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ABSTRACT

The Salvation Army has enjoyed more success on the island of Newfoundland than
in any other province in Canada. Though Newfoundland has long been a stronghold for
The Salvation Army very few academic studies exist that deal with the Army's arrival and
growth. When the first Salvationists came to Newfoundland at the end of the nineteenth
century, the island was in the grips of 2 depression and the fishers were struggling to
survive. These elements, in combination with the island's geography and system of trade.
proved beneficial to the Army. The Salvationist's methods of recruitment and preaching
provided Newfoundlanders with entertainment and served to entice a number of people to
join The Salvation Army. The Army was never a serious threat to the three main
denominations: the Church of England, the Methodist Church, and the Catholic Church.
and its popularity was limited in both size and location, but the Salvationists in
Newfoundland have proven to be the Canadian Salvation Army’s strongest and most
abundant supporters.

The present-day Salvationist owes a debt to the men and women who took a chance
on a strange and seemingly disrespectable religion. The early Salvationists were drawn into
the sectarian hostility which existed in nineteenth-century Newfoundland soon after they
arrived. Yet. these people continued their work and the Army became a permanent part of

the island's religious community.
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Chapter |
Historiography
The Salvation Army was founded in 1878, but its history dates from 10 years
earlier when William Booth, founder of The Salvation Army and its first General. left the
Methodist New Connexion Church and joined the East End Tent Mission. The purpose of
the Mission was to bring Christianity to the poor of London's East End. The Mission
thanks to Booth's ical fervor and dedication, and other branches opened

outside London. This small, seemingly insignificant, mission became The Salvation Army.
one of the most widely known social institutions in the world. Before branching into social
reform the Army was an evangelical Protestant denomination that gained popularity with the
poor working class because of its unique brand of Christianity.! There are multiple reasons
for the Army's popularity. but its greatest asset was the leadership's ability to borrow from
various segments of society. not just religious ones. and to create publicity. Not until after
1890 did The Salvation Army involve itself in large scale social reform. The early
Salvationists took to the slums of the world with little more to offer than ‘salvation’. To
understand the success of The Salvation Army, one must look at other Protestant
movements that preceded it. especially the Methodist Church.

By the middle of the nineteenth century, industrialization had wrought social
transformation in England and North America. Industrialization brought a wave of
urbanization creating overcrowded slums as people moved to the cities in the hopes of
finding employment. The urban poor’s daily struggle for survival left little time for any
leisure activities. Since few had the energy to attend Sunday service and church only
reminded the working poor of their plight, artendance among the working class was
declining in the second half of the nineteenth century.2 New patterns of life formed in urban

slums called for new ways to attract people back to their former denominations. but the

1Booth in fact did not want The Salvation Army to become a Protestant sect. He hoped that it could remain

outside of sectarian battles and serve as a means to help people enter one of the established Churches. This

did not prove financially viable. For reaction to this change sce. A. Sumner. The New Papacy: Behind the
(Toronto: 1889). p. 7.

KS. lmlxiummg_mnzﬂmmmﬂomn 1963).p. 1.



churches did not understand why attendance had declined or how to fill the pews. With the
established Protestant denominations slow to respond to the problem, alternative Christian
movements were able to take advantage of the situation. One such movement that appeared
in the late nineteenth century was The Salvation Army. The Army did not rise out of
obscurity to form a new sect within the ranks of Protestantism; it was an outgrowth of
Methodism influenced by the revivals taking place in England and the United States of
America during the eighteenth and nineteenth centuries. The Salvation Army borrowed
from these revivals in an effort to bring religion to those who were suffering from the new
world of unrestricted capitalism.

The Salvation Army targeted those people hurt by urbanization. Yet. unlike other
denominations involved in poor relief, The Salvation Army focused on aiding that segment
of society which others ignored, the undeserving poor or what William Booth termed "The
Submerged Tenth".3 This focus on the undeserving rather than the deserving poor
stemmed from the belief that the deserving poor had the ability to care for themselves. but
those who were beyond self-help were the ones charity organizations should reach out 1o
with sympathy.+ Although the Army sought to save the poor and working class. debate

whether ionists were in fact i i iddle-cl. values in their

supporters. A number of historians have engaged in this debate. but none questions that
The Salvation Army was an urban denomination. This appears to be the case in almost all
of the Army's work throughout Europe and North America. but in the case of
Newfoundland the Army was successful in areas that certainly did not resemble the cities of

industrial England.5 Research on the Army's work in Newfoundland is needed in order to

3General William Booth. [n Darkest England and the Way Qut, 1890 (Atlanta: 1984). pp. 24-31.

4Asa Briggs, “The Salvation Army in Sussex. 1883-1892." Studies in Sussex Church History (1981). pp.
193-194.

SThe Salvation Army did enjoy a great deal of success in small communities. especially in Ontario, but
these areas did contain some industrialization and a working-class population that was aware of its interests
and joined unions in an effort to protect those interests. Lynne S. Marks, “Ladies. Loafers. Knights and
“Lasses”: The Social Dimensions of Religion and Leisure in Late Nineteenth Century Small-town Ontario.”
Ph.D. Thesis. York University. 1992.



understand how and why it was successful in a largely rural society tied to merchant and
dockyard capital, not industrial capital. To understand how the Army gained a strong
following in Newfoundland, one must first understand how and why The Salvation Army
emerged as well as why it survived long enough to ‘invade' Newfoundland in 1886.

In Churches and the Working Classes in Victorian England. K. S. Inglis compiled a
considerable amount of statistical data to illustrate a decline in Protestant church attendance
during the nineteenth century. He linked this decline to the rise of industrialization and the
urban sprawl created in its wake. The adjustment required to deal with new patterns of
work caused by the shift from an agricultural economic base to an industrial one created a
change in the social relations of the newly formed working class. One aspect of life that
suffered because of these changing relations was church participation. People displaced
from the countryside and forced to enter the city formed new life patterns to survive. With
more time and energy expended on subsistence, little energy was left to engage in leisure
activities. including organized religious worship. Until the urban poor were able to cope
with their new position, either through gaining financial stability or by sheer willpower.
few found the time, energy or incentive to attend church. The Churches in Engiand failed to
understand the reasons for the decline in attendance. but were aware workers failed 10
appear for Sunday service. The seemingly new moral weakness of the working class
caused a reaction against urbanization which was blamed for an apparent rise of immorality.

including itution, and the T of the Sabbath. As a result.
urbanization itself was viewed as a new challenge to Christianity. Urban areas offered
alternatives to church attendance which many church members viewed as undermining
Christian society. Rather than address the structural problems of the Churches, religious
leaders preferred to blame society itself instead of looking inward. The source of society's
moral decline was apparently identified. but the established denominations were ill-
equipped to meet the problem.6

The Church of England was the first to attempt to understand why the lower classes

6inglis. Churches and the Working Classes. p. 5.



were absent from Sunday services. Its long-held privileged position as the official Church
of England rendered Anglicanism the choice of the upper classes. but by the middle of the
nineteenth century many Church of England leaders were artempting to make the working
class feel welcome and comfortable sitting in the same place of worship as their employers
and economic superiors. The Anglicans did not grasp the significance of the changes
caused by industrialization, but they were willing to work to build a better church for all
classes. Sermons were directed at a more general audience. no longer assuming or
requiring a i of the Scri ism, on the other hand.
had built itself up as the church of the humble and di: but during the ni;

century, as the Anglicans were reaching out to the poor, the Methodists were dissociating

themselves from their humble roots.”

It is perhaps a harsh criticism of Methodists to accuse them of abandoning their
roots and ing a middle-class church. Their beginnings were not on the shop floor or
in the urban slums. but with the marginalized agricultural worker. Their people were not the
product of the Industrial Revolution and while some members of the Methodist church
benefited from industrialization, many suffered. Yet enough Methodists prospered over the
years of England's Industrial Revolution. due in part to the discipline learned in the class
meetings that were of central importance in their Church, and obtained middle-class status

that the Methodist church also gained middle-class status.8 In the face of urbanization
Methodist leaders chose to return to their rural roots. Rather than concentrate efforts in
urban areas and neglect the rural population, Reverend Jabez Bunting, leader of the
Methodist Church in England, addressed the Methodist conference of 1854 and reminded
Methodists that theirs was a rural religion and admonished them to focus their energy on the

countryside.9 For Inglis, this return to a rural religion explained Methodism's failure to

7Inghs Churches and the Working Classes. p. 9.
SE.P. Thompson. The Making of the English Working Class, 2 (Harmondsworth: 1968). pp. 390-392.
Slnglis. Churches and the Working Classes. p. 11.



draw the working class into its church.!0 This argument, however, was based on the

that i the cities. The ists did work within urban
areas and attempted to increase their attendance rates. but they focused their missionary zeal
on those considered deserving, hence excluding a number of people. By dividing their

efforts between urban and rural areas the Methodist church was late in joining the race for
working-class converts and as a result its attendance suffered.

Members from every Protestant denomination concerned themselves with the

decline in The common ion was that urban p had outpaced

the Churches' ability to service their congregations. The problem was viewed as one of

accessibility and not a lack of religious commitment. As new urban areas were formed they
were without churches. Religious leaders believed those who lived in these areas did not
attend church because they lacked the ability to travel to the nearest parish. The solution
was to construct churches in poor urban areas so the poorer classes could retumn to their
former denominations.!! With this in mind the Church of England created approximately
seventy new parishes a year between 1868 and 1880.!2 This proved costly. for the
assumption more churches would lead to greater attendance proved false as there was little
increase during this twelve year period. !3 The Methodists also followed the lead of the
Church of England. with similar results.

Despite Bunting's earlier advice, the Methodist church began working in eamest to
aid the urban poor in their religious development. Finding church-building to be a failure.
the 'Forward Movement' was created. It consisted of young nonconformists who took
over where their elders failed. The movement recognized a change had taken place in

society due to industrialization and a new approach was needed to deal with the surge of

10inglis. Churches and the Working Classes. p. 11.
!linglis. Churches and the Working Classes. p. 18.
12inglis. Churches and the Working Classes. p. 27.
13Inglis. Churches and the Working Classes. p. 27.
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secular thought and opinion accompanying it.!4 The ‘Forward Movement' in combination
with the Wesleyan home missionaries was an attempt by Methodists to reach the urban poor
in the late nineteenth century. Since the people living in city slums appeared unable and
unwilling to enter a church, these Protestant movements went into the community to hold
less formal religious meetings.!s Despite these efforts there was little increase in working-
class attendance, as Inglis demonstrated. His primary concern, however, was the decline in
working-class church attendance and what was done to reclaim lost members.
Understanding why the lower classes were not attending religious services would have
given Inglis a clearer understanding of why the Churches' efforts to reclaim members
failed.

Other historians besides Inglis have attempted to understand why many of the new
working class did not attend church when their forebears had done so on a regular basis. In

Disorderly Conduct, Carroll Smith: investigated the role evangelicalism played
in the lives of Victorian American women. While investigating the roots of i

she found revival meetings. emphasizing anti-ritualism, were a product of societies with
minimal social control. 16 The Industrial Revolution produced just such a society. leaving
many in a precarious economic situation. As a result. anti-ritualism appealed 1o a wide
spectrum of people from a number of class backgrounds and led to a rise in evangelicalism.
Smith-Rosenberg further illustrated that as people’s economic and social position stabilized
those who had joined revivalist groups returned to their former churches. This primarily
applied to members of the middle and upper class, as workers' lives rarely stabilized.
Although Smith-Rosenberg was concemed primarily with the role of women in the Second
Great Awakening, her findings can be applied to men as well as other societies. She wrote.

“in this extreme form, anti-ritualism appeals to most women only fleetingly. only during

I4Inglis. Churches and the Working Classes, p. 70.

15inglis. Churches and the Working Classes, p. 87.

16Carroll Smith-Rosenberg, Dis Visie in Victon: ica (New York:
1985). p. 140.



those rare times when society itself pauses briefly, hesitatingly, between structures. and

political and cultural is *17 Smith. g's work
shed greater light on the question of why working-class church attendance declined during
the nineteenth century and the reasons for the success of revival movements.

Although Smith-Rosenberg suggested some reasons for people joining evangelical
movements and leaving at a later date, she did not explain why evangelical urban missions
organized by various denominations failed to increase church attendance by any significant
degree. If people were inclined to join evangelical movements when their lives were in a
state of flux, why did movements like the 'Forward Movement'. which employed a number
of revivalist techniques. fail to fill the pews of the Methodist Church? Inglis held these
missions failed because the upper classes were acting as liaisons between the poor and the
church, leaving the Churches unable to shake the stigma of being organs of the middle and
upper classes. '8 The Salvation Army was able to avoid this by using converts to reach out
to members of their own class thereby putting the preacher and the converted on an equal
footing.

The Salvation Army exhibited a number of traits which new recruits found
appealing. As its name suggests, The Salvation Army was a military force in every sense
with the exception of the use of violence. A complete system of ranks. uniforms. and
language existed. emulating the military. Salvation Army members were promoted based on
merit. allowing the poor and uneducated to rise in rank through hard work and dedication.
The open system of the Army appealed to those who could not foresee changing their social
status through economic channels. The Army also held 'free and easy’ religious meetings
that. although viewed as an affront to society by many members of the nineteenth-century

middle class, offered people the ability to define for themselves how they wished to

17Smith-Rosenberg, Disorderly Conduct, p. 163.
181nglis. Churches and the Working Classes. p. 176.
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worship.!9 The military style of The Salvation Army served to draw the poor into its ranks
and. as Smith-Rosenberg has suggested, the evangelical style maintained their loyalty. at
least for a short period. Lynne S. Marks found that in Canada. “for most young women.
the role of hallelujah lass represented a relatively brief phase in their life cycle."20 For many
their involvement in the Army was a short-lived experience as they attempted to deal with
their changing world.

In Church and Sect in Canada, S.D. Clark presented his frontier thesis as it applied
to Canada of the eighteenth and nineteenth centuries. 2! Similar to Smith-Rosenberg's work
on the rise of anti-ritualism in Victorian America, Clark suggested such movements were
linked to the precariousness of life inherent in a frontier situation. With the end of westward

& ion. the confines of ization and the increased state intervention

it were i C ities were thus forced to mature and

nationalism and community solidarity replaced individualism. As a result, the spirit of the
sect movement of the 1820's to the 1860's, which appealed to the individual. was ill-suited
to the new community spirit.22 Urbanization did not end the possibility for religious
revivals, but forced new religious movements and old ones to harness the communal
feeling to a religious advantage.

The Salvation Army, which first appears in Church and Sect in Clark's chapter
titled "The Great Revival of the City, 1885-1900", was one religious movement that
realized personalized revivals were no longer applicable in urban society.23 Although the
Army is considered an urban religion because it sought out converts in taverns and poor
T9Although the regulations and orders of The Salvation Army were to be strictly followed and no order from
Headquarters could be challenged. the religious meetings were fairly unstructured allowing the congregation
10 act spontaneously.
20Lynne S. Marks. "Working-Class Femininity and the Salvation Army: 'Hallelujah Lasses' in English

.. Rethinking Canada: The

Canada. xss’ 1892."in Veronica Strong-Boag and Anita Clair Fellman eds.
2 (Toronto: 1991), p. 195.
’lsD CI::k.Ch!IEh.IM.SBuLCIﬂﬁi(Tamm 1948).
22Clark. Church and Sect. p. 330.
3Clark. Church and Sect. pp. 368-424.




i

districts, Salvationists glorified the countryside. They presented potential converts with a
ccommunity of support to aid them in their transition from a life of sin. This was confirmed
with the publication of William Booth's In Darkest England and The Way Out. In it. Booth
described his ideas about how to relieve the problems of overpopulation and unemployment
in England.24 The 'Darkest England Scheme' was designed to move people through
various Salvation Army colonies with the final stop being The Overseas Colony'. a farm
or farms operated by the Army in a Commonwealth country. 25 This scheme did not prove
successful, but the Army did establish a farm at Hadleigh in Essex. just outside of London.
as well as two farms in the United States.6 Salvationists were also involved in a number of
government-sponsored emigration plans designed to move people out of the cities of
England to farms in the British Commonwealth.27 Clark presented The Salvation Army as
an urban religion. but the ultimate goal for the Army was to place people in rural areas. For
the Salvationist. a movement back to the land represented a return to a spiritual bastion free
from the evil temptations of urban sprawls. Major industrial areas were targeted by The
Salvation Army because large numbers of people meant a greater chance of making
converts, but the Army was willing to enter any community regardless of population size or
urbanization.

Clark believed The Salvation Army was successful because of a wave of

and anti. inational feeling occurring during the late nineteenth

24Although the book was written by Booth and the ideas are credited to him, Victor Bailey has suggested
that many of the schemes within In Darkest England and The Way Out were the product of Frank Smith. a
Salvation Army Officer who became a Socialist and Independent Labour Party member after leaving the
Army. See Victor Bailey, “In Darkest England and The Way Out, The Salvation Army. Social Reform and
lhe Labour Movement. 1885-1910." [nternational Review of Social History, 29 (1984). Part 2. pp. 133-

2’Bom!\. Darkest England and the Way Qut, pp. 102-163.
26 See Clark C. Spence, The Salvation Army Farm Colonies (Tucson: 1985). and Frederich Booth-Tucker.
A Review of The Salvation Army Land Colony in California (New York: 1903).

27Desmond Glynn. "Exporting Outcast London': Assisted Emigration to Canada 1886-1914." Histoire -
Social History. 15 (1982). pp. 209-38.
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century.28 The Salvation Army tapped into this re-emergence of evangelicalism by using
many of the methods by an older ion of i ivalists. The
methods The Salvation Army borrowed were altered to fit the changes taking place in
society. With the willingness of Army soldiers and officers to use any moral means to

attract attention and the 'free and easy' meetings relying on the spontaneity of the
congregation. Salvationists were accused by members of the established denominations of
attempting to destroy the good name of religion.29 It was this attack on the ritualism of
other denominations that attracted many to the ranks of the Army. Clark wrote. "the loss of
members by the churches to The Salvation Army not a shift of

attachments but a strengthening of a spirit of religious fellowship hostile to the whole
position of religious denominationalism.”30 The Army rode a wave of social protest and
offered the poor an opportunity to identify with an organization they could truly call their
own.

The only other major denomination identified as being a church for the poor was
Methodism. Support. under founder John Wesley, had been built by appealing to the
underprivileged and social outcasts. Over the years Methodists gained a degree of
respectability and were no longer willing to support the revival work that had made their
Church a success.3! As a result. the Methodists were unable and unwilling to engage in the
evangelical works that had been their mainstay in the past. [n order to ensure the financial
support needed to maintain new churches, Methodist church revivals declined. As Clark
wrote, "revivalism and the large church edifice were incompatible. The former attracted the
support of the poor, the latter required the support of the rich."32 The Methodist church

also abandoned the use of revivals because such meetings were found to be of little long

28Clark. Church and Sect, p. 381.
29Clark. Church and Sect, p. 385.
30Clark. Church and Sect, p. 386.
31Clark. Church and Sect. p. 391.
32Clark. Church and Sect. p. 400.
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term benefit. Although many people joined the Methodist ranks in the midst of the spiritual
frenzy of a revival meeting, few maintained their enthusiasm once the revival ended. This
left the Methodists in the same position as before the revival meetings, with the exception of
expenditures. The Salvation Army on the other hand had not incurred a debt and therefore
did not need to appease middle-class members in an effort to gain large financial support.
The Army's appeal, according to Clark, was to those who were politically and
economically illiterate, both before joining the Army and during their time as members. 33
These people did not contribute a great deal to The Salvation Army's coffers. Economic
support for The Salvation Army came mostly from middle-class citizens who were
unwilling to join the Army themselves, but hoped Salvationists would be able to reform the
poor and thereby aid in the creation of a better society. Although the Army's financial
support came from the middle class. these people rarely joined The Salvation Army and
therefore did not directly influence the Army's doctrines.

Clark's work has helped in our understanding of the effect changes in society can
have on religious development, but he failed to ascribe any empowerment to religious
movements or their members. He presented The Salvation Army as a force appealing 1o
those with little stability in their lives. Although the Army did in fact provide stability. Clark
saw little else of value in The Salvation Army. Other authors since Clark have shown that
religion, and The Salvation Army in particular, had the ability to empower their members
and give to them strengths and abilities to challenge and change the world around them.

Richard Carwardine's Trans-Atlanti ivalism, Popular icalism in Britain
and America, 1790-1865, dealt with the influence of American Revivalism on Britain and

the lack of attention paid to these movements. Carwardine identified the underlying reasons
for the success of revivals in America as opposed to England as being important in the
different development of the two countries. He wrote, "it reflects the fact that revivalism
was at the center of American social and religious life during this period (1790-1865) but
stood at the periphery of the British. In one country, under a voluntaristic church system.

33Clark. Church and Sect, p. 424.



revivals became an orthodoxy:; in the other under the critical eye of a church establishment.
they never achieved total respectability.”3¢ All who joined revival movements were forced
to make a conscious choice to reject the established notions of religious practice and to
reject. in part. society. This proved acceptable in America as revivals became the norm
rather than the exception. Britain did have a number of its own evangelical movements. the
most famous being Methodism.

Originally Methodism, unlike any other Protestant denomination before The
Salvation Army, appealed to the needs and desires of the poorer classes by removing class
barriers between the congregation and the minister. The ministers and even bishops in the
Methodist church were often of humble backgrounds. Many were without formal education
and made no attempt to distance themselves from their social origins. They were

and figures identifying with and identified as emerging from the

lower classes.35 With the preacher and the congregation coming from the same social
background. ministers needed to gain respect in order to maintain the flock. This respect
was not inferred as a result of class position. Carwardine wrote:

The authority of the minister derived less from his formal status than
from admiration for his driving sense of purpose and aggressive pursuit
of souls. in his ofa regimen of
constant travel in all conditions: it could derive too from his
understanding and use of local superstitions in the name of religion and
from a preacher’s and the people's shared perception of a God that
could and did intervene in human affairs through vision and dreams.36

Revivalists of various religious backgrounds used a number of different methods that
played on these local superstitions or used community pressure to influence individuals.

Community pressure long played a role in making sure members conformed to
prescribed norms; this pressure was usually indirect. [n The Burned-Over District, Whitney
Cross investigated an area of western New York that during the first half of the nineteenth
1865 (Westport: 1978). p. xiv.

35Carwardine. Trans-Adlantic Revivalism, p. 11.
36Carwardine. Trans-Atlantic Revivalism. p. 11.
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century was a hot-spot for religious revivals, gaining the title of the ‘bumed-over district.
In this area people could not avoid coming into contact with a Christian revival no matter
how isolated their community was at the tumn of the century. Cross wrote:

The lad who emigrated from these neighborhoods could hardly have
escaped at least one such revival, whether he left his hillside home or
valley hamlet as early as 1745 or as late as 1824. He was perhaps not
himself a convert, though he had always gone to church and had
scarcely considered doing otherwise.37
People of this area were Christian because they had always been Christian and attended
church because the community expected it. What Cross observed in the 'burned-over
district’ was that this dedication to Christianity and the revivals that emerged in the area
during the 1830's were part of a continuum of community concern for others.

The 'burned-over district' of western New York was settled by New Englanders
who possessed the religious enthusiasm of their Puritan ancestors. As people moved
westward from New England in search of new farmland. those left behind worried this
move could cause a loss of morality. As people moved out of New England to find land 10
cultivate. others moved with them to cultivate souls. With the settlement of New York a
number of 'isms’ formed in the area in an effort to ensure that former New Englanders did
not stray from the moral path.3$ The burned-over district was a prime example of how
community interests could influence the individual's ideas of what was acceptable within
the world of religion. Here revivals were acceptable within the community, those who did
not artend such meetings were social deviants rather than those who did attend. Ministers
who traveled the United States were aware of the influence community pressure could have
on an individual and many revival ministers used this to their advantage.

Two methods of community pressure employed by ministers from Charles Finney
to James Caughey and later by The Salvation Army were the 'Anxious Seat' and calling
people to the Altar. Both involved bringing the individual to the front of the congregation.
ey . Crow T Bl ; o of

Religion in Western New York, 18001850 (New York: 1950). p. 7.
38Cross. The Burned-Over District. p. 14.
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This served to separate the individual seeking salvation from the rest of the unconverted.
leaving the cynical almost powerless to interfere. This meant the penitent. as the potential
convert was called, was easily subjected to the psychological and social pressure of both

the minister and the converted.39 Revivals were further aided by the service's lack of

structure and the spirit of the . These often the antithesis
of the established denominations.

Carwardine identified a number of factors leading to the success of the revival
movement in both the United States and to a limited extent in England. Unlike the
Churches, revival missions not attached to an established denomination allowed mixed
marriages, had lower standards of membership, did not anguish over irregular attendance.
dealt with light reading in the services and at home, held concerts. and allowed the pursuit
of worldly interests. 40 Developments in the economic and political world served to blur the
line between the sacred and the profane, while revivalism further eroded that line. Revival
ministers accepted that they would be unable to rumn back the hands of time and worked
within an increasingly secular world. Ministers like Charles Finney, Phoebe Palmer. and
James Caughey sharpened their skills while traveling America spreading their fire-and-
brimstone message. These American revivalists were also responsible for starting a wave of

evangelicalism in England and influencing the young William Booth.

During the 1850's and early 1860's England witnessed an increase in revivalism
thanks to the work of evangelicals from the United States. These revivals enjoyed the
support and encouragement of the highest denominational authorities of England.#! The
hope was religious sentiment would increase and people would turn to one of the
established denominations to continue a Christian life. The success and methods of these

American ministers and Caughey in particular had a profound impact on William Booth. As

39Carwardine. Trans-Atlantic Revivalism, p. 13.
40Carwardine. Trans-Atlantic Revivalism. p. 171.
4iCarwardine. Trans-Atlantic Revivalism, p. 171.



¥
i
i

15

a minister with the Methodist New Connexion Church during the mid-1850's. Booth
witnessed Caughey’s powerful preaching methods. The experience made such an
impression that for the rest of his career as a minister, and later as the General of The
Salvation Army, Booth used revival methods first employed in America.

In his 1985 Ph.D. thesis "The Salvation Army: An Anglo-American Revivalist
Social Mission". Norman Murdoch developed two main points to explain The Salvation
Army'’s success: its mimicry of the military and the use of women as evangelists. Booth's
use of military jargon, dress, and rank was an outgrowth of his vision of the role The
Salvation Army would play.42 The choice of employing the military element was not as
radical an idea as the late-twentieth century observer would believe. The exploits and
heroics of the military were extensively covered by the press in England. acquainting the
reading public with the inner workings of the British Army.43 The press was responsible
for the popularization of the military and its role in defending the Empire. Booth hoped to
hamness this popular attitude as the Army's target group. “the dangerous classes of
society"+4. were more inclined to join an army than a chapel or political party.+5 The
military structure also served Booth's imperialist ambitions. Murdoch wrote. "... his
(Booth's) mind twrned to the idea of establishing a Christian imperium which shadowed the
British imperial system in its federated internationalism." 46 With this idea of imperialism at
the root of Booth's motives, the Army was not content to remain in England and women
were the major force behind realizing Booth's empire.

William Booth and The Salvation Army owed their success in the 1880's to the
F2Norman Howard Murdoch, "The Salvation Army: An Anglo-American Revivalist Social Mission.”
Ph.D. Thesis. University of Cincinnati, 1985.
43Edward M. Spires. The Army and Society, 1815-1914 (London: 1980). p. 21 1. I must thank Dr. David

Facey-Crowther for bring this to my attention.
“+4Asa Briggs. "The Salvation Army in Sussex. 1883-1892." Studies in Sussex Church History (London:
1981). p. 192.

45Briggs. "The Salvation Army in Sussex. 1883-1892." p. 192.

46Norman Howard Murdoch, "The Saivation Army: An Anglo-American Revivalist Social Mission.” p.
xii.



employment of thousands of young female evangelists.+7 These women served as the
vanguard of the Army and were used to ‘open fire' in commuaities in England and
throughout the world. Although other Protestant denominations allowed women to assume
important roles within their churches and missions, women rarely became ministers. In The
Salvation Army women were able to climb the ranks and becomne officers. the equivalent of
a minister. The Army's willingness to treat the sexes as equals attracted a number of
women to the ranks. The Army's acceptance of women as officers and active soldiers was a
combination of Phoebe Palmer's influence on Catherine Booth. William's wife. and
Catherine's influence on William. Society's conventions during the nineteenth century held
that women were not capable of performing many public roles, especially ones of
leadership. The position of a preacher was an obvious position of leadership and many in
the nineteenth century did not want women to fill this role. Catherine. before meeting
William. had defended women's right to preach and Phoebe Palmer acted as her
inspiration.#8 While Catherine was penning letters in an attempt to change the Churches'
attitudes towards women, Palmer was traveling throughout North America and Europe
proving female preachers were just as capable as male ministers.

The inclusion of women as officers and front-line soldiers proved to be the Army's
greatest attribute. Officers in The Salvation Army were expected and encouraged to use any
moral method at their disposal to gather an audience. The sight of a young woman
preaching on a comer or parading down the street playing a tambourine was sure to attract
attention. Although many late-nineteenth century middle-class women and men were
shocked and appalled at the sight of women preaching the gospel. any publicity the Army

d was . This was a double-edged sword, however. The Salvation

Army's methods were successful in attracting attention but much of that attention turned

negative and often violent. The use of women as preachers was the most obvious example

n Anglo-American Revivalist Social Mission.” p. xii.
48Norman H. Murdoch, “Female Minisry in the Thought and Work of Catherine Booth." Chutch History.
53 (September 1984). pp. 351-
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of how The Salvation Army challenged the accepted beliefs of nineteenth century middle-
class society. Upon closer examination, however, some have argued that the Salvationists.
rather than preaching values and beliefs contrary to society's morals. were in fact
attempting to establish middle-class values among their supporters.

John Kent in ing the Fort: Studies in Victorian Revivalism. suggested The
Salvation Army supported the status quo, using Booth's book as evidence.#9 Kent held that

Booth's 'scheme', as laid out in In Darkest England and the Way Out was both

ly and to the political realities of the time.50 Booth had
to remain conservative and politically aloof. If the ‘Scheme' were to function properly he
had to keep it as conservative as possible since money was always in short supply. Yet to
claim Booth's idea of taking the poor off the streets and having them work through three
different colonies in an effort to make them productive citizens was conservative seems a
harsh criticism. Kent's claim that [n Darkest England and the Way Qut was not a political
book is true as well as obvious. Booth was a minister and a social reformer. but he was not
a politician. Had Booth engaged in a political debate he would have run the risk of
alienating the middle class and without their financial support there would have been little
hope of turning his scheme into reality. Kent failed to deal with William Booth'’s life before
1890. which would have helped in understanding the role Booth intended for The Salvation
Army.

Before the publication of Booth's book, The Salvation Army was a religious
movement offering a few services to the poor in an effort to save their souls. After [n
Darkest England and the Way Out was published, the Army expanded into the field of
social services. focusing its energy on the undeserving poor. This required money which
those the Army 'saved' did not possess since their life of sin, as defined by the Christian
elite, usually stemmed from a lack of money. The Army was forced to tone down its
meetings and support the status quo in an effort to gain the financial support of those who

49John Kent. Holding the Fort: Studies in Victorian Revivalism (London: 1978). p 335.
50Kent, Holding the Fort. p. 335.



frowned upon the unusual in the religious world. Since The Salvation Army was attempting
to aid a segment of society middle-class reformers deemed undeserving of aid and beyond
redemption, the Army had to develop a method to satisfy their financial supporters and
simultaneously ensure the poorest of the poor and those viewed by the Churches as the
greatest sinners received the help they needed. The result was that Salvationists sacrificed
some of their religious enthusiasm in an effort to gain financial support. Kent failed to
account for this change and left the reader with the impression that The Salvation Army had
always supported the status quo.

In "In Darkest England and the Way Out' The Salvation Army. Social Reform and
the Labour Movement, 1885-1910", Victor Bailey set out a counter argument to Kent's.

Bailey presented The Salvation Army as aiding in the development of an independent

king-cl i 51 By ining the links between the Army and the labour

, Bailey a number of i when the interests of the two
movements were similar. Where Kent saw the development of The Salvation Army's social
wing as support for the established authorities, Bailey believed the Army was conceming
itself with improving the standard of living for the working class.52 He also found direct
links between the labour movement and The Salvation Army. The Independent Labour
Party (ILP] in England was a major working-class party during the late nineteenth century.
One of its founding fathers, George Lansbury, had belonged to The Salvation Army during
his youth. As a Salvationist, Lansbury became aware of the living conditions of England's
poor working class. This experience helped to shape his political ideas when the ILP was
formed.53 Lansbury left the Army while he was still young, but Frank Smith was a
Commissioner in The Salvation Army before joining the [LP. [t was Smith who influenced
William Booth's ideas on social reform. Bailey wrote, "under Smith's influence, the Army
departed from the plain evangelical tradition and turned to ways of improving the material
S1Bailcy. "Darkest England and the Way Out" p. 134,

$2Bailey. "Darkest England and the Way Out.” p. 136.
53Bailey. "Darkest England and the Way Out." p. 137.




environment of the depressed poor."5+ Under Smith's direction the 'Social Reform Wing'

was i asan i ization of The Salvation Army. The links between

The Salvation Army and the labour movement included more than just an exchange of
personnel and ideas.

When the London Dock Strike occurred in 1889, The Salvation Army aided the
strikers in a number of ways. Food depots supplied cheap provisions and Salvationists
raised funds in support of the strike.55 Bailey wrote, "from Australia, the Salvation Army
sent the proceeds of the sale of War Cry to the London dockers' strike fund. supplementing
the donations from the Australian labour movement."$6 Bailey illustrated that the Army was
concerned with improving the life of the working class and aided in developing a
consciousness among them. Although The Salvation Army's religious message could be
very invasive, often attacking what some have seen as working-class culture,37 the Army's
primary concern was saving the souls of those with little material wealth. The poor working
class made up the majority of The Salvation Army's early supporters. making the Army as
much a part of working-class culture as any tavern or union hall. The Salvationists drew
their support from the working class, but they did not enjoy the support of the majority.

In England between 1881 and 1890, The Salvation Army faced organized
opposition on a number of fronts which often had nothing to do with religion. The greatest
opposition came from alcohol merchants' objections to a potential decrease in business if
the Army ‘'saved" peop]e from their sinful vices, as the Army targeted a publican's best

The and other helped to organize the

'Skeleton Armies' Bailey wrote about in "Salvation Army Riots. the 'Skeleton Army" and

54Bailey. "Darkest England and the Way Out," p. 148.

35Bailey. “Darkest England and the Way Out." p. 145.

36Bailey. "Darkest England and the Way Out," p. 146.

57For example see. Peter DeLotinville. "Joe Beef of Montreal: Working Class Culture and the Tavem.
1860-1889." in Laurel Sefien MacDowell and lan Radforth, eds.. Canadian Working Class History.
Selected Readings (Toronto. 1992). pp. 246-249.
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Legal Authority in the Provincial Town".58 The 'Skeleton Army' was designed to harass
Salvationists as they paraded, preached on street corners, or in front of taverns. Although
most of the harassment consisted of jeering or throwing rotten food, at times these
‘Skeleton Armies' turned violent and inflicted bodily harm on the Salvationists. 59 Members
of these armies were easily identified, as they wore uniforms imitating The Salvation Army
dress. An even greater threat to Army members. due to its unpredictability, was the
community at large, especially when making first contact.

Salvationists often found themselves under attack when they entered new

communities. This was caused by a number of factors such as, "popular resentment against

the social content of i and isapp of an

extraneous to the local society."60 With attacks being organized by the local beer traders
and the community often attempting to drive the Army out, Salvationists had to constantly
struggle to make people listen to their message.

While the life of a Salvationist was difficult and at times dangerous it offered an
escape from a life of servitude and empowerment to its members. [n Lynne S. Marks'
Ph.D. study of The Salvation Army in small-town Ontario. she found the Army's greatest
support came from women who lived in towns of less than 5,000 people.6! A large number
of these women had been employed before they decided to become officers in The
Salvation Army. Marks wrote:

The high proportion of female officers who were gainfully employed
may be explained in part by the fact that such women would be less
constrained by family opposition to their joining the Army. This would
be particularly true for servants, who did not live with their own
families. Many other working women did live with their parents, but
may have found that wage eaming provided them with some margin of
independence in opposing their parent's wishes.62

’Shum Bailey. "Salvation Army Riots. the 'Skeleton Army' and Legal Authority in the Provincial

Town." in A.P. Donajgrodzki ed.. Social Control in Nineteenth Century Britain (London: 1977).

v. “Salvation Amy Riots.” p. 234.

. "Salvation Army Riots."
. "Ladies, Loafers. Knights and 'Lasses'
62Marks. "Ladies. Loafers. Knights and ‘Lasses’




Working women were able to take active roles in The Salvation Army because they were
free of family constraint. The Army also brought a degree of entertainment and social
interaction that was limited in 2 small town and gave women the power to challenge their
employers.

In an effort to save souls, all individuals who were on the brink of salvation had to
be attended to until they finally accepted God's grace. At times this meant Army meetings
continued well into the night and long past a young person's curfew. This left servants. at
the time many young women were employed as domestic servants, tired and often unable to
attend to their duties in the morning, yet their employer could do little in the way of
discipline. These women were attempting to save the souls of their fallen neighbours: to
punish someone for such a thing would only serve to make an employer seem anti-
Christian. As a result many were forced to accept the behaviour of their domestics until a
replacement could be found.63 Though these women may have felt a deep spiritual
connection to The Salvation Army, there were other. non-religious reasons for them to join.

The works sighted above provided an insight into how and why religious revival

and became The Salvation Army. to 2 limited degree.

was able use the lessons learned from previous revival missions and used this knowledge
to it advantage. For the history of The Salvation Army in Newfoundland one cannot find
the same abundance of sources. The few works about The Salvation Army in
Newfoundland failed to give its early years, 1885 to 1892, any more than a passing glance.
This is in part caused by the lack of primary sources. Due to the 'Great Fire' of 1892 and a
failure to recognize the value of old documents, much of the history of the early
Salvationists on the island has been lost. Another reason for the brief accounts is those few
histories that have appeared were produced by The Salvation Army and designed to inspire
today's Salvationists. These histories tended to deal with events within living memory

allowing the reader to identify with the people involved.

63Marks. “Ladies. Loafers. Knights and "Lasses’" pp. 412413,
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One such book is R.G. Moyles' The Blood and Fire in Canada. Although Moyles is
a professor of English at the University of Alberta and the author of a number of books
including a historical look at British perceptions of Canada,é4 he is also a member of The
Salvation Army and the purpose of Blood and Fire was to provide a popular history of the
Canadian Salvation Army. This book contains a half chapter on Newfoundland and despite
the lack of any real insight into the reasons for The Salvation Army flourishing in
Newfoundland, Blood and Fire is still the best available work on the history of
Salvationists on the island. The chapter provided a number of details not found in any other
published source, but Moyles failed to analyze critically much of that information. Still it
was not Moyles' purpose to write an academic study of The Salvation Army and therefore it
would be unfair to criticize him for not producing such a work.

The Salvation Army developed into a powerful and respected religion around the
world, especially after the formation of the 'Social Reform Wing'. The reasons for its
popularity are numerous as each individual was attracted to the Army for his or her own
reasons. The Salvationists used a number of revival techniques borrowed from the popular
missions of the nineteenth century. The Army was also an outgrowth of Methodism.
Despite William Booth's break with the Methodist church. he still believed the principles of
Methodism were sound. Booth did not emulate Methodism, but there was enough similarity
between the Army and the Methodist church that members of each would feel comfortable

attending the service of the other.

64R.G. Moyles and Doug Owram.
1914 (Toronto: 1988).




Chapter Il
The Ni h-C v N Soci

Many of Newfoundland's past and present problems were and are caused by a
failure to develop a sustainable alternative to the fisheries. The lack of another major

industry allowed to gain over Ne s

economy. This ascendancy meant merchant capital dominated the economy throughout the
nineteenth century. The lack of diversity was the result of Newfoundland's geography.
Sean Cadigan has argued that commercial agriculture never proved viable on the island
because of poor soil and a short summer causing a limited growing season and little crop
diversification. A lack of large scale agriculture meant Newfoundlanders were unable to

break the merchant's hold on the economy and generate the development of other

industries.65 ding to Cadigan i i aided industrial development in
the rest of North America. The formation of local farmers' markets forced North American

merchants to expand their economic sphere to maintain their hegemony. eventually leading

to industrial p . The lack of i i in meant a
similar development never occurred, leaving many Newfoundlanders dependent on the
fisheries.66

An almost complete reliance on the fishery meant fishers (those directly engaged in
the fishery) became dependent for their economic survival on the island's merchants.
Fishers depended on merchant credit to engage in the fisheries and survive the winter. An

unstable economic situation developed as fishers' ability to repay their debts depended on

next season's catch, ing heavily infl dictable variables. Most

by
Newfoundlanders relied on the fisheries for their livelihood. However. the majority did not

65Scan Cadigan. "The Merging of Farm, Fishery and Wage Labour in Rural Newfoundland: a Long-term

Perspective.” Paper presented to the Social Science History Association. Chicago. 1995. P. 1. This chapter
i s with Protestant ities as they were the areas The Salvation Army invaded.

66Sce Introduction to Sean Cadigan. Hope and Deception in Conception Bay, Merchant-Setler Relations in

Newfoundland, 1785-1855 (Toronto: 1995).




make enough to survive the year. Fishing alone did not provide the income needed to
survive, forcing families to find alternative ways to maintain themselves. Reliance on the
fishery and merchants created a precarious economic situation for the fishers and a society
that was ideal for The Salvation Army's message and methods. The Army offered the
people of Newfoundland some control over their religious lives and the ability to gain social
status outside the economic world.

Merchant control of Newfoundland's economy had a pervasive social influence.
The merchant class controlled the fisheries without actually catching any fish. Through
outfitting the fishers and selling their products overseas, merchants dictated the price of
supplies. and the extension of credit, thereby maintaining control over their clients. The
island's inability to diversify its economy and a dependency on mercantile exchange

retarded 's capitalist Little money or reason existed to

or ize the fisheries. ( the never

adjusted their economic practices.

Newfoundland's geography further aided the merchant. Most of the island's
nineteenth-century population lived in small coastal communities, difficult to reach during
the winter. A lack of modern communication systems and roadways enhanced a sense of
isolation. This lack of solidarity slowed the development of unions until the twentieth
century. The Longshoreman's Protective Union [LSPU] was founded in 190367, and the
Fishermen's Protective Union [FPU] was formed in 1908.68 Neither union was able to
encompass the island. The LSPU concerned itself with longshoremen and limited its work
to St. John's, the island's largest port. The FPU. a union of fishers, spread north of St.
John's along the North-East coast. The late development of unions does not reflect apathy

on the part of Newfoundlanders. A number of popular protests and strikes during the

67Jessie Chisholm. "Organizing on the Waterfront: The St. John's Longshoremen's Protective bmon
1LSPU) 1890-1914." in David Frank and Gregory S. Kealey, eds.. W las:
Atlantic Canada (St. John's: 19931 P 734
68la\r\D H. McDonald. "T¢ is Own", Wi i
Newfoundland Politics, 90s |97;l K. Hiller, ed.. (St. John's: 1987). p. 14.
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century i people’s unwilli to act as passive victims while the
merchants absconded with the island’s wealth. These protests, however. were limited in

scope and area, local responses sccking local change, st surprising given the lack of

and Few y sought to
change the economic structure.

By the nineteenth century the credit or 'truck' system was entrenched in
Newfoundland's economy and few thought to alter it. The entire trade system of the island
depended upon the smooth operation of 'truck’, where fishers took supplies on credit from
merchant outfitters and in return sold their catch to their creditors. 6 This relationship was
based more on custom than law, providing neither the fisher nor merchant was insolvent.
The ‘truck’ system was symbiotic for both the merchant and the fisher as each required the
other’s assistance. The merchant was unable to pay off debts incurred without the year's
catch and the fishers made every effort to pay their debts to remain credit-worthy. ™ The

however, maintained a distinct er the fishers.

Merchants manipulated the fishery’s grading system to maintain their advantage.
Like any other industry, the price of Newfoundland's saltfish was subject to fluctuations
caused by demands in the export market and the size of the year’s catch. Nineteenth-century
communication systems meant merchants were unable to make quick adjustments according

to market demands. but they possessed information relating to the size of the year's caich.
No standardized grading system existed leaving the merchants free to grade fish according
to their own system. Each export merchant employed his own cullers!, enabling him to
alter the grade of fish according to market demands. When catches were small. creating a
sellers' market, cullers' standards were low, giving fish a better grade and a higher price in
the market. A glut on the market led to demanding grading standards, giving only the best

mm Hiller, "The Newfoundland Credit System: An Interpretation.” in Rosemary E. Omimer. ed..
it | Perspective (Fredericton: 1990). p. 87.

"m-mlef “The Newfoundland Credit System.” p 87.

7ICuller- One employed to sort dried and salted cod-fish into grades by quality. size and ‘cure’.
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fish top grade.”2 Although the market price for saltfish was higher during low catch years.
fishers did not make much more than in years when the catch was good.?3 The price of
saltfish was also limited since the target market was the poor of South America and Europe.
The market for Newfoundland's saltfish was largely in Europe and South America.
Demand was high in these areas because saltfish was cheaper than most meat products.™ A
large consumer base existed, but the price had to remain low to maintain that market. If the
price was high, the poor could not afford the product. Limited price fluctuations meant
merchants profited from volume, not high prices. Europe and South America served as
Newfoundland's saltfish markets because American and Canadian fisheries supplied the
large and conveniently located markets in the rest of North America. Few countries in
Europe or South America supplied goods to Newfoundland. adding to the economic
troubles of the island. As Shannon Ryan wrote:
The saltfish on which Newfoundland's economy was so dependent
during the period from 1814 to 1914 was sold in foreign markets. Yet.
at the same time. the colony had very little direct influence on these
markets. This was the case because, aithough the colony was forced to
purchase from abroad almost ail the manufactured goods and food it

required, its suppliers generally were not the saltfish markets but.
rather, the United Kingdom. the United States. and Canada.”s

Lacking an agricultural and industrial base, Newfoundland traded with industrial countries
for basic necessities. These countries had their own fisheries leading to unfavourable terms
of trade for Newfoundland as it sold saltfish to poorer, less industrialized nations and
purchased goods from wealthy industrialized ones.

The foundation of Newfoundland's economy was the fishery, but the merchants

derived profits from raising the price of goods sold to the fishers rather than the re-sale of

Fish Out of Water, The Newfoundland Saltfish Trade, 18141914 (St. John's: 1986).

"3Barbara Neis. "A Sociological Analysis for the Factors Responsibl for the Regional Distribution of the
Fisherman's Protective Union of Newfoundland.” M. A. Thesis. Memorial University of Newfoundland.
1980. p. 41.

74Ryan. Fish Qut of Water, p. 78.

75Ryan. Eish Out of Water. p. 74.




fish.76 Unable to control the price of saltfish on the international markets, the merchants
focused their attention on making a profit from the sale of goods on credit. the price of
which the merchant could control. Concern was still shown over the fluctuations of price in
foreign markets and many of the small merchants faced financial difficulties if the price was
t00 low, but whatever the price it usually represented a profit. Money, time and effort were
needed to improve the fishery and its product and thus increase profitability. but fishers
were unable to do this and merchants were unwilling. The incentive to change was absent.
and instead of revamping the fishing industry the merchants rurned to a quick and easy way
of acquiring greater profits without a large outlay of capital. Merchants derived profit from
the sale of goods to the fishers by charging as much as possible for goods extended on
credit and paid as little as possible for the fish received.?7 The fish was then sold on the
foreign markets usually supplying a profit. The 'truck’ system kept the fishers indebted to
the merchants and forced them to deal with the same merchant each year as the fishers
rarely had a balanced book at the end of the season. Since goods sold on credit cost more
than those purchased with cash, the merchants had a vested interest in keeping the flow of
currency on the island to a minimum.78

Very little cash was exchanged between the merchant and the fishers and what cash
people did possess was rarely spent. The fishers' accounts were paid at the end of the
fishing season by their catch and any credit in a fisher's favour, a rarity, was put on the
merchant's books for future use, thus ensuring the fisher would continue to deal with that
merchant. Without any cash, and almost always in debt, most fishers could not break the
cycle of dependency. A cash economy would have meant cheaper supplies. leaving fishers
with money for reinvestment in equipment and giving them the freedom to sell to the
highest bidder.

Newfoundlanders were unable to challenge the impoverishing 'truck’ system. This
76Hiler. "The Newfoundiand Credit System.” it

P.90.

77Hiller. “The Newfoundland Credit Syster
78Hiller. "The Newfoundland Credit System.’




system, entrenched because of a lack of opposition, impeded the development of industry

leaving little options for the population. As J. K. Hiller wrote, “put simply. a fishery run

9

on a credit system had prevented, and inued to impede,

Blaming the merchant class for d's economic di: ies, however. ignores

other North American merchants who were involved in a number of industries and worked

to maintain and enhance their The di between and the

rest of North America was, in the latter merchant dominance eroded with the rise of

industrial demics are just now beginning to i igate aspects other than the
‘truck’ system. such as the island's poor agricultural base. to explain Newfoundland's
slow industrial development.s0

The 'truck’ system forced the fishers to meet their subsistence needs outside of a
market economy. Merchant credit was precious and any product a family could produce
meant saving credit for the fishery. The soil and climate of Newfoundland could only
sustain hardy root crops and for most producing these crops commercially was impossible.
Growing garden vegetables, hunting, fishing, berrying, wood cutting. and the raising of a
limited amount of livestock were the fishing families’ source of subsistence.$! What wage
labour a person found, mostly in the sealing industry, contributed to the family's survival.
but wage labour was rarely the sole means of support. Subsistence, not the expansion of’

activities. d the fishers of I and every able-bodied

person contributed.

Fishing proper was a male-dominated job, along with sealing, but the onshore
duties of the rest of the family were as important as those performed at sea. Women were
responsible for waking earlier than the men to start the fires and prepare an early moming
snack. Once the men took to the sea, women prepared the next meal of the day. breakfast

79Hiller. "The Newfoundland Credit System.” p. 96.

80See Cadigan, Hope and Deception.

81Sean Cadigan, “The Historical Role of Marginal Agriculture in Sustaining Coastal Communities on the
Bonavista Peninsula.” Presented to the Eco-Research Program. Memorial University of Newfoundland.
(1994).
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