gerard known, loved and invoked as 'The Mothers'
G dT |

Saint. The devotional magazines published by the

Redemptorists were to become powerful and popular

‘instriments in the attempt to fulfil this aim.

In 1942 Mother of J’egﬁbuai Help ‘replaced Eikon, although

the contents of the two magazines were virtually the

‘same. -Mother of Perpetual Help in October 1943 con-

tained a picture of St. Gerard with the captions "Patron
of a Good Confession," "Patron of .a Religious Vocation,"
"Patron of Mothers," and "The Wonderworker, of Our Day,"

as well as an a:ticle on the saint's life. The

. 46 Ronald C. Finucane, "The Use and Abuse. of Medie-
val Hitacles, Hl.lto!x, 60, Ne. 198 (Feb. 19'15)
47 Ehman, p. 58,
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" another article apeared-encouraging people to. pray to.

'bec;eirmene and relief through the holy example d@nd mira~ -~

called .'The Wonder Horkez even 111 his' life time. By
7

... cal examples of the rhetoric employed:

following October (the month of St. Gerard's feast' day)

st. éerazd 5 It was from 1945 oriwards’ ver, thae ¢

‘St. Gerard, e tl.me to. furf.her mankind‘

N
culous inteércession of st. Gerard Hajella, who was’

meana of the printed word we hope to bxmg information
and mspuanan to the thousands we could not “otherwise

reach.“‘m e : 3 ® "

"Anti-life” vas i 1y, ied; ‘and s

extolled as a divine vocation, The following are typi-

Something must be done, and must be done QUICKLY L
to stop and smash the ghdulish army of anti-life | i
. if ‘the white races are to continue to exist. It o ®
is our hope that St. Gerard by his tender yet :
powerful assistance to mothers in the hour of need
will prove to be. the bulwark of the Church in her.
battle to preserve Christian mothers in a pagan
world.49

¥ f

48 Mother of Perpetual Help, 3, No. 10 (0ct) 1945),

9 Mother of Perpetual Help,.3, No. 11 (Nov. 1945),
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The mother is in a spbcial\
manner, the temple of God, where stands-the werk- \
shop of God's masterpiece of creation, a human A

. shép
being destined for heaven.50 <\

In, January 1947 Madonna appeared, and eontinued"unci}

|1967. ' This was of considerable importance fo the spread

and consolidation of devotion to St. Gerard in Newfound-

lan; One woman said of her devotion. to td, Gerard:
"Well, I was introduced to it through the ‘Madonna maga- -

. ~
zine. . . . They never prenchad very much about St. Gerard

when they uere hege ... . but ‘they used r.e pxc-ate the -

Hadonna ngazinc. so thxc‘: where it came, nut of that.

There used to be a.section !;: thaf,.'51

An article entitled "St. Gerard and the Madon

appeared

if Vol.'1, No. 1, stressing St. Gerard's intense devo-

tion to the.n‘agunnu, and urging readers to,a similar

/. . g
. ardour. Hadonna nn«:uzauy encouraged devotion and

printed lecten of thanknqlving to Our Mother of Perpe-
tual ‘Help. Many informants vith devotion to sc Gexard
had’ a picture of prayer card:gf Perpetual Belp in their
hone, st generally medals with St. Gerard on one side ‘
have Perpetual Help on’ the: 'bther. (See Pren‘ti-pigce)_ -~
Some ‘novena books' cohtain prayers to both St. Gerard T
and Our Lady of Perpetual Help. One lady- said o_s.,'.’v ,
.Had«on}-ia, “"our L;dy of Perpetual Help, t{hgt's who used
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to come oyt on the covers, see: . . . Nowthat's who St
Gsrard was devor.ad to, see. .This ds how she’ come t.n
be on the HFdonna magazxne.cové;, you know.' 'He was
reaily devoted. They (gpe‘s together, ‘see."52. THe maga- -

Zine also contained informative, upllftlng articles
. such as "Medals in Your Life" and “What. do_ you know

+* about Relies?" - . . 7 - Q\_

From 1950 a League 'of st. Gerard section becane a regu-
lar feature of Madonna. "This basically contained exhor:
" tative-articles and 1ec€exs £tom rTaders thanking st.’
Gerua, asking for some favour, of requesting devotmnu
) Ob]er_:ts. on' & number=of occasions- itvbffered reasons
v ./ for'st. Gerard's. specih relatiofship to mothers. It

was pointed out that befcre the gaint's birth his mcther "

 had lost a baby, and. that Gerard had beed s6 £rail at
s .. birth that he had been hurriedly baptised. During his
) lifetine he'had prayed for thq) recovery of atwonan dying

¥ in cHildbirth, and the to\lch of his handkerchxef had

l}'

applicaticn of ms relic or his pigture had nexpea‘ womeri

aided an expectant mother. After Gerard's daath the

having ﬂi!ficulty in childbu’t)} and’ aftex hfs canoni-
v sation St. Gerard had continued to aid motherst On ~

a soméwhat different tack, {t was hoted that most gynae-

. cologists are men. Pl E
: ¢ .
-
N i N J . -
: 52 MUNFLA, Tape, 78-196/C3501. ..
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“Thé First identifiably N dland letter

y\may/]&ﬂ. The wiiter, "B.B., Newfoundland,"

“as asking for st. Gerard's help as her daughter was’ |

. suffering from 'shadows on the lurigs, and she promised i

"to publish” if the next ¥-ray was. clear., In April

1950 a ueccnd letter conﬂrmed a clear X-ray, and

In June 1950 it was remarked in the League ‘section of - \

chanke,d St. Gerard.

H‘adonna "We oiten wondered why there were so° many war- E

time members of the League from Newfoundland and then
und ‘dyt: that during the war yeus Father Michael
Haclsuac the Chaplain of the Fleet, ‘and Chaplain Saunders:.
of the American air gorp [ nc] had ta].ked about St. .
% Gerard to their men/.. . 'In Newfmnd]and agam Fathe MO AR

Gerry Murphy and'dos. O'Donnell, and on Ehe 'west coast’ e

Pathar Pat Gallsry have been gaining a host of new -~
feiends f.or Gerard."53 In the League sgction of October

1954 it was declared that Roman Catholics were "winning.

the b'attla‘ of the cradle” 4nd that e ‘seems - safe to . i
.say that the vice of birth contiol has nade slovar i

advances 1n Newfonndlund than .in other provmces with

a_non-cathouq majority».‘ Yam;ly and community life . *

is 8till at-a high peak in-this Atlantic Province," .
; ; 3 i
. ¢ ) - 1 =
" 5%.Madonna, 23, No. 6 (June'1950), 188. "

54 Madonna, 27; No. 10 (Nov. -1954), 318.




.scriptions by some active promoters.

R v 3 3
- \ o
Roughly two Neufoundrand letters per year.were printed

{5 The League of St. Gerard section-of Madonna between

1950 and 1954, but from early 1955 onwards' these numbers -

. 1nérgased significantly: In October 1955 it was remarked, '

"Of late Newfoundland is fast being ‘covered’ for sub-
"55 Nothers vere
repeatedly encouraged to write to Madonna, as 'JThese_ :
authentic.letters appear in ehes_é pages each month and -
help, probably more than amything else, to.sell St.

Gerard to"families in need of his‘help.">° A feature

“entitled “My Name is Gerard" appeared regularly in the

League pages from the summar of 1958 onwards. The names
of children called after the saint were simply listed

with their.comminity, and in this Newfoundlanders were

always well représented. In the summer of 1959 a letter

from Bellevue vas captioned "Commurnity Devotion to st.
Gerard;" the wnir.er claxmed that "nearly every mother
in'my ccmmunity is a su.bsctiber to the Madonna magazine

and has special gevotion to St. Gernrd w575

g f »

‘In 1959 and '1960'a series of éleven articles under ‘the

heading "Are' There. Too Hany of Us?" appeared in Madonna,’.

explaining ‘and defending “the Roman Catholie ‘Church's

N =,
stand on birth control. . Hadonnarcontinued to inveigh'

. . . 4 B o ow

55 nadanna,“za, 6. 9 (Oct. 1955), 27,y
aconna .
Hadonna, "31, Mo, 1 (Jan. 1958), 30.

7 Madonna, ' 32, No.‘7 (Summer 1959), 31. N
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"against "anti-life," while stressing "the nobility and

greatness of the vocation of @ mother.">®

League ‘mem-

bership was repeatedly encouraged, and readers were

‘urged to write im for statues, pictures, medals, and

biographies of St. Gerards However, the summer: 1966

issue of Madonna claimed that although eight hundred

‘League renewal potices had been sent out in May, only

tventy-five had been returned. In September 1966 there
was' comment on "the success that Lucifer is having per-
'sdading members of the League to put off of neglect
gni:i:el)( the acknowledgement of their yearly renewals.
Throughout 1967 there were as usual League articles
extolling motherhood and large families and promoting

devotion’to St. Gerard, but although no warning was

/ \ .
“given,'the De¢ember "1967 Madonna was the last issue of’
) —RCPINE was

the magazine. Redemptorists informed me that they were
forced to cease publication on egenomic‘ grounds, but
I have been unable to ascertain whether this was due
to increased publication cosgs, under-subscription,
or a combinaticn of both, |

: ~
The League of St. Gerard continued after the demise

of Madonna and still exists. However, The League and

‘Madonna together had formed a powerful partnership in ,

58 Magonna, 40, No. 10 (Nov. 1967), 26.

59 Madonna, 39, No. 8 (Sept. 19{6), 2.

w59
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the promotion-of devotion to St. Gerard.. Madonna maga-

zine ceaselessly encouraged membership of The League,

while The Leaguespromoted Madomna in its booklets con-

“taining a brief biography of or prayers to St. Gerard.

Such vas the association betweer thm that Bome mothers
with devotion to St. Gerard called their deghters
Madonna in his honour. One of my, 1nfotmants had the
cover of an issue of Wadaia f&amed, and still has it
hanging on her bedzoom wall. Another woman commented,
1 miss the Madonna magazine quite a lot, becauue that
vas a lovely magazine."5"
Through The League and Madonna, Newfoundland women could

participate in and be helped by a wide devotional (and

.to some extent therapeutic) community. They could gi

pafsanal testimony and receive inspiration from that

of others; they could relate to women wi_‘th similar con-
‘cerns and aspirations. in the "vocation" of motherhcod.
A {1:Mt Islands woman who wrote to Madonna with an

offering for St. Gerard, asking for prayers for herself

“and her family as she was expecting another child in

winter, concluded, "I plate.all my t’r\lst in your pn{an

and the League uem:s.-“ A Branch lady wrote' in

conneggfomygith her devotion to s: Gerard, "I also

60

MUNFDA, Tape, 78-196/C5851.
! padonna, 35, No. 3 (March 1362), 32.




received the 'Madonna Magazine' and had my petitions

and thanksgivings prayed for at the Shrine . . . I usually

gave just my initials not my full name if I wanted it
to be printed in the Madonna Magazine. (I always sent
a little donation to the shrine after a safe delivery
etc in thanksgivings for favors recelved."ﬂ To some
extent women could enjoy the advantages and fellowship
‘of-a pilgrimage centre without actually leaving home.
The participatory aspect was undoubtedly very important
to-many devotees in Newgaundland, as their spatial iso-

" lation did not hinder their involvement. "

Although Madonna has ceased to be published, The League

= v\gf St. Gerard continues as an important source of infor-.

jation and devotional' objects concerning St. Gerard,

as well as being a significant element in devotion to
the saint. A Freshwater lady said of The League, "Some-
~one . . . told me aboutit, so I, I sel ¢ to, you know,

The League, and got the pictures and the medal, and

em, the book that they gayé you. So, eh, I mean, I
“had a grand time. ;/Hdnly about fifteen minutes

in thg_d- ve'ry' room and the baby was born... . . So
usually H‘h my daughters became pregnant l Alwa_ys sent
away to join, 'l'he’_r Leigue for ;;hem. . ‘. . ‘so none
of them had any trouble, sty ae Faciv6S one

62 gorrespondence, July 10, 1978,
63 MUNFLA, Tape, 78-196/C3496.




< stePhenville woman in her forties assured me that as

soon as she and her o became: . they -
. a1l joined the St. Gerard c}l;b." ¥iai 7w, vhsa @
‘woman wants a baby or discovers that she is pregnant,

a friend or relative may e}éhe: enrol her in“The League '

or advise her to enrol.

i Redamptorists; ‘than; vere ahls ‘torues thairiconsis
derable influence to promote and manipulate devotion
ko st. Gerard Majella in a situation where the anxieties
and responsibilities of pregnancy and motherhood were
keenly felt. St. Gerard ?ceived widespread _ﬁub].icity
through missions, which’were important social and spiri-
tual events. Hagxoqraphic magazines helped to encourage
.and consolidate devotion, whue he League of St. Gerard,
‘a pragmatic combination of piety and propagandism, has
been and continues to be an 1mpnrtunf:.facus For the
devotion. ° g K
While the Redemptorists have been particularly active,
‘thsy have by no means been the sole spreaders of devo-
tion to St. Gerard Majella in Newfoundland Some
priests! such.as the late Father Hayes of St. Alban's,

N
have ‘exhorted the ladies. of their parishes to pray tr':v

st Gerard. I‘have been told of various nuns, including .

Mother Gerard, £ormér1y‘o£ “the Convent of Our Lady of

the Angels, Placentia, who fostered the devotion. Nur~

-sing nupé in St. Clave's Mercy Hospital, St John's,
. in st cl 52




have a tradition of telling maternity patients about

the saint and handing out medals and prayer cards, and
Roman Cat;hplic nurses and midwives elsewhere in Newfound--
land have also been active in this respect.

A lot of women I 'spoke to had simply heard about St.
Gerard from their-mothers or from contemporaries, rather
than "official" sources. A Placentia lady in her fif-
‘ties said, "Well, you kney, we heard a lot about him

4t different tines. Mom and all them, they all believed
in Gerard, all the old-timers. Oh yes. It came down
through the years, yc;u know. "84 A Lourdes woman said
she couldn't remember a time when she didn't know about
St. Gerard, because there were pictures of him at home,
and her mother vas alvays talking about him. One infor-
mant méntioned that she had recommended St. Gerard to
her, daughter, who had in turn told some of her friends
‘about )Lll she commented, "You know, they lp:gads it

from one to the other, see. I mean, that's the way
devotion goea.'s5 % K

Booklets conéuinlng details of St. Gerard's life and

miracles (such as The Mothers' Saint by Daniel Ehman,

,°C.S8.R., and Saint Gerard by Ronald G. Delaney, C.Ss.R.)"

L . T
S4MunFLA, Tape, 78-196/C3497.° co. N
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- very well before the third was born, this fPiend of
1
“ informants with devotion tol St. Gérard ®ithet possessed ;

remember little or nothing about St. Gefard's life and ' - ‘3

miracles. I was frequently.offered "a look at-the -

.+ asked for the handkerchief. At the mere touch |

: iy > - .
‘could be used to promote the saint. ‘A St. Mary's mother/

wrote and 'told me, "I helped spread devotion by giving

i
i
1
i

" booklets and medals’to, all young mothers in my commu-

66 Yhen I asked one Placentia woman how she had '

nity

become interested in St. Gerard she replied, "I wasn't

mine sent over.a book, The Mothers' Saint, and'so'I

prayed -to him ‘then."S” However, although mafy of my

or had seen such booklets, in fact the majority could - e

B

1little book," or assured that it was "all in there."
This raises an interesting point concerning the rolé. '
of the saint's legend,in the encouragement and condudt :

of devotion.

In the pamphlets and devotiorial ‘magazines the followinq P -

incident was rapeatedly n\entmned- " B B ;s

At Olivetd he stayed with the Pirofalo £uu.1y., o
When he was leaving their home for Caposele,. ‘a-. o
young girl ran after him with a handkerchief that
he had left behind on the chair. "Keep it," Gerard .
said to her, "it may “be useful to you one day. . g

In time this same girl married and was.in danger v,k
‘of death -in her first confinement, Fortunately, e
she remembered Gerard's remark and immediately 2

. &% . -
6 Corrdspondence, undated, 1978: b Ve w S

« 67 woNera, -Tape, 78-196/C3499., e .
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77 child was happily born. )
In con:ust, T vas tuld this ve:sion of ghe story by

. a woman whé™ olaimed to havg learned it from hgx mother:

i, going to have a  baby; and she couldn' t be delivered, -

. 'l'hié man came in,

'so, eh, chey caued in st Gexaxd

she s d, and p\lt hi! scazf, handkarchlﬂf or some-

“éring azmmd her, and ah, her baby was horned, you, know,

+ -eh, soon after. S0, eh, , that's.how ne become -the saint,

of ?p\g‘macemity. 69

Mother T ‘y‘ d in 1754,

! when Gerard was accused uf unchastity with Nicoletta ®
anucci by Neria. cuggiano. For, a few months Gerard
was- under suspicion; saqu nnthing :.n his defence, i

and relying on God to vxnaicate him‘ mquano, after. -

hacomxng uerinuily m, admitt_ed that her; accusations

were false." A Bram:h woman told me, "he was involved

ina scandax €66, you know . . . There v lot of prob-

.lems abouz, 1:, hutlha lefc it all, you know, to his

maker, to. the’ umghcy, ana the problems cleared up
70

after that and e ‘forgived' her.

68
E

70

: fe DB T
“Well, you kriow, my mother told me there was-a lady .

A Red Island 1}ady,‘» 7 g

B nf the uloth she was reg(scored to healch ‘and ‘her 5

L




isoﬁevmj, claimed that Gerard was the patron of mothers

because ‘he' had been wrongly accused of. siring an fliegi-

timate child. - ; ’ T

TH ) A - 5 .
ugh' the pamphlets relate-a number of ‘incidents - " .
involving, expectant mothers, both during Gerard's 'life-

time  and after his death, if a person could remember

. ‘a story he or she tended to pihpoint it as the reason

. for St. Gerard's special role. A ).ady in Placentia “ .

said, "Did you ever hear why he becama the. saint of
nothers? Because he, he was ‘a Vx:gin, yo\l fnowiand s o
became a mnk very, very yeunq and died very yo\mg.

But eh, there was a wortan in lubour vho was very; ve:y .

» *

“orie lady thought ena; st. Gerard had o

~Somewhat prédictably, saints'.legends. cg get confused.

This is almout certainly based on tnj story of st. Augus- %

sick, and someone applied a pmture of St. Gerard to

‘hér body, and she. - - gaeBirth mdlodt any difficulty,

and came better. - So n: wns from that. story thﬂc devonon

spread. #71 w“ badt e e ®

a rzrbbata
who became ‘very ill; havmg been saved by hisdmother's * ' °

prayers, however, he converted -and became a saint. - o

tine. A Branch informant with considerable devotion {,

to st. | Gerard told me ‘that "this .womah ‘was haemorrhaging. .
e o * 8wt B g e 2




He vas pdssing along and he was. only,.only a_lay brother

. then, and she sung out to him th touch her, to touch
her arm or ‘some part. of herlbody with his cloak. And

when he did, the haemﬂrrhaging stopped, nnd it !turted 3

- £xom that "™ | I have never encountered a ‘story of this’,
type in conheétion with St.' Gerard, and thus assume ’
" that it is/ bnsed on’ the mn:ldznt recorded in Luke 8:

42~ 41' e

i

o S 42 .. . hs ksus w&m: along, the people wvere crow-

i - - ding him from every side.

N, 43" Among them wds a woman who had suffered’ frem

. » |\ bevere bleeding for twelve years . .

. Y “’* 44 She came up ‘in the crowd behind Jesus and :
touched the edge of his cloak, and her bleeding

Stopped at once .,

e Jhe pungzhlats containinq details Of St. Gerard's life

. and miracles could be wuseful when a person was encoun-'

) ! ‘tering St. Gerard for the First time.’. One woman said Y

| g : oA Bhman's book, "In that béoklet, I tell you, there's = = -
""" a 1ot of things, you know; that really give you devotion,

Tan see."’? Hovever,” such knowledge was not necessary to

‘devotion. A Point Verde mother of nine who learned

of St. Gerard from her inur.her aid Baw actively promoted .

i g devotion comnented, "I've never really known -his story, N

yen know 1n case, hov he hecame, you know, the patxon Y

; . isaint. .

Tt tas heennore or less passed down; T

suppose;’ you Know, - £ron mother . £ daughtér, and you'

. EURC S ~

72 upNFLA, Tape; 78-196/C5851
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know that you can tugn to hin.® 74 por the majority
of my 1n£oruants, st. Garard‘s biagraghicl]. datuls o
were cansidazed 1ar.ge1y irrelevant, and limply weren t
:re_tuined. Per_sunal expeuenca narratives and the
‘assurances of Redemptorists, friends and. gamily concer- -

" ning st.,se:uzd's efficacy tended to bé mote conmon
* " and important than the saint's legend in persuadinq
.+ peoplé‘to turn ‘to him. . ; K '

“"As devotion spread through folK reputation and personal
recomendation, received traditions concerning St.. &
Gerard. might vary considerably. * Tis is to some extent”

:eflected in the titles given to hin by informints. - -
He was reterred to as "Patron of the: Maternity," "Patmn
saint of Freg‘nant Women; " "Patznn Saint of Expectgnt
“Mothers, " "Patron Saint of Hothers," and "Patron Saint

of "It i d

ing to note that the

title "Patron Saint" can-only offigially be conferred . °

by the Vatican, and ‘that this has not ’happened in
Gerard's case, althouqh it is snmething the Redemptorists-”
huve long desired. However, to devotees in Newfound}and .

: + what Gerard ‘did was more im;urtant ehau who .he'was. .

- . SR
‘In the harsh physical conditions of Newfoundland this ',

centiry, the y -of human




¥ reuinq chudren tradi,ziohany turnéd for aid to f_he

iy many New{qundlmde:g. . i
'

tendad to underline Eor cathnucs Q\e ‘importance of..
lupexnat\l:al assiitance. Umle: tHese circ\lmstances,
‘the “nany women whose uvu revolved aréund having and

virgin, sc Anne, u?d st. Antony. Into this ‘situation

v
came the Redemptorists wWho vere ahle to use ‘their

infl\lential position in Hewfo\mdland r.o pmmote their <

han Gerard as the pregnanl:y specxanat Informauon

about St. Gerard came from them thxough m:sslons, devo-
“tional 1tecatizeiog finally The League of Sti G;n:d
Heanuhile, vomen in Neufoundland appeak to have found ,
5t: Gerard so efficacious that devotmn was Spread’ not
Just );y the Redemptorists,,but by those who felt that B »

friend!, :elatives, and othars in q-reir commumty might

bemﬂt £rom his’ 1nterc=ssien. . The devotion undoubtedly

met a popularly perceived need, and St. Gerarﬂ's succels
wa! ﬂttested at o(fiCialy folk, and xndlvid\lal level.

Devctiun to st. Garard Ha)ella, chns« estubushed. was

%p}ay a significant but vmed ‘part. xn/the livss of




- for ‘the solution’ to some overwhelming difficulty, or< = .

‘have done’since the sxxteenth century, is to miss\i.r.s 2 ’

,squ&valem:, ‘in tryeir‘ com:etn‘ with ‘daily pxoblems, to

OF THE.ROLE OF ST. Gﬂmﬁ

For the majority of Roian Cathollts religion has.not

existed in é\ spxrxt\lal yaouin, dworced from reality.’

The Church may ultimately be  conicétned: vith the stat:

s

+of ‘men's souls, but’ it - has also been mpottant to many o

people a8 "a Linitless snufce of supernatial aid, app-

licable to fpost™ of the, problems 11ke1y to arise in daily.,
1 e

11£e1"

People have most commonly sought this {id through the - B
intezcession of saints, whether pleading: with St. Jude . . .
praying to St.Anthony for the recovery of. a loat knit-. :

ting heedle.

“As problems vaky from person o person, “‘) s G
so does what is asked’ of snnts. warner claims that N N
"£g scof.t at the Catholxc attxtude to thel.t saxnt s -

personal usefulness, as_the Reformers and xatxonahsts H

sympathet).c side."? Sch prayers, she poiﬁ Gut, "give AR

evidence :df the 1ntimacy.n5 sinner and saint, _and ‘are o it &

Thomn,ep 89.
w,hner, P zas.
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conversations between family and friends."> Because

- . Ppeople feel they can,involve holy figures in every ' B
. aspect of life, nonliturgical piety can be dovetailed

to meet the precise needs of the individual.

As "The Hothgrs Salnt," St. Gerard had.a vell dafxned

clientele 1n Newfeundland £ ma:tisd women who desired -

Tyor were expectan_l chlldren. For many women, the nged,
“ '+ for devotion 3 a saint or saints was not:really felt
3 until after marriage; whfen they had to adapt to a new’
f S sf.atus and way of life away frr.m\ the parental home. : Lo

In’ parucular, pregnar cy is a life—crisis which” quite

naeux‘any occasions stress and the desire for some sort

R S+ spxrxtual remforcement. Christian tlaims: *That

a spec1a1 patron is not turned to until one is insa L
jam ‘or' under preuuze does not imply that a pezson has’
"ot been davout ‘or that patrons are looked.to merely B :

1; is simply a trigger that_ releases i .

. v _-,fgz protection,

. ~'the habit of turning to outside help at times when a
”; h D

personal, often 'pxivate, need is felt."’ One mother

C said of her devption, "Well more L,Dt less, !twas more

. A
of a bit, because where our children were ‘so closely

aput, 1 was forever, nluayn }\ying to- St. Gernrd o3

N T Wurnet, p. 289, . 7 i
R . !
> . _( A cmuuan, b. 132, Y, /
. : 5 . i

MUNFLA, {tape, 78-196/G3499. .




« 2 L .
', St Gerard was turned to,not only by expectant mothers,
but.also by women who wished to become pregnant; he
was often recommended t3 young wives and to women who

. had experienced difficulties with pzeq'nmu:{( in the past

One infamanf_ t.old me f_hat, as a nahva nineteen yaax
& old, uhe ‘went to a- neiqhbuuz shortly nftex she was
mn:riud' b S alid 'I'd like to. I'd like \:o knnv whe!e -
“T.can get ‘some babies.’ She said, Well, go- straight :
ana’pray to St. Gerara.'"® A st. Lawrence mother of s
five vxote th-t ‘“the first three years of my marriage
- X was very "aick and. cofld not Have chuann. I wvas,
to 'a number of doctoru but I didn't det any help. .

Ilnllly. the Mission Fathers came to our place and I .

yold one of them my trouble. He nld to me, I have

) L the relic of the Mothers' Saint and I will cross you

2 with'it. He told me to pray.to.St. Gerard every day A

“@nd I would get better-andlalso have children, s6 I did

& i I was cured by St. Gerard Bvan befoxe con-"

captlon. St. Gerard was the natural choice of anyone s

i \'ha was either eags: to have a chuc of anxious -bout

doing s0. ¥ B

.

Countless. Hawfo\mdllnd woun pznyad to st Genxd Whan

3 they wura .p:eqnnnt, but ‘the ligniticanca of th- devotion

MUNFEA, Tape, 75-196/!:3501. :"

2 Madonna, 34, No. 6 (June 1361)y m
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- . ’

could vazy acco:ding to ‘the, xndividunl 8’ :ircumstancea.

n adrlh:ion to the normal physical and emotional Aiffi- p
“Culties of pregnancy, for example, many expectant muthers
in Newfoundlend had to conténd with inadequate medical -
facilities ‘and poor communications. A Groais Islands’
mother who wroté’ to Madonna™ in February 1953 thanking
~St.. Geraxd and’ Our Mother of Perpetual Help for a-safe
delivery had had to maxe .a seven day stenmer juurney

to get to S!‘. Clare's Hospltal in St. John' s. In the
past, rouqh‘seaa, blocked roads, or iced-up harbours <

S

could imprison people in their communities and make

it impossikle for help to be brought in. /One mother

of thirteen with great devotion to St. Gerard told me:

here vas e hospitals -then and it was the roughest,

A und of 1 .’« . we used to live into St. Vero-
nica's, aee, you know, .and you take in the bad

time of year there'd be ice and everything, there'd
be no way you'could hardly get out. . . . You'd see
some of the women . . .-with-a baby on the way,

it vas frightening. . . . We had to keep our devo-
tion strong, because we figured we'd never make

it| without it. . . . I don't care what anybody
.says, I don't think I'd have done what I done ‘
without the help of the saint.8
- As Beattie points out, "religious. belief and practice

i

may give confidence in the face of dangers which would
otherwise be ‘ovezuheming. They provide inatieuciona-

lised means of coping with such.dangers, and even if

. these means are generally ‘scientifically inePrective,

they are.uatisfyinq morally and emotionally.®’ Their’

s T
8 MONFLA, Tape,"78-196/C3501. Lo -
John Beattie, Other Cultures (Londonx Routledge and-
Cl . ~ : ~

"
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Cis if there s no doctor. or nothing, -you know."

importance should not be underestimated. A St. Alban's
midwife recalled that they used to have -to depend on
the coastal boat for transport, and that if a woman = .
wene g.i{'t? labour when the boat was down at Porg-aux- '
Basques ‘she ‘would have: to w.a;it three or four days for
its return bffore there would be any chance of getting
her ;:u hospital. Even after the told was made, condi-
tions were often so bad that they would have to turn
bagk; and this midwife has delivered numerous babies
"on the road" while attempting'to reach “the hospital
at:Grand Falls. When T asked if she ever encouraged
devotion to St. Gerard she replied, "Oh yes, I did,

ail the tine. And T said that's the only help there
W10

. » : 3 F
A Deep Cove lady claimed that there was.more-devotion
in the outports Because "There was no doctors out’ around

the bay, you know, and;therefore. they'put‘thei: trust

- more in the saints than they.would if you could Just

sub o the hospital whenever you et  paif or an uche. 11

While there. may be some truth in this, people's faith

in divine aid did ! npt autematically diminish when medi
cal facilities became available. A woman thankinq st.
Gerard for her daughter's recovery from meninqﬂ:is

wrote, "As sodn as she took ill I put the medal of

. ‘ o
T

.9 (cont) Kaén Paul Ltd., 1972). p..238.
0 mmrm, Tape, 78-196/C3502.
- 11 MUNELA, Tape, 78-196/C3497..° !




St. Gerard on her and rushed her to+hospital. It was

12 '
None of my informants

only prayer that saved her."
dropped their devotion to St. Gerard when medical ser-
ltes LipEoTel, aadve Sueer of then had alvays had

access to such facilitfes. In Pebruaty 1957 a Madonria

attlcll told of the devotion to St. Gerard being fostered

nt st. Chra s Hexcy Houyitul St. John's, and of the

saint's uefulnen in the maternity vard there.l3 1 ]
spoke with Sister R., who nsed to be very act}ve in .
spreading aevettbn,-givinq .eur. prayer cards, medals, -
and suchlike. She pointed out that even in houpxial-

the women were oftén very nervous, and that devotion '

to.St, Gerard helped %o give them confidence. H.otherl

in labour often used to.call to her to bring over e
relic of St. Gerard, and many -women wdre @mfortea by

sed on their way

the St. Gerard statue which they p
to the delivemy room. (Plate 1) g in’the Placen- %
tia hospital .uu; told me that she had experienced great
dnvouon to St. Gnrlzd among the mtemity patiencs

there. & N -

Hm-nnn in N-wtmmdland Exeq\llntly continued t« have 1=
N
dren into their forties, when the rhkl of compucntlonl

increased. One qulhyut-r mother said of her last
r

Mndonrm, 34, No. 8 '(Sept:. 1961). !!

- 3 Ronald Delaney, C.Ss.R., "St. Clare's Mercy
Ijolpitll, mdnnnl, 30, No. 2 (Fcb. 1957), 60-62. N
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Statue of St. Gerard Majella, St.'Clare's Mexrcy

Hospital, St..John's.
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pregnancy: - "I was older that time,

I was sort of old then, because.that was my, my-eleventh

- baby, you know, and T was really stared that time,

blcaune, you know, .the doctors tell you, you know, your

twel.ﬂ:h, and around that tx.me . . 80 I was really

scated." ? However, after a-néighbour recomended’ St.
Gerard, she joined the :.eague, received a medgy and

a booklet, and prayed to the saint. As a zesult, she’
chi.mad, b | r_hink it was the best, em, ycn know, time -,

I ever had. Oan fifteen minutes in the delivery room

and hc was boan-not a bit of trouble.” 5

A St. John's
mother.wrote to Hndonnn, 'In my-three puqnan:inl like
, most mothers I found myualf having a b\mdle of nerves.
‘Learning of St. Gerard I.found hé sure did heip me,*l6

A lady with acce:

th-lon. experienced considerable co-plicationg durinq

a pregnanc

said of her davotion to St. Gerard: "Well,-

I kept my sanity. I think it's the only thing that

kept, me sane. "7
L ]

A Madonna article urging expéctant mothers to join The

HUNFLR, ‘Tape, 78-. 196/C3496.
18 mid. g ;
. 15
17

Mndo!ull, 39, No. 6 (June 1986), 27.
ueuno;n, Sept. 1978.

I was 46 when, whem~ .

““'Gerard was born, you )uzm".\and I was really nervous . . .-

to medical facilities vho had, never-.

=5




* and reasonable.

- too.

Leugue of st Gerard, and p].ace themselves\unde: st.’
Gerard's protection very astutely added, "When “the:. tO\ll 5
}s,pteparedv for a'grisis, the body tension 'is relaxed
18 A flacentia lady said of devotion

to the saint, "It gave (you confidence, you know. Well,

at least you had someone i 0'd Be interceding
for you, and you' were _consoled with that ‘thought. . . ..
.You know he helped- o@.hers, 80 he'd help you too, you
s« £ TeyoutEERE, ) and) LB you have the right frame
of nind, you probably come ‘nrough, quigkel tHAR e yeurEs
in despair; you know, so it's all in the state of mind.

.But at the .same time,.I think Gerard's:there praying
W19 g T 3 w

_The occasions on which people have prayed to St. Gerard,

-and the durntian of the devotion, have varied conu?eru—

bly. This variety was obvious even in connection with * '

pregnancy, which was recognlsqd as St. Gerard's parti-. .

“ cular -sphere-of influence by all the ladies who had

devotion that. I encountered.. A couple of ‘women regarded
devotion to St. Gerard as a p}lrely peré’onal matter-.

% DesE Lake lnformant, ot example,. said she prayed

to 5t. Gerard when she was pregnant, buf would never ’

think of praying to him'at any other time. Another - *

", 18 Madonna, 26, No. 3 (March 1953), 126.

) HUNFLA, Tépe, 8- 195/c3499. Ll U
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no. I-thanked'him, but that was it."

‘ a0
lady, from Alba.n‘s, E iid An onnection«ith st.
Gerard: think my prayers~ were answered——:( never had

no_trouble and I ha

/ my babies at home." However,
when asked if she ha ever prayed to’hin Sther than

for her own pregnancies she replied; "No, nd} my dear,

For man; women, St. Gerard‘s association with pregnancy
emne/: to expectant fziends .and relacives. A former
Bra{ h resident wrote and told me,"-x used fo always

place myself in the care of St, Gerard when, I was' carrying

my children and during childpirth . ... 1 would. also pray

*'to him for safe delivery etc for my sister and-other'®

n21 2 Point Verde woman mentioned

exp'ecea'nt' hothers .
that she did not pray to St. Gerard for 'years after -

her last preghancy, but started again for her daughters

N
when they were expecting. A Placentia .1ady said that

"It was sort of an all round-thing for. every Catholw

mother--they would be praying for themselves, and for

22

others."* A lady’from Campbell's Creek told me -she

“prays_to St.'Gerard for young mthex’s whenever she is
in chureh,. while a St. bazy's mother wrote, "I still

pray to St. Gerard every day fur protection to expectant
3 i

P .
20 pieldnotes, May 4, 1978. .
2 Co:re_spone‘nc_e. July 26, 1978. P, %
“. . 2% MUNFLA, Tape, 78-196/C3499.
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_ one lady if she had prayed to ‘St. Gerard and she said,

23

mothers and their unbdrn babies."’’ These examples

indicate the'concern for and solidarify with other

mothers which were. frequently expréssed. 3 EE T, :

‘A few of my informants mentioned that they.had been Ce

" inconsistent in their devotion to St. Gerard, tending :

ko turn to him only when they had difficulties. I asked

"Now and then I did, when I thought I was in trguble."??
When' a Placentia lady told me of her great,devotion

to St. Gerard during her thira pregnancy, I enquired

whether she had known about the saint before that. .
She replidd, "I did, yes, but llli‘dn'tAhave. eh, not too _
much devotion until the third, and I eh, 1\ wasn't very

vell; you know. That's, that's how religious I am--I

only pray when I'm-desperate!"?® When I asked 'this - .
wopan if she thought that any of'her ;auqhtaru would :
have the devotion, she said, "I don't think so. . . .

I'think they would have to be in serious trouble to
hiave -devotion."26 ’ g e i
R IS
Sorie of my informants had had miscarriages and other-
o . 0 N

23 Correspopdence undated,1978. T !
"2 biclanotes, sept. 1978, . S

5 MuNFia, Tape, 78-196/C3499. . g
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- One lady lost a baby at birth, whil.& -another child died

complizaticns. in their pregnancies, but their confidence

in.St¥" Gerard did not.seem to have’been: shaken. 'I.was

"told of two cases in which the mother had been-critically

* ill, ‘and the baby had died at or shortly after bifth.

both Mnstances it was said that'the mother would also
have died had it mot been for-St, Gerard's help. The é

loss of the child was thus counterbalanced by the survi-
c ; !

. val, reportedly against the odds, of the mother. A Point

. ¢ : .
Verde lady told me of her dalghter's unfortunate expe-

.rienc

"My othér. one now, last spring.she had, she was
expecting andrshe hhd a miscarriage. And even now when

she was going to hospital that time we thought, we knew it

‘would be. But still, like ever, I turned to St. Gerard . . .

because I knew he could still help her, you know, and she

come out of it wonderfully and now she's expecting again.

So she's eh, she has St. Gerard, . . { She's expecting

now in June, and she's had a wonderful time, no trouble

at a11."27. Evén when a baby is lost it seems that

- . A
mothers can benefit frogfdevotion to §$t. Gerard.

o e
as a result of damage during delivery./After this she
had three sons, all named after the saint in:Some way.
When I commented on the names she told me,

- “Well 1,. T promised-it to im for mafe delivery.
Not altogether safe delivery, but you'd be.hearing

50 much. about children come with deformities, I
PO ;

-




i alwnys prayed s “that” they‘d have all their limbs.
That"was ‘one thing I always prayed for. I didn't~
¢are. so_ long, ‘if. ‘théy died an hour’after, so.long
*as they were bo:n with all their limbs, you know.
‘Because I'd feel if they were.born deformed without
their 1imbs-there was ‘something I was doing that
I shouldn't' be doing, and I was being punished in
Bone way. .. And thanks be ‘to God,” they, were
all okay.zm k

It was mtezestmq that the not,xon ut‘ ch's punishment

on a parent bemq wr.‘ought thxuugh a child vas so

) strongly stated‘ neach in, this case was accepted
~as-a natural, event, but defomity would have been a
’-dxffexem: matter altogether. For this voman, ‘who ‘had
" already, experienced loss, St. Gerard was called upon
"to'deal with a very specific pregnancy-relited anxiety. °
‘ - . i “ % -
W«;map devoted to St. Gerard during pregnancy might com-
" tinue to pray.to him for the child. The League of St.
.+ Gerard vas naturally Keen to have this happen: "st. .
_ Gerard can best be /thanked by a continuation of your
devotion to him. He.is known not: only for his assis-
tance during birth but.also during the growth and:matu-

30

rity of children."?? I asked ome informant who had

had devotion to St. Gerard until her third, very diffi-

cult pregnancy if she continued‘to pray to the saint.

28" munFLA, Tape, 78-196/CSBSL.. .

29 see Herbert Halpert, "Legends of the Cursed

Sex
crilg," New' York Folklore Quarterly, 14, No. 2 (Fall
1958), 23'3111.—‘—x— =" o
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' ‘after that: "Yes, I'often prayed.fo St. Gerard for. -V

"% in additionto pra

" claim that "Ey joining the League of St Gexax‘d‘ ey

/ gaint of happy ehudbsxch, w111 repay- bountifully those,-

. MUNFLA, Tape, 78- 196/c3499. A A N T

T

Ednund. - He was ‘extremely dalicate, extremely delicate, |

yes. He:developed pneunonia twice before Fevwaind year

old. -Oh, we just savéd him:

.. Anﬂ when. he startaq

“first, he wasn'ttoo bright in ‘school. .1 p:ayed'fo’: 3

him ‘and encouraged him to pray to st Gerard too. . . " u
w3l #EE B

b e

Edmund.

Another 1day said that

So, I Kept it up

Gerard during her mine

prégnaric: she also used to pray to him ifithe chil-,

dren were 'sick: "so besides being pregnant . . .:St
Gerard was always there. We knew we Could burn to him,
s\ 54, . o .

vou know,"32 L T AT S

A 1‘enmotif of the m— 1i erning

S 8 g
st. Gerurﬂ whs protection. Typxcal of this was the | . o g

laces' herself under the contxnued protect).cn of.

the Mothers® Saint. L retm’n. st. Gerard, the

who_place* themsalves under nis proteation by joinlng

the Leaque. . In” 1959 a Flowers Cove lady wrote to
Madonna enclosifg a Lisk of names t{/_/enrolled in | (s o b
The League,” adéing, "Livinq as we do'in an- extrema y

N HONFLA, rape, 78‘—196/C3499.‘ T TS

32

/
Mndonna, zs Yo. 3, (March 1953), '125..
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so much safer to know “that’

isolated con\munity,

(RS, we are under St ‘Gerard's .special protectlon during the

- ’ ;' long hard v.unter. LAY Newfoundland mothar thanking® . /.
/ .

st. Gerard an{)ur Lady for her son' s regovery from 11/1- s
. ness wrote: "I had great hépe because my. son had been 4
enrolled m the League of St. Gerard for hfe and 1’

believed that he and Gur Lady vould take care of iy son.

"Madonna urged nothers to keep remewing their League -

“w" " nembership both as a thanksgiving fox pist Eavours, :
and as. "an investment for his future protectio."3 . S
a L ¥ © # .o 5
;&numberrof informants commented op St. Gerard's role-. .
as "protector’of the family" in Newfoundland; and on
“*%he inoludion'of prayars to him'in the family rosary.
e A Placenti;‘man recalled that, in the 1930s, "when we
knelt down to sdy the rosary' there was prayers said - . 6 aw b ¢

w37

i - - to St. Gerard. A Branch lady told me, "I kept up .

¢ " . the Devotion after they were born too, you know, I -still

prays to St. Gerard e ‘.. for protection, you know, for
the boys, for the whole family.‘ .. . Yes, and people i

would say at ‘the family rosaty, I was often in houses - ;
| ;

-4
<

and at ‘the ©end they'd say three 'Hail Marys' extra to

.St. Gerard Majella for the family's protection.">® '

Madonna, 32, No. 1 (Jam. 1959), 31. :
§ ;

Madonna, 38, No. 6 (June 1965), 28. @& ! !
Madonna, 26, No. 5 (May 1953), 158. !
MUNFLA, Tape, 78-196/C3500. . i
MUNFLA, - Tape, 78-196/C5851, :
e |

|

|




A St. John's infom;pc tolq me that " whenmever any of
her oniYdzen g0 onk she says, "Gerard, look after him
111 he comes home."3? .
ther, a Redemptorist lay brother, had regarded St.
Gerard as "patron saint for safety on[the highuays,
and claimgd.First tt_u.ng‘ he'd do when he got into a - A
car was a deck of the rosary to'St. Gerard for protec-
40

tion." (This was the only instance I encountered

'
of St. Gerard being prayed to in this particular capa- ',

city.) A further dpplication of the protection motif -

appears in the follow\ng letter from Mrs. E.B.C., Nfld.
which was printed in Madonna in December 1961: "Enclosed

please find an offering-in return of thanks to-St.

.Gérard, .who' protected my son and-grandson in heavy seas. '

They, could sot: land and T tumned to yood St.. Aue and
St. Ge‘tard and pleaded with tears for the).r prctection.
Thank God they landed safely. s

In April 1952 Madonna magazine talked of "a new aposto-

late opening up for St. Gerard,*as "San Saint."42

’ . e
39 pieldnotes, Oct. 16, 1978. ' )

40 wunFLA, Tape, 78-196/C5851.. (The rosary con-
sists of one hundred and fifty "Hail Marys,” arranged
in fifseen decades. A decade thus conaists of ten vHail
Marys,” and this is.commonly known as a "dec”/"deck”
of the rosaty )

Madonna, 34, No..1l1 (Dec. 1961), 32,
%2 Wadonna, 25, No. 4 (April 1952),-124.
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A woman mentioned that her bro= - .
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has .answered my prayers many times.

It.was ¢laimed-that an “avalanche of mail" had been

Téceived from patients in T.B. sanatoria. Two Newfound-

land examples of the "San" mail were-quoted in that
1ssu'e, one from a fifteen year old girl, .the other from
“ayoung mocher with a large family. Madonna continued

to receive "San" letters froln Nevfcundland into the

1960s, including this one from a slxteen year old girl:

" "I wish to join the League of St. Gerard for, life, for

which I am enclosing ten dollars. Father, I was a
patient 1n the Sanatorium’ for over fifteen months and
du:inq that time I had two operations.‘. I prayed co

St. Gerard and put all my trust in him that my opéra-

tions would be successful. ‘They were, and St. Gerard-
{

n43 "2 spruce Brook -

mother writing to thank St. Gerard for a safe delivery
added, "It was a great worry for me before he was born,

because I was in a sandtorium at the time."!

In the T.B. sanatoria in Newfoundland there beéms‘tc
have been a lot of devotion to St. Gerard,even among
teanage girls. To oversimplify somewhat, apart from
devotions inspired or enforced by parents or school,
it would appear ‘that people become interested in a patron

when they encounter problems. 'For this reason, it

Madonna, 34, No. .7 (July—Aug. 1961), 31. -
Ibid '

87"




. y LT : e
. seems, people prone to illness tend to. take on such

" devotion sooner than their contemporaries. One of my

i 3 "I had fever before

I was married, see, so that caused some devotion, I

wd5

guess. In the 1950s and 1960s St. Gerard was. very

popular among Newfoundland women, some of whom o @
10’ sanatoria.” FoE gisls £acing a Nealth crisie there,
St. Gerard was a natural choice of patronm, béing talked
about and prayed to bj their fellow patients. A few
informants who had been "in the san* conmented that
they did a lot ot\?ny’sng and -made- many novenas the;x,
for in addition to spiritual considerations it all
"helped put in the time." The League of ~St."cez_érd 4
retrospectively endorsed the appopriateness of. the. '

. »San® Bevotion, pointing cut that St. Gerard had died

of consumption, and that one of hig canonisation mira-

cles had been the cure ‘of a consumptive woman.

A number of women simply prayed to St. Gerard, as one.

put it, "for-everything and anything." All of .;hése

ladies had become particularly interested in St. Gerard
, when they were pregnant, but had kept up the devotion.
A/ Freshwater lady told me, "You:can pray for anything
élse. ¥ Amal!i, it's not pregnancy alone, but you can

pray for all favours. I've, I've got a lot of favours

) : s
43 MONFLA, Tape,’ 78-196/C3501.
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'evezygmng, I don't make no difference."

*
f£rom him, you know . . . I alwayspray.'’ Another laay
who has also continued her devotion-to St. ¥erard said,

"I prays to him-for everything. I pray to him now like

- ‘anyone, you know, drinks too much, if .anybody at

all is neglectful of their duty- . . . I prays to him for
47

: ‘
The Newfoundland letters printed in Madonna -indicate

" the variety of situations for which St. Gerard's help

was invoked. A St. John's lady wrote to thank St.
Gerard for a “special favour," namely “an apartient

4in a good location" for her sister and family.8

A
friend of St. Gerard," Witless Bay, wrote in thanks- !
giving for passing his/her Grade 9 exams and asked to
be remembered again in Grade 10.%% ‘A Great Codroy woman
wrate that 3‘,_, had enrolled her husband and son in The
League three months previously, asking for their recon-
ciliation; she reported that her son and his father.

were now on-friendly terms.?’ The following letter ~ -
. ¢ ]

was received-from a Mainland mother: "About two weeks

ago,, the children accidentally set fire to their

father's barn. It had started up bad, when I prayed

MUNFLA, Tape, 78-196/€3496.

MUNFLA," Tape, 78-196/C5851.
Madonna, 34, No.'1l (Dec. 1961), 32.
Madonna,,32, No. 10 (Nov. 1959), 30.

Madonna, 38,.No. 5 (May 1965), 28.
= ., .




to St. Gerard and made the sign of the cross. towards

it. In five minutes, with the nelp cf nelghbouts, e
had the £iré out. 1 feol it vas st. Gérardl who ansvered
our prayer."®l: These lstters demonstrate, in Berger's

. words, "the rootedness of religion in the practlcal

' - concernsiof everyday lifs." 52 .

SO ——
I
-
}

\\/‘ St. Gerard Majella's “clientele” in Newfoundland has * 1 }

consisted largely of Roman catholic married women who

desued, were expectan, or had children. Although ] i

most of my informants fell u\to this category, Iralso i

interviewed others on the periphery of this’ group and ‘
I shall now bridfly deal with their perceptions of the’ i
i
i

saint. .

‘ '* I did not encounter any unmarried ladies with devotion , .
to St. Gerard, 'although one woman had prayed to the
_+ . - saint beforé she was married when she was suffering

from rheumatic fever. - A Placentia nin. whose mother °

was  very devoted to St. Gerard told me that she tfies
to' foster the devotion in mothers because "IE's in my
. system," But she herself never prays~to him. .Nuns who =

spread devotion to"St: Gerard in St. Clare's Mercy

i . 51 Madonna, 34, No.'2 (Feb. 1961), 31, . e
. 52 pater L. Berger, The Sacred Sanogy (New York: .
. Douhleduy and Company, Inc.., - / .
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time or something."

Y R . o -
Hospital, St. John's, were 1ikewiue promoters rather
than devotees. An unmarried nurse in’the, Placentia

hospitul said; when describing her patients'’ devotion_

to St. Gerard, "They often asked me’if I'd, em, say
a prayer™to him for then as vell, and I sometimes used
to Say‘one, you'kndw, when someone was having'a hard - P
53 She @id this because "It's through
e R RS L5R B those saints that things are brought

;" but she did not have any personal devotion to the
sairt. st. Gerard was regarded as a specialist for
ex'pectanr. mothers by' all the single women I spoke to, 4
and as such was considered irrelevant to them. As one :
Stephienville ‘spinster said with & laugh, "JF never had

no reason «#o use hhn."

Madonna magazine made obvious attempts to impress men -
with St. Gerard. He vas often captioned "The Working-
man's Priend,” his perseverance and industriousness

Were stressed, and it ‘vas squested “that fathers as

well as mothers’ sho\xld pray to him.. However, the bid

‘to interest men in St. Gerard does not seem to have
beer very'successful in Newfoundland: This may, to
some extent, reflect the different social and religious
concerns of the sexes. One young man simply claimed
that "Religion for most of the men in the community

53 MUNFLA, Tape, 78~196/C3500.
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was purely a Sunday event;"3!.but an older man, couri-
tering his wife's claims that he wouldn't even have
thought of praying to St. -Gerard, insisted, "Sometimes
a father's prayers: are different from yours."> Some

men, whose wives had devotion to St. Gerard, either

had not heard of ‘the saint, or were unaware of his .

sphere of influence. The following exchange occurred,

for example, while I was interviewing a woman who has

a son named in St. Gerard's honour: s
Mr. M. : What's Gerard the patron saint of any-
. ways? What's he the patron saint of?
Mrs. M.: Mothers, expectant mothers. :
Mr. M. : Oh geez, I don't know. No wonder I know

. nothing about the man, I had nothing

to do with him.5

Any men I encountered who knew about St. 'Gerard connec-

ted him wlth women, and considered the devotion a purely

female goncern. Onf Placentia man recalled the devotion

to St. Gerard in hid parental home: "Oh, there was’

prayers and everythidg said in' honour of St. Gerard. . .

but it was her devotion, it yas. . . . It all came from

my mother."57 although ‘awaye of his mother's devotion
to gt. Gerard, it} was ﬁnt?iest).ng that this same man,
after our conversation, #aid to his wife, “Say, why
d4id you put Gerard on Fdmund's name? He's called

Gerazd¥ To this she replied, "Oh sure, honey, I was

=
MUN!;LA, Tape, 78-196/C3495.
MUNFLA, Tape, 78-196/C3500.

56 MUNFLA,. Tape, 78-196/C3497.

4" 57 wunrLa, Tape, 78-196/C3500:




. praying my héart ouc“Lnr Edmund

/
!
|

. 1

58 mhia lady also i

mentioned that she hé‘id encouraged Edmund ‘to pray to ) :

st. é‘erazd When T spoke to Edmund, in his eariy twen- . . 4

) s § ties, he recalled haying "a certain confidence" in St.

- Gerard when he was_young, but he describes himself as
|

"a good radical Catholic” now, and he no longer prays

to snms. It was only as a result of my conversations :

with his mother that he discovered why his middle name

. : . was Gerard.| (A numﬁex of Gerards thought their mothers

had chosen .:hei: name because they "just liked it,"

or it was "traditional,” 'when in fact J.t was in honour

i <L, of the saint.)!

“A woman who had éxperienced considerable difficulties;

at the birth of hér third child id not think her hus-

! i band had prayed to\St. Gerard; but dded, "I know he e
| - 1 ) \ E) s !
‘{ believes as I do that St. Gerard had a hand in the last

one--probably the other two too, but definitely the

) E * last one.”®® A Campbell's Creek lady, however, assured
me that her husband had puyad to St. Gerard on her
behalf- it was he.who bought a large statue of St.

v
A parish priest related this incident

i
. i
Gerard -4n thanksgiving and-donated it to the church i
}
at Port aux Port., H
i

{

¢

» . which he had witnessed at Fortune Harbour: % ? }

/ 58 yuNeLa, Tape, 78-196/C3500. “l
[ | \
. / 59 pieldnotes, Sept. 1978. . ]
! Y
|




94

" In this particular instance it was impossihle to
L. . get any medical assistance whatsoever. The old
W lady: who was helping the mother, em, didn't have
much experience in 'this regard at all, and . . . the
" mother had extreme difficulty and she put her trust
and confidence in St. Gerard. In fact, she shamed,

in her faith there that St. Gerard could bring
hér through, -

And eh, I even saw her husband out in a little

woodshed, down on his knees, just pleading, and

almost crying to God through St. Gerard, for safe

| delivery for his wife. And eh, lo and behold,

| you could say, and they contend themselves, the
husband and wife, that it was through a miracle

. of St. Gerard that the wife was able to’ survwe.ﬁﬂ

It is noteworthy that even'in these cases when men had™*
prayed to St. Gerard, it had been on their wives' behal:
and to him as "The Mothers' Saint." I ‘met no man who’
"had a’personal devotion' to St. derara.

A League of 5t. Gerard article in Hadanna ent:ltled

"Saint Gerard Helps Everybody claimed, "He helps Pro-

testants t00."®’ I was told on a few occasions that

‘ St. Gerard had helped a Protestant mother, critically
\ 411 4n childbirth, who was so esperate that. ghe allowed

Vo “a St. Gerard medal'to bei'used? on her; mother and child

came through fhe crisis and made perfect recoveries.
However, only once was I able to get this narrative '
related to me with any personal detail, from a St.

- Alban's informant in her twenties who had heard it from

her mother: "I remember hearing her eh, talking about

J

ﬁ 60 wuNFLA, Tape, 78-196/C3503. Y i
61 Madonna, 24, No. § (June 1951), 189, : !
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“~  her aunt who was' a midwife using a St. Gerard medal

or relic on a lady from Milltbwn who was having a real

t."52 - General

“ hard delivery, and the lady was ir%:ehtn

- claims of st. Gerard'a help in such a‘case may have
been based on lettgrs which appeared from time to time

or this theme in yadonna, ‘although none ever seem to
have been from Newfoundland. « - ~

a (:ouple of my in!oqnants were under the i.uprnucm

thﬂt St, Gerard Hll turned to by Protestants as HEI‘

Lo as Catholica as’ "The Hpt:hers' Saint,", although’ theue

were un tiated views: In' Wille, hovever,
I spoke with an Anglican lady of somewhat unorthodox

" persuasion who does in fact have devotion to' St. Gerard.
This lady had lost her first baby in childbireh, and

when she was ‘expecting her second child her Roman Catho-

"} ¢ lic neighbour's mother gave her a St. Gerard prayer

card. She and her husband }:a’.yed to St. Gerard, she
had a safe delivery, and she had six other childgen
after that. The lady told me she wears her St. Gerard

medal "constantly,” and the couple have a pictuFe~§f
; ;

St. Gerard in their bedroom: Although they are practi-

sing mémbers of the Church of England, the lady also
mentinned a Sacred Heart flaq\ls that they have had on -
their uall since they vere marriedf which Lndicaeeu

;4

2 MUNFLA, Tape, 78-196/C3494.




N

S

/-a strong element of Roman Catholifism in their Angli- .

canism,. and it would be wrogg to regard, this couple

as typical. f, ke
. & - A" i . - -
St. Gerard Majélla bas appealed pr,i-'nny to married.
Catholic women in Newfoundland, but what has been asked
of the saint has varied ncccrd.!ng to people's particnlar
needs and axpg:iencea/. xxpectant ‘mothers have’ uxed

. nm for aid ranging from comfort in times of stress ' .

96

to physicul intervencmnr fot others he ‘has been "Pro-

tector of the F_amuy, sm sun:," or can.nnt cmnpa-

‘nion. ‘The flexible nature of Yonliturgical piety and -
; 5 b

. : 5
the close of relations between individuals and holy

figures pllm people to dovetail aevouon to their
specifxc ‘needs. © o~

The iderable af: xn t.hg i intenlity

and =-phuxu of people's deslmq-—v}th q= Gerard, and

the wide range of nccnl_pnu on vhlch hé l}n l?een tugned
to, "exemplify the great scope for diversity in monlitur-
qical piety, and the way "each’ person's :aligion has .

% " to do with hinself and his own ,autonomous needs. #6

- %3 bouglas, pi 260 1 ¥ G




- autonomy,; not only does what people ask for vary, but

‘CHAPTER IV -’ | 5 mE
A AT

"I'M TALKING '1‘0 HIM ALL THE TIME:" COMHUNICATIDN AND
S e e e
TRANSACTION i DEVOTION 70 ST. GERARD *
wE W 3 5 > f 4

SN 4

P One.of the major .attractions oE nonuturglcai piety
has beén the; ease. with which the ind;vxdual can communl“- o
cate with'a haly fignie, whether. to ask for: asslstance
Vin some physical cnsxs. or simply”to chat. Oﬁts{de ;
che strictures. of i fitual, and with fo cunstraintsr»of )

‘time -and place, the i‘ndlv:uiual has chslde!‘able fxeedom

“in how he ‘deals vuth the - nts. With this deg;}ee of

« how it is-asked for varies also.: The individual can.:

_ choose the degtae of farmality and foxn\ c£ communlcation

he considers wost -appropridté--or efficicious--in a

pa'uicurax'sicuauom he is ablé *to, condict -affairs

with a'saint very mich on'his own térms. The "trans—
’
. actional field in which humans- deal with holy. fxqu:es"" .

As. thereiore mmenseﬂy wide and vatxedA

There has been a great degree of informality in rela-. .

tlonshlps betweeri St. Gerard and his fcllowers in New- .

founqland, for the devctlon has been condul:ted almost

*entirely outside a formal ritual setting. [Even‘céle—s «
‘bration of the saint's feast day ,is(not an integral *
3 T 3
1 ) 8 3 » r

Freeman, pp. 108-109. . .




- part of Church ritual. The Redemptorists appear to

be_the only people’ who consistently celebrate the feast
day in some way: mass is offered at The League of St.
Gerard's shriné for League_ members on October 16, and
at st, Theresa's (the St. John's chuxch_‘zun by the.
Redemptorists) it seems to hdve been the practice to

have a small picture of ‘St. Gdrard displayed and some

: ‘mention ‘ndde of him then. The only other celebration

" in a’church which [ ‘hdve heard of took place in the

old St. Stephien's Church, Stephenville. I was told,

. that one year some of the ladies of the parish put ‘arti-

ficial flowers and decorations around the’ﬁtatu’e of

_ St. Gerard to celebrate his feast day, but ynfortunatply
" these' caught fire from candles and ‘the statu suzfecéd

 somewhat “as a result. -Although Madonna urged readers *

to have a mass offered at thexr local churches on

. October 16, none of my inforn\ants had ever done so.

Only a couple of woman with whom I spoke had marked

_ St.\Gerard's feast day in any special way. One lady

told me, "In earlier years now . . . when the feast of

St. Gerard comes sixteenth of October .. . . we'd shrine

that uttle picture [of st. Gerard] like an altar, see,

ana 1ight two candles and say the family rosary:*?

Another 1n£orman; said, "I used to make a special novena

2 MUNFLA, Tape, 78-196/C3501.
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for that, always’ For’ fhe most_part, however, theze.
vas not even that degree of formality in relations with
St. Gerard. I happened to be conversing with a lady
on Optober 16; 1978, and asked her if she was doing
anything special for St. Gerard's feast day. -She

zeplied, "I'm talking to him all the uué His feast

day is every dny as far aa/ I'm concerned."”

-
Like nany other forms of nonliturgical piety, devotion
6 'St.‘Gerard was not in opposition to the Church; in

the sense' of the formal religious activity condqcted’

mothe actual éhurch bundmg. It supplemented it.

It was a sphereJ in ‘which the dividuul could take the
inltiatlve, and over which ahm hnd control. Communica-
tion with-the saint could take the form of a set prayer
.or a brief exclamation, a novena or a conversation.

It could be said or thought at any hour of day or night,
free from ritusl, spatisl, or temporal codstraints.

As one informant said of St. Gerard, "He's always on

cal1."®

Set prayers.to St. Gerard Majella ‘are easily obtainable.

“Ehman's widely distributed booklet The Mothers'.Saint -

‘ 1 ¥
3 MUNFLA, Tape, 78-196/c5051. o pli g
* Plordnotes, oct. 15, 197q )

"ma. T ; “ St




contains.a humber of praYers, including "Prayer for
Motherhood," "For an Expectant Mother," and "For a.Sick
Child." (See Appendix B) The League has also produced

Prayers T6 The Mothers' Saint, an eight page pamphlet_
of prayers with a picture of St. Gerafe on the front,

while the "Prayer for Motherhood," "For\an Expectant

; : Mother," and others_are available on small prayer cards i

.bearing a picture of the saint.

7
H
i

. The prayer’"For an Expectant Mother" seems to have been

said by most informants,on their own behalf when they
were pregnant, and was the one commonly used when pra-
ying for pregnant “friends and relatives. A number of

infotmants ssiitidued that they wEIT] say 4t-with noone

particylar in mind, as there's alvays someone, somewhere, .

_expecting a baby: Flicking through Prayers To The

Mothers' Saint, a Point Verde lady with niné children

LI pointed to the prayer "For an Expectant Mother" and .
said, "Now there's the on that I said once I knew T
was sick." She continued:) "And, eh, when the children

- g0, down there are prayers there too for,a sick child. . ..

I've always prayed for sick children. Often in the

night, too, you know, the children would have colds,

or you'd be afraid it yas pneunonia or: semething that .

SV SION - SO, Sy

you wouldn't really know, you know,-with small babies. -

- v I ‘always had my picture of St. Gerard to' say my prayers




for the sick children."S

A lady whose son ma(he\n 'mira-
culous” recovery from appendicitis commented when sho-
wing me her’copy of The Mothers' Saint, "You can see '
the print of me thumb mow, round the side of the prayer

for the.sick child. I almost wore the book out."’

The novena is a'special devotional exercise lasting
‘nine days, usually undertaken to obtain a particular
request through the intercession of a holy figure.

It seems generally to have been regarded asl a particu-
larly efficacious form of prayer, and Christian describes
{its use as "the pygmature payment of a hoped-for favour."
In my fieldwork the earlie\st nqv’ena to St. Gerard which
I encountered was'containeé‘ in a pamphlet printed by
the Redemptorists at Beaupré in 1922. Ehman's booklet,
The Mothers' Saint, contains a similar novena, with
instructions on how best to conduct the novena, a’"Con-
sideration” of some:aspect of St. Gerard's life, an
“Exampie” ‘of his powers, and special prayers for each
" aay.‘ (See Appendix 'C) 'Novenas were often made by

women to become pregnant, and it some point in a preg-

nancy for safe delivery. A lady writing in thanksgiving’

for the safe delivery of a baby after six years of

“ e o
e

6 MUNFLA, Tape, -78-196/C3499.
7 MUNFLA, Tape, 78-196/C3501.
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\ on the way to recovery.

A\ ¥ g . o g 102
- ,
marfiage said, "It was after beginning a novena to St.
Gerard that I became pregaant."? A Point Verde infor-
nment told me, "I said the novena in honoui:of St. Gerard
all through the tine, you know, through all the preg-,

nancies.”1® 4 ) 3

' : /

Madonna correspondence indichtes that névenas were also

frequently made for curative purposes. A Marystown

. woman wrote with regard to her husband's illness, "I

made a novena to St. Gerard, and mow my husband is
“11 2 point 1a Haye letter read,
"After my baby was born, I was seriously ill. I made

a novena to St. Gerard and promised that, if I should

‘ get better, I would enrol as an Annual Member. Shortly

after completing my novena I\wu feeling a lot -better,’
thanks ta St. Gerard. Wl

Although one Freshwater'lady with partxculur davction
to St. Gerard claimed, "I've uxd this nwana every

day for some intention," a number of women mentioned
that novenas_dre very time-consuming. A mother of thir-,
teen children told me, "I always said a prayer to St.

Gerard. But now, you know,.I don't make the novenas

Madonna, 36, No..7 (July-Aug. 1963)\ 3.

0 MUNFLA, Tape, 78-196/C3496.

1 Madonha, 34, No. 6 (June 1961), 30.

12 yadonna, 34, No. 5 (May 1961), 31.
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like I used to in the early days, bécause they are

long. . . . The time really comes when you don't - hardly
have time to pray, T found . . . but I dida't worry,
because I knew God understood, and I know St: Geraza
understood. But like I said, there's days I've just
sai@, 'St. Gerard, pray for me,' or 'St. Gerard, help
me,' that's all."’? These sentiments were echoed by

a Placentia lady when I asked her if shé took her prayers

“to St. Gerard from Ehman's book: "Yes, possibly, yes,

..yes. Or maybw just a brief aspiration, 'St. Gerard

pray for me.' " There'd be no special prayer. The special
prayer doesn't make that much difference. It doesn't
matter how you ask, I suppose, you know, it's if ‘you ¥
have the right motive why, you ask. . . . The short -
aspiration would be just as ‘powerful and-efficacions

as a long one. A busy mpther doesn't have too much

time for long prayers:
. ;

Although peopls can sisply chat vith the saint and

express affection towards him, and although the form

of communication with St. Gerard can vary according

to the preference and circumstances of the individual,

the categdry into which most communication with the

saint: falls tends to be that of instrumental x petitionary

w

13 wunFLA, Tape, ;78-196/C3501.

14 yuNFLA, Tape, 78-196/C3499.
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prayer, Christian writes: "The most instrumental and
| most. specific kind of communication with the divine

|seeks a response from the divine in‘the form of action’

wl5

in this world about a particular problem."'® The League

_at St. ‘Gerard's "Crusade of Prayer" is ‘an extreme exam-
[;le of this. One of the degreeé of League membership
was that of the "Crusader," who promised "to récite
dAuy the prayer to St. Gerard against the forces of

anti- ufm 16

(Appendix D) Other Le‘/ique members were
en;ouxaged to be active in this way also, and it was ‘
po:inteh out that the prayer could bd said devoutly in

about eighty seconds. This was to be The League's

17 and the rather

"spiritual warfare against anti-iife,"
ambitious divine response sought by the prayer was "that
all the diabolical forces may be destroyed from the

face of the earth forever."'®

At the individual level, instrumental or petitionary
prayer can be divided into three broad categorles—-the~

“Thy will be done" variety, the specific request, and

4 the promissory prayer. The first type of prayer is

based on faith and trust and tends to be !elf-fulfilllng,

5 Christian, pp. 118-119. ;

6 Ehman, p. 59.
i s
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| since God's' will shall, presumably,- be’done; whether ' .
or not it accords with the wishes of the individual . |

is quite another matter. A Branch lAdy with considera-

ble devotion to St. Gerard told me that she prays to »
the saint for everything.  She added, however, "But 8 !
your prayers are not alw‘gys'anawe:ed the way you pray . . . i
they might be answered in a different way. You can't i
get everything you want, you know, not the way you want
it."lg In this respect Thomas writes that “Everyone

who prayed could be sure that he would get what was ° :
good for him, though it might.mot be what he was hoping

for . . . Thebelief in petitionary prayer was thus a
self-confirming system.. Once the petitioner had accep- .

ted: the doctrine, his faith need never slacken, -however, "
w20

1.-his own for material ‘aid.
The second prayer type, the Specific request, was ‘common

among. devotees of St. Gerard and was frequently comnec-

ted with pregnancy. A most touching example of this

__appeared in the June 1961 issue of Madonna:

Lrst letter Pebruat! 9, 1961

Dear St. Gerard, I am enclosing an offering asking i
you to help me to save my child. I am in the
family way and I am so frightened. Good St. Gerard,
‘I have already lost four babies, so I am asking

you and praying to you every night to help me save
_this one. Pray for me, and ask God to give my

1
i
|
9 MUNFLA, Tape, 78-196/C5851. |
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dear baby, the strength to move.

Good St. Gerard, there is something wrong with
me., When I get to the eighth month, my babies
die. Oh please, Good St. Gerard, pray for me that
“I may carry this baby nine months and that I may
save the baby. How nice it would be to have a s
small baby! Oh Good St. Gerard, pray for me, help
me. T would give anything to have a baby.

- Mrs. M.L.; Nfld.

Second letter: April 2; ‘1961 : o
" Déar Good St. Gerard, thank 'you for sending me
22 my baby smaxt [healthy] Thank yobu and dear God!
‘ n Mrs. M.L., Nf1d.21:
After praying to St.’ Gerard throughout the pregnancy,
it is understabdable that many women prayed to, the saint
during the delivery itselfcOne Stephenville lady told
me, "You prayed until.you delivered, and then you prayed
in thanksq;v:mg"'zz, A St. Alban's woman who had Hias
prayer card with the prayer."For, an Expectant Mother"
with her at the delivery said, I held it in,my hand
23

and said the prayer over'and over."“” A Bird Coye woman,

telling of her successful Ceasarean Section operationm,

. wrote, "While on the operating table, I spoke to St.
A {

Gerard and Our Blessed Mother in my oyn mind, as you

-—would-speak to any good friend. T left—it all up to

them."zv‘ The following account by a Newfoundland mother

of the birth of her daughter appeared in Madonna in
\
21 Madonna, 34, No. 6 (June 1961), 31.
2 ‘Fieldnotes, Sept. 1978.
.\
23 pielanotes, May 4, 1978.
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Plate 2 Statue of St.|Gerard MajeIla, Port aux Port,
+ donated in thanksgiving. (MUNFLA, Photo,:
78-196/P4386) | 4







, la6l::
When_ she was born the ‘doctors did not have mich 4
hope for her, as she was “post matured" and so
dis';zsuﬂ that she could not even breath. [sic]

¢ When I saw what was happening, I just forget everj-

2 thing prayed to St. Gerard. Then after the
g o doctors had been working with her about fifteen
minutes, they-came and told me that'she  was begin-
."  ning to react to the oxygen. I just kept on

| ©  praying to ‘St. Gerard. After five hours; the doc-
s ' tors told me there was a good chance for my little

| gir.is o

i

Thomas's &omments on "the petitionary prayer.of indivis R

duals at moerits of intense personal difficulty" are

s
relevant- hére: "“The ritual helped men to focus their
RIS il : :

o :
attention. and to take stock of their situation. IE. ' -
helplessness. The moral stremgth to be derived from

1

[ . =

! ° also allayed anxiety by mitigating their feelings of ” .

{

E this procedure is not to be underrated."?®

i - . ‘o ;

i L .o If the specific remiest was granted, the devotes might
o snmethinqi.j{ tnénksgiving. ‘ Thanksgiving could take

-8 nusber "of Forms--the gaming of. a child in the saint's
honour, having a mass offered, and so on. In 1954,
for example, a large statue of St. Gérard was presented ~
in ‘thanksgiving by a Campbell's Creek couple to the

Roman Catholic church at Port aux Port. (Plate 2)

A Point Verde mother assured me that she has told

friends about St. Gerard and intends to recommend hin -
§ . o .

5 Madonna, 34, No. 1 (Jan. 1961), 30.

%6 Tnonas, pp. 174-175.




_to.Rer daughters: when they marry dause St. Gérard,

"*you know, has been good to me.over the'years, I.never
‘had any ‘trowble, und T Tope - He'll do the same for them.
By doing that 'tdo, you see, I'm helping' to spread. dévor,
tion to St. Gerard, you know ;. .°I'mean nore -or less

‘. as a thanksgiving, too, you. help spread-devotion to .

27 ‘ i ; :

" terns of thanksgiving, The Leagua Tof st. cen:d and
‘Madonna magazine vere not simply proot {onal, they actu- -
ally became part of the devotional prockss.® Publication
of the zavaﬁz in padorina, sending mney for The League's
“shrine to St. Gerard,’ and eithér- joining or ehrolling:
ot LN, Te ek wele comn 'fomskns thanksgiving.
A letter ‘published in’ Madonna read, "I have been praying
to. St: Gerard for giite _aome; tirie for grwo special favours

vhich have been granted . .. - Please publish iy hurbLe.

gratitude to st. Gerard Ln the nexb issue: of the
Madonna. Thank God on st. Gemrd and. your Madomta 26
Hadonna's Leagite section suggested cpac “Ihe small <
offering for annial membership can bg-a yearly alms, ;
of thanksgiving to St. Gerard for his past gavou}s‘&?g_-

In 1951 a Pleur ‘de Lys mother!wrote, "I have decided '

2T muneLa, Tape, 78196/C3499, - ..
2

Madonna, 34, No. I (Dec. .1961F, 32,
% Madonna, 26, No. 5 (May 1953); 158"
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I.would like to become a prdmoter. Please find enclosed

an offering for two ngw members and’'my own'renewal. 4

I don't have much spare time but I do all I possibly

can to .spread devotion to this-great Wonder Worker.

I have & little family, which came tastet\ than’ expected
S0.1 was constantly‘asking St. Gerard for'his help. Lk

He fever did fail me.3® . o

An interesting combination of thanksgivings is revealed

‘in a letter from Mrs. D.L., Jersey’Side:

.I wish fo thank St. Gerard publicly for al1 the'
favours he'has granted me in the pa

The enclosed donation is in thankagwmg for a o {

safé delivery and healthy baby during this past ° )

August. I was a bit nervous upon entering the 5 i

‘materhity room due to the fact that ‘certain compli- i
i

R cations arose after the:birth of my viois baby g
which proldnged my stay in the maternity room for ot
about four hours. However, when I enteréd ‘the \'

maternity room, I saw the picture 6f St. Gerard™, * |
. which. I had given the*hospital about ayear ago oy
in thanksgiving for a favour received. "I knew CF

that everything was going to be alright, and 1ndeed,
£or within an hour I 'vas back jn the vard wiy .
a lovely haby ‘boy.3 -

> Fromthe i ion gained in iews and the ‘evi-

nce i .
dence in Madonna che promisory prayer appeau to have

" been a major feature of devotion to s: Gerard Ma;ena )

in Newfoundland. In the promissory | ’ rayet, the devotee .
nakes in advance a conditional pledde; spécifying what

;rec:.ptocal action she wu\l take if 'the pzayer:is granted‘

3% yadonna, ‘34, No."6 (June 1961), 30. o ]
L L, ey "
31 yadonna, 34, No. i (Déc. 1961),-32. = ¢
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.Explaining the rationale behind the prémissory prayer,

a Brapch. informant told me, "When you'd be praying like
e

i “that to a saint, you'd Have to' give somethx.ng in teturn.

"Like, if I done a favour for you, you_ know,- or if you .
done ome for me, you'd like to return ity wouldn't jou?
" In some small vay. Well, that's whst I always done.

T aluays promised that, perhaps, I'g enrol some friend

,.0r 1'a spread devotion about ‘the saint, or probably

I'd have a mass' oEfered 432

. The League and Madonna were common components: of Eledqes. .

- The following Newfoundland letr_exs aré typical of the
‘many printed in Madorina:

A X am.enrnlling two new members.as promised if my
one year old was'cured of an ear and throat infec-
tidn and if my'one month old-baby came through
an operatmn successfully. Both are fine.

- Mrs. W.,- Placentia, \Nf1d.33

I am e losing ten dollars for a Perpetual Member-
ship for ‘my son Gerard Josgph who was born December
19th. |1 promised St. Gerafa to do this if every-
thing was 0.K.-

- Mrs. T.M., Placentia, Nf1d,34,
Thanksglvlng for' sick child's recovery from painful
illness, after promising publication in Madonna
if 'child recovered without medical assistance. .
Great ankiety relieved.

- “Mrs. D.L!, Arrold's Cove, NEld. 35

Namirig children after St. Gerard Majella has been one

MUNFLA, Tapé/ 73-1'95‘/c55'51. .
Madonna,. 34, No. 6 '(Juné 1961);"
Madonna, 39, No. 5 (May 1966), 27:
Madonha, 34, No. 2 (Féb..1961); 3
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. of the most public forms of -thanksgiving or promjssory. . i

pledge in Newfoundland. It is impossible to-ascertain
exactly when, where, and how- the practice of naming ehil-’
\drén ‘in St.’Gerard's honour originated: in the province,
but t‘he%g is eyidence of it as early as 1900-"four years . . .|
before 'Kis canonisatioh. In the Placentia parish bapbis-

mal rscords f‘or ‘the nineteenchcen‘tury there a}e no,

/instances of the name Gerard, but in 1900 there appears - .
one’ Gerard Hajella, and two bays have Gerazd as their § oy W,

middle name.3S. : i B

an Argentia woman assured 1 me:

Most. famxlxes, whexe the:e's ‘big familles, ‘and

. there's boys or girls, ‘'cause they used to call

: ~'them Geraldine, I think, if, they didn't get a boy. . . .
sthey have a Gerard in the family,.and this is after :
st. Gerard., And if they didn't .. "', call his yo
Kknow, Gerard by their first name, they certainly
had Gerard stuck on the name somewhere. And as
far back as, for instance; my aunt, she's what

. rnow, eighty, she's néar ninety years old, you know..

i Probably ?at s where I first heard of it, you

ou

.. know, Gergrd Majella.  She had a son named Gerard,
:'and eh, you know, she ‘had a devotion té St.'Gerard
Ma]ella. 7. '

Qne Pol.nt Verde informant botn in 1913 has Gerard as
her middle name; she cmmnented "My mather must have

been praying’ in honour of st Gerard to have called

' e »that."Ss - My & 1 LI i
? ’ . ; ) |
o 36" had hoped to study the baptismil records for: | . .+ !
other areas where I did fieldwork, but was unable to . w
obtain access to them. E:
37 v X

MUNFLA, Tape, 78-196/C3500.

mmrn, Taps, 75-35/%495 b . '




PR & ' x't. is reasonable’to assume that Redemptorist missio-

’ " .
Lk A sy nuies would have had: some influence on naming patterna. .

Father S.. told me, "Fair number of children named Gerard,

.".+\. actudlly; in Newfoundland, you know: . . .- I think

that came with the missions too, because I wobld talk ' . ve

JJeoa i e about that and then some of them would name it - . . .-

They might be pregnant, .eh, and they'd come. for a bles-

sing, they wanted to be crossed as' they say here, you

- ' 7 know, and then afger the thild was born Lhey'd call ¢ B ‘
439 LR g . M

e T it Ge:ard often.

. Bestowing the saint's name .on a child has beer a. comon
fum of thanksgiving. 'An informant in Lourdes called

0 her ‘third child-Gerard alter ,a 'particularly complicated ' .

" 'pregnancy dnnng which sne had derived great comfort 5

35 lnt‘het who had been davoted to St. Gerard thmughout

her. nine pregn&ncies vhy she hld named her youngest .

g . chila uaxander cerazd;-x suppose, gifl, I figured ' ;
\ < well, he was the ninth and the last, and fie had taken o3

. ° uee, :ltheuqh the}e was quit.a a crowd of them, nine,

B i ot A you know. ¢ . < So- more or. lelu, 1 suppose, in a
“ . thanksglying, you know.".“ ‘ ‘ ol s

. i
J.- =« 7+ . such good éare of me. . {» I never had any trouble,’’ . T 1
i

4 T edill HUNFLA. Tape, 78- 195/&:3492.
1L

HUNPLA, Tape, - 78-. 196/C3(99. i LA -
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The naming of-a ghild in St. Gerard's honour was also
a common pledge in promissory prayer. In conversation

with a Freshwater informant whose sons are called Eugene

. Gerard and Majella, I asked why she had 'l:hoaen the names.

*  She replied, "Because I prayed'to him, asking him to be

all right,-I said I'd call them after him, you know, I'd

honour him, you know, if they were boys."'l

similarly, -
a Fortune Harbour mother thanking St. Gerdrd for a safe:
aelivery wrote, "I prayed to St. Gerard and asked for
his protection, and I promized that if the baby was
born alive I would call the baby after him."42

) ; . e iy
\In addition to using Gerard and Majella in names, there
are a number of fenini‘ijne forns--Gerarda, Gerardine,
Geralynne, and Gerardella. . T ‘have frequently been told

by informants that Geraldine 1s,recogn2‘sed as a female

; X e
form.of Gerard. The name Madonna ¢an also be indicatig”

of devotion to St. Gerard, because of the saint's close
association with Madonna -agazine- accérding co the

Pllcentia :ecctds for 1959, one girl was chxiaf_ened

 madonna ‘Gerarda and another Madonna Gerard. A rather,

creative example of naming appeared -4in Madonmna in a
letter from Riverhead: ,"Thanks to St. Gerard,and Our
Blessed Mother for the safe delivery of our fifteenth

‘child. We called our baby Cattrina Marie, after one

a ; - l ' ‘ }

. MUNFLA, Tape, 78-196/C3497.

2 Madonna, 34, No. 8 (Sept. 1961), 32.
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& o BT 0N
; of the women cured by St. Gerard."%3 B
: . ; . ~ . L2
Readers of Madonna were frequently encouraged to name in

. _their children after St. Gerard. The importance of
choosing the "right” name was stressed in an article
entitled "What's in a Name?" by Alphonsus Thomas,
C.Ss.R., who stated, "If he is given the name of a saint

g f then this saint . . . becomes a special protector of
&l )

this child, a special patron for him before ther‘t/htone

©f Almighty God, to help him in his ditficulltieu' and

a4 * [

temptations of life. In this respect I quote from . | N

_an interesting letteér received in redponse to my Catholic

Monitor enquiry: "When I had my first child he was born , |
g |

three months prematurely, weighed only 215. 150z. and
, wasn't_expected to live 24 hours. When they asked me " A
for a confirmation [sic] name for him I picked Gerard.
\Although I didn't pray to St. Gerard at the time I think - |
theifact ‘tsk T chices his Rams helped save him."45 =
.. . (It is, perhaps, significant that 25% of Gerard Majella- |
related entries in the Placentia baptismal register |
- . between 1900 and 1915 have in the mem “sub. con.,"
. .which stands for "sub conditione." I was told this
) 13%ynaonia, 34, No. 1 (Ja, 1961), 3L..
44 yadonna, 28, No. 8 (Sept. 1955); 250.

s Correspondence, undated, 1978. .

-
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.generally indicated that a child had/ been baptised on
the day of its birth because of fears for its survival.
This had happened to Gerard Ma)ella himself.)

/ s

,The League's exhoftations to nami children in honour
of St. Gerard seem to have had something of a l_p\‘zblicity : ;
elednt: "May the list'of boys and girls who have been '
given his name grow and grow until his fame stretches

- around ’the earth. w46 In t}‘xe summer of 1958 Madonna
magdzine started to feature a "My Name is. Gerard“ section
in"its League pages. In the lists of children with
Gerard Majella-related names Newfoundland was always
well represented. In November 1959, for example, Gerard
.Ryan, Edmnd Gerard Ryan, and Elizabeth Gerarda Ryan

of Freshwater appeared as "St. Gerard family." A letter
By :

from Mainland was printed 1i°1960 under the caption
"Gerardville;" in this the correspondent “said that she

would nane the baby she was carrying dfter St. Gerard;

but she wou.ld use Ma]ella “"because there are so many

Gerards in this place now.""?  “similarly, when I asked
Sone Point Verde informant if she had ever considered

naming: any of her children after the saint, she replied,

"Then there were too many Gerard Greenes anyway, you

e o
4% Madonna, 39, No. 2 (Feb. 1966), 28.

7 Madonna, 33; No. 5 (Sujy-hug. 1960), 3L.




know."48

The presence or absence of a Gerard Majella-related - /04
Basie alinot B EAKen a5 conclusiye evidence concerning
devotion to the ssint. One iNformant in BEAnch Nag

all three sons nared in honour of St. Gerard. A St.

Mary's mother of twelve has reflected her devotj‘.‘an to

the saint: siuply in céliing one daughter-Gerazda. - Othex
ladies with devotion to the saint have not named theéir

children /after the saint at all. FPurthermore, while

- convérsing with a St. Alban's lady I ascertained that

she had given birth in 1960 to a son named Gerard.
Confidently expecting an affirmative answer, I asked:
if her son was named in honour of St. Gerard. She
replied, ;"No, my dear, that.was Father Hnyeé‘ stuck that
on’him. I wanted to call him Calvin. Father Hayes

‘called everyone Gerard that year."?

Although the practice of naming children after St. !

Gerard has not been uniform, the’ considerable number

Tof people with Gerard Majella-related names is indica-

tive of the devotienal vogue which swept Newfoundland

‘this century.

" 4% MuNFLA, Tape,, 78-196/C3496.

4 Pieldnotes, May 4, 1978.
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While saints are:officially only intercessors; and God

is the source of dljine power, they have traditipnally

been considered méfe accessible than the Almighty. As v
saints ‘are basically holy people, it has seemed obvious . ° i

to many worshippers that they would respond to "secular

50

techniques of exchange.and intimacy. It is true

.that "There is no place in Catholic theology for the |
various. kinds of bargaining with the divine that are

w51

§ copmon in present Catholicism, but relationships

between St. Gerard and his followers have tended to

be perceived and conducted in very human terms. In

petitionary prayers people have struck bargains with
St. Gerard, and he has been "paid" for services Tendered
in money for League subscriptions, publicity through o :
Madonna, and so on. Many devotees have seen their
- dealings with the saint in friendlier terms, like asking
and doing favours, and affection and gratitude have S i

been expressed by, for example, spreading devotion or o

naming a child il} the saint's honour. Folk and official /! 1\
. - practices have persisted side by side for centuries’ T
in relationships with saints, and the Church has not,

always made it clear where the two diverge. VIn devotion

to St. Gerard, for instance, the type of bargaining
/ e

. K g z
& o) .
Christian, p. 174. . .

i 51 Ibid., p. 178.
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which is officially unacceptable was implicitly condored
by the Redemptorists in the publication of letters which
fulfilled promissory pledges, or which told of success-

» s
ful. "bargains" with the saint.

The intimacy and very human modes of inferaction between
devotee and Moly figure in nonliturgical piety (a{e
fZ

given rise to '/u;\nfﬂiial' behaviour which seems entirely

-+* " " logical; matural,. and proper to those involved. ' The

received traditions and personal experiences of indivi-
" duals have suggested that this is how relationships
__ should ‘be conducted, and thete has frequently been no
official guidance to the contrary. For devotees in
this situation folk beliefs and practices are as much
part 'of their religious lives as "the strictly theologi-

cal and liturgical forms of .the official religion.">2




CHAPTER V
THE PARAPHERNALIA OF POPULAR RELIGION: ICONOGRAPHY
AND DEVOTIONAL OBJECTS IN DEVOTION T0 ST. GERARD

It has been common in popular devotion for believets

to have some visual representation of the focus of their

devotion, such as a picture, a medal or a statue. As
authentic likenesses of a holy figure have often not
existed, plotures’ have traditicnally-bean compiled
acc_otdi.ng to Yhat-has been known of the aaiﬁt, and clues
to his 1ife and works have been given through the sym-:

bolism of Christian art. N,

Items bearing a picture of a holy figure aré officially
“memorials,” aids to contemplation. However, devotional
objects in Roman Catholicism have frequently been popu-
larly regarded not simply as works' of a'rt, but as
repositories of th’e saint's power. In such cases the
emphasis shifts from the likeness on the object, to
the item itself. People's feelings and behaviour towards
" repxeunt‘ationl of a saint, and the significance

attached to them, have therefore varied considerably.
; ’d

i ¢

In the study of saints, as Delahaye points out‘, "pic- *
torial tradition must not be neglected, for it plays

an important part in hagiography."’ It should be

.

! Hippolyte Delahaye, S.J., The Legends of the

oo bl




that‘" ons of holy figures have
from time to time béen altered--for aesthetic reasons,
to achieve greater accuracy, to popularise a sabne,
or even to change people's perceptions of.him. The
.iconography®f St. Joseph, for example, has undergone
striking changes; he has been dépicteé as 'young and
dynamic, or old and infirm, according to the theological

2

climate.® In'the cult of St. Gerard Majella, likenesses

of the saint. have been changed over the years by the -
Redemptorists, in attempts to increase his popular

appeal ‘and to highlight his role as "The Mothers' Saint.".

_ The earliest tepre;entation of St. Gerard that I saw
in my fieldwork belonged to a Plac’enti‘a famil‘y,rand
date’d from between 13‘93 a[@ 1904, as .it was captiox‘led
/;"'Be'a;us' Gerardus w}uﬁ (Plate 3)  The picture shows
a youthiful, Gerard in Redemptorist habit, nimbused and
Standing with his hands clasped as if in prayer.’ A
’l:_t\lcifix hangs on the wall, and on a table helqw there.

are rosary beads, lilies, a scourge, and a book.

Gerard's appearance is somewhat delicate, in keeping

with the’ poor héalth which almost prevented hil. f£rom -

being accepted into the religious life. .

The picture ‘of -St. Gerard which I was most frequently
e s

! (cont) Saints, trans. V.M. Crawford {London:
Longmans, Green, and Co., 1907), p: 75. .

2 See Warner, p. 189,

be)

'
§




Plate 3 * Picture of Beatus Gerar:
Photo, 78-196/P4434)
= Loy
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shown ‘during my fieldwork appeared on prayer cards and ., . -
" League of St. Gerard membership cards in-the 1350s and

1960s. (Plate.,d) In-this the saint is simply depicted

holding a large crucifix in his 4rms, without any other i

detail.’ On all the medals.I was shown, St. Gerard holds *
-~

a'Latin cross, with lilies, scourge, and skull in the P

3 p'acxground-. (see Frontispiece) ~Statues tend to have
the skull, and sometimes the lily, at their basé.  (see . 1
o 5 S Plate 2, p. To8) A :

. = 5 x* -
In Christian symbolxam the 1ily signifies purity and -
" - is associated with virgin saints. fhe lily, moreoves,!

is the flower of the Virgin Mary to whom Gerard was

. paxcmun:!( devoted. 'The erucifix is’ indicative of . - N
/" Gerard's exemplary piety,.-and he i ‘reported to have

gone into e:stasy while contemplating the crucifix and

; [~ other holy imqges. - The skull is a reminder’of the

Sa g transitory nature of human exxse.'gnce and cati_also siqnif:y
preparedness, for death. A scourge nymbou-e- Cchrist's
passion, A in St. Gerard's case is lllgqestx.ve of the .

- penances which he inflicted on Mlualf._ The meaning
of the book varies i Christian art; it could, refer

to Genzd s devotienul writinqe,\u‘lenote hh role as, # .

SulavaigaLiet; ana h\dicate ‘Kis' scriptu:al knowledge. -

o W F 4T W : -

: . e "
» In.October 1955 there appeared on:thé cover of Madonna
i : a pictire of St. Gerard taken from a -gtatue in an Eng~ i :

lish Redemptorist church. This illustration alsc’
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" Majella.
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ague of St.-Gerard picture df St. Gerard’
(MUNFLA, Photo, 78-196/P4376) -~ .° -
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"pamphlet Sa

appeared or The League of St. Gerard membership appli-

o
cation forms fhat year. The statue had been designed

‘at ‘the request of Ca#inal Griffin, Archbishop of West-

minster, who wrote of it, "I am afraid that St. Gerard
suffers from his, statues. . . s%e designed a special

Statue for him. He was not emaciated, he always wore

" a smile, and that smile fell upon the crucifix he was

l’ia}ding in his hand. But the death's head had disap-

Peared, and devotion to him through the statue increased.

We ought to make the saints lovable."3

The League of St. Gerard introduced a novel picture |

of the saint on the cover of Ronald G. Delaney's new

t Gerard in 1986 He 5till holds a large
crucifix in his arms, but the traditional halo which
had appeared in previous picturés has disappeared, and
there is no sign ég the 1lily' or the skull. This picture
prompted enquiries about "St. Ge{ard' *New Look'" which

were dealt-with in Madona. Here,'jn answer to.queries

sbout. authenticity, it vas pointed out that "no real

plctllre ‘of St. Gerard has ever been found. wd Howéver,

it seems that a. conscinus effurt was being made to popu-

larxse St 'Gerard th‘o\lgh this medium: "Our new picture
- N B : . £

oy A e e s

! g " e ) 7
. 5 I y
3 Madohna, 29, No. 5 (May 1956), 158.
i4 o

. M pia. ) ; .
feae .

i




is a blending of thb English and the Italian concept

of St. Gerard. Of course it alsc YailR slight trace

of Canadian features vhiqh"cughf."t; makeé the Mothers'
Saint still more afeeptable to our people."S
- The most fasent picture, of St. "Geraxd to appear on
_League prayer cards and on the ‘céver of the latest edi-’
tion of Ehman's pamphlet The Mothers' Saint shows St.
Gerard with one hand resting on the shoulder of a_woman
who is kneeling at his feet and: gazing lovingly at, the
child in her-arms.  (Plate '5) There have thus been
quite stxikin; ‘changes in the iconography of St. Gerard
Majella. The earlier pictures give clues to the saint's
life through devices common in Christian symbolism,

and his appearance is that of a rather "other-vorldly"
young man of delidate constitution. ' (Italian pictures
still tend to be liAke this: sge'!rontispiece) In-
League pictures St. Gerard now looks a bit healthier,
and the only lnpccf_‘of his life which is depicted is
B sesvosation Wik nothere, " Bnphasls s he shifted
away from the saint himself to his role. Delahaye could
to some extend have been speaking of St. Gerard when

he comments, "Por a vivid and.glearly accentuated por-
trait as beguesthed 6o us by Bistory, e substitute

5 -~

5 Madonna, 29, No. 5 (May 1956), 158.
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of St. Gerard Majella.

_5/'e League of st. Gerard's most recent picture
" |
-




ST. GERARD MAJELLA, CSS.R.

Redemptorist Laybrother
1726-1755
Feast — October 16th
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an ideal figure who is the personification of an abstra-

ction."®

When I askéd informants about St. Gerard's appearance,

- some people could remember that he was "dressed like

a Redemptorist” or "all in black,” and that he held
a big cross. After one woman described him as "dressed
in black, holding a crucifix,” her husband added, "and
very sickly-faced."’ It surprised me that the majority
of those I spoke-to had not noticed the skull-at the )
base of the St. Gerard statues, or on medals, and asked
me why it was there. One person conjectured that the
.skull was there, to show that St. Gerard had died young;
.someone else thought it showed he lived close to ggatrf/
and atar;.scy. The latter lady pointed out that z;-e

lily is a sign of virginity. The vast majority of
informants sald that thay‘had never .really paid much

attention to St. Gerard's appearance. -

I-encountered ‘only cne womsn with strong views on the
saint's appearance. This mother of thirteen, who has
great devotion to St. Gerard, said of her picture-(Plate
4, p. 127) acquired about 1952: "I've got some nice

picture of St. Gerard here . . . nicer than the ones

€ Delahaye, p. 23. ol

7 MUNFLA, Tape, 78-196/C3497.
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y‘on'xs going to get now, ‘cause the new paintings are
“not so nice, you know.. I find they don't strike my
eyes so nice."® The picture habituated to in the forma-
tive years of the relationship with the saint would
naturally be preferred, and as this-wom pdgards st.
Gerard as a "friend," she is probably more interested

in the saint as an individual than those who see him

The. general lack of attention paid to the saint's

" appearance is striking in comparison with the conside-: .

" .za'b'xe store set'by most informants on the possession
"of pictures, statues, medals, and suchlike, teariag

* a supposed likeness of St. Gerard. A Madonna article
claimed that "we need to use the tangible things of.

this world to help us center our, interest on the things

»Ythat are not of this world,"’ but it seems that frequen-
'ty ‘these "tangible things" have been used not s much
- for centering interest on the other world, ‘as providing
contact uith 16, A Lesits sdvestisewant, fok w Bk,
Gerard picture, for example, appeared under the rather
" suggestive caption, "Place the Mothers' Saint in the
10 3

. Home A letter from a Bufhans lady to The League

8

13

MUNFLA, Tape, 78-196/C3501.

: g ‘ ’
Madonna, 23, No. 12 (Dec. 1950), 332.

10 Madonna, 30, No. 9 (Oct. 1957),-287.

purely o a pregnancy sp_eciéli!t. . -




A number of informants possessed statue§ of St. Gerard.

- wer® regarded by no means as aids to contemplation, . (

" friends and relatives. A Lourdes lady told'me that T w

134

reads, "The enclosed offering is for a statuel for our

home so that we can always invoke his help andéprotec-—
il - N

tion."l As Von Dobschfitz remarks, "The power of a

saint extended . . . to pictures and statues, which

" but as signs of the actual presence of the saint him- /

se1£.ni2 - 1 3

These had been ebg_uin‘ed',’_.largely through The League of

St. Gerard, although one lady's statue had been .bought
jhone !

in a Stephenville ‘department store and another's ifal:: CoN

been won in a church raffle. Some ladies had the St.

Gerard statue in’ their bedroom, while others had put -

it mmy'nneu ‘it Would next be "needed.” A Branch devo- -
tee had her statue on a "shrine® on the Bpatades Tanding

of her houla, along with statues of St. Anne; the Vir-

gin; and other favourites. (Plate 6) As with other -

religious objects, statues might be handed around among

a neighbour had borrowed her 5t, Gerard statue because $

she was having trouble with her pregnancy. °

Nurses in St. John's and Placentia commented that
; H ) s

31, No. 3 (March 1958), 31.°°

12 g yon Dobschutz, "Charms and Amulets (Chris-
tian)," Encyclopaedia of Religion and Bthics. -
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i tue into hﬂspltal wlth them, and place it'on their bed-—

dren she used to'pray to St. Gerard. .And she got a Te 3

137

expectant ‘mothers often used_to bring-a Se. Gerard ata—

. side locker. Anurlst the modern equipment of the deli-
very room at s: clare’s s ercy Hospital, St. John® s
there is a statue of St. Gerard which is shid to have

qomfertad many women there. (Plate 7) E!

Many ladies’ high fegard for their statues of St. Gerard
toniied £ HeibAssl. on 't;:ust, in ‘and affection for the
saint. A St. John's woman wrote, “f have a statue of
St. Gerard in my kitchen; it is real nice. I pray to . s

him always, he is'my best friend."’> A midwife in St.
; best fe in

Alban's told me: '#hen Wy-daughter vas having her chil~

statue, bécause ishe told'me yesterday, she said, 'T

got a statue; but I nas‘:er could part from it,' she

you know. Ami she \xsed to have it in her bed too, when

alisashe; havtags, pRE dn¢0aT Kee BAT16w, Gou Know. ald
This midwife commented that a'lot of ladies who possessed
statues would have them on ‘the pillow or in bed with .

H

P . \ ¥
theim during labour. I was not told of this particular - i
1

practice in any other area; it could be seen as a means,
of making concrete the notion of the saint's presence

during the delivety.” I was told by another informant
+

@
Madonna, 36, 'Wo..2 (Feb. 1963), 3l. v :
u MUNFLA,. Tape, 78~196/C3502. . 5 ;

13
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that one woman in St. Alban's "kind of give up" during
her labour, but the midwife' put a statue of St.yGerard

4M her arms and the baby was born. ' .

Thete seem o be comparatively few statues of St. Gerard

in Newfoundland churches. This is partly due to the’

overall ‘changes which have taken place following Vatican

_Ivl. Theré used to be a.St. Gerard statu‘e" in . the Ehurch
. o

at Placentia, for example, but-this and many others

were removed. I was told that the statue of St. Gerard

»°in the 0ld St. Stephen's church, Stephenville, had been'

' there "since at least.1940,!and it remained there until

the whole church was destroyed by fire in the late

1960s. A replacement statue was not put in’'the new

church, however; as one resident commented, "The church -

“~—is more bare now The church at Port aux Port contains

¢

a large statue of St. Gerard, présented in thanksgiving
by Mr. Dan and Mrs. Sazah Caripbell of campbeu's' Creek.

(Plate 2, p. 108) ~Mrs. Campbell later' collécted money

among the mothers oE Campbell's, Creék aAd bought a small’

* statie for the chapel there."™n “all’ the churches which
T've been told have or had a statue, it appeared to
have been %,'Lven by a parishioner. A‘St. John's, lady °
devoted to St. Gerud expressed the opinion that the .

' Redemptori!ts at §t. Theresa's s)muld "be ashamed of
themselves" for(nol: having a St. Gerard.statue there.

/

Most of the ladies whb had pictures of the saint had -

~
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obtained them through The League of St. Gerard. Those
\ ¥ho had continued the devotion to St. Gerard tended
'to have the pictures hangigg, in theii bedrooms. Like
_ other objects, pictures were often passed round to~
expectant mothers. A Branch lady told me that she had

had a really nice picture of St. Gerard, but she had

given it away "because when there'd be anyone expécting,

you.know, they'd come over and- ask you. Well, you

‘couldn't refuse them."!% ~

" In the-case room at Placentia h‘ospitgl thexe‘is a pic- v
ture of St. Gerard which was _placed there in thahks- [
giving by a Jersey Side yoman in 1960. - (Plate 8)
Although the older informants in the area had not seen

it, a number of women felt that they had derived great

from its .A Placentia woman than-

king’st. Gerard for a safe delivery wrote, "I prayed
to him all during my pregnancy “ind Vhen' my time came
to go into hospital, the first thing I noticed in the
case room was a beautiful picture of this wonderful
saint,"}® X Preshwater infornant was actually intro- -
duced to St. Gerard through the.picture in Placentia
hospital: ‘"There vas a picture. Well, it vasn't alvays
‘there, byt around that time there wa‘u a picture in the

15 wuNFLA, Tape, 78-196/C5851.
16 Madonna, 34, No. 8-(Sept. 1961), 31.

n % <
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Plate 8 Piccure of s: Gerard Majella, nacentiu Hcspxtul
delivery room. " (MUNFLA, - Photo, - 78-196/P4421)







delivery [room], you know, of St. Gerard, over the door

. ... So that's the first I heard, Tsupposé it must've

~
been the nurses over there told me about him.‘sa I

17

started [devotion] to him at that time."!’” Talking .

of this picture, a nurse who works at the, hospital told

me, "The lady left that picture, and after she left '

it there, you know, lots of mothers used to ask me to

pass it over to them and put it under them . . ' under
their pillow."18

A family in Placentia possesSes .the picture of "Beatus

Gerardus Majella," which I have already described. I
This was acquired c. 1925, after the informant's mother
attributed the cure of an abscess on her arm to St.
Gerard. Being unable to buy a picture of the saint

in St. John's, the lady went to see’ Mother Gerard at

the Placentia convent, and offered to pay ‘anything for

. the picture there. Mother Gerard gave her the picture

" as a gift. My informant continued, "My mother hung

it in the kitchen living-room, and everything that got

wrong .with us was a matter of crossing it with her

19

wedding ring, and the picture of St. Gerard."'® she.

said her mother either lifted the picture down, or

simply "crossed her thumb on the picture" 3pd then

17 MURFEA, Tape, 78-196/C3496.
. i
18 MunFLA, Tape, 78-196/C3500. i

19

MUNFLA, Tape, 78-196/C5851, -
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“crossed” the afflicted part. Perhaps here, as Warmer
. claims, *The dynamic holiness of icons and relics did
not. just sc‘{r the soul to the contemplation of higher
things, they also physically communicated the proper-

ties of their subject or owner."2® : -

(: : vadonna magazine printed two' articles on medals, "Catho- . :
: lic Hallmarks"?! ana “Medals In Your Life."’? 1In the
latter, medals were described as "auc:amantals, objects
adopted by the Church as a means to obtain for the'
faithful spiritual and temporal favours £rom God."*
* (A dictionary definition of sacramental is "an act or. - 4
object which may transmit or receive gzada.”)‘gleaden - 41

@ 3
. . were told that medals could help Catholics "by gbtaining 2

B " for them actual grace, forgiveness of venial sin, remis- J
. sion of :e-pon). punuhnent, health of body, material <
bles!ans, and protection from the wiles of the devil."

They were reminded that "the effects don't depend upon

the medal itself, hut; upon the mercy of God who regards |,

! the prayers of the Church and the dispositions of the ,
i ve'a\{ezs of the medal." Nevertheless, the contention

" that "Medals in your life, if worn with faith and devo-

- tion, can obtain God's protection for you and endless

20 Warner, p. 293.

s 21 Madonna, 23, No. 12 (Dec. 1950), 329-332.

i 22 yadonna, 33, No. 2 (Feb. 1960); 25-27: Al
quotntion_—l_hs n_this paragraph from p..27.




wear a bra without your medals.
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blessings," would appear to imply that.medals could

. be ‘potent sources of divine power. ol

Medals were held in high regard by many informants,
and ‘stories and customs concerning medals were numerous.

The wearing of ‘medals, frequently in quantity, used

to be common practice in Newfoundland, and was seen’
\

as.’an expression of piety. To substantiate claims that

a particular woman had'been very religious, for example,

I was told, "She had-every saint you could mention on . ;

her neck."? Many Catholic homes possess a vast array
of medals; one informant said'of her mother and her
medals, "If she vore them all at.the same time she

couldn't walk."?* Almost all the ladies I interviewed

who had devotion to St. Gerard had possessed a medal

at some time. "The majority seem to have worn it pinned
to their underwear; one lady quipped, "You couldn't

"25 Some had-worn in

this manner not just one medal, but a little cotton

pouch containing a variety of medals. e

The wearing-of a medal was seen as an expression of
devotion to St. Gerard, and usually signified that the

individual had“placed herself under the saint's

23 uUNFLA, Tape,.78-196/C3502.

24 MUNFLA, Tape, 78-196/C3494. . ce @

25 MUNFLA, Tape, 78-196/C3501.
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\ protection. ‘There was, however, somé vartation {n the
time a medal was -worn. Most women wore a St. ‘Gerurcil
medal only du:ing\‘ pregnancy. I.asked one woman who
g wore her medal all the time she was ‘expécting what @
.happened to it when she was not’ preghant; she replied, -
"You knov;l, you put it away, land when the time comes

round again, you take it out again.y?S

. Another lady
told me that she always wore a medal during her five
pregnancies, but ‘she gave he: medal away. in hospital
each time, as thére were Aiua_ys other women there' still
to have their babies. Some ladies continued to wear
their medals betwden children, but stopped after the .

, - birth of theif last child. Of the informants w{::ve
eir
S

continued their devotion to St. Gerard long after
pregnancies, only two still wear a medal: one :pips her
medal on, while »t;he other 1hns a medal attached.to hér

* watch because "I know he's alwhys with me then."?’

: - 'The rest of the women who continue their devotion still ;
% » have a St. Gerard medal to hand, however. As one lady o
. 5 X put it, "Even though I don't wear it now, I keeps it

you know, where I'll know whére it's to all the time."2®

Quite a number of women mentioned that they had a St.

26 wUNFLA, Tape, 78-196/C3496.

27 pieldnotes, Oct. 16, 1978.
28 wuNFLA, Tape, 78-196/C3501. .




. have a medal or something on them like that."

148
Gera:a'}iédal with them up to and during the’actual deli-

very. A midwife told me, "Oh yes, they'd have their

medals on, on their nightdress, -and-'if I changed thém

then thay'd have to go back, pinned on again. And gome
would have them on their neck, have a chain or some-
thing, you know. There wasn't too many I went to didn't

2% a'pla-

cenitia lady recalled of her St. Gerard medal, "I. asked
* for it in, when I, went in the delivery room, and eh,

.0 then I held it in my hand. T remember reaching for *

it, and having it in my hand as I went unconscious.">?

A woman who had all her children at home said she always

had her St. Gerard medal "on me person, or on the bed,

or somewhere around handy."3L. 2

Mothers who regarded St. Gerard as the patron of.their

children might also provide them with medals of the

' s S
saint.32 A’St. ‘Lawrence mother wrote to The League,

N

" 2% wUNFLA, Tape, 78-196/C3502. . -

30 MUNFLA, Tape, 78-196/C3499.

-
31 wunFLA, Tape, 78-196/C5851. . o
Although none of my informants possessed one, Xt
is pbssi;zle to buy .an Italian produced gift set for
. the new'mpther, containing small pictures of St. Gerard
and Our Mother of Perpetual Help, a regular sized medal
bearing them both, and a tiny medal "For Baby." An
American'friend sent me a set consisting of a card

etch of a baby and the words "Baby's First
on which were two nappy/diaper pins with medals
@ Virgin and St. Gerard attached.

— = =

e n At St




“ ’ T T 1
*'I'called the baby Brendan Gerard and I keep thepicture
of St. Gerard over his bed continuously. Please send
me'a medal of St. Gerard for the baby to wear."33 A. kT
Point Verde informant t_.-.;;'d me, "ALL ‘of them; when the
chuq}en ‘were ‘small, they.always carried a St. Gerafd
. medal. ... . From the time they vere a baby I would,
in.fact T brought it to the hospital with me and attached
it.  In fact, T often asked the nurse, you khow, wopld
 she.attach it to their clotMingT**% Ohe mothér mén-
tioned that she uded to drop a St. Gerard medal fata
the Wellington bbots of her children when 7the_y went.
e KB pLaY, ‘forvprotection.’ A Placentia 1ady:said' ey

that she put a St. Gerard medal on her son "To show
. b s

.t that he vas urider, that I had hin specially pnder the

v : protection of St. Gerard."®

» . The wearing of the saint's medal, ‘then, indicated trust Lot
in’St. Gerard to,use his power to help the wearer.

There is, moreover, the satisfaction to be gained from

of stress, or having. some physical assurance of the
presence of the saint in whose hand5 ofie felt oneself

to be. However, there were many indications that medals 5
- TN 0y

i
i

]

|

: o

having ‘something quite literally to hold onto at times . {
]

{

i

i

i

|

33 Madonna, 34, No. 5 (May 1961), 31. :
34 \UNFLA, Tape, 78-196/C3499. .

35 mia. -




had been frequently understood to act as channels of
thée saint's power. A Newfoundland woman wrote to’
Madohna in thanksgiving for an “unbelievable favour”
concernipg a pain o‘ver her left-eye: "Then a friend
“gave me a St. Gerard medal and it's almost too much.’
to believe that since then I haven't had the pain, so
I thank St. Gerard."’® I met'a young pregnant woman |
s Stephenville, whose mother had sent away 4 The

. League for a St. Gerard medal for her. Although the
: ket

A .- f
_young-womah knew flothing about i‘L Gerard, she had pro- '

‘mised to wear the medal, as she supposed it might do
some good. A Southern Shore womar residing in-st.
John's told me that two months prévlouuly her cousin's -
son's hands had been "covered in warts." She asked

the boy, "Do you believe Gerard can cure you?", to which
he zeplied, "If you believe; I believe." The woman
crossed him with her St. Gerard medal andkhb\kissed

it, and-the warts went away. This lady claimed to have
"used" a St. Gerard medal on many occasions with good
results, but insisted that "If you cross a person,

they've got to believe." *

X Colinet mother of thirteen children wrote to Madonna,
"I always wear: St. Gerard's medal and feel sure this
36 Madonna, 38, No. 1 (Jan.- 1965), 27.

37 pieldnotes, Oct. 16, 1978.




" is why I'have had such success:

|
?
;
|

. s o
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e

38 mhe wearing of a

'medal .could also have prophylactic -overtones; when I

asked one Stephenville woman why she. wore a St. Gerard

’mew dlring pregnancy she replied, "To prevent a mis- -

carriage, have a safe r:mmf!_.nmnem:."39

A Rédemptorist priest at St. 'l'heresa s, St. Jchn s,
recounted the following im:ldent which involved another

Redemptorist’ there: 4

" Y N g
There was one case that he.ran into where .a woman
here, I guess here in town, or perhaps not far-
from town, and where a child of hers was born
without a pancreas. And the doctor told the woman
that the child might live eh, perhaps a couple
of months at most, but eventually would die. And
eh, the woman . . . said, "Well I, you know, I'm

©  not going Eo take that," you know, to. the doctor.
And she brought the child eh, here to St. Theresa's,
and.eh, Father M.  took a medal of St. Gerard, and
T guess, pinned' it on to the, the baby's dress .
or something, and,and said a prayer to St. Gerard,
and, and the woman went away somewhat relieved,.
and apparently thé child 'lived. Somehoy the pan-
créas had, had, I don't know, had developed eh,
subsequently, or something like that; em, but* tha:
child ended up livxng.‘m

People in Newfoundland could and did pray to St. Gerard

without having to6 have a medal. However, on some occa-
sions it has seemed very important ‘for the expectant

mother to have some tangible connection with the saint

o
® Madonna, 37, No. 11 -(Dec. 1964), .29, i -
39 pieldnotes, Sept. 1978. N

40 MuNFLA, Tape, 78-196/C3492..
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by means of a medal. A St. Joseph's, Bny n'xspoxr,

woman told me that, as a girl, she was first avare of -

heanng about St. Gerard when a man_came to borrow- her
,.

mother's ‘St. Gerard medal: "He come over after the medal,

, 'cause his daughter-in-law was, eh, having a baby, see?

So, you know, she give un the medal, and he eh, he went
over and put the medal on her, and she had her baby."4%
That people were prepaxed to go to considerable lengchs
to get 4 medal in some circGstances is demonstratéd

by the following incident whiGh occurred in St. Alban's:

Well, her first baby, you:know, she had a lot of
trouble, and they come to my place to get the medal,
I had a medal then &t the time . . . her mother
come to my place in the middle of the night, ‘twelve
o'clock in the night, to get the medal. Yeh, and
you know 'twas a rough night, see, in the winter,
and she come and asKed for the medal. . . And
she said, "Don't think she [the midWwife] is going
to save her," so she come after the medal twelve
o'clock in the night. And eh, she went in and

put the medal on her, and the next morning they
come out and_she said she was all right, she _had *

- a baby boy.42

r

2 —
The fact that someone -was prepared to venture out on

& stormy night to obtain a redal indicates an assump-

'tio-n that the power of the naint could in some way be
more effectively appropriated by the presenog of e

1 MUNFLA, Tape, 78-196/C3502.

42 1pia. .
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- @evotees of St. Gerard

Prayer cards .and novena books,”although not normally
considered devotional ‘objects like statues and medals,

were treated in the same way as these by Newfoundland'

A nurse at’ the Placentia hospi-

tal told me, "They mighf just have the prayer, you know,

just have the novena they brought in with them, and

they-vanted to hold onto it during labour and during
the delivery.*4d & thanksgiving letter published in

Madonna under the captiun "I thought he was dead"
related that a Witless Bay mther, f£inding her son in °

an alaming condition, :tossed' him with "a Miraculous

Medal® and a ."St.’ Gerard booklet,” and the child -~

recovered.®® The fact that League of St. Gerard prayer

.carﬂs and "the books The Mothers' Saint and Saint Gerard -

bore -pictures of the saint may have contributed to them
being used in the same way as other devotional ob]ects
besrlngia 1ikeness of him. ) s
Relics are of a somewhat d.iftexent ‘order from the reli-
q:.ous objact- con-idared so far. In chziltiun u:aqe
the term zenc"' is appued o "the mate?ial rellaxns )

of a Saint afte; his death, as well ms to the sacred

e oy

43 yuNFLA, Tape, 78-196/C3500. e

4 Madonna, 32, No. 6 (June 1959), 30.
. 3
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djects that pave been in contact with his body.

Rel:cs fal.l into three broad categories: first class

(remains of the salnt'a bo y), second class (objects with
which the sai{n: came into contact du‘finq his ufetime)y‘
‘and third class (objects which. have been in contact with ]
a first class relic).~ A Madonna ‘article, "What Do You

. know About RELICS?",%6

told readers that "Of themselves,

N\
relics do 'NOT possess any*miraculous powers," but N ~
asserted that "Miracle upon miracle attests to the power" \

b Of.the. Saints, WHEN INVOKED THROUGH THEIR RELICS."

‘nencs have lonq been sought as aids in pregnancy and

deilvezy——"ﬂenry vir's queen paid 6s. 8d. to.a monk f£or a’

“girdle ‘of Our Lady for use in childbirth"*7--and many have
"y heen convinged GE-their efficaéy'in this respect. Father -

S used to own a fitst class relxc of\st. Gerard Hajella,

and,He related the following story in connection with it: ¥

I'm quite sure it happened at Conne River .
ANow I was giving a mission there at the time; and
I was called around midnight to this home. And. H
. : this lady was, em, in labour, and eh, she was having

4 a very, very hard time, you know. And eh, I don't

S _khow . . . they figured the child would be a couple

“ i "' of hours of something, you know. Anyway, they

-sent for me, and-I went down-an nd-. . . I blessed

the child with a relic, you know. And I said, .
- "Don't you worry now, that child will be born very H

5 bl ) { . vy ‘
45 por a full ckposition of relics, see J.A. Mac- '

¢ Cullach, YRelics, " Bncxcloenedla of Religxon and Ethics. "

k © Madonna, 29, No. 1 (Jan. 1956), 4-7. Quotations | N
from p. T_Eﬂ_n . 6 respectively.

7 thomas, p. 31. o5 : i
e . ‘
|
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shortly. That, that'll be born in an hour." Tt
as born-in:twenty minutes!48 2

Father S. gave the relic to Sister F, An the 19505'1:0
put in the maternity wad at 'st. Clare's Mercy Hospitul,
st. ‘John'b, where, Sister p. confirmed, "Relics have

w49

been used. In 1963 a Nawio\mdlanﬂ carrequndent

to Madonna wrote thaf_, at the time of her delivery,

"When the doctors. 'had given me up, the Sisters at the

hospital kept a relic of St. Gerard in my hand, and

finally I took a turn for the better,"50; :
55, w3

.“The relic most commonly owned by my informants was a

medal containing a tiny piece of cloth which had been

touched to a first class relic of St. Gerard. , There

was a likeness of the saint on one side of the medal;

_and on the other side there ‘was-a clear panel to allow

the minute scrap of material to be seen. The cloth
was. widely. thought to be a fragment of the.saint's'

cldthes, ‘and this third class relic was often a prized

* possession. Even ode nun said of such a medal, "That's

_hip relic . . . 'part of his clothing or something, pre- ' . -
served there."5! St e
48 NUNFLA, Tape,” 78-196/C3492.
49 MUNFLA, " Tape,” 78-196/C3498. I C

v
© Madonna, 36, No. 4 (April 1963),.32.

51 MoNFLA, Tape, 78-196/C3498.,
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"So that's what she done, she passed the relic and

I have indicated that devotional objects have sometimes
been regarded as symbols of the saint's presence and
channels of the saint's power. Such notions were quite,
pronounced in connection with relics, regardless of
their class. A Branch ipformant wrote, I aid receive
a Rellc Hedal ‘froh the “shrine’ in Toronto . . . I would
often say prayers and cross myself and the children

w52

with it when I needed his help etc. A nun told me

that the relic medal already described contained "

piece of the saint,” and was therefore "more powerf,u.l"
than an ordinary medal. One woman's third class relic,
of St. Gex:'ard consisted of flowe“r petals which had been
touched to a first class relic of the saint. Neverthe-
less, she said of it, "You clutch that relic, you really
got sométhing belonging to St. Gerard, you know, that's

#53

the way you felt, I'd say. This woman related the

conslderable difficulties she gxperienced at the bltth

" of her last child, and the 1mpert:ance of the relic to’

her at that time: "[The_miéwife] she said, 'I know
you've got devotion to St. Gerard,' she said, 'so pray
to him.! And I said to her I said, 'You pass over the
; .
relic,' I said, 'St. Gerard will do whatever he can.'
crossed mé stomach, and next pain me daughter was

\ .

52 Correspondence, July 10, 1978.

53 WUNFLA, Tape, 78-196/C3501. ® -,




54 - .Por whatever reason, matters seemed to improve

born.
atter the relic 'had been used; in this woman's exper-
ience, therefore, the relic seemed to act as a channel

of her favourite saint's power. -~

= Although the Redemptorists changed St. Gerard's appear-
4nce to increase his appeal ‘and to focus on his role
as ' "The Mothers' Saint," it seems that people paid
/ B little real attention to how the saint looked. The
) importance of having a picture, statue, medal,.-or what-
ever has tended to lie not in the appearance of the
saint, but in the significance of the presence of the
o= . object. _While notions that' devotional objects are in

some way "powerful® are officially unacceptable, New-

! foundlanders with faith in the efficacy of relics and
other religious items have not simply derived r.héi; '
own -superstitious usages. They have been encouraged
by popular traditidn, by figures of authority, and by '

.+ the religious literature they encountered to look upon

g such objects not simply as memorials, but as reposi-
tories of the saint's powef. There has been such ambi-

valence, even unorthodoxy, in the vievs expressed by

factions and official's of the Church on the subject

of dévotional objects, that an ordinary Catholic would
s

5% UNELA, Tage, 78-196/C3501.

|
‘ . find it extremely difficult to discern what actually
i

i
'




:constitntpd official or folk practice.

_ The diversity in outlook and behfviour, and the lack -

of clear distinctions between official, folk and indivi-
% "

dual religion in the conduck of devotion to St. Gerard

in Newfoundland are typical of nonliturgical piety.




CHAPTER VI °
"I _THINK I lkNOWS WHAT I OWES HIM:"

A CASE STUDY OF A DEVOTEE

To study the saint system in operation it is necessary
to take- into account.the perceptions, beliefs, and beha-
viour of those involved. The workings of nonliturgical

__piety are not easily observable, and to discover what Q

part devotion plays in the lives of devotees it is
'necessa_ry to consult them. The candid comments of
infdrmants directly or peripherally.involved in devotidn ]
" to St. Gerard, plus the information from popular—dévo- . :
"tional literature,'are invaluable in building up a pic-
ture of the spread ind Gonduct of this devotion. How- ™\ i

ever, devotion to'a saint is éssentially a personal

affair, and to appréciate its part in the life of the
i
individual it will be helpful to consider one woman's . i
' {

account of her relationship,\uth st. Gerard.!

Mrs. B. is in her late forties, and is the mother of s
thirteen children. She was brought up and resides in '

Bay D'Espoir. I approached Mrs. B. on the recommenda-

tion of the local midwife, vho had been impressed by

her intense dévotion to St. Gerard, and she was most. ,

_he!.piul and forthcoming. In recu\mting the development - .

L Sie GuskatLeds £ Ehls chapter arg taken from . . .
MUNFLA, Tape, 78-. 196/53501




'of her relationship with St. Geraxd, and her experiebge
of the saint's aid, Mrs. B. reveals how the salpt system

N has operated at various points in one person's life. '

e 8 9
. She recalls clearly when she first heard of St. Gerard
Majella:

It was a long way back. First, the first time
I heard of St. Gerard I was only eight year old. . . .
- The Redemptorist father come here, the mission -
. . father they used to call it in them days. Yeh,
’ the Redemptorist father said St. Gerard was a .
Redemptorist brother, and that was the first thing
- I heard about him . . .

I was eight year 6ld, that was the first mission

I made, and that's, seemed like there was something
about him then struck me, although I was only eight
year old. Now I know. I mean, he's played a very B
important part in my life. That's what I thinks .
anyway, but then, I got the belief I suppose. E

Mrs. B. was sure that there had been devotion to St. *

Gerard for a long time in Bay D'Espoir, and I enquired

[

% how she thought people found out about,him. She replied:

I'd say some found out through good friends, I .
guess .some found owt through their parents, and

the Redemptorist fathers used to come round here,

they was always praising St. Gerard, see. Yeh,

that's where a lot of the devotion come from,

because at one time they used to be out here often,

see . . .

I suppose some read about it in the papers: . . .

We'd get the, what do you call it?, the Madonna o
magazine, we subscribed to that too, see . . .. that

was~a lovely paper too . . . So I guess that's uhsre

- some of them got the Gevotion about St. Gerard.

And, ‘you know, we used to pass them around, see.

Having heard of St. Gérard from the Redenptorists,

"Mrs. B. was encouraged in her ‘devotion to st. Gerard

by ‘the local priest, Father Hayes: "And that's who
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— really did give me the devotion to St. Gerard, because

he, you know, I had rheumatic fever before I was married
see, 5o that caused some, devotion, I guess, So then, .
this vas where I got the real devotion. He, he used
to tell me, he'd say,. ‘ray'to st. Gerard; my child,
‘and everything will work out.'" As previously ment-ioned,
e )
. illness can tiigger devotion to a saint at an earlier
. stage than usual, and Mrs. B.'s rheumatic fever did .
precisely that. Father Hayes seems to h:? had a parti-
. — .
cular interest in St. Gerard, and was an”important
figure in-the promotion of devotion to'the saint in
the St. Alban's area:?
gt o
It was after her marriage, however,” that St. Gerard
came into real prominence in Mrs. B.'s life:
I was only nineteen then, and there was a friend
. living next door where I'was reared up in St.
- Joseph's, you know . ... She, she had a medal,
/* * so'I told her). I said, eh, I wasn't married ver:
long, T said, 'I'd like to, I'd like to know where
I can get some babies.' ,She'said, 'Well, go
straight and.pray to St. Gerard.' So that was)
you ‘know,. that was when I really began to learn.
$he had'a Little bit more on BiN, sce. So, ahe
give me a prayer, ‘she wrote up a prayer, a prayer
for eh, parenthood, I think. it was, and an expec-
tant mother. ' That was two prayers I had then,

and I-said them, and I was. married five months
and I got preqnam:.

It is interesting that alth;mgh Mrs. ‘B. had previously

. prayed to St.’ Gerard, it seems to have been the neighbour’

yoc ? an_infornant claimed that one ‘year he baptised
jall boys Gerard, regardless of the parents' wishés.

~
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who made the connectlon between st. Gera:d and mother=
hood for her. (Mrs. B.'s mother vas dead. ) In passing
on the information about St. Ger;xd the neighbaur was

supplementing the activities of the Redemptorists and % § 2

Father Hayes, and pu:ung‘ the devotion into a new con-

text, st it ALY c8s. Mrs. B. is : i

“quite unusual’in not havinq encolmtered St. Gerard ori~
- ginally as "The Motheérs' Saint."

H
i
Unfortunately Mrs. B.'s first pregnancy was not success— ;. ' i
1
§

ful: "Now, I didn't carry it to the full time, I lost

the first baby. ' Tt didn't give me no doubts about St.
; . v
Gerard. I wondered. .I.thought it shouldn't have hap-

L) pened, you know.  Then I sizeéd lt up then afterwards. '

o, o So; I.guess 'twas after that I really was devoted to
St. Gerard. Starting fz'mr\ that. So it was, I was only
a year then, from the’ time I lost that one, t1ll I had .

‘another one.* It may be that Mrs. B. simply had not

§‘
|

appreciated the difficulties of pregnancy. There seems  *

6 be some implication -that,her devotion to St. Gerard

+" had perhaps not been good enough the first time, rather
than feeling that St. Gerard had let her down.. Even- .
tually Mrs, ‘B had sixteen pregnancies, and has thirteen’ -

g F children living. .One son was actually-born on the feast . i

- "day of St. Gerard, and is called Gerard, while one
‘daughter ‘has Gerarda as her second name. )
Mrs. B. was originally am Annvial -ge:émeé of THE League L /’
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of:St. Gerard, but became a Perpetual Member in 1952.

She related the circumstances which led her to become

one: .

1 had another relapse from theumatic féver. That
was when I became a life member, after I got well.
So that would be early 1952.. . . I had the baby,
-and he was five months old, when I came dowr with
this relapse . . . of rheumatic fever, they called
it, then. So I mean I, I kept praying to St.
Gerard, and kept praying, and then I got well.
So'I enrolled for life then. I figured he had,
he 'did a lot. I.mean, I didn't only pray to St.
Gerard, I used.to prayto other saints too, “but,
you know, I think I knows what I owes him.

It is noteworthy that although Mrs. B. felt St. Gerard

hadbeen particularly efficacious, she had also prayed

to other saints. Déep personal devotion need not be

exclusive.

i /
Mrs. B. had read "the life of St. Gerard" in Bhld‘an‘s

_The Mothers' Saint, but did not recall much about it=-
"I can't even remember where St. Gerard was. born) but

v : : :
I suppose it's all in thapgbook thére." ‘She did, how-

ever, recall how he became,the patron of mothers:

When he was a young. man, nineteen I believe he
was, he eh, he was visiting this home, visiting
home.” I suppose he wds going into the brotherhood
then, see. And this young girl was in the house
where he was to, and after he leit. he left a
povder £. I mean / used them
one time. And, eh, she ran after him, and.you -

i know, she said, 'Brother Gerard,' she said, 'you've

.-left your handkerchief.' = And he turned around,

and looked at her, and smiled and said, 'Keep it,
child, ' he said, it nay do you some good sone
day.'

<

‘and then, she lying, you know, the doctors give'

50 now a'few 'years, after thit she got married;
u;E'
up, said ther nothing they could do with her,

163
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.she had to die. So, eh; when the doctor did his
last rite, said there was nothing else he could
do, she recalled about that powder handkerchief,

see, and she told her mother, she said, 'Run to

the,' somewhere, I don't know . . . and she s&did,
'Get the handkerchiéf.' So she brought back the
handkerchief, and she took it and placed it over |
her face, and all of a sudden her baby was born. -
Everything was perfec«:. ¥

Although more elaborate thisn and slightly different

from Ehman's version (recounted above, p. 64), Mrs. B.

told this story with great gusto, and pinpointed it

as the reason for the saint's special role. She said

of Ehman's booklet, "In that book, I tell you, there's

a lot of things, you know, that really give you devotion,

see. That's what I used to read." However, onte a

person-has devotion, it is not necessary to retain such

things. rersonal experience far outweighs” hagioqraphy,

Mrs. B. used to subscribe to H‘adcvmna magazine, which
".she desékribes as “a good read, thanksgivings, and other
things to strengthen the devtion, I suppose.” I asked
Mrs. B. if she had kept any of the magazines and she
told me: "I had, I mean piles. 1 kept them,.you know. )
But now, one year we had letters \fron.;som_e, from some

of the priests that was out in foreign lands, asking

| £or books, and that's where all-of mine went to, seel.

3 an advertisement in uadonm, 29, No. 2 (Feb.
| 1956), 43 read: =
HERE IS AN APOSTOLIC WAY TO RE-| USE YOUR

CATHOLIC LITERATURE ‘
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only for that, I would've had them.to pass’them round
to younger people, which would've spread the devotion-

and I suppose still ‘done good." Mrs. B. does, however,

have the cover of the J\me 1964 Madonna, which was- thw"

But the. last one Igot, ' °

fast magazxne she received:
I ook the cover off -and Eraned that,” and put. it up_

" PlH W Pédiroos O Lady of Perpetual Help, That's wio, - "
used to come out on the covers, see. . ... Now ‘that's
who §t. Gerard was devoted to, see. This is how she

come to be on the Madonna magazine cover, you know.® - i 1

He really vas devoted. they goes together, see. . . w°
Now that one come, that last one, and I, I thought to’

' . myself, 'Well, I better take the cover and hang it.'\ . .~
! . i

Mrs. B. commented ofi the harsh conditions facing expec-

tant mothers in the past. With—the exception of her

twins, all her children were born at home with midwives
» ¥ v
in attendance--"Some of them was b’;ained. some wasn''t."

That's. why, you see, my dear, that's why we had -~
to have devuuon to something, you know. There

3 (cont) . s o -

H
i

In the files of the Kenrick Remailing Service are
. 3,500 nissionaries begging for Catholic maqnzings &
and papers. . 0 s

“These missionaries want the literature” to hélp '
them in their convert work--literature to replace
the pagan and Communistic reading being spread
thru the mission fields . . .

If yau wish to. shne your ‘used Catholic litera- »

‘ ture with a missionary, write on a post -card to 3
Kenrick Remailing Service . .-. and a.name and ¢ i
address of a musmna:y wantinq litérature, will. 5
be sent'to you.
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* was no ho.ps.tah then 2nd :'tvas the roughest kind
of life; you see. You take, I've been there, ve
used to live into St. Veronica's, see, you know,
“and you take in the bad time of year there'd be
ice and everything, there'd be no way you could

. hardly get out. I mean you had to trust to some-
thing special. I know that God was always there.

- I mean, you know, you really needed somebody to

give you strength to carry on. You'd see some
of women, my dear . . . with a baby on the

why the devotion was strong. Probably thlt'l why
it's kind of going out, you know. . . . We ‘had
‘to keep ogr/ devotion strong because we hg\lred
. we'd nevef make it without it. I don't think I,
would. I don't care what anybody says, I don't
think -I'd have done. what I done without the h}lp
'Of the saint.

- : Althuugl\ Mrs. .. is convincéd of Gerard's s wetticdey,
\ ’ ’ she implles that wich' impmved facilities devotion is
of 4 perhaps rof so necesagcy a8 it had been in her day.
It vas Vintereut_ing that H!l B. did' ne.tlautmtlcally

43 opt Eor hospitilisation once it wes available: "I

the doctor did, but I said I'd. rather have it at home

A here, so she had Mrs. C. [the midwife] in."

As one would expect’ fir:un bex‘ iberien‘cz oti dt;rotion
to St Gerard, Mrs. B, inplsts that "st. Gerard is the
g . patron saint of ‘more than childbirth; St. Gexnrd u ’
« the patron ‘saint of miny things® "Like poor old ‘Father
. Hayes sald one tima, he sqld, 'Don't'. uke him out. when’
] ; there s new babies. on hand,' he, m.a, 'and pyt him back:
' 1n the v:upboaxd when they're, yml “know, uhen it's over.'

2 B e 'K‘hﬂtsme way he cmparedit."' P >

way, it'was frightening. So I gues that's, that's

" could've had me last one in hospital, she alke\'l.m that, *°




Onthe. subject of communicating with the saint, Mrs. B.
told me:

I alwdys said a prayer to St. )Getard. -But’ now,

you know,.I don't make the novenas like I used -
to in the earlier days, because they are long.

I mean, you've seen the novena books, haven't you?
But that prayer now for.a sick child, a sick pedSon,

I used to say that every day, and expectant mothers.

. Now, I mean, there's always somebddy expecting
somewhere, so I says that one. . . But- you know,

like I used_to. -When I was crippled -(with rheu-
matic fever] over here now I used to make them,

It takes a nice bit /of time; 'see. It's long .
prayers. There's time I hardly got time to pray,

.+ some days. . ... ¢ v L

" v 5 ” -
The time really comes when you don't lgly have
time fo pray,'I found. ... . So many sm3ll ones,

and you know, so many come from.scheol, gnd.so

- many others. I tell you, there was time§.
= I didn't worry because I know God understood, and
" I know St. Gerard understood. But like'I said,

there's days I've just said, "St. Gérard,, pray

for me," or ."St. Gerard, help me/" that's all.
Mrs: B.'s ewrience demonstrates that “there can be
great variéty in the way in which one’ person communi=
cates with'the saint. When she had, the time, Mis. B.
made. novenas. when tamzly 1if€’ was heutic, a 'short
exclamation suff:tced. Her relationship wn(;h st. Gerard
was not dependent upon formal verbal ::om.municatxon.

- "Like I says;.there is some days I, dmn'c say, 1 didn't‘:.

have tine to say special prayers to him,\,ot I'always
felt close to him. , Liks so many evotees of .St ‘Gerard,”

Mrs: B. shows concern for expectanc mothers in general,

and p:ays for the u;!knounr > 1 n .

Mrs. B is cBnvinced fhat her prayers to'st. Gerard °
in\she

recovery of.her: son) -Allan;

I don't, like I'told you, I don't make. the -novenas .
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who was critically il with appendicitis-when he vas
axght years old:.,
Well Allan, the one I was telling you about what P

was dying, and we had him in hospital, /when I,
vhen he came back;the doctor brought him back
again and I had to bring him to the clinic. And s
when I walked in the clinic that morning he [the-
- doctor] said, "Mrs. B., you've said all the
2 prayers;, " ‘He said, "that's a pure miracle." I
© said, "Is that right, doctor?” He said, "A pure
miracle,” he said, "you got your son back." And
* I saw some got petitions signed, see, so I got
that thanksgiving signed, and sent it in [to The *
League]. Ypu know, there's a lot of people thinks
* you got to be something special with prayer, 1
- gétting something granted. That's not so. I felt £
some stupid, but I got it signed just the same..

But that's who I prayed to then, St. Gerard. You - - .

can see the print of me thumb mow, round the side o

of the prayer for the sick child. I almost wore : B
“ the book out. y
In this psxtlaullr crisis Mrs. B. seems to have found §
the set prayer "Fo & Sick Child® the T
means of commnnication. It is notewort.hy that the doc-

.

tor was so sympathetic to the notion of a "miracle®

resulting from prayer. Although Mrs. B. "felt some

“stupid,” she considered herself duty bound to send the ~ N

- 5 ; i
signed thanksgiving €6 The League, thus acknowledging . j ko
the favour and providing The League with further evi- _ - .

dence of St. Gerard's efficacy, which might in turn .
have been used to inapire others.. v /

% = [8

'b eldest dnughtar is "real fond of St. Gerard"

and feels that she too has benefitted fxon his help. i 23
" Mrs. B. told me of one occauion when both she and her

daughter were "praying hard to St. Gerard:® "Me daughter
g .




ovelzthere now,, she, she got Rh bload, see. She had

she lost the third one. And she went eight years and

3

{

\ ' two childfen, well she had three close together but
H last year .she had another one.  She was only two weeks
1 e B.on : .

i ‘pregnant when she started 'spottifig.” Well, I mean;
;‘3 we figured there was trouble coming anyway, so I took v
i her over here for a week, and then. I enrolled her in

! St Gerard,land prayed, and ‘thank.God she got a lovely

| :

little baby:"

As one might expect, Mrs. B. has a numbex of devotxonal

54 ob)ects Connected with St. Gerard, including a picture
i ’ gv\rl-a. statue. She is particularly- fond of the pi«;ture,
-4 ’ Plate 4, p.127) which she got in 1952 when she. became

oF a Perpetual Member of The League of St. Gerard: "I've

| . got some nice pigture of St. Gerard here . . . Nicer g ;
; 9ot g !
than the ones you're going to get now, because' the new "

paintings are not so nice, see. You know, I-find they .~

E ) don't strike my eyes so nice s I've got some, Ghes
“ 1 g0t in later years when I used to enrql. He's.a dif- 4

ferent painter, I think.. T meap, there's some statues

of gur Lord and the Blesaed Virgin now don't look so

nice." Mrs, B.'s,.f6ndness for one versich of St. Gerard's
-

apéearanc}may in part be due. to familiarity, for in

the formative years of her relationship with the saint

she: camf to identify him'with that particular represen-
— tatlon. Mrs. B. keeps the pictuse in her bedroom, fand

v " as she had all but two of her children at home it was




. picture.”

"I figure that if he was in hospital, you know, he would e

_where the statue was kept: "First I used to keep it

for it. #nd then they used to smoke® 1'd find the

170

visible when she was in labour with most of them. This
was undoubtedly important to her: "I could tell every- .~

thing was going to be all right when I could see that

b 2k 4 » 5

I mentioned to Mrs. B. that the same picture is in the - -

delivery room at Pladentia hospital, to which she res-

ponded: "I've often thought about that, you know. I'd,

1'd like to be able to get.a nice picture or statue - 5
and donate _1£ ‘to some hospital. If I'd have had all - i
me children in hospital, I'd have had {t done. . . ... S B
That one I got there now, I keeps it in me bedrcom now,
but you know if, if ever I was gone, I; that's where

1'd like it to be, where it could help some mothers. . . .

help.” < f 2, !
| .

Father Hayes sent away to The League of St. Gerard for

Mrs. B.'s statue: it "come from the shrine of St. Gerard,

50 you felt even stronglier attached to it."¥ T asked

l.n me kitchen. Yeh, I had a little place in me kitchen.

TR,

* An aavertisemerit in Madonna, 29, No. 6 (June ’
1956), 190 read: "It's the best In Europe! Yes, this !
dtatue comes directly from the Shrine in Italy where
ST. GERARD is buried. . . . It's the best statue avail-
able of ST. GERARD for the home, the lcl\ool. the chapel.
the small honpinl.




. ' a St. Gerard medal, Hts. B. p!ﬂduced two_ and to]!d me,

smoke from the kitchen used to turn him, see, so fow

I've moved him upstairs.” Mrs. B. had taken hof statue
into hospital, where it got knocked over and chipped.
Her children said that she was "some fussy" about it
getthng chipped, but she told them they'd never know
how much they owed .St. Gerard. Mrs. B.'s affection -~
L for and gratitude to St. Gerard are very obvidus in
relation to her devotional objects. - | d
i, gy 2 S
"I commented that the midwife had 44id that a lot of
ladies in the area used to have their statues with them
on the bed vhen they were in labour. She agreed that 1
it was quite common, and said, "I know Mrs. C. was .
delivering one . . . when she kind of give up, you see,
because she vas worrly, with her labour, and she told
.me*she come out to Her and put a statue in her arms . . .-
and her baby was born." F
When I asked Mrs. B. if she had worn a St. Gerard medal, - .
she replied, "Oh, I wore it all the time-in the years.
—when I was carrying the children." She was most’empha-
tic about having a medal during delivery: "Oh, I used
to wear me medal then, my dear, I couldn't leave me,

meddl off then.” On enquiring whether she still had

Now, me medal that 1 wore since I was enrolled
» I haven't got, because me niece was looking for
a baby in the apang and she ward a medal, so - - i

I gave it to her before I enrol)d her, see.. But
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il 1
I still got those f,wo, one of them poor old Father
Hayes give me. . . Now I wore them with other
medals and they are turned tos. But now this one
here, now I wore, I wore that really .a lot, with,
.o me other one that I had. Me other little one.. . .
I got that when I enrolled for life, see. But
e that one there you can see I really.wore. Even
though I don't wear it now I keeps it, you know,
. . where I'll know where it's to all the time. But
+ I don't wear -it, just the same .- . . I'm afraid
I'11 lose it. .

\ Mrs. B. commented on how medal wearing practices had
changed: °

I mean, you see, in them days, we used to wear a‘
lot of medals, and we used to wear them on dif-
ferent clothing. And when it come to your bra,

E I mean you couldn't wear a bra without your .

| medals! . . . But I used to have them in a

| little . . . like a little pouch thing, and then

' you'd pin that on inside, see ... . I've heard

| Tom say, me husband, "If-you fall overkgard, you'll

] be anchored!” . . . So I thought it was time to

leave some off, though I still keeps them around

just -the same . . . sometimes people needs them.

It was interesting that when Mrs. B."s niece "was looking
for a ba'b‘y," “she wanted the medal .right “away." Mr;."
B LAY SGEHE  GH FEOpLe HESALNg NEdsLY Gives tha
impression that possession of a medal can bé of impor- '
tance at times. ) ’

- . N
One of Mrs. B.'s most treasured possessions is her

"relic:" "There is some people got them, but it's not:’

everyone got the relic." She told me how she came to
acquire it: "But you know, I never felt I had enough,

& +  so when I wrote to The League, ohy

year after . . .
Allan got well there,, 'cause we thouqht he was going
‘to ‘dle with tha, when he had appendlcitla trouble, ‘see?

And 8o, T prayed to him'very mich. So after that I




wrote to ‘the priest [at The .League] ... . and he sent

" me a relic." Mrs. B.'s relic consists of some flower

‘petals encased in plastic.on a St. Gerard prayer card.

A Redemptorist father told me that these petals would

have been touched to a first class relic of St. Gerard,. ,

thus becoming third class relics. Mrs. B., however,

i T describes 'the relic as "flowers.from his rose garden." .
When I'asked vhere thé flowers ere from she said, "Well i
now, ‘that Ican't tell»you, because that's too long

P aince; I read the life of St. Gerard." Mrs, B. is very

T akesshed €4 he PILE, clai’ni;xlg, "You know that you

clutch. that relic, you really got something belonging

to. St. Gerard, you know."

Commenting on the condition of the relic, Mrs. B. said,
A5, "You see he's wearing through where I've used him that
much, sée.” Expanding on the uses.of the relic,. she

told me, "If somebody'd do something very serious you'd |’

_cross them with St. Gerard's relic, and I have got a. 1

__little one here who'll ask for the relic of St. Gerard {.

when he's first. sick or anything." She also admitted,

. . - "But just the same, out of all me devotion to St. Gerard,

I never did"loan the relic out. Nobody ever asked me

) . f for the loan of it, but, you know. And if anyone would

| gk for'a prayer 1'd always use the relic for them.

But I never loaned it out. I thought I'might never

get it back or something." Mrs. B.'s use of the relic -

B . . -
in conjunction with a'prayer, or for crossing a sick

4 v i




person indicates’ that there is extra powet ‘to be gaxned

from its employment.

i : |
Not surprisingly, Mrs. B. had the relic with her during

i
labour. mehat she had it with her "all

the ‘time," even.when she had her twins in hospital.

The relic was particularly important to Mrs: B. at the

time of her last pregrancy:
! When I‘had me last one, we was having trouble, '
and there was no doctor in the bay, so that's what
-1 uged, me relic ‘of St. Gerard, and I always says
that's who helped me. . . . ”

.{The midwife] she said, "I Kknow. you've got devotion
4 to, St. Gerard," she said, "so pray. to him.” And
I 3aid to her, I said, "You pass over the -relid,"
I said, "St. Gerard will do whatever he can."
So that's what she done, she passed the relic and
crossed me stomach, and next pain me daughter was

-~ - born. Now, I nev one bit af .

o o but I was huemorr.)e\lginq bEfore. -

Having the relic of St. Gerard dufing laboir may be
ssen a8 the desire for- stme tangiblecounssticn with
the saint; but in the case of her last pregnancy Mrs. B.
| regards the, relic as an instrument of St. Gerard's
power. THis last prégnancy was undoubtedly quite a

. traumatic experience for Mrs. B. She commented, "I felt
59 close to St. Gerard‘l almost thought I was seeing_
him sametln{ea. when I was in me labour with the.last

one."
Mrs..B. claimed that in the past it .had been "the rough-
est kind of life," but .that conditions were.greatly

improved now. However, she did not feel that all changes




‘ candles and say the family rosary. That's wh§ the

St. Gerard among her children: . - i@
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had been for the better. She mentioned, for example, .
that there had been more time for reading in the past:
"I hardly ever touches a book now, time you watches

that there [television]. That, that's the ruination,

1'd say that's the ruination of the home, that T.V. : . .-

Yes siree. Or 'tis our home, anyways. It's not, I
don't £ind it the same.” Mrs. B. thought that tele-

vision also led to less discussion o*religh‘m in the

home : "‘Cau}, eh, you know, that's on, you know, there

_1sn't so much time for eh, talking things over. That's

why the younger ones don't know. One time, sec, you'd
sit up, the family I medn, you'd talk. You'd have,
you know, you'd have to do something.® More thar Tow,
W 0edE. 1 say they sed’ts learil wore, about those
kind of things." : ’

Mrs. B. commented that "Things is going out here, and
we're letting it go out.” One example of this was the
celebration of SE. Gerard's feast day: “In earlier
years now, this picture here I was telling you' about

I got when T enrolled for life, Awhm! the feu;: of St.
Gerard comes-sixtesnth of October . ... we'd shring
that little picture like an altar, see, and light-two

bigger ones remembers it, see." o 3
»

- ‘- : .

Mrs. B. compared the different levels of awareness of
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Me eldest daughter over there now T got married,
well you know she's real fond of St.. Gerard. T

mean, he was almost like ome of the Family one
time, see,you know. He was talked about ... .

I've got some younger daughters 'here, yeh, they

. might know there's a st. Gerard, but that's about

all. -They don't even want to know ‘about him; you -
know. They never, asked nofquestions about him.
The first part of my children did, see’. . .

When Allan, me eldest son was getting confirmed,
- he wanted Gerard on his confirmation name, so you

know it must have passed along “Bq like

I told you, some of my younder ones, m eteen

.year old son asked me the cther day, he said, "

is thiq st: Gerard anyway?” W

“'Mrs: B. continues tb encourage devotion to 'St. Gerard -

Majella whenever she can, enrolling friends and rela-
tives in The League when they are pregnant.or wish to

become 50, and some members of her.family seem set to

_perpetuate the devotion. Mrs. B. claimed that some’

7 contemporaries of 'her eldest daughter ‘are now also’ devo-

ted to St. Gerard: "You know, they spreads it from one
to the other, see. I mean, that's the way devo;ion
goes " Mrs. 5. maintdins that "there's a lot of devo-
tion to St..Gerard in'this bay," but admits that it

is mainly among women of her generation. Mrs. B. recog-

nises the trend away from devotion to'St. Gerard and
naturally finds this very disturbing: "I think that's
what's wrong with the world today, you know. The. s
tion has dropped off: . . T I.mean, by praying to St.
Gerard it might help to clenr-uip ucne oF the mess that's
in the world now. This -abortion, and all this’ kind\'

of ntuff., Thac'u what I'd say, anyway. Y¥ou know, if .

i
3
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‘he was brought back again.’ But I guess he's gone out
“in, in the young people's lives."
‘Despite her lengthy and ‘enlightering account of her
davntion to St. Gexnd Hajelln, HE!. B. claims that
she cannot fally axpress her feslings towards.the saint--

© "That!'s vhnt} feels about St. Gerard, much more than - -

I ever could tell anybody."
This study of devotion to St. Gerird concentrates on
. the jpractice, as “opp'ose'a ‘to’ the. theory, éf'éeugiow.
It demonstntu how. penpla have ' lived theh devotion
-and.what it has meaqt to them. Showing how a xe1.:son—
ship with a holy figure has been paxcunsx _and conducted-
by a devotee reveals the.extent to which.a antnt om, s
- be considered to play an important part in the life

of the individual--a major appeal of the saint syates

* * throughout the contuzies

/
St. Gerard has been to Mrs. B., as to many Newfoundland .

* women, a source of friendship, inspiration, comfort, °

_and practical aid. “In the cgnﬁizién of ‘the patron ‘saint
in medieval guiope, st. Gerard hql-—l;lon for ;l;esg women

" "an extrd companicn ‘through -1ife.vho healed hurts;. seebd.

and- in ‘extremity Gould' make mtrnc}ns.'{s




recounted from the pulpit and by the firesids."
. B - =

CHAPTER VII | -
CONTINUITY AND CHANGE THE SAINT SYSTEM IN TRANSITION

| ©IN NEHFOUNDLAND

The ‘eti‘od known as the Middle Ages. has often.been des—
cribed as "the age of religion" or "the age of saints."
This does not mean that people then were pazucularly
good or ‘saffitly, It indicates a specific atutude to
reugion and saints, ‘one in whxch religion was perceived
as an_inteqral part of everyday life and saints were

participants in the affairs of men.. For Roman Catholics,

by the tion, tMis attitude remained

largely unchanged, and popular devotion continued in
much the same vein as it Always had done. 2
! -~

“fo give some indication of continuity in religious out-
'lonk and conduct in Catholicism, scholntly nccounts

Of medieval behaviour can be compared with the socio-
.ruliqious situation in Newfoundland this century. It
. has been cluimed, for example, that in the Hiddle Ages |

"tales uf miracles abounded, and they were™ solemnly %

5 pp. ®169-1

' Morris Bishop, The Penguin Book of the Middle
(ﬂumondsuoxth. MIddTesex: Penguln Books; 1971),




Miracle stories have 10.2 been to1d, and continue to
_be told, in connection with vdricus saints’in Newtbunic
land.? In the:early stages of ny fieldwork T was quite
taken aback at the casual way a potential informant
said, .in the cofrse of my preliminary telephone. call,

e :{a’a a mizdcle here a few years back." |Another woman
tuld me ‘about the cure- cuf her mother's brother after .
ne had a vision in the woods, and concluded, "Now that's

a miracle, 97" Eeople were not loathe to talk in terms
. > i

__of-niracles, and stories of divire intervention were “

accepted and recounted as a matter of course.

- It has been claimed that "In practice the distinctions

" between what is now called 'folk remedy,' faith-healing,

- ‘and: proper medical attention are; inappropriate to the
Middle Ages./ .The sicx drew upnn all at the same time
or went from one fo another."? Such beiaviour is not,

2.3
unique to the Middle Ages. A'Placentia lady told me

that her mother used to treat sties by "crossinq them |

with her wedding ring, an estab_)shed folk-religioys
cure; . "crossing" ‘them:with her pic‘tute of St. Gerard,

2 fvanples of these are contained in my article
"iTvas only the statue on his dashboard saved him:

Narratives affirming the Efficacy of Devotional objem—.s," <

Scandinnvian Yearbook of E‘olklotey 37 (1981), 7-10.

3 Ronald C. Fincuane; Miraclés and Pilgrims: Popu- |
lar Beliofs in Medieval EngTand (TeToway N.7-: Rowman —
-and LIttlefleld, 1377), p. BH B . .

i s et




o of whom she was pattxcularly fond: and b-ching theﬂ
with boracic acid,'a mcognssed £6lk ‘remedy. _A Point
Verde informant !aiﬂ, 'You dﬂn'f. ask the impossible

of St. Gerard,.you knou, you go ta your doccor too o

but his Nelp, his lntexcession along. with your medjcal."!

It is not peculiarly nmdievnl to make use of what a

seen as compumentary resour e: -at times of need.
Z N 5 s

w Qn the subject of health' it has been said that "Beue!
“in the puuibility cf a cure, Anduﬂaxibility in saci.ety
., attitude tawazds cure, vere essential to posthumoys /

medieval miracles.” fhat such -conditions prevailed /

in New land is 3 in this mother's L
of the "cure” of her daughter's rheumatoid arthiitiss
%5ee, Fose had a héavy col, got from swimming, see,
a’qd it developed after that. Her heart wasn't affected,
but you know she, her hands and evex'y;hing'. And so )
anyway, we had her in and out of St. Clare's Hospital,
. you know, so I turned to st Gerard, and I thigk he .
helped her. In fact, she has grown out of it, you

Know. "8

- 4 wuneLa, Tape, 78-196/3499. ke o8

10.
. 6 MUNFLA, Tape, 78-196/C3499. s

“

5 Fincuane, "The Use and Abuse of mdhvnl Hiracle-,




7L "bowerfur" had 1ready been ‘quoted, and I often: encoun- - -,
. tered this view during £i) idwork. To cite just one . . 5

'ane hxstorian that "An

ing characteris-; = .. :

’ tic of the \barbarian' Chr;stlanxty of the early widdle o

Ages was the belief. in.relics-that worked wanders._7 G g

Newfoundland: letters to Madonna and personal expex‘l.ence

narratives indipating that relics were perceived as

exanple, .a woman said of'a complicated del1vety, "When |
i 5
T had me last one’we wére having txom?le and there was 7, )

no doctor in che bay, so that's what T’ “used, me: relic-

of st. Gerard.“a This lady was no"‘harharxan. ,éhe )

merely accepted the commonly' held bélief that a saine’®

could operate through his relic. ‘as Marina Harner pgxnts .

B - 1

out, ""When the, Catholic reformers set their house in’ -

order, [aiter the Rafo:mat1on] they rhd not r

ect th’e B

p:mcmles on which, it had’ aiways been run; rathe:, °
/fthey insisted on the efflcacxcus 1ntercessxon of the iy e
Virgln and :uxnts more vehémently than before, .and Q;

not put an end to th  use, of 1mages and relics las a

channel of crmnunication with heaven,%i L e

7 Fincuane, Hiraléq and 5115:1@;., P25,
uuuu.a, Tape; 75-196/C3501 /

9 mrper, p. 207, S T
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B €d inpreceding chapters, show a considerable -
 degree of contimuity ‘in popular Catholicism. However,
xS 7
N . there. have been .changes in 11v\mg condxtions and reforms' /"

within the Roman™ Gathnllc Church Hhich ha e significantly/

affected religion in Newfo\mdland since devotion to /

St.. Gerard Majella was first h'mgodnced. 1t is the.

impact of such ¢hanges which is now ccmsidered. i

- d = o / .
For ‘much of this century religion seems to have occupied < 3
a-central position in the Roman Catholic.outport. A ke

Freshwater man claimed that, "out around the bay," %8

"Everything, their days were built around religio;

A St. John's nurse who told me ‘that it had always been: %

the "bay" women who were keenest on St. Gerard added,

"They are saintly people anyhou."11 Although outport
. ghpeople still tend to be considéred more pious than

average, changes in physical-and social conditions have - ¢

. had repercussfons on the religious life of Catholics

throughout the island. / RS

The introduction of electricity and impréved communica-

-

o tions systems has' lessened the §cial and spatial iso- .

lation of many communities; and caused readjustment
an \ i
] ¢ e \
. \

’ .
10 wuNFLA, Tape, 78-196/C3497.
1

MUNFLA, Tape, 78-1?‘6/53498 2 S
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were religious pufely for want of anything better to . 2

of enté:tainmeht and leisure activities. Raving time
for religion was ah important factor ingprevious years, -

‘before so many other distractions were present. As

one-Branch lady said, "'Twas only religion then, and i

your day"s work. ' There was no television

ang -there '\

"was:. no cars coming. You done your day's work and then A

there was your religxon, and the rosary, and your reli- L i

~ gious books; You know, it would be only just.religious i

books -coming into the ‘house. It was.a different type g \
: =y

of life then.altogether. You don't sit now and- talk 4

12

about the saints." This is not to say. that people

do, but_in such citcumstances more préminence could
pe glvén to rengmn. After Listening to her husband’s
account. of, the ‘central place of religion in the outport .

community, and r..he ulaxm that everyone used/tu have

i
the family rosary, a Freshwater lady added, "Television i
takes the place now."3 T |
' ; ]
With increased outside ‘contact and leisure: actlvxtles, p o §
Rudenptot it Sleatong and vxsxting clergy no 1ongg: !
attract the same attention! they once did. After discus— ¥ . }
sing the elaborate preparations which used to precede . ' g
g . ~

~f
B q
TR . . -

12 yuNeLA, Tape, 78-196/C5851. .- . i

13 MUNFLA, Tape, 78-196/C3497.
. . oy .
y,




such"vlsu:s, a'lady comnud, “and everybody. enjoyed,

my dear, 'the bishop or the pr).ests coming. But now .
f the bishop, God love him, we don't know that. he's here

N ~— . a
. (‘ before he's gone. So that's, the ‘difference now:"* - ;3

| xit 2n” T
There yuQ somé ‘feeling among-my older informants that
“/' - there had been a positive aspect to igolation, and that
B0 4§ : in;:‘reasing‘.contact with the outside world, ‘particularly
‘through television and radio, has'been detrimental to L
tragltional leestyles. A st. Joseph!s, Bay D'Espoir,
woman reflected, "Now I méan; my mother used to sit

B, % aown’and tall stories and I Waed tp linten to them .

~That was .a,wonderful thing, you know, someone sitting

and telling you a story. But nowadays you can,get all

kinds, you don't bother about the old stories."l® - 5

Stories of saints have sufféred the general dedline .

H

j
i

in storytelling, and this lady rather sweepingly claimed
that "People aren't familiar, they don't hear nothing
- about no saints now, see.”. She admitted, "I wouldn't
want it to be back again, not people have to work like
they did then, you know, but I still, if there was no
" _ television and no radios I think people would be a lot
Pag o 16 - y :

happier somehow." ! o

14 wuyrFLa, Tape, 78-196/C3502. '
5.1bid. i .

16 1pia. h




. . |
if you'could just run fo the hospital whenever you Jet|

A fnrme!,Qteacher from Placentu commented on chunges in
the education system uhich have affectdd the younger
" generation's knowledge of and outlook on religion:

You know, when I see now of how things are lax
in schoo. and I mean, we were in .the old schools,
and we think there should be more religious educa-
tion_in the schools than there are, because we got
5o much when we were young, and we gave so much when
we vere teaching, and every, every, every facet of
our religion was taught.

~  Now it seems to be namby—pamby, You knows there's
no, nothing definite to; I t know, to teach
them a way of life, and I Pty Know i we don't
Like it anyway. :

But, and then ouz‘ ‘priests, they don't seem to be
into the schools that. much, you know,’ the whole
system is changed . . . But dear, in my day, the
parish priest ran the school, he ran the
school. . . . And he supervised the'religious
‘teachlng in that school, and saw.that it was done,
you know. a \

| . M

Informants repeatedly cited improvement in medical faci-

lities as a ‘zeaspn for declining interesf in St. Gerard .
and other saints. Typical was the comment, "There was
no‘docf;ﬁrs out around the bay,- you know, and therefore
they put their ‘trust more in the saints than they would

|

18 yndoubtedly people had regarded

a'pain or an ache."

. supernatural assistance as their only potential source

of aid when human resources were lacking. -As

17 MUNFLA, Tape, 78-196/C3499.

18 MUNFLA, Tape, 78-196/C3497.
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one St Alban's woman remarked, "We had no doctors around
hede, 40 ‘we only had our’ faith to rely dp." ’_ “The

lessening of helplessness in the face of illness and - .
“accident may have reduced the anxiety which triggered -
‘some gevotion i the past. “Nevertheless, there vas

: considexabla devotion to sadnts in places which had

meiﬂcal facilities--Placentia had a hospital- £rom the 5_
mid-1940s--and none of my informants had themselves

abandoned devotions as a result of improved medical

‘facilities. Ope priest commented, "Though I notice Y 7

“that there is a dropping d¥f in the devotion [to St.

Gerard] I couldn't say probably that it is specifically’
due to medicAl assistance. It may be due to the’ c}mngu
that have taken h.iace in the Church where many good,

pi‘ous devotions ‘were d:npped or naqlacted‘

. v s i
“A nsibeE Of iNites HOted chidges’ln bhi1d-besring habite
in '!Ie-rfoundl-;d in recent years. Ilolen tend to stop
beaxlng chlldz:n_nLan earlier age thm_r.he.y_nsad_tn‘_*;
and families of eight to twelve are becoming less ° b
common. The decline in both .the number of babies born
and the dnngazs faced in chudbirth, especially by older ;

women , havs baen suggested as signlfiuant fautors in

19 rieldnotes, May-4, 1978.

. 2% MuNFLA; Tape, 78-196/C3503..
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diminishing devotion to St. Gerard.’ T

I'hgﬂ I uked a St. M.ban s midwife aheuc the instances .

of - devotion to St Ge:ard 1n the past, she told me,
- "Well, my dear, I suppose evetyone 1n thil place neuzly,

you know.. Yes, boy, there's a-lot of people.. If you

:ould ask a lot of those péople, my dear, that's a:ound

‘5t Alban s, there's . \. . a lot of them prayed and °

had their medals-and everything. And now I suppose, '; . .
“my daar, probably’yoh wouldn‘t get five medgly out of

the placé now, if you got any at all."?! A nurse at

the Placentia hospital recallaﬂ devotion to St. Gerard 5 L&
being very 'ttonq in-the 1950s and 1960!--'.1\:!: a.bmn:

every Catholic mother who came in." - She stressed that

"In recent years, .you knmv, I, I've he.nd very few . . .

22

say that they have devotion. A St. Clare's nurse

""Oh my, the patients'here for a while were’

renlly Adevoted to st. Gerazrl " She too.said that in

recent years the devotion has been on thé wane, adding,

'Seemn\to -be on the wane for avarythinq as far as saints

are ccncernad." L ) o R

e

2 MUNELA, Tape, 78-196/C3502. I

2 \uneia, Tape, 78-196/C3500.
23 'yunpra, Tape, 78-196/C3498:




There was considérable, awareness that d‘evotlion €6 St.
: Gerard and to sairts in'general had been seriously .
" affected by the Second' Vatican council’” .Although a
“placentia lady told'me, "We' have great faith in all ‘
our saints here,” one of the most obvious effects of
the Second Vatican Council in Newfoundland has been
the attempted shift in emphasis away from the saints

- and nonliturgical plety, towards communal: concentration

upon the’ Mass. A ist father , "You
don't hear -all that much about St. G;rérd any more.
Well, maybe t{:“aﬁs because of Vatican II, eh, I\‘\don‘t
know,."“ . T ; o \

L . = ) \

The xecammendations of Vatican 11 concerninq ncnliturgx-

" cal piety were that "Populat devotions of the Christian .
people, provided they conform to the “laws and norms
of thé Church, are to be highly recommended;" however,

4 A A .
"the liturgy by»its very nature is far superiqr to any

of “them:"23-—In the-liturgy was' to be empha-
sised while popular devotions were to be plaged down
and-purified. It has been admitted that "The criticisms
which Titurgists disested at gopsiar catholicism vere

i
24 yUNFLA, Tape, 78-196/C3492.

5 Austin Flannery, 0.P., ed, Vatican %ouac“ﬂ
The Conciliar and Post Conciliar D Northport, -

Y Costello Publishing Company, I%Zi, p.. 7.




'variou! and at least to some degree valid, They charged

that it obbu‘ured the. impcrtance of the Mass behind a .
plethora ‘of noneucharistic devctians, that the latter
were frequently dubious from a theological standpoint:

and even unintentionally heretical .28 Nevertheless, = .

Wo Hatter Ko theologically. sound it is, the'liturgy’

is limited, inasmuch as it onlyoccurs in a set location

at(set umed;:; and limiting, as it does not allow an Y

individual the spontaneity vhich ) oviieR & feature L .
of nonliturgical piety.’ There are, moreover,. chiods 2

who ql:ill do not: care for’ the newistyle of Mass. One

“woman sa "I go to Mass but I don't feel like I'm
at Mass'; I feel sad now when I go +g Mass."27 "y

v E . . .
_Some differences of opinion,concerning the status of s

popular devotion are discernible among Church personnel.

One Redemptorist, for example, complained that many

Nswfoundlandets were far too preoccupied with saints.
He vas visibly perturbed when one woman who had been e
telling us about her great devotion to St. Gerard tried %
to "cross" us both-with her medal of. the saint. on i

the’ other mn\(\the parish priest who.commented on "the

changes that have takfn place in;the Church where many - H
o
26 i !
g , Hitchcpck, pp. 100-101. N
# Fieldnotes, Sept.'1978. v B
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. tions,

veries

. facing the older. qenemticm of Catholics: "In_ those

gooa! pious devotions vere dropped or neglected® can
e assumed to sympathise more with those who turn to
nts for comfort and assistance. He had, after all,
spent Mgst of his professional life pzomo‘ting such -devo-

hd has a fund of stofies attributing safe deli- L0 )
dnd suchlike to the intercession of St. Gerard.
There hag) been.some confusion and resentment among some  *

|

and catholica over chariges made in the after-

Newfound/

£ ithe s=conq Vatican Council, An Argentia woman .. . i

61a me, "Since Vatican II, you: know, things have-: .
changed a bit in the Church i. 4" . there's'even devocionl X B
Lady that people don't: seem te bocher about any i
#28 ="

They've gone n‘bit too far,-of uoutse. a

young went” from Placentia,: who describes. Mimself as

_good radical Catholic," comenced on the difficulties |~

days the saints were avezyghing! ydu know, and the

Blessed Virgin was evezyv.h'xng and all éhlt, ‘and nowadays
‘the saints are alnost qone to nothing, rallly, and ‘the:

Blessed Virgin is oc:upyh\g a-lesler place. i ., T

mean. you can' realise’ that,” uke, my parents are sixty

years old. I mean, gee, 1f you've gone through fifty.. . . ,,

years or your life with his heing 80 pmnounced’, you vt R

L \
28 "ol ! €y B
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know, nd allS¢ a sudden, in the span of five years, .
it's ‘turned right around, then . . .'well, you can| appre-

ciate their confusion really,"?®

]

‘Mot surpxisingly. one occasjonally encounters some ratio-

nalisatlon ‘of the chanqes. A qentleman in Freshv‘ater

explalned to me, "See, since the new lituthcal calen—

dar . . . there's been a lot Of changes. St. christopher

was erased. Everybody prays to him. They seemed to

"take’ hin’ off the calendar. “5ome pecple thinks they -

- ‘took him out of heaven. I don t think they did’ -

But actually, they were anly taken off the uturgicx}%“
calendar to make room for taceer,, later ‘saints, you
know. "30 ' R LT S
i

One of the most obvious results of Vatican II has be2n
the removdl of many statues from churches throughout ’
Newfoundland. On:the subject of sta}ﬁies the* Council /
recommended that "The practics of placing secred inages
in churches‘so that they be venerated by the faithful
is to be malhtained. Nevertheless their number shoufd ,

be moderate and their relative positions should xeflect

right order. For otherwisé the ch:istian people may

29




_£ind them incongruoug _;nd/they may foster d8votion of
« doubtful ‘orthodoxy."? - 'Y
i) ‘ ; L
A .
I was told on a number of occasions that one of the

main reaschs for such changes was that people, in dthey

countries like Africa and "up around South America" v
had been making too nuch of the saints. A Placentia

lady said: : - o

Well, you know, with, the, eh, after Vakican II,

a lot of statues came out of ‘that [Placentia]

5 church. It was more'a concentzation, ony. you

‘. . see . . .Ina.lot of countrie; maybe not so much

w’ here, But in some countries they branched out from

. God to the saints, and eh, you know, ‘everyone had

. a special devotion to the saint and they valued
the saint probably more than God. . .., so a‘lot
of, statues were removed from the church. Because
we couldwsee people go in the church, and, they'd,

. ¢You know, ‘go straight to the saint, kneel and pray. -

Now then we wondered too . . . whether, you know,
they did identify with that statué too much.

_You -see, ‘the saint was up in heaven, but they knelt
(before the statie and theygalked to it. I'v

seen elderly people do this,) . . .
’l‘he statue's just a bit of plaster, only, only
revered because it was eh, well, like a photo-
. graph. . . . Say some large civic building you'd
have a, a picture of certain prominent officials,
‘well in our 'church we'd have statues of our saints,
only just to reverence then\,, that's all.

N

HAny&pecple, however, were upsét by the treatment of
_statues. In the Placentia area I was told on a number

of occasions that the statues which were\taken from
. - ;

5

; 31 Flannety, p. 35. .4
<. 32 MUNFLA, ‘Tape, 78-196/C3499.




ool
the church had been thrown aver the cliffs; ore person

sald tKat this was to prevent /anybody making fun ofs

them, but {t had outraged fiost people who, mentxoned

i In some parishes pr',ests simply removed statues

£rom chnrches, despite local opposition. A Branch yoman

tolﬂ me, "We had g:and statues here in the “church,

Marion, but they took them out when they went.very .

modern in the Church. . . . I'll never forgive them

for it.">3 peqple point out hotly that they vere not '

. "idol worshippers" in the old days, and that the statues -
had often been givén in thanksgj.ving,"at great ‘cast to
g s g

an individuaNor community. ' One womar said of the church

in Placentxa, Aftet the zemoval of the statues. "It'

_mot a church any more, it's like an auditorium
i ¥
SE e

While some Newfoundlanders have objected to changes

7 the Chuzch, others have welcoried' and énbraced them. "

The Charismatie movement has been_ gaining adheremts

in. Newfoundland as devatinn to saints has been decli~ . ~

ning. A nurse, commenti.ng on the (decréase. in expectant
mdthers she encounters with devotion' to st. Geratd, P
“said, "And you get the younger:, people in today -and they

say that we gnt the, what's ‘it,. Comé Auve Chrisnans,
7 1

33 wuNpLa, Tape, 78- 196/::5851 e
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"4 or what'is it, the latest thing they're talking”
Py ; - e
L .. ['about? -’ .-+ #fhe Born Again-Christians, thatls the.u -

il A cmv}d\»t’here . Well, ve've got “thie Charxsmatlc ‘move-

hent; Haven't e, here?” That's, that's-the Born Again® 4
W35 . ) o . Bayi o F

v Christians.

The chaﬂs'mmc movement is'a suitable substitute. for

e 4 papular devotion to saints in emotional terms, inasmpuch e
. . i

as it presants ‘the notion of a perscnal savxour, and,

encourages a, close relationship between the individual e e B

- ‘and Jesus/the oly. Spir;t- Younge: peup;e who have

" never been partlcularly involved with a saint will mora

B -easuy adapt 3 this idea, and may- regard ‘aevotion to.

g ) the saihts’ asy among other things, hopelessly "old- [

A fashioned.” . However, oldar people who have grown up
L » . with devotion, co saints are \mhkely to, suddenly tur

\ : their backs on them comp1;ce1y. Wheri" T asked a couple Y

} o dn Freshvater whether they. thought! that davotion.£o L
| ; ’

. ' - saints was declining, the gentleman sald "See, people %
havé been em:ouraqed by tKe Church now nat to depend

s . ; i

7 so much “on the saints." T this his wife addéd, "We c- k)

< B - §

hiave more devotion to the Holy Spirit nowadays."3% - . . «@

However, although this couple belonged to the Charismitic
: . o iR

'35 MUNFLA, Tdpe, 78-196/C3498. . . )

™ 36 MUNELA, Tape, 78-196/C3497. .




* tinue fo influence frigads and relatives, bt there

"movement, the: lady was, convinced that St. Gérard hag

in the past.

helped her gzeatly in her pregnancies, and the man men-

tionea that he stinn prayed to St. Chrlstnpher.

Many wiu o m:mus as they have in the past, maintai-
ning devotmn £oand élose pe:sonal relatlonshxps with "

the saints‘ they have comie, to_know, lofre, .and trust. e

(This was certainly the situation among some of my older

‘informants;- they Knew of changes in the Church's out-

1ook, but chose either to ignore them, or were hostile

_towards them. .The devotion of such people might con-’

will no°longer be :the same e‘ncouragemeﬁt from the Church

. to turn to saints as personal patrons, ahd saints will

no longet enjoy the exposure so important to devotion-

A second option in devotional practice will come with
adaptation to changes in the Church, and the Charismatic
“movement -will give the kind of "lntxmacy with the divine

which people pxeviously found with saints. .In the

_interim the:e wl.l]. be those with, as it Hera, a foot

in each camp. The new ways will be em.brnced, but Sid

' devotions and favours received will not be entirely

‘forgotten:. (I tend 'to agree that "patrons decline




through attrition, not abandonment.")?’

" d ’
A third possibility is.that individuals may simply drift
away ‘from the Church, for a variety of reasons. The
1oss by the Church of its ceitral position andVauthority
‘in' the community makes it easier now for the individual_
to opt out of religion. As one Redemptorisy commented,

& "People are not as devétional, not'as’.pious these days
s
n38

* ) as they used to pe. Socxal change has lessened the'
compulsion tcwarda confogmuy and cohesion which ‘extsted
in the past. Incteased entertainment and leisure acti-

Vity, along wish outéide mf1uences, have helped reduc

! religion to one "option" among many. There is undoubt-

edly some truth in Hitchcock's clalm that "as. a deeply

N . ingrained and qud;tsana; piety is rooted out, the void E
will be £illed not by a more authentic Christianity

H .. ‘but by the available re_rsourcea'p;:ovided by popular ‘

| 3

o . 1n ou:hnmq sanificant cl-;;s\in the physical, social

i ,
| Lo, and. religious nte of many Newfoundlander‘s and the impli- -
g " . LN

cations: thereof, we have to a considerable extent ‘been; -

% . " 1 5 [ o . b \ _'.
37 thristian, p. 1350 - :
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dealing with secularisation. Secularisation is defined
by Berger as "the process by which sectors of society 1

and culture are removed from the 'fomination of relig'ious

wd0

institutions and Bymhols. Alteratlons in lifestyles

have removed religion from thé promlnent position it e

once enjoyed in school, at home, and in\society at large.

One lady lamented, "The Church is c'hanqeé\.\ and everything
_is changed, and people. are, you know, God's' right out

of ‘everything. "%l

As I have indicated, while many Newfoundlanders are
still fiercely devoted to saints, there does seem to
be a géneral awareness that, for a variety of reasons;
saints -are gradually playing a less important part ‘in
people’s lives than they ohce ‘did. This was certainly
true of devotion to St. Gerard Majella. Tt is obviously
very d@ifficult to gauge the popularity of a private
devotion, but it would appear that St. Gerard was parti-,
cularly popular in Newfoundland in the 1950s and'1960s.

I have aiready mentioned the unreliability of naning ¢
patterns as a guide tu devotion, but the percentages

of Gerard Mnjeua-zelated names'in the Placentia baptis—\
mal recorda may give a rough guide to the saint's

40 poter L. Berger, The Social Reality of Religion
(Harmondsiorth, ‘Middlesext Fenguin UniversiEy Booker =
1973), p. 113. .

1 muEra, Tape, 78-196/c3502.




__popularity in that area. (Fig. 3), After the initial . .
impact in the first quarter of this century, it seems
that from tl’\e’ mid-1950s until the end of the 1960s such

) names wvere consistently popular,”peaking in 1957 and

' 1959. The number of identifiably Newfqundland letters .,

printed in Madonna was highest between 1959 and 1961,
(Table 1) but ag.{in this can only be t;ken as a very

& e indication because of the obvious limitations. |

! A St. John's nurse estimated that St. Ger‘ard became g
‘ery popular around 1957 or 1958, and remained so-for !
about: ten years. Thedfecollections of midwives, Redem-~ -

o ptorists, and devotees suggest that devotion to!St. .

Gerard was at its height in the 1950s and 1960s. There
~was certainly devotion to St. Gerard Majella in New- )

- foundland long, before the 19505 and it continued after

- Wthe 1960s, but it seems that St. Gerard's popularity

peaked around those two decades.

.

| 'Y - Table 1. Number .of identifiably Newfoundland contri- ®
utions to Madonna, e . >

Year = No. Year No. No. :

1950 1 1956 16 1

A951 0 _. 1957 "+ 29 14

1952 3 1958 a“ 6

1953 1 ‘1959 117 i '
S 1954 0 1960 - 120 ey
W 1955 9 1961 93. )




€. % % Yool y '
" 'Pig. 3. Graph showing percentage of Gerard Majella- rélated
names in Placentia baptismal registers, 1900-1975.




When I asked one.Branch lady if she thought devotion .
to St. Gerard was declining she replied, "I wouldn't
say, no. Bny good Christian woman that's expecting,

if she's concerned aboit her child, no, I wouldn't say
it was going down. No. I'd say that.it might be going
down in the se;?ee that, like, young peopls that are

S
taking the Pill and all that, they wouldn't be concerned

about St. Gerard. But where you get ‘your Christian

homes, where they're concerned about the child and all

)
that, no, I'wouldn't say it was going down."4?

A Point -
Verde mother thought, that there was still as much devo-
tion to ‘the salnt as ever; and said, "I intend with

‘all my family, whenever they getmarried, I mean the
first thir;g‘ I'm always ‘going to do is have a picture

of St. Gerard, o;reger them to the prayer."? A nun

active in spreading devocion/t{ St. Gerard said it was

. "still going strong," and a Branch informant in her

late teéns wlose mother is devoted to the; spintraald

it would bé "instinct" to pray to him if she were preg-—
napt. - These, however, were minority views. The devo-
tion will continue, ‘but it will rely more than ever

on the personal recommendation of friends and family,

. and it is almost inconceivable that it will ever rgach

the same heights of popularity that it once enjoyed.

< /
2

MUNFLA, Tape, 78-196/C5851.
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= . 1 In addition to external presbures, religion is subject

w'-—\ 7 .o
3 oo ‘ )

; In this chapter I have commented on aspects of congi--

L

Cat‘lo“cs. While certain ideu and practices -have sur-

nui,ty and.changé in the religious lives of Newfou

vived in the devotional tradition “for centuries, folk
" and official religion are not static entities existing
in a\wcultural yacuum. Seemingly non-religious factors
such \u fxprovenents; in medical facilities, comminica-
tions)-and suchlilke, have had to be taken /Snto consi-
deration, for "Social change Has unquestionahly atfected
the B popilar religion "4
to change from within, at both official and folk.level.
‘It has been pointed out that "Devotions come into and
go out of style. In the church as in all cultural

"85 1t does seem that at certain

matters there are fads.
times in certain places’in Newfoundland, for example,
devotion to St. Gérard was very much "the done thing,* .
almost as accepted a part uf‘p:egnanu;} as craving;.
le the decline in St. GgQazd-s popularity is obviously
/. part'of a gemeral trend and the Faalilt jos Varisty
of factors, the fact that the devotion is no longer

"fashionable" should not’ be overlooked.

’ L Hitc:?ck, p. 123., P ’
45 chrisfian, p. 82. 2 :

{
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Susam Tex Freeman claims that "If objects of devotion

ty with time, place, and person, so do Styles of: wor- R
ship. General vogues may be governed ‘byfjthe way in
wmch the Church presses for communication with the
divine'and the importance given to immediacy in -this

6 At the official level, 'intermediacy

interaction.”

is at present being downgraded in preference to direct

communication between man and God/Christ/the Holy Spirit.

Innume.rable people turn to saints as mediators and will
cannnue to do so, but the official- emphasis away from
me(haticn should have the 1ong term effect uf reducing

interest in the saints.

Devotion to saints has been of immensesimportance to
Catholic uéwfoundlunda;e; in their practical and spiri-
‘tual, lives, and within this tradition countless women
feel that they have benefitted from devotion to St.
‘Gerard. The changes and developments touched upon in

this chapter, however, indicate that Newfoundland's

‘“age of saints" may gradually draw to a close.

" ! . . ' L
46 preeman, p..115. i
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nonliturgical piety. Because I felt there was a-need

. of Newfoundland, and pxovxdea a record of the saxnt

" varIety and variation in nonliturgical ‘piety.

" trates on the practice Father EHan the theory of devon

and behaviour, examihing the perceptions, beliefs, and s

by 203
. % =
. . CONCLUSION
This account of devotion to St. Gerard Majella traces
a significant episode in the socipo-religious history v

system in operation and cxahsicion in the twentieth
century. It showa how Roman Cathulics have conducted
relationships with a holy figure, and the part devotion
b, played in thoyE Jiven. Tt explores. the coiplex

interrelatidnship_ of official, folk;and individual

religion, and demonstrates’the considerable degree of

Devotion to saints has long been recognised s a feature .

6f Catholicism given to diversity and "unofficial”

behaviour, but comparatively little m:cent'i{m has been

paid to why this is so, and what actually h.\‘ppens in

for an ‘accurate, account of the workings of the saint

system, this study is 1arge1y descriptive. | It concen-
|

£ion, giving equal weight to folk and official ideas -

practices of those involved in devotion, and showing
! ;

that a large element of autonomy and diversity are

‘'inherent in nonliturgical piety.. cet N




,—
| .
3 . | . : .
Devotion to St. Gerard Hajellu was stud{ed béth for
its intrinsic interest and as part of a centuries old

devotional tradition. St. Gernrd's popularity_gesulted

“to a considerable extant fiom specific social, environ-

mental, and religious conditions in Newfoundland this
century, so the timing of thé study was important, as
many aspects of 1i5e\h\~llewfoundland are changinqr and
traditional devotion to samcs is coming under pressure.
} _ o4
The speed with which/devoticp to St. Gerard apread in
Newfoundland shows that it was viqo:ous.l.y promoted,
and suggests that it met a perceived need. The impor-—
tant part played by Redemptorist missions in the Roman
Catholic outports of Newfoindland ensured that St.
Gerard received publ‘i:’:ity throughout the island, as
the Redemptorists keenly recommended "their" saint.

= o [
The enthusiasm with which the devotion was received

indi that it was welc by land women,

many of whom were producing and raising large families

in a harsh environment with i medical

Devotion to . Gerard was concerned with the life-

_crisis of pregnancy, a socially and theologically ambi-

guous area, which occasioned anxiety and health risks. °
spiritual comfort and the hope of supernatural’ aid must
have beéh most attractive, and' for women who had always
been taught that 1t was right and proper to ;:u'rn to

saints in time of need, St,/Gerard was a welcome addition

i




to their pantheon. i 5 ; & Tt

Devotion to St. Gerard was

. 5 , N "
of channels in addition to Redemptorist missions. Qther

Church personnel could be active, while some Catholic

nurses and midwives encouraged devotion, considering
supernatural aid'a useful adjunct to their professional . .
skills. Oral transmission from mother to daughter,
neighbour, to neighbour, ‘and ‘so on,’ formed a valuable

network in the prcmotion of the saint. This natu:,auy

‘meant that many people who heard about St. Gerard did

‘not :eceiire their inforn\atien from "officlal" sources,

but the 'basic message HEIB that St.- Setard had a special
intérest in and power .to nelp expectant mothers. some
of tnl vomen who had devotion were not faniliar with
"the Saint's'life and miracles, but pe:scnmperience
narratives and Seiiantas of Kha saint's efficacy tended
to be more persuasive forces in attracting devotion.

In a situation where stories of saints could be sw&ped
as- easily as local gossip, news of a Ba).nt‘s success
could be spread quite informally. :

Devotional magazines were of «considerable o —
in the spread and consolidation of devotiod to st.
Gerard in Newfoundland. While the briéf biographies

of the saint seemed to make little impression in the
long term, the magazines published by the Redemptorists,

—--
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particularly Madonna, were greeted with enthusiasm by -~
many Newfoundlandefone:
literature of this tymp was the only publication sub-

. For many households, religious

scribed to. The magazines were considered "a gdod read,"

- with thought-provoking but light articles, letters, and

“human interest"--in many respects similar to secular
women *s magazines ! What appeared'in these magazines
wes taken very sariously, and .through the letters pages

Newfoundland “wgmen could empathise with the problens
‘!Q?lﬁ

of others, and Tejoice over accounts of St. Gerard's .

successes, . «

. The Leaéne of sg. Gerard provided information, prayer
_cards, medals, and suchlike, and fulfilled many of the
functions of a pilgrimage centre for devotees. Instead
of going on a pilgrisage S seek a cure, or in return
for a favour granted, Newfoundlander's tould relate to
The League in a similar manner without actually leaving
home. The propagandist uaéue made devotion to St.
Gerard seem more purposeful, and encouraged 2 sense
of vocation and solidarity among mothers: Through The
fespue end Malonna; HewEomdLand vomen couid perticipate
"in a wide devetional and therapeutic community, despite

5 @
spatial 1solaeion.or lack of mohi‘uty.‘

. In the: conduct of devotion to St. Gerard Majella, per—

sonal, folk, and official ideas and practices intermingled

Y = e .»4'_..;.,__._4...._. s



as a' pregnancy specialist by some, he was treated by

o207,

and the degree. of Giversity was imnenss. As "The.
satiahs Saint" Gerard Had o well-defined -clientele

of Newfdundland women desiring or expezsenciny pxegnancy,

© but he also attracted a followxng as ‘Snn Saxnt" and

"vrotecm of the Pam}ly. Althnngh regarded purely

many Newfoundlanders as. a géneral practitioner and vas

called upon to deal with a'huge variety of . personal

:and domestic problems. Asneeds varied from person
8 pexson, 'sQ 8ld what was asked of the saint. There

‘was also considerable atitonomy. in how people commupica-

ted with St. Gerard, and what ‘strategles they adopted’
in déanngs with ‘hir._ While some cohduc&ed~éheiz busi=
ness with "The Mothers' Saint® lon a purely utilitarian’ -
basis, other's developed -with 'him close :Slamnshups
perceived 'in very human’ terms. ‘Onhe woman’ wrotg of §t.
Gerard, for exanple, "He ismy best f;i-énq,~ whiie -
anatherv‘nl‘id, "He was like one: of the family.' :In

both types of relationship human modés of interactio

lacking a-theological basis were employ‘edé st Gerard
was coaxed, hargain! vere struck, favouts vere asked

and returned. . é i

; s 3 L

The lack of interest in the iconography of .St.. Gerdrd

among devotees in Newfoundland contrasted strongly with '

* the significance given to devotional objects beaking’

a likeness Of thg,saint. Items such as medals, for,




" the saint's protection, tog"cross”

- ‘century, retaining aspects which have

" jinchanged since pre-Reformation days.

. s :
it is part of anencient tradition “of

example, were used by wonen to show that they were undet.

themselves or others
for'curative purposes, or whatevin seendd dppropEiate”
£6 the situation; it.was widely accepted that &\e pover
of the saint might in some way be- irfetéd through them:
The” wonan who ventured out on a stormy night to obtain
a St. Gerard medal for her daughter is unlik‘e}y to have -
thought, "Expecting this to do'any good is just folk *
religious and not officially sanctioned; But I'11 give

it 'a try anyway." In-all aspects of devotion, there
was simply no. dxstinctiun between cffxclal and folk
usage. : i p

Although its heyday was in the mdale Ages', the saint

systen” has continued to flourish into the twentieth

remaigeé)yirtually
I}evoéion to st.
Gerard Majelld"in Newfoundland'is not a "survival," but
» ' ‘nokliturgical

piety. Because of the'considerable degree of aitonomy,

and thd informality of the spread and conduct of deyo-
tion tfl)saints, there has been' great scope for "folk -

1 Folk and official. , -

ion and oMY

“beliefs and practices have continiied side by side in

4




" peginnings of a'frash attack,?

This attack on thé .saint systen\ does. not mban that | popu

‘for' instance, that in post-Reformation England "The g

has " saints as it has not been -

able to control people's relationships with them.

Indeéd, until quite recently this form of popular piety =~ *

benefitted from rather a laissez-faire attitude'on the

part of the Church. Nou, in the wake of Vatican II,

devption, to saxnts is facmg something of a miniature
Reformation, tRis time from within the Chuzch. As Tax
Freeman: comments, “"We ‘are in some respects back in the

. sixteenth cen:ux‘y watchmg popular religion suffer the

"lar religion per ‘se will aisappear: "an ndérstanding

,of change'as 4 onsean; feafure of popular as well as,

official reli‘g;c&ﬁ is essential if wg are to assess the’

scale of ‘the changes’ oc‘curi:ing today.">  (Thomas’clains) -
deciine of o1 Cathclxc beliefs was not ‘the resulc of
persecution, it reflected -a‘change .in the pupular con- -

ception of telquon.") .Howeven, the saiut system .as

it has remained for so long seems-set to come under
; o S ]

2 Freeman, p. 111.. - . ...

3 Ibia., p. 3. ; &

4 mhomas, p:°87.




mcreasmg pEAREIEQ Orte: of the ains of this study !

has been to demonstrate the extent to which the saint |

systen 'has maintained traditional outiook. and behaviour,
for this is necessary if the changes. in popnlar devotxon

which’ are now’ taking blace are to be appretnat

T have shown in thib study that cacegones Like "offi-
clald and "folk" rel:lglon are not fixed, stralghtforward,

or’ easily discernible, e suggest that religion can

be viewed in terms of three basic _components ! THeze . |
is official xe11qion (1n the context of thig study,

the, afficial usu:mn of the Roman cathohc Church),

. folk réligion (that’ which ;s»gene:any accepted belief —°

* and pract].ce, reqardless of the officlal vlew), and

- individual relxqion (the prod\xct of the regeived tkadx—

“tion, plus personal beliefs and 1ntexpretatxcms).' The .

study of devotion to. st. Gerqrd Hajella‘ ).n Newfoundland

has shcwn something of the 1nterp1ay bétween: thesé cate-

gories, and the dlffxculty of disungmshing between,

them. .

At the official level; where oné might expet.constancy

and ‘faitly clearcut. positions, there is some ambiguity

and~ 1nconsistency. In The League of St. Gerard, for
exmnple, devotion ‘to a samt was manipulated by a: Church

faction ‘for propagandist purposés in the face of socis-

" religious pressures. | The League and Madonna both




. implicitly condoned'bargaining with the divine by.beco-

“'ming part of the system of promissory prayer, ‘and while

- Midonna ‘purported to give the official line on medals

dnd relics, it also”implied fhat tremendous benefits', Ce

L 1. _might result from wearing: or using them and printed
‘letters suggesting that power was' intrinsic in such

. .7 % . objects. .. . T i,
. »

- . LT T, .
i .., There is also'a problemiwith differences of opinion, * -, I

outlook, and ‘intellect among’ Church personnal Compare, .

for example, the young priest unhappy about bexng
‘“crossed" with a St. ‘Gerara medal, and the older priest

' N ' Hho has’ bless;ed many in this way and has wcr)(ed wonders . i

with a st Gerard :elm. Compare, ‘furthermore, a vati- .

. can iI theoloqi ﬁ ‘the Newfour\dlan\i nun who clalmed

£ that her third ‘cldssirelic. of st. Gerard was "soce
powerfvl" than a medal because it was "a.piece of the i
saint." It should be remembered that whatever a cleric

P . or a rehgmus fells a Tay person, albeit a' folk or

i ' . .. purely idiosyncratic belief and ptactu:e, is uabxe

to be beneved and taken, as gff\cux becausg of 'that . . ' =
foooe " . person's posltxon in.the Church.. ' . A i

\ Some within the Church ate presently complaining that '

the laity are overawed by priests, behave superstitiously,

= N LI lack feal understinding of theological mattets; and

placa too much faith i,‘n saints. - People are, howevex:,

|
‘ A




lonly doing wha‘l: they have been told by figyres of autho-
rity such as priests, nuns, teachers, and parents..
'rhey have in’the past been' led to believe that the clergy
“are "special," as in the belief, apparently even perpe-
tuated by some priests, that helping a cleric earns

\dn indulgence. They have been told at we. 4% BorEeRt,
indeed praiseworthy, to place theéir trust-in saints,

and éhat— it is beneficial to get “crossed”.ori'to "cross"
with a medal or relic, as. frequently done by Church

personnel. The only theology most people know has come

_from the pulpit, for popular devotional liteyature,

and from fellow Catholxcs——noﬂe of them necessarily
reliable sources. The Church is internally inconsis-
tent,- and at‘,'present subject‘f_o change at many levels;
it is ndt ‘and has not been constant in'what it has

expected of and taught the peaple.

' v
The implications of all this for the individual are
immense. The difficulties in kéeping abreast of what

actually comprises official religion are considerable,

‘and innumerable people's religious ideas and behaviour

contain a proportion of folkreligion of which they .
are unliKely to be aware. Yoder describes folk religion
as "the totality of a11'those views and practices’ of
religion that exist among the pecple apart from and

alongside the strictly theological and liturgical forms

=




5,

of the official religion."5 I contend that the Church,

believers, and scholars have tended to seriously over-

estimate the "strictly theological" content of most

people's religious beliefs and practices, and have conse-

quently seriously underestimated the extent and impor-

tance of ‘folk religion.

—~— ,
Scholars of. relxgion have tended to concentrate on wh\yj
shuuld happen, paying little or no attention to what
does happen..” This study of devotion to St. Gerard
Majaiia in Hewfoundiand demonstrates the inportance
of taking into account both official and folk religious
_beliefs and practices if an,accuratd picture of religion
as it is lived is to be présented. 1In a situgtiun where
nonliturgical piety has been widely practised, and in,
-which folk religious beliefs and behaviour have been
accepted as integra) parts of religion, devotion to '
St. Gerard Majella has played a great part in the spiri;
tual, psychological, and practical lives of countless
uéwfoundxandezs.‘ To regard folk religion as a deviation
from the norm in such a situation is to misunderstand”
what is normative at \popular level.
\

Folk religion is’a potentially vast field. Its’sfze

° Yoder, p. 14.




and importance are still widely mdérzgtgd. After
history, it {to be recognised

rather a
for what it is--an important and inevitable element *
of religion per se. ;

e f
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APPENDIX A

Places of origin of Newfoundland contributions published

in Madonna. 5
e

The first identifiable Newfoundland letter in Madonna .

‘concerning: St. Gerard appeared in January 1950, from

"Mrs. B.B., Newfoundland," and from then until the maga-
zine's:demise in 1967 numerous Newfoundland contributions
were published ih the League section. On some océasions

only tH@uwriter's. initials and province were shown,

but on others ‘a more precise provenance was given.
. LA

The Newfcundland pi which with Madonna
contributions are listed below: : » .
»~ : ‘ :

: % 7 . .
Admiral's Beach . Bear Cove Point
Admiral's Cove L ' Bell Island '

- Alian Tslana’ ¢ o T BaTieviie
Angel's .Cove - Benton
Arnol‘d's'-'cove ‘., 7 .Bird Cove . 1
Arnold's Cove Station = * Black Duck Brook '
Avondale . - Black Teland

» ‘Baie Verte . ) ] ’ Bo-naviet_a Bay
Bartlett's Harbour . " Botiood
Bauline ey Branch
Bay de Verde . . B -'prené-s' Cove
Bay D'Espoir . T "L Brig may




-, Brigus

* Brigus South

Buchans

B

Burin

° Burnt Island

“Burnt Woods

Campbell's Creek

Canada Harbour

Cape. Broyle

‘Cape Race '

Chapel Arm

* Clattice

- Con

Colinet

ColXie:n

Corner Brook

Coachman's Cove

< E

eption Bay

Conche

Crawley's Island
Croque * .
Cull!s Harbour :

Curlin @

- Daniél's Cove ' $

Daniel's Point

Dunville ’

Duntara A

" Eastview

< ‘Yu
S
English ‘Harbour
Fermeuse
Ferndale .

FPerryland

Pishot Islands - ~ |
. Zslas ‘

Fleur de Lys ' . - \
Flower's gove

Fortune ‘Bay . -

Fortune Harbour

" Fox Harbour

Freshwater

Gander

Gaskiers

Goose Cove

Goulds

Grand Falls

Great Codroy .

Great Paradise

" Groais Island

Harbour Main .
Herring Neck
‘High Beach

Holyrood

" Island's Harbour

Jaques Fontaine
Jerseyside
Kilbride




King's-.Cove . S
Kippens E-
La Scie
Lamaline -\
Lance Cove ,
Little Bay
_Little Harbour
S Little Island
Little Paradise -
Long Harbour * B
iong run I N
' Lord's Cove
Mainland
Makinson's Crossing
Marystown
Merasheen R
‘‘Miller's Passage
r;mun; Arlington -Heights .
Mount Carmel
' Néw Ferolle N
North Arm

‘ North Harbour . '

‘North River
’ Northern Ba‘y‘ AT » s
- Oderin ‘
Parker's Covyé’»

/
Patrick's Cove .

L
" iPlacentia .

Pine Falls

Placentia Bay-

“Point au Mal

. Point La ‘Haye

Point Lance °

Point May -
Point, Verde
Port au.Mal

Port au Port

Port aux Choix

Port Royal

Portugal Cove South
Red Island Y
Redinaville
‘Renews
Riverhead
. Il,iver Head
Riverside
Rushoon
St. Alban's

St. Amn's

St. Bernard's

st. Bride's ,
St. Georges
St.. John's

“gel Jos‘eph'a .




§t. Kyran's
St. Ln‘w‘zence
.ot Bt ary:s
Stl Mary's Bay . s
st. shotts : 8
St. Veronica's-

+St. Vincent's

Shalloway Cove
Ship Harbour

Spruce Brook

Stephenville
Stephenville Crossing
Sweet. Bay

" Merrenceville

Three Rock Cove -

Tilting
* Townside. .
" Torbay ’_

¥ Tors Cove

- Trepassey

Trinity Bay,
,Tuff's Cove
Tuft's Coye
- White Bay:
Windsor
Witless Bay

Woods Island

.




APPENDIX B - r
' > e i .
Prayers commonly used in_devotion to St; Gerard” Najella

in Newfoundland. .

PRAYER FOR MOTHERHOOD

©0.good St. Gerard, poverful'intercessor before God and

Wonderworker of our day, I call upon thee and sgek thy

‘aid. - Thou who on earth didst always fulfill God's

designs help me to do the Holy Will of God. Beseech
the Master of Life from Whon all paternity proceedeth,

‘o render me £m$t£u1 in offspring, that I may raise

of His glory in the wrld to come. Amen.
s g FOR AN EXPECTANT MOTHER =z
0 everlasting and Almighty God, Who through the opera—

‘tion OF the Holy Ghost) didst prepare the body and soul

of the qxonouu ergin Mary, Mother of God, to be a
Uctthy habitation of Thy Son, and Who, through the same

Holy Ghost, didst sunctxfy st. Jahn the Baptist before -

_ his'birth; hearken to the gives of Thy humble servant:
. who implores Thee, through the intercession of St.

3 .Gaurd Thy :.mmu larvant, to protect her (me) i

the dangers of mother)\ood and to safeguard against the

_evil spirit the tender Eruit\which Thou hast vouchsafed

to grant her . (me)  in order that, by Thy Saving Hand,
Ead X 2 ¢ i

ub.children to.God in this life and heirs to the Kingdom

’

—

"




attun to everlasting blus in_ Heaven.

. and safguaird it, by comstant vigilance, £roh the fatal =y

235

it may receive Holfbaptism grant also tFat, after

1xv£ng like Christians on earth, ‘both mother md child

Amen

N
. b ' PR ASICK cHILD, - e e
0st. Gerard, who like Our Divide saviour, di as:‘x show d
children such loving tendeiuans, md aidst g uvlrr s0 Py
many fzum sundry diuase:, nay, even .from death; qrn- 7
cionsiy look down upon aistressed parents, who imj lora

Thee /td restore their chxld's heu!.th (if such be ihe . R :
Wil of God), promising i bring it up a goo Christian,
leprosy of sin. We implore this favor, 0 askionate 3
Bidther, through that early love with vhich Jesus-arrd :

Mary e_ncoupaaud thy childhood. "Amen.

- - \




Making & novena in honour of St. Gerard Majella.

"\ The novena, a devotional exercise lasting nine days,

has played a part in devotion to St. Gerard Majella

in Newfoundland. The esriiest novena I was shown during
¥

Leldwork the’ Novena “to: Saint Gerard Majella.With

. extraordinary favors, translated by Lawrence Drummbnc{,

IL.L.; was ‘publisheq in 1923’. ¥his novena was included

in The Hothers' Saint, by Daniel Ehman,. C Ss.R., which

is here mbst of wy infornants had enco\unte:ed e, {s

Ehman prefaces the novena with the following instructions: .

B

5

0 MAKE B NOVERN TN HONOUR OF *
ST. GERAI ;

(1) ~ Devoutly read and follow the Consideration

- for.each day listed in the following pages.

(2)  Practice some devotion each day for nine days,.-
such as reciting the Rosary, assisting @t
Mass, etc.; each time requesting the axd,pf
St. Gerard, as in one of the prayers in this

“booklet. Go to confession and receive Holy
Communion. .

(3)  Promise'St. Gerard that you will make him
known to others, and that you will do all §
in your ‘power to spread devonon to him.

'(4) Spend a few moments each'day in reading some- ;

thing more about the life of St. Ger‘yﬂ
(5) Wear a medal of St. Gerard that has been
blessed, and that has -(if possible) touched
his holy relié.

Do these things vith the utmost axnce&ity and conf).-
dence, and St. Gerard will not fail yo

[




Each day's devotional exercise consists of four stages:

B
1 Consideration . . 2
A passage which .reflects upon one particular’aspect .

«of 'St. Gerard's life. Consideration topics include :

"St. Gerard's devotion to the Blessed Virgin;" "St.

4 Gerard‘u charity twardx his nelghbon" "st Gerard's

perfect obedience;" "St Gerud's devotedne!s ‘to the

poor and sick."

¢ v “
II . Practice > 3 w

A recommendation to improve the Hevotee's spiritual

life. The Practiée for the ninth day, for example,
reads: "Get a picture of St. Gerard and put it in-a
Conspicuous place. It WL recall Gerard's holiness
and, ‘the better to sacurg his protection, often;repeat

this short invocation: St. Gerard Majella, pray for us."
: o P

11 sxmls ~ " i :.' &

. Incidents damstzntan sEY Genrd's,\nunculous powers,

such as his insight into the state of people's souls,

his cures of thv sick, and his aid to mothers in child-

birth. . B : L
v an!ar : i = A

A prayer based on u:e’ Consxdenuon and Exanple “for -

the day, nlklng that the d.evoeee mlght become more uxe

237"
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\ B . -~ . . y
In addi‘tion to the'fcux"\sys'which differ each.day;
‘the daily devotional exércise is rounded off with a
‘p:aye: which remains the e same throughout the nxne( days.
This prayer praxses st. Gerard for his many vircues
and" spu‘ltual gifts, and asks f£of his help "in our
disea:fwes., our i;\ﬁrmities and rejerses; in all our woes

. of mind and heart} in all the ills which embitter this

life." Although=th: translation

_ published in 1922 makes no mention of it, the novena.

in The Mothers' Saint specifies that nine "Hail Marys"

should be said each day prior to this final prayer.
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o APPENDIX D :
= .

The League of St. Gerard's prayer "Against the Forces

of Anti-Life." . - ‘P

AGAINST THE FORCES OF ANTI-LIFE ,
Great Wonder-Worker of our day, St.'Gerard, powerful
protector of the mother .2nd her unbbrh child, beg God,
we beseech' thee, to crush the mounting forces of anti- -

. 1ifé, and to enlighten those who walk in this deadly
way that they may see the enormity of their sin and’

"' retirn to the generous observance of the divine law.

" Pray, too, for mothers that:they may prize the great
privilege of motherhood and that they may bring up their
childfen in the holy love and fear of Godi-sq saving
thair:own immortal %ouls and furthering the onour and

glory of their Maker:' through Christ, Our Lbrd. Amen.

ighty and sti:r&?:her, Who, in Thy all-wise Provi-

dence, hast deigned™rd raise up St. Gerard to be,the
glorious protector of the mother and her unborn child:
grant, we beseech Thee, through-the powerful intercess¥6n

" of this, Thy servant, that all the diabolical force

" of anti-life may be destroyed from the face of the earth
forever; that so the Christian family may once.more
flourish to the praise and eternal glory of Thy Holy

Name. This we ask through the merits of Our Lord and
P -

i
1
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(

Saviour, Jesus Christ, Thy Son, Who liveth and reigneth

with Thee and the Holy Ghost, God for ever and ever.
Amen. - . : 2
3 Hail Mary's and 3 Glory be to the Father's.

(100 days indulgence).
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